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00:01:00 – 00:01:41
So, do we confront the reality of technological development ? And what should we do in the face of this advanced technology to preserve humanity's innate nature , or rather, the supremacy of human nature? Another question is: what is the stance towards this technological development in relation to human thought, and what is the place of values ​​within these developments? These are genuine questions that require answers, and it is imperative [music] to cut off the evil of time so that we may reach an answer that will bring peace to the heart.
00:01:41 – 00:02:23
This answer will then serve as a starting point for establishing the framework and the underlying principles for this development. Now, we will engage in dialogue with the esteemed professors and try to hear their answers to these questions and others related to the session's title [music]. Regarding the session's title, " Technological Problems and Modernity," and how the Quran addressed or dealt with these issues, I would like to mention that we have a close connection to the program, the esteemed program expert Dr. Amji Al-Hamdi from Egypt,
00:02:23 – 00:03:40
and a participant, my dear friend, peace be upon you , Abu Talib, a hearing animal, in the program of sending the type. Peace be upon our Prophet Muhammad and upon all Muslims. Peace be upon Muslims
00:03:43 – 00:04:26
, humanity, and artificial intelligence. And, without further comment, we will address one of the issues in a series of summit messages. The task in the age of the technological revolution, a problematic issue called human enhancement, is that modifying humanity and artificial intelligence, without resorting to top-level messages, is a technology where an alliance between a group of technologies and progress or development is achieved. Through this technology, humans are provided with extraordinary mental, psychological, and cognitive abilities.
00:04:27 – 00:05:09
In other words, through bioengineering or advanced biotechnology techniques, it is possible to provide humans with exceptional abilities by modifying the genes of certain positions, either by implanting these abilities from the beginning in embryos or by modifying these abilities through artificial weapons. Unfortunately, this has almost been achieved, and let's say with some features, in an Arab country, it has now been able to be integrated into the human body. There are competitors working on implanting bone fragments in the brain so that this brain can communicate with humanity, and humanity
00:05:09 – 00:05:52
can weaken memory and weaken mathematical abilities, as if this human mind is assisting a machine. The idea behind human enhancement is a Palestinian project called the "Extension of Humanity" or "Ordinary Humanity." In fact, this project has an association and organizations operating in the West, in America, Britain, and many other countries. Its goal is to use advanced technologies. The industrial and vital aspects of accelerating human development mean that we know humans develop naturally in a certain way,
00:05:52 – 00:06:33
but they want to combine in humans abilities such as keen eyesight , or visual acuity from animals, which involves manipulating the genes of these devices , or abilities like a computer's superior ability to calculate or remember information. There's talk of mind uploading, a modern technique that means uploading the memory and all the knowledge and information in the human mind, especially for beginners or those who have mastered it , to a medium, which is their Lord, so that this person can live indefinitely
00:06:33 – 00:07:19
through this gain and through the mind that has gained it. I 've spoken about some of the losses incurred by these human educational technologies and the technologies that support them. The research is based on examining this problem through the lens of the Quran, drawing upon the Quranic principles as an applied model for interpreting the Quran in the face of the crises of our time. In reality, the research aims to distribute messages on matters of moral importance, guiding reinforcement techniques based on the ink derived from within the Quran: human dignity, the general Egyptian trust, preserving life, preventing harm, refraining from swearing oaths, and commitment to life.
00:07:20 – 00:08:04
The search for a cure involves three attempts, in brief, a partner in the first axis , and we will discuss the intended meaning of the issue of human empowerment and the difference between it and treatment. The truth is that treatment is first and foremost commendable and permissible if a person has a deficiency in a specific function, or three in a specific function, like a Parkinson's patient. Creating specific layers that can be implanted in the brain to help them fight is commendable; it is not called harm because the intention here is to restore the function that has been damaged or neglected in the human body. Therefore, if something is not commendable, it will not be a problem. However, granting a healthy person, or a person who enjoys complete health,
00:08:04 – 00:08:52
extraordinary or distinctive qualities is what we are trying to address through the patient's case. The truth is that the core of the problem does not lie in the technique itself. Where is the technology? This is what I say through Nuri's methodology. I draw upon Nuri's methodology because Nuri is not alive in this era, nor does he experience these problems or the technology we live with. However, we find comfort in my methodology, which allows us to journey through the principles he spoke of regarding this technology. Here, technology has transformed from a tool serving humanity into a standard for re-educating humanity. Humanity is now judged by its continuous intelligence, physical capabilities, or ability to transcend its
00:08:52 – 00:09:36
limitations . Herein lies the importance of the Quranic perspective, as in the verse, "And We have certainly created the children of Adam," and in the concepts of trust, responsibility, self-preservation to prevent corruption, and justice. The perspective here responds to these Quranic principles with a profound and decisive power, because it seeks to construct an image of humanity in the face of material conflicts and presents a language that resonates between the physical and the spiritual, between reading the universe and humanity, leading to a part of this universe. We are not invoking the distinguished scholar to pass judgment on a technology he does not understand, as some have done, but rather we are invoking his methodology to establish an ethical standard that extracts the purpose, limits, and results of these technologies.
00:09:36 – 00:10:18
We seek the Lord of Nuri's approach to these technologies in a set of themes. The first idea is that humanity, in the Epistles of Light, is honored and created. And there is a balance between the spirits of the man, as Al-Nurisi begins in his conception from the palms of his hands , presenting a conception that means his presence differs greatly from the approximate conception that differs in the choice of man in the means. Man is not challenged by what he possesses, according to Al-Nurisi , by what he possesses of advanced tools or superior functions, but rather by his position in the system of the line and his readiness to bear the meaning and know his Lord
00:10:18 – 00:11:04
and to perform the prostration of succession. And in Al-Nurisi’s interpretation of the verses of succession and the teaching of the names, he establishes the distinction of man by his cognitive, symbolic, and moral clock , and he does not focus according to how much these aspects focus on the human body. Man is afflicted by his body, and we try to fight the capabilities or fight the issue of death, the issue of old age, the issue of illness. He is afflicted by it as a weakness for them. This is what distinguishes man, the rights of the earth. I see that illness and weakness are what motivate man to continue giving and to overcome them, and they are not necessarily things that we must fight or try to shorten man’s life.
