Balo 2 23 Oturum İngilizce metni
05.10.2026 · Küresel Krizler Karşısında Manevî Rehberlik Toplumsal İnşa ve Vahiy
Videoyu aç
Reels seçimi için zaman kodlu İngilizce altyazı metnidir. Zaman koduna tıklayarak videodaki ilgili ana gidebilirsiniz. Özgün konuşmaları ve bu dile çevrilmiş bölümleri içerir.
Çalışma metni: dil birimlerinin nihai kaynak onayı tamamlanmamıştır. Şüpheli ifadeler ve köşeli parantezli notlar korunmuştur. Kullanılacak alıntıyı video ile karşılaştırın.
Kayıt notu: Otomatik dökümden çalışma metni; 351 kontrol işareti, 4 metin boşluğu belgede gösterildi. Kayıt bir takdimin ortasından başlıyor; belge yalnızca mevcut videoyu kapsar.
00:00:00 – 00:00:49
From Beyazıt University, ... they will be presenting a paper on social construction. [Title/phrase unclear; should be checked in the record.] Our professor had slides, but we experienced an electronic malfunction. Now he will present it orally. Professor, we have 15 minutes. I will warn you in the last 5 minutes. My esteemed professors, my valued listeners, I greet you with respect. I will be organizing and inviting this kind of delegation. [Source statement unclear; should be checked.]
00:00:53 – 00:01:45
Thank you. While developing solutions to global crises, we had a discussion with Professor Halil Çiçek and other professors. Therefore, the topic I will be presenting on, as the session chair, is spiritual guidance, social construction, and revelation in the face of cultural crises. Here, of course, the word crisis is a playful term, actually a medical term, something that
00:01:45 – 00:02:29
develops suddenly and then manifests itself as deviations . Therefore, one can state that economic crises, moral crises, educational crises, and many political crises are included in this. I wanted to emphasize this here. Especially social construction as an ideal, a real ideal . Therefore, ideally, when competing, let's pay attention to two things. First, we have put forward an ideological vision.
00:02:29 – 00:03:19
Therefore, it is possible to speak with grounded thoughts, with utopian ideas about the future . Secondly, we can see in many conversations that problems are found differently in the world . Here, in my statement, I used the concept of "individual." I have cut and divided the word "individual" into Turkish from Arabic .
00:03:20 – 00:04:00
It means unique, unparalleled, one of a kind. Therefore, this living concept of the individual is sacrificed for many things. We can see this purpose in institutions, in institutionalization, and in social construction. There is an aspect that is neglected and overlooked in social construction.
00:04:00 – 00:04:46
This is the human being and the human mind. This aspect has been largely neglected in the Islamic world. Therefore, when we consider a human being, there is a nature that we call their first nature. This nature includes their biological structure, psychological structure, and thought world. And there is also a second nature. When I say second nature, I am not one of those who believe that humans do not have a nature; I believe they do. Therefore, first nature, in its creation, in its book,
00:04:46 – 00:05:27
contains the potentials it holds. They say what I call second nature enters into the whole. Therefore, when we consider second nature, the human being is born into the world as a defenseless and vulnerable entity . From this perspective, humans are also beings who construct themselves, construct their mental world, and simultaneously construct their environment—and by environment, I mean the external world.
00:05:27 – 00:06:10
From this point of view, if we look at culture, we fall into material culture and spiritual culture. Therefore, it is beneficial to define the concept of culture as encompassing the abstract. Now, if we look at living cells and animals, they are bound by their environment. But humans are beings who change and create their environment, or rather, who adapt to it. From this perspective, humans are inherently compelled to produce and create.
00:06:10 – 00:06:47
In what areas can they do this to realize religion? These are the areas of language. They can create virtual knowledge, create internal knowledge, produce languages , manifest themselves in the form of beliefs and faiths, manifest themselves in the field of knowledge, build states and establish their institutions. All of these are human actions.
00:06:51 – 00:07:33
These structures inevitably shape humans as well. From this perspective, we see that in humans, as self-thinking beings, we see a being that writes, transforms, changes, and creates itself, along with its physical structure . Considering the nature of the word "individual" in this experience, it's possible to say that the process of self-creation
00:07:33 – 00:08:15
creates a realm of theoretical, pragmatic mental activity and actual practical existence. In this environment, we, including our children, our offspring, and ourselves, become weary, interact, or are exposed to certain things . Therefore, we experience harsh, individual processes, which, in today's Turkish terms, are not automatic. And these processes allow you to make choices, criticize, change, and transform. Humans have such potential. The tools for establishing this potential are what we call upbringing or education.