00:11:04 – 00:11:47
It is not wrong to try to shorten man’s life by making him healthy, but the method I am talking about is about beautification, mixing, releasing life, and the beauty between man and machine. This matter must be answered through Al-Nurisi’s gift of balance between the spirit The body, according to Al-Nursi, does not place the soul in conflict with the body, nor does it make the body a mere instrument. In his thirtieth work, Al-Nursi describes the body as the essence of life, seeing life as a bond that grants beings unity and meaning. Therefore, the body derives its value from being a realm of life, responsibility, and alienation,
00:11:47 – 00:12:29
not from its functional efficiency. This truth allows for a relationship that transcends mere truth and length , rejecting the transformation of the body into a platform open to continuous improvement and modification. It acknowledges human limitations , recognizing that any flaw or defect in the human body is natural. We try to address it, build upon it, and strive to erase it. If we cannot, this is also natural. Weakness and the need for guidance are opened to humanity through the science of mercy, cooperation, and the knowledge of excess. These are things that help humanity, not as those who engage in technological conflicts and post-human competition see them—
00:12:29 – 00:13:16
things harmful to society. He also discusses the issue of the privacy of life, dignity, thought, and the limits of reinforcement. For Al-Nursi, life holds a very high and central position; it is not merely a biological function, but a manifestation of wisdom and mercy, and an expression of the name of the Living God. The value of life is not measured by its length. Or by its productive capabilities alone , but by the purpose and meaning that has become beautiful. The two-faced person in human life is nourished by the sanctity of life, by restraining the soul and mind . The intervention that removes harm, as I said this morning , or restores a lost function, or is praiseworthy. But rather, the intervention that creates a higher human being, or
00:13:16 – 00:13:56
, they say, they are trying to create a human being who surpasses, meaning a modified version of the human being, which is nothing but another version. This human being can live indefinitely. They are trying to do this. The Jannat employee, and its name is Humane Society, or the Society for Human Transcendence, exists, especially in America, and it has a set of principles, among which is the use of technology to extend human life to its fullest extent. And it is like that, due to many things, meaning through technological development, as I mentioned earlier, you are trying through it to answer the disease of old age and the disease
00:13:57 – 00:14:37
of truth. I summarize and say that, based on the messages of matters, the research suggests that any technology for human enhancement must be subjected to a set of questions so that we can decide if this technology is permissible or not. Are its goals therapeutic, compassionate, or competitive? Does it preserve the person's dignity and freedoms, or does it push them towards the subject of design? Does it preserve the integration of mind, body, and heart, or does it reduce the human being to a single function? Are its benefits distributed fairly, or is Fadel paying attention? Because surely, if we assume that enhancement and augmentation are natural and exist in society,
00:14:37 – 00:15:23
and there are places that foster them, like hospitals or large corporations, society will transform into a purely capitalist process. There will be enhanced individuals with different capabilities or abilities; these are people whose genes have been manipulated. And there will be normal people. This will lead to a difference, a negotiation, or a class-based negotiation based on physical characteristics. Moreover, changes in human traits or biological characteristics will affect the next generation. Each person whose traits have been enhanced will have their offspring, and so on. We are creating different human natures to determine in the long run whether this is an enhancement or a harm,
00:15:23 – 00:16:05
for example, if it leads to health problems for the enhanced individual. In conclusion, I emphasize that invoking the ethics of biotechnology and its industry is not a reason to dwell on current issues, but rather an optimistic Quranic approach capable of engaging with the modern age. This approach does not oppose science, but rather liberates it from the claim of self-satisfaction. It does not reject progress, but rather inquires about its directions. It does not question human capabilities, but rather... May God grant her peace, justice, and mercy. The future of humanity should not be left solely to those who possess the means, the algorithm, or the head of the opinion.
00:16:05 – 00:16:46
This is a shared philosophical, ethical, religious, and human question. If science grants us the ability to reshape humanity, then wisdom, as the messages of matters state, dictates that we pause before any human intervention to ask: What kind of human being is willing, and what values ​​should be applied? Is it through selling, programming, or sustainability? Many thanks to Dr. Inji Hamdi for this implementation and her encouragement. May God bless her. It is clear that she is truly researching something related to auditory interaction for the purpose of strengthening and supporting human capabilities.
00:16:46 – 00:17:27
And in this, the beloved Rozia, may God bless her and herself. God willing, we will benefit from her , or the conference will benefit from these proposals and recommendations. Now we come to Professor Actor Sujak Al-Zubaidi from Darussalam University in Gontor, Indonesia , and we see his participation on the problem of instrumental reason in light of the transformations besieged between the Quranic Halima and the harm of Quranic revelation. How did Sujak Nusi address it in light of the messages of Noah? And as we said, God willing, for each of us We
00:17:28 – 00:17:33
will attempt to summarize in this paragraph, God willing. Thank you
00:19:00 – 00:19:40
. In the name of God, the Most Gracious, the Most Merciful. Peace, mercy, and blessings of God be upon you. A tribute to the school of thought of the Nursi, and in this global forum on Nursi, we wish to address the issue of instrumental reason between the dominance of technology and the guidance of divine revelation, as seen in contemporary transformations, specifically
00:19:40 – 00:20:22
Said Nursi's vision in his "Etiquette of Light." I want to present this issue because in this modern age , we have faced contemporary challenges, especially in the digital age. This issue of instrumental reason arises from the shift in the pattern of rationality. The theory
00:20:22 – 00:21:04
posits that instrumental reason is founded on mere utility, then purpose, and efficiency, which are separated from wisdom, responsibility, and value. This is instrumental reason. Numerical reason, on the other hand, stems from the existence of the result, then the purpose, and it is separated from the measures related to value
00:21:04 – 00:21:47
and responsibility— the divine, rational value. Therefore, the success of this issue hinges on efficiency, utility, and measurability. This is what instrumental reason alone asserts as the methodology. It is insufficient on its own to define moral linguistics. Humanity, in this context, means not merely seeking benefit or utility , but rather that one's self must be
00:21:47 – 00:22:30
characterized by value and responsibility. Then there is the need for the Quranic alternative, the passive approach of Dan Narsel. I believe that this issue, if it is indeed a critical one, requires analysis. Narsel offers this solution, as it is said that the crisis is the least of the instrumental crises . This integration does not reject technology, but rather re-adorns it with insight and responsibility.
00:22:30 – 00:23:13
For humanity is not defined by its least value , but by insight . Insight is founded on the heart, on the least value, on responsibility. Insight is based on the standard of rational value . Then, if we consider the effectiveness of technology... They are a science capable of discovery and organization through achievement without being based on an absolute reference . As for its value-based insight, it is knowledge linked to wisdom, guidance
00:23:13 – 00:23:58
, and human meaning . This is as you said, and the first is because the lesser tool is subject to it . It is either guidance and human meaning, then responsibility. If it is in the instrumental mind, then responsibility rejects all benefit without any sense of responsibility or sound value. Then there is the issue of absolute progress that concludes with humanity, preserves its dignity, and regulates the frameworks of technology.
00:23:58 – 00:24:41
Therefore, the reference knowledge is the first temptation, for it is from the connection between the light of the lesser and the light of revelation. This is something we found much of in the Epistles of Light. After that, we will present Some of us, regarding the messages of the role or how the role was , confirm this with famous words. Then comes the digital transformation and the crisis of the instrumental lesser. This is where we enter the fundamental issue:
00:24:41 – 00:25:25
the questions of truth and purpose recede or diminish when tools are used. First, the digital transformation reshapes knowledge, perception, decision-making, and behavioral direction. This is because the digital transformation causes this issue, which requires deconstruction. The instrumental mind is embarrassed by calculation, control, efficiency, and security effectiveness.
00:25:25 – 00:26:06
When the lesser human being is separated from value and responsibility , it is degraded by the existence of utility and linguistic desires. If these desires become the focus of human actions, this leads to corruption and destruction of behavior and value. Then, the meaning is called meaning,
00:26:07 – 00:26:48
so we must look at some clear manifestations or phenomena in the marginalization of truth and purpose. Truth and purpose are marginalized, meaning they are touched and purified on the side . So, the marginalization is the marginalization of truth, purpose, values , and the Israeli narrative. Therefore, all of this is not considered to have a real impact on human ethics. Therefore, this is a crisis of meaning. Then comes the integration of science and revelation.
00:26:48 – 00:27:33
This is the alternative of the intellect. The light of reason is the discovery of laws. The system, the reasons, and the relationships —Narsi, of course, here demonstrates that humans possess extraordinary intellectual power. Therefore, we also find that Narsi makes statements about scientific achievements, for example. However, despite this, there must be a balance between the guidance of revelation and
00:27:33 – 00:28:20
the light of reason alone. If reason separates itself from the guidance of revelation, this will have a negative impact, not a positive one. Just as we found in Surah Al-Ilm in the early days, " Read in the name of your Lord who created," we don't mean simply reading. Here, we bring the meaning of knowledge. It is not enough to merely read what results from this reading alone.
00:28:20 – 00:29:03
Rather, it must be founded on the name of your Lord, meaning monotheism and the guidance of the soul, the guidance of revelation. Therefore, wisdom, purpose, and spiritual value in existence may become clear. This is fundamental. Then comes the reading of the verses , transforming phenomena into signs that illuminate truth and meaning. How does the Quranic verse, though short and concise , convey profound and wondrous meanings? For example , in "And in yourselves. Then will you not see?" (51:21), what is within ourselves
00:29:03 – 00:29:44
necessitates that we bring forth wisdom and indications needed to address the presence of the hypocrite and the positive aspects. Or the human powers that God has bestowed upon us, and then the classification of epistemological reductionism. If we consider our sad and unfortunate daily reality, the existence of epistemological weakness
00:29:44 – 00:30:26
means, firstly, cognitive sensory perception. So, the senses perceive the truth, and the senses grasp measurement , division, and definitive verification. Indeed , the understanding we find today is the calm of division , not from the existence of coherence and interconnectedness , but rather division between one and another, meaning the lesser, merely for the sake of discovering knowledge, and not for the sake of attaining guidance, for example.
00:30:28 – 00:31:10
Therefore, this mind was merely pursuing discoveries, for the sake of obtaining scientific discoveries, nothing else. For example, this Given the existence of reductionism, then a singular methodology, the methodology must be unified in obtaining this bad issue. The painful or just, then the cognitive fragmentation, separating knowledge from wisdom, then the results from the principles. If it is merely the results, and you do not care about or pay attention
00:31:10 – 00:31:52
to the existence of the principles, how were the principles? Were the principles here wise, correct, sound, or not? In any case, results. If the results are great, tremendous, and significant , then this is a pause. This is part of the cognitive fragmentation. Then the means follow. Merely the means, a means, then it is separated or detached from the goal, values, and responsibility. This is part of the classification of the term "al-Ithar," now from the least of the tools to the consciousness of unity. This is what we found
00:31:52 – 00:32:34
from Narsus. This is a clear, comprehensive, and profound statement about the consciousness of unity in the Epistles of Light, and how it was from the existence of guiding, wise wisdom for the sake of this crisis, then diagnosing the crisis. So we found that there are many crises: crises of creation, crises of knowledge, crises of civilization,
00:32:34 – 00:33:16
then self-knowledge. Thus, helplessness and poverty are removed , and likewise, from what is due to the existence of the human being, helplessness . For man here, there is a limited window, so he must reveal what is within him of limited power. For there is also a window that man can use to his advantage and to rise through the presence of other powers, for example, those that God has bestowed upon him.