00:08:15 – 00:08:57
We experience training and education in the military. There is no divine intervention. It means not filling the minds of individuals, but opening up their inner potential, and providing the cultural reasons for this potential. In this respect, institutions educate with their norms, they mold, shape, and
00:08:57 – 00:09:43
shape in a way; this aspect should not be neglected. Additionally, is it possible to create truly unique individuals with significant financial capacity? A person can filter their environment, surroundings, ideas, and thoughts, and encourage their own existence through thoughts. Such a possibility of creative freedom exists. In villages outside the forest, the concept of freedom is mutually granted.
00:09:43 – 00:10:25
Therefore, beliefs, values, and information imposed on people are filtered through reasoning and critical thinking . This freedom stems from a valuable education. No good comes from formatted understandings intertwined with official ideologies. This is how they gather collectively. From this perspective , they reduce the educational process to simply acquiring supported skills, passing standardized tests, and
00:10:25 – 00:11:06
achieving success. In other words, our system doesn't educate, it grinds. It's important to know this. Therefore, in Turkish culture, the concept of "upbringing" is linked to the word "Rab" (Lord). The word "educator" in the West is also the same; it's about unlocking and developing the potential within a person. In our culture, it's connected to the Arabic word "ruh" (spirit) and the word "Rab" (Lord). They call someone "mürebbin," meaning someone who educates, looks after, or nurtures. If we look at the mosque, we find people called "mürebbin."
00:11:06 – 00:11:56
From this perspective, believe me, the Creator has given them the capacity to build themselves. We need to recognize this potential in them. From this point of view, they need to build themselves, not forget their inner world, their inner realm. While living in one world, they also have their inner world. Forgetting one's inner world takes many forms. Moral autonomy, the ability to make choices, intense self-reflection, and having different interests are
00:11:56 – 00:13:13
all important aspects from this perspective. And you can resist what is given, taught, explained, and shown.
00:13:13 – 00:14:05
This requires reasoning. In our education, in our values. If one cannot establish their own love, if they
00:14:05 – 00:15:04
cannot ground their beliefs, faith, judgments, and behavior in high school and in the course of their studies, if they do not question, then there is no responsibility, no spirit of the teacher . Can we recover from the technology that has been disrupted? Of course, I am recovering. Therefore, I believe that school construction, based on the idea of ​​freedom, can be achieved in villages; otherwise,
00:15:04 – 00:15:46
there is something that can be realized as a utopia. There is a need for thinking education from primary school onwards. From primary school onwards. In middle school, the city of research, in high school, the city of contemplation, in university, critical thinking, and in all departments and sciences, a critical mindset should be taught. If this does not happen, no one will be happy, no thought will carry its weight.
00:15:46 – 00:16:34
From this perspective, let's finish this, I'm saying. Independent social construction, that is, a society without individuals, is impossible. We need to see these things. Islam has no relationship with the masses, with the masses. From this perspective, I see the changes that technology has brought and, paying attention to these, those who are progressing with artificial intelligence, we want normal intelligences.
00:16:40 – 00:17:34
It is an unyielding bed. It should remain on the right path, and I have told you the way to do this. Spiritual movement through cultural crises. For you to find your spiritual direction, being with individuals who possess reason and logic will cause you to deviate from that path. Healthy individuals will not be raised, and they will be trapped within information, unable to escape it. From that perspective, I believe that the threat to the health of knowledge, without breaking it or dying, is to implement this in a positive way .
00:17:34 – 00:18:11
From that perspective, our societal health is about dealing with that societal energy. It is ideology. I will conclude this discussion on societal ideology and the time issue here. If there are any additional questions, I will answer them as much as possible. Thank you very much. We paid a lot of attention to this at one time. Do you have any questions for our professor? Can we have the microphone, friends?
00:18:21 – 00:19:20
Let's start with your question introducing yourself. A scene in Kayseri. These are just gaffes. These aren't the things we're talking about.
00:19:29 – 00:20:09
Our society needs quality in quantity. The problem isn't quantity, it's the quantitative gap. The whole problem of the Islamic world in the society you're watching is here. Therefore, if we can create a quality in quantity,
00:20:10 – 00:20:51
then our social problems will be minimized. There was something that wasn't understood, that's why I chose this topic, something that wasn't understood. Let's choose to ignore the individual. The individual is not something to be ignored. Created individually, different from father and mother, independent, capable of thinking, making decisions, making mistakes, turning back, and simultaneously building himself. And I think it's necessary to give this right and freedom, the truth recognized by God, recognized by Allah, to humanity . But we also have the duty of production, of presenting Muslim culture anew to new generations .