00:33:16 – 00:33:56
Then there is the interdependence and integration of reason and revelation. As I explained earlier, reason and revelation must be in a strong and firm balance so that there is no decline between them , no disparity between them , so that a negative effect does not occur. Redefining knowledge kills the path to discovering wisdom.
00:33:57 – 00:34:31
Knowledge is not satisfied with mere knowledge, but knowledge is for the sake of attaining wisdom, for attaining value, for the sake of understanding that man is responsible before God. Likewise, reading the universe, how this universe was, guides us to a complete and integrated reading, in that in this universe there are signs that appear or manifest to divine wisdom.
00:34:46 – 00:35:32
All of this is because we know here, for we know here that this world here has integrated aspects for the messenger to monotheistic consciousness, the limits of reason, the tools, the horizons, and the renewal of knowledge. So, I am briefly explaining the scientific seriousness, the scientific seriousness, for this reason, what are the supporters that we can benefit from in this matter? Then, where is the unity? For the intellect is contemplating the objectives. So
00:35:32 – 00:36:12
, how can these objectives be achieved with this intellect? As we know here, the legitimate objectives here are the love of the intellect, the love of the soul, then the love of religion, the love of offspring, and the love of wealth. All these are objectives here. If these objectives are not seen by man , or if man does not see them, then these will not be achieved. They will not reach the goal of the blackness of the division of knowledge. Rather, the division will continue
00:36:12 – 00:36:53
between one and another , and it will not be completed in all these objectives. Then, the instrumental aspect of eating. So, what is this aspect? It loses existence in matter, measurement, and control, and it loses knowledge in sense, experience, and benefit. I say again In that the jokes are instrumental eating, and that it is confined and limited in relation to knowledge , then the goal , then the experience
00:36:53 – 00:37:33
of benefit, it stops at this point. This is the reduction of ontology. It is not a generative or a generative. There was nothing here that guides man to obtain the integrated coal of this monotheistic consciousness between the Qur'anic captivity and transcending this instrumental reduction. This is what we want to come to. I remember a little:
00:37:33 – 00:38:22
“Have they not looked to the sky above them, how We have made it clear and adorned it, and there are no rifts in it ?” This is written in the Epistles of Light so that it may be between insight and the Qur'an. For we found in the Epistles of Light clear, meaning the existence of looking to insight. It cannot be looking to insight. It cannot be looking to insight. Then there is a verse that magnifies the lesser, and revelation is its rift. So this is what I said about it. For we found in the pens, then in what here, meaning
00:38:22 – 00:39:03
hearts. What is the heart's cure? Religious knowledge and the light of reason constitute modern science. Through their union, truth is revealed. The essence of this is the most important outcome. Then, let us read it through the instrumental mind. The limits. The research horizons mean expanding the philosophical comparison and selecting applications of intentional reasoning in education, ethics, and present-day teaching. This is what we read on this wonderful and precious occasion. We thank you for all your kind attention.
00:39:03 – 00:39:47
Peace, mercy, and blessings of God be upon you. And upon you be peace, mercy, and blessings of God. Thank you to the esteemed Professor Dr. Sujiat Al-Zubaidi for his complete adherence to the topic. Thank you for these precise scientific presentations. May God bless you. Indeed, this is a topic of great importance and requires further reflection and deduction through the Epistles of Light. May God bless you, your knowledge, and your efforts, God willing. Now we come to the third and final research paper by Professor Dr. Essam
00:39:48 – 00:40:28
from Al-Azhar University in Egypt. The title of his paper is "The Impact of Digital Social Media on Moral Values ​​and an Explanation of Why It Was Addressed in Light of the Epistles of Light by Imam Said Nursi." Please proceed, with a focus on reality, God willing. Peace, mercy, and blessings of God be upon you. In the name of God, the Most Gracious, the Most Merciful. Praise be to God, and peace and blessings be upon the Messenger of God. Esteemed members of the session, esteemed researchers , and distinguished attendees,
00:40:28 – 00:41:08
peace, mercy, and blessings of God be upon you. At the outset, I extend my sincere thanks to the Istanbul Foundation for hosting this event. This year, I am pleased to present to you a research paper, "The Impact of Digital Social Media on Moral Values," which examines the effects of digital social media on moral values ​​through Quranic solutions. This study is based a study in light of Bediüzzaman Said Nursi's Risale-i Nur. [Contextual correction; source review required.] I hope this research will be a modest contribution to the discussion of one of the issues that has become
00:41:08 – 00:41:56
directly relevant to our daily lives : how can Quranic values, in light of the faith-based vision presented in the "Epistle of Light," contribute to regulating the use of social media and mitigating its negative effects on human behavior and values ? We have observed that the contemporary world has witnessed a rapid expansion in the use of digital social media, which are no longer merely tools for communication and information exchange. We have often seen individuals on social media platforms like Twitter and Facebook
00:41:56 – 00:42:37
sharing news immediately without verifying its credibility or seeking to guide behavior and influence the moral value system of individuals and societies. With the increasing influence of these platforms in daily life, a number of ethical challenges have emerged, most notably the spread of rumors, misinformation, bullying, abuse, privacy violations
00:42:37 – 00:43:19
, and a decline in ethical standards in some uses. This is where the idea for this research originated , stemming from a fundamental question: does the problem lie in the social media platforms themselves , or in the individuals who use them and the values ​​they uphold? This research stems from the premise that technology itself embodies ethics, and its moral impact is largely linked to how it is used and the ethical framework that guides human behavior during its use. Therefore, addressing this issue should not be limited to external laws and regulations
00:43:19 – 00:44:05
, but rather requires starting with the internal development of the individual. This is what Bediüzzaman Said Nursi emphasized: building the individual from within. Here, the Holy Quran emerges as a powerful source for establishing a system of values ​​and regulating human behavior through a set of principles that can be applied in the contemporary digital environment, such as verifying information, exercising caution, preserving privacy, practicing good dialogue , avoiding slander and backbiting, and bearing responsibility for both the individual and society.
00:44:05 – 00:44:48
This is because it affects not only the individual but also individuals and societies. The Holy Quran provides a great principle for dealing with news and information. As I mentioned, news should not come to us from any digital social media platform, and we should not spread it without verifying its truth or falsehood. God Almighty says: "O you who have believed, if a disobedient person comes to you with information, investigate, lest you harm a people out of ignorance and become, over what you have done, regretful." This Quranic principle gains particular importance in the age of communication. In the digital age, sharing or resharing news has become easy,
00:44:48 – 00:45:29
and unverified information can have consequences that extend beyond individuals and societies. The Quran establishes the etiquette of speech and dialogue. When we discuss things on social media, there might be bullying or trivialities that we often encounter. God Almighty says, "And tell My servants to say that which is best. Indeed, Satan sows discord among them. Indeed, Satan sows discord among them. Indeed, Satan is ever, mankind, a clear enemy." The Quran also establishes the prohibition of bullying and the avoidance of mockery, name-calling, and backbiting
00:45:29 – 00:46:11
, as God Almighty says, "O you who have believed, let not a people ridicule [another] people; perhaps they may be better than them." Nor should women be compared to other women; perhaps one may be better than them. Do not insult one another, nor call each other by nicknames. From here, we can move from the ethics of communication in the real world to the ethics of communication in the digital world. All of this was mentioned in the Holy Quran, and we saw it frequently in the Epistles of Light. It speaks of a real-world communication reality, and we can apply this real-world communication to digital communication.
00:46:11 – 00:46:51
The words a person writes behind a screen do not escape the realm of moral responsibility, nor do they lose their impact simply because they were uttered in a virtual space. Then comes Nursi's thought, which offers a faith-based and educational dimension to this approach. It focuses on building the individual internally, on the impact of faith in refining the soul and resisting desires and heedlessness, and on transforming faith from mere intellectual knowledge into conscious and socially responsible behavior. In Nursi's view, faith is not a separate issue from behavior;
00:46:51 – 00:47:35
rather, it is a light that guides a person in their choices and actions and helps them resist the impulses of the ego, desires, and heedlessness. We saw in the Epistles of Light that Nursi spoke extensively about lying because of its danger to individuals and societies, its destruction of trust within society, and its destabilization of human relationships. Nursi also spoke extensively about Building the human being from within:
00:47:35 – 00:48:17
The research focused on three approaches that are considered more important than the approaches to treating these things. Number one: Building the faith-based deterrent as a basis for moral control. How is this done? This is achieved by clarifying the relationship between faith and righteous conduct, and the role of faith in self-control and confronting the negative effects of social media. In the digital environment, a person may be far from the eyes of others, as if they believe no one is speaking to them
00:48:17 – 00:48:58
directly or verbally, but they are not beyond the reach of God Almighty. Therefore, acknowledging individual responsibility, being mindful of God, and being aware of the consequences of words and actions becomes fundamental to regulating this behavior and refining digital conduct with Quranic values. This involves invoking a set of practical values, foremost among them lowering one's gaze, practicing respectful dialogue, avoiding offense, respecting and protecting privacy, verifying information before sharing it, and incorporating the spiritual dimension into every digital use. Accordingly
00:48:59 – 00:49:39
, this research does not view social media as inherently evil or inherently good, but rather as a tool whose effects vary significantly depending on the individual using it and the values ​​that govern that use. From this perspective, social media can be transformed from a space where some manifestations of moral decay may spread into a field for the advancement of science and knowledge. Instead of spreading things from which people learn nothing, we can spread science and knowledge on social media
00:49:39 – 00:50:23
and enhance communication and cooperation between individuals and communities. This is the essence of the research, which is the shift from a question How do we limit social media use? This leads to a deeper question: how do we cultivate individuals who can use social media without losing their values ​​or humanity? In light of this, this research attempts to interpret Quranic solutions within the framework of the Epistles of Light (Risale-i Nur) and explore their potential application in developing an ethical framework. Dear attendees, in conclusion, I can say, and others can say, that we cannot abandon social media, nor do we want to.
00:50:23 – 00:51:09
We do not need to abolish social media; rather, we need individuals who can use it without losing their humanity. Therefore, the Quranic approach does not begin with banning technology or excessive external censorship, but rather with building the individual internally through strong faith, self -discipline, and both external and internal control . This is the essence of the educational approach found in the Epistles of Light, which connects faith and behavior , transforming faith from mere knowledge into awareness, responsibility, and action.
00:51:09 – 00:51:51
The Quranic solution does not begin with the screen, but with the heart; it does not begin with application, but with the individual. If a person's character is sound in front of the screen, then the screen will be sound in their hands. If inner peace is absent, then no amount of laws or external censorship will suffice. I ask God Almighty to guide us to what serves knowledge and humanity. Peace and God's mercy be upon you. Peace and blessings of God be upon you. Thank you to the esteemed brother, Professor Dr. Essam, for this beneficial scholarly presentation, God willing. I have noticed that since Professor Nursi, may God have mercy on him, drew his reference
00:51:51 – 00:52:38
from the Quran and derived these matters or fundamentals from its very source , and since, as the professor says, the Quran remains relevant as time passes, then even though more than a hundred years have passed since the professor presented these ideas, it is as if he lives among us in these scholarly foundations. May God bless you and these principles you have mentioned. And now we come to the final research of this session, and its conclusion, God willing, is by my brother, Professor Dr. Muhammad Al-Junait, from Sultan Muhammad Al-Fatih Waqf University in Turkey.
00:52:38 – 00:53:25
The title of his research is "Cognitive Sovereignty in the Face of the Economy of Attention: A Qur'anic Foundation to Confront the Algorithmic Colonization of Consciousness in the Modern Era." Let it be exposed. In the name of God, the Most Gracious, the Most Merciful. Praise be to God, Lord of the Worlds, and peace and blessings be upon our Prophet Muhammad, his family, and all his companions. O God, teach us what benefits us and benefit us with what You have taught us, increase us in knowledge, and join us with Your righteous servants. In this research, I will now try to explain three terms that appeared in the research or in its title
00:53:25 – 00:54:09
: firstly, cognitive sovereignty, the economy of attention, and the Algorithmic Colonization. Of course, this economy of attention and cognitive sovereignty are mentioned in Western research, and most of the descriptions of our current situation with algorithms are taken from Western research because of the interest in these topics. Even Arabs who have written on the subject mostly write them in English. Perhaps it is I who have not been fortunate enough to find an Arabic research on this topic. Cognitive sovereignty means that a person can manage their attention and direct their thinking towards what they want.
00:54:09 – 00:54:51
It's not that an external entity imposes anything on us. Of course, the external entity that imposes on us doesn't hold us down and force us by hand. Rather, it's a series of influences and stimuli that lead us to something specific, and then we're drawn in by the algorithm we're exposed to. The problem is that these systems also choose the premises for us to think about something specific. They want us to reach a certain point, so they provide us with premises, and in the end, we arrive at what the algorithm wants. For example, on Facebook, we might see someone buying a car, another getting a doctorate, and another doing this and that.
00:54:51 – 00:55:36
Then the person who sees this looks at their own situation and compares, and they experience a psychological shock or something like that. This cognitive dominance becomes an entry point to dominance over perception and the economy of attention. Today, unfortunately, we are no longer lacking in information. The problem is the opposite; we have an excess of information. Now, after we finish this lecture, I might open my phone and find hundreds of messages, dozens of messages, and information from here and there, confusing me, with one piece of information contradicting another, and so on.
00:55:36 – 00:56:18
This also happens on Facebook and other platforms, including Twitter. What's meant by the economy of attention is that human focus is a limited resource. What's limited now is that advertising agencies or social media companies try as much as possible to obtain... This limited resource , what is the point of attention in the end, is to be able to display ads and things. I mean, now someone might ask, what does Twitter need my personal information for? I may not be an important person to them , but the ultimate goal of all the issues we go through in this era is money.
00:56:18 – 00:57:03
It needs privacy to see what I care about, to display ads, and we ultimately get money. Algorithms also try as much as possible to make us use the phone and use social media more so that we are exposed to ads and things. The algorithm can learn from our behavior with the phone: What do I like? What angers me? What is something I might stop at but move on from? What do I share? Thus, a collection of information is gathered, and ultimately, content is presented to us based on this data.
00:57:03 – 00:57:47
Previously, traditional colonialism was a military force that entered a place, occupied it, and imposed its will. Now, military forces are no longer necessary. Through algorithms, phones, computers, or other means, they can impose a specific vision on us and draw us into it through a series of influences or stimuli. As we said, it doesn't require algorithms; it doesn't present us with a specific object and tell us to observe it. It doesn't create a chain of events, and in the end, we arrive at what the algorithm wants. Furthermore, it doesn't prevent us from thinking, but rather keeps us constantly occupied so that we don't have time for anything we think about ourselves.
00:57:47 – 00:58:27
We are always preoccupied with what's happening on social media or with the algorithm that is gradually leading us astray . Often, it doesn't provide us with information about what to do; it prioritizes things in the same way, as we said, through stimuli and influences. So, this form of colonialism no longer targets infrastructure or bodies, but rather consciousness and the mind more significantly. Okay, how does this work? The problem is, how do these things happen now? There are several mechanisms, including this endless scrolling
00:58:27 – 00:59:04
called short clips, reels, or short videos, and sometimes mentioning things that are inappropriate in certain places . It would be nice, but we must give examples like TikTok—and I won't even mention its name— what does it do? You swipe and scroll the screen. Okay, a video will appear. Do you know what video will appear after the one you're watching now? You don't know who will impose it on us? The algorithm that tracks our behavior. And of course, there's no point where we stop scrolling; you just scroll and scroll endlessly.
00:59:08 – 00:59:55
The content we go through may be exciting, it may be funny, it may be shocking, it may be new, and it may be old. Yes, especially this element called surprise and renewal pushes a person to continue following more. Secondly, notifications and interruptions. Now, we sit down to write a research paper. Any one of us who is sitting writing a research paper on the computer receives a notification. He just looks at what the notification is and gets carried away by the programs. Glory be to God! In studies, they found that a person who gets carried away by notifications may complete the work faster, but his physical and mental harm is greater than we imagine.
00:59:55 – 01:00:41
I mean, a person was working on something and went to see the notification that came. What happens? He tries to develop a method that allows him to finish the work faster. The work might be done exactly as he wants it, and the important thing might be that it's finished, but not at a good cost, as they say. He also loses what we call depth of focus. Focus is staying with the thing I want continuously. Being interrupted by one notification after another, and getting carried away by them, makes us lose depth of focus, as we said. There's also a problem now with social media and what's called a trend.
01:00:42 – 01:01:25
A trend now, or what's called "most mentioned" in Arabic, can create a certain perception of something. Some studies conducted on Twitter, a Western study, found that this trend isn't actually the most mentioned, but rather the most exciting. Twitter and other sites try to make it appear as the most mentioned to attract attention. We've seen in some places that because of a trend or being "most mentioned ," a person might get into serious trouble. They might make people think they did something when they may or may not have done it,
01:01:25 – 01:02:06
but unfortunately, people are drawn to it, and their fate becomes tied to this trend. We also have artificial intelligence and shaping consciousness. Artificial intelligence now, unfortunately, affects every video we see on social media. The first thing one thinks about is whether this clip is real or fake. Could it also be the AI's design? There's something else more dangerous than this. Now, for example, we ask AI about a specific matter, and AI gives us only one image, which it feeds us. How does this affect us? It eliminates the disagreement that can naturally arise between people—
01:02:06 – 01:02:47
disagreement exists in any field of knowledge, in medicine, in Islamic law, and so on. When AI always presents us with a single image, what happens? It kills the disagreement that should arise because of which sciences develop . So, where is the solution, for example, with AI? In a very short verse, “O you who have believed, if a disobedient person comes to you with news, investigate.” With this era of deepfabrication, as it is called artificial intelligence, investigation is not a virtue here, it is a necessity. This is the problem we suffer from with algorithms.
01:02:47 – 01:03:28
Well, did the Holy Quran provide us with a solution to establish cognitive sovereignty, as we called it? Yes, of course, it did not mention it verbally. But the Quran, as we know, will remain until the Day of Resurrection as the constitution of Muslims. A time may come and the forms of colonialism may change, so it sets laws that are suitable for every time and place. And on it are the words. Glory be to God. The verse from which I tried to extract cognitive sovereignty, I may find in this, and I may not find . Why? Because, as far as I can see, this is
01:03:28 – 01:04:09
the first research that talks about this topic of cognitive sovereignty and these things from a Qur'anic perspective. All studies are from a psychological, technological, and other perspectives, but from a Qur'anic perspective, there is nothing. What does the Qur'an tell us? That hearing, sight, and the heart—all of those were accounted for. Glory be to God! The algorithm cannot be touched. It is the senses and touch that are sources of knowledge, but the verse did not mention it. We cannot establish what is called cognitive sovereignty from it. The Qur'an does not look at hearing, sight, and the heart as neutral tools.
01:04:09 – 01:04:51
Rather, man can use these tools to bring inputs and information into his mind. First, hearing: The Qur'an directs the Muslim not to surrender to everything he hears. For example, it says, “And when they hear idle talk, they turn away from it.” Meaning, first, hearing, sight, and the heart—all of those were accounted for. Then hearing tells us, “And when they hear idle talk, they turn away from it.” This is very important if we put it in front of social media. The question is not just how to access information. The question now with the algorithm is, should I consume everything that I can access? No,
01:04:51 – 01:05:35
there is something called idle talk that we must avoid. Then there is another verse that forbids listening to idle talk. Another verse says, " So give good tidings to My servants who listen to advice and follow the best of it. " So, we are forbidden from listening to idle talk on one hand, and on the other hand, we are told to listen attentively and choose what we listen to carefully. This is what we have mentioned, and it is one of the most important things in our time. With algorithms, anyone today can create an image, a clip, or a news item using artificial intelligence. Sometimes even artificial intelligence can make news more convincing.
01:05:35 – 01:06:16
It's true news, but it can persuade the discerning more with AI tools. Thus, discernment becomes a principle for protecting the mind from external influences. Sight is the second gateway to information. Here, we benefit from sight in protecting our perceptions from what advertisements and visual content present to us. The algorithm recognizes the image, can attract attention , and presents it to us. As we said, humans tend towards novelty and surprise. What does the Quranic guidance tell us here? "Say to the believers, 'Do not lower your gaze.'"
01:06:16 – 01:06:57
Here, it forbids all that is idle and useless. Then, in another verse, it tells us, "Say, 'Look at what is in the heavens and the earth.'" Firstly, it protects perception, and secondly, it builds perception. Finally, the third gateway is the heart. The heart, as we say, is the center of all these things. The Quran tells us that hearing, sight, and the heart are all responsible for it. For example, with notifications and interruptions, a person can only focus on one thing at a time. The verse tells us,
01:06:57 – 01:07:37
"God has not placed within any man two hearts in his body." So , I must set one goal before me and not deviate from it. This is the first description, then the Quranic perspective. Finally, how did Sheikh Saeed establish this? Nursi, may God have mercy on him, also used the concept of cognitive sovereignty. Sheikh Said Nursi, may God have mercy on him, did not use this explicitly in his research, but through our deduction of some ideas that appeared in his books, we can say that he actually and intentionally establishes something that we call cognitive sovereignty,
01:07:37 – 01:08:17
and it may be called something else in my mind, but it is the same idea that Sheikh Said Nursi tries to work on. First, Sheikh Said Nursi, in many of his books, urges people to know the self, that the self is inclined to evil, and that a person should see that this self within him is weak, poor, and helpless, and that it automatically tends towards lust, money, and the pleasant or worldly things that the Khwarazmian self is attached to. As we said, it does not force a person
01:08:17 – 01:09:02
to do what it invests in. It invests in the desire that comes from what? Regarding the self , Sheikh Said Nursi says you must know yourself, and that this self is such and such. The algorithm gives a person what they desire , then gives them something else, then something else , and so on. Secondly, faith and knowledge , and this is a very important point now. Many, even among Muslims, think that progress, phones, technology, and so on contradict faith. Sheikh Said Nursi always tries in his studies to link faith and knowledge. For example, he says, may God have mercy on him, that every science you study is always searching for God
01:09:02 – 01:09:43
and is known by the Generous Creator in its own language. So, in Sheikh Said Nursi's view, knowledge is not the enemy of knowledge, but rather a path to knowing the Creator. At the same time, it is not contradictory to progress, nor is it contradictory to technology. Sheikh Said Nursi also has in his research the idea of ​​resisting foreign ideas. Sheikh Said Nursi, may God have mercy on him, speaks about the ills of society. He mentions a group of diseases: despair, the death of truth, the love of enmity, ignorance of the bonds that unite believers, tyranny confined to personal gain, ignorance, poverty, and discord.
01:09:43 – 01:10:29
So, cognitive sovereignty here is not an individual issue; it may be an issue that concerns the entire society and the entire nation. A society that suffers from poverty, division, and other such things is more susceptible to external influences. A society that is stable and integrated within itself, finally, reason and revelation. Sheikh Said Nursi also rejects confining knowledge to the tangible world. Not everything that exists is reduced to what falls under the microscope;
01:10:29 – 01:11:10
some things that exist are not under the microscope, and not everything we see before us is all that exists. He believes that reason alone cannot inform us about the unseen world, and the solution he offers is a return to revelation. This is also directly related to the topic of research. How so? Because if a person makes algorithms, data, or what appears on the screen the sole source for determining truth , he allows a technological system, controlled by some entity, to dictate what he will perceive and think. Yes, and may God bless our Prophet Muhammad, his family, and his companions,
01:11:10 – 01:11:53
and grant them peace. Praise be to God, Lord of the Worlds. The time is up, thank you. Thank you for this distinguished scientific approach. Indeed, these new terms in the minds of researchers— cognitive sovereignty, the issue of the economy of attention, and algorithmic colonialism— may God bless you and your contributions. I was very pleased; I was waiting for this last part of your speech. This means linking the topic to the ideas of Professor Nursi. May God bless you for linking this topic. This concludes the sessions. This is the fourth session.
01:11:53 – 01:12:37
The proceedings of this fourth session are as follows : Now we will distribute the certificates of participation. We open the floor. We have only ten minutes, if anyone would like to comment on the professors' presentations. [Time expression needs review.] please go ahead, Doctor. I have many questions regarding Dr. Inji's question about the realization of Quranic values ​​and the problem of the human being. My question, but I will summarize it in one question: How does the proposed Quranic ethical framework differ from contemporary ethical frameworks in the field of biodevelopment?
01:12:37 – 01:13:18
This is my question: How does the proposed Quranic ethical framework differ from contemporary ethical frameworks in the field of biodevelopment? This is my question for Dr. Inji. I also have three questions for Dr. Sujiat, and I insist on two questions , or rather one. First, focusing on the most important : Does the Quran offer an alternative to instrumental reason , or does it offer a value framework that guides it and sets its course? This is my question .
01:13:18 – 01:14:05
The second question , I will limit myself to one: I cite that the Nursi scholars combined modern sciences with religious sciences, but they did not explain the disadvantages of this separation . This is another question. And my question for Dr. Qassam is also: Let's give others the opportunity to participate if they are ready. Are there any comments or contributions ? Please , Dr. Angie, peace, mercy, and blessings be upon you. Thank you very much for this question , as I was familiar with this topic. However, due to my limited scope, I didn't delve into it.
01:14:05 – 01:14:46
Indeed, there is something called applied ethics. This branch of applied ethics deals with the ethical aspects of modern technologies such as biotechnology, artificial intelligence, and the like. But the difference between these ethical frameworks established by scientists and the Quranic values ​​that I establish and elaborate upon through this research lies in the scientific view of humanity and the religious view of humanity. In reality, I believe—and I mean, Al-Nurisi believes—that the religious view of humanity is a comprehensive one, balancing the spirit and the body . In religious experience, there is conscience, there is sense, there is the soul,
01:14:46 – 01:15:30
there are aesthetic and ethical values, there is cooperation, and there are many other things that humans experience exclusively. However, these are internal and subjective experiences. Applied ethics, which deals with science, overlooks this aspect of faith and this spiritual aspect related to conscience. For example, applied ethics doesn't understand how a soldier dies defending his country or how a mother donates part of her body, like her ear, so that her child may live and die. This is the essence of the matter. The matter involves faith-based, ethical, and spiritual aspects, which Nursi and the Holy Quran addressed. However, from the perspective of applied ethics, they establish guidelines and principles for dealing with this artificially enhanced body.
01:15:30 – 01:16:11
For example, they ensure it doesn't harm others, or that the enhancement or modification of its characteristics doesn't create disparities between it and someone who isn't enhanced. If we imagine that the society we live in is divided into two classes: one of the enhanced or modified individuals, those endowed with superhuman qualities, and the other ordinary people—us— they establish ethical guidelines for how these groups interact. This is the essence of applied ethics: to outline a post-enhancement and post-enhancement society, what they call post-humanism. This approach exists in science and in the West today.
01:16:11 – 01:16:53
The Quran and Nursi, however, establish two distinct realities: the life a person lives in this world and the life they will live in the afterlife. Consequently, their actions will have repercussions for us in this afterlife. There is a vast difference between these two perspectives. I hope we can understand this. May God bless you, Dr. Suziad. If you answer the professor's question, Dr., if you answer the professor's question, would you present it? Does the Quran replace the instrumental mind , or does it offer a value-based framework to guide and direct it? In other
01:16:54 – 01:17:40
words, does the Quran offer an alternative to the instrumental mind, or does it offer it something else and then guide its course? This is my question, and I'll leave it at that, Professor. If you would be so kind as to answer it, thank you for the valuable question. It remains that we know that Narsali , in his Risale-i Nur, strengthened what he explained. Narsali then used the Quranic verse
01:17:40 – 01:18:21
to indicate that the Quran is based on all these names, from the root of Narsali's statement. The two verses in the last one are, in reality, based on matters of genuine inquiry or discovered truths in existence. Then it was made into algorithms or something that benefited from them, as they say, technologies. The doctor explained that the instrumental mind needs insight and wisdom. So if there is this constant
01:18:21 – 01:19:10
mind of performance for natural philosophy —no, no, natural philosophy means the mind of performance—an example, an example of natural philosophy. Yes, may God bless everyone. We will stop here. Time is up , and now we are distributing the certificates to the researchers. Thank you. Yes, first , God willing, a certificate of participation. This is Professor Dr. Angie Muhammad. This is Professor Dr. Suwaidan Zbaydin.
01:19:21 – 01:20:01
Dr. Essam. Dr. Muhammad Janit. This is also Dr. Muhammad Janit. And you are Muhammad Janit, Ibn Arabi and the son of the Arabs. We will take a picture together
01:20:42 – 01:20:57
in half an hour.
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