00:20:57 – 00:21:38
One last question. Because it affects our other session. Please go ahead. My name is Hasan. Hasan Yeniler, I'm from Istanbul. Regarding my suggestion for contact at a particular point in the presentation, especially on an individual level, and then on the point of quality, I'm sure that the lack of discussion and deliberation in the criticism of MTS by Belizman Hazretleri positively expressed the collapse. So how will we transfer this to the education system? It's great that you're establishing this facility in today's education system. But how will we prevent this? I was wondering if we have any studies on what kind of work needs to be done on this.
00:21:38 – 00:22:21
Yes. I've held meetings on critical thinking in Turkey. I even held one in Van. I also held meetings at the International Education Facility Complexes. So there's a path that has been taken. Even the head of the Ministry of National Education came and took notes. They said, "Professor, this is very important, we will focus on it," but it remained that way. The minister called me, and he gave me that. Then we published a second book on critical thinking and reasoning . Besides various university professors ,
00:22:21 – 00:23:08
articles on criticism were also published. For example, from my own department, the philosophy department, how can philosophy be taught? So you're teaching philosophy, but you're not thinking, yet its philosophy can't think. There's a problem. So, the problem isn't about getting a four-day diploma. It's good that this teaching needs to be regulated, he says. I'll stop here. We can also talk privately. Thank you. Our second speaker is Prof. Dr. Ömer Gündoğdu from Atatürk University. He presented on the socio-psychological layers of resignation and revelation-based solution proposals at the core of the debates .
00:23:08 – 00:23:49
Can we open the order? 13th Bediüzzaman Symposium, right, professor? It says 13th Bediüzzaman. He said it at the beginning. There's no sound coming from "independence ." Now it's coming.
00:23:50 – 00:24:31
Yes. The first paragraph at the beginning of the old debates defines independence here. The striking point in this definition is that it doesn't just reduce it to political independence and simplify the discussion. It doesn't just address this issue . There are serious reflections of this in its layers. Actually, it would have been good if we had opened the order, but because I don't want to read it all. For example, I can read a line or two. It's domination.
00:24:32 – 00:25:14
It is a matter of treatment. It is strength and resilience. Struggle is divine manifestation. When these are examined, isn't it true that in politics, in society, and even in the smallest unit, the family, a father figure is actually a figurehead in our prospective male families. In the classroom, the teacher; in the school, the principal; in the faculty, the dean; in the university, the rector—I've expanded on this. And then , the village headman; in the town, these kinds of figures are actually emerging.
00:25:16 – 00:26:04
If you look at the reasons, master, perhaps we can reduce it to three main points. One is, of course, political independence, political independence. This is perhaps the most well-known, most talked-about topic. That is, the law is imposed based on opinion.
00:26:14 – 00:26:55
Around 1909, the one our people know as Abdullah Cevdet, translated by Abdullah Cevdet... He translated a book on despotism from French. He's translating from a French thinker. In those years, there was a craze, even a magazine called "Despotism" published by the same group. But when you read this book, it's completely reduced to politics and has a one-dimensional perspective. In other words, the other layers are actually ignored.
00:26:55 – 00:27:42
And Fethi Zaman Hazretleri brings this up, showing its manifestations in different dimensions along with its solution. My measures here, perhaps the unique aspect, will be this: What is the state of today's prisons in society? We know about political and administrative despotism. We also know more or less about scientific and academic despotism. It's the imposition of certain views, preventing us from producing ideas. What does scientific despotism
00:27:42 – 00:28:25
lead to? Of course, it leads to imitation. It prevents the production of original ideas, new ideas. This is summarized very well in the visual. Now, I can't see clearly, and perhaps I can't summarize the slides and decisions. Now, what are the socio-psychological manifestations of this today? Peer bullying, for example. Yes, the master doesn't mention these. He doesn't name these things in the debate. But it can be seen as a punishment. That is, "What I say is right, you have to repeat what I say or do what I say."
00:28:26 – 00:29:10
This is like a kind of workplace bullying. And what do you do in bullying? You isolate and devalue those people, trying to force them to copy your own ideas and behavioral patterns . You also crush those who resist. So, perhaps it can be expressed in this way. Of course, there are other implications. For example, Thomas Kohn's paradigm domination
00:29:10 – 00:29:49
can be given as an example of independent science. A certain scientific community cannot be held responsible for the research and methods of scientists within society . It limits and directs them with an absolute certainty. Let's say today, the theory of evolution. What can't you do if you put forward an idea outside of it? You can't defend it. Even if you wanted to, you couldn't get support from all sources. There are some things like this on a larger global scale. For example, let's say
00:29:51 – 00:30:36
there's the issue of global warming. There's a dominant view, an opinion, that global warming exists. In fact, I don't know if you remember, Wikileaks said that this wasn't true, and that the figures were manipulated in research to make it seem larger. Now, you can submit a project on the exact opposite and get it approved by the European Union. What do you need to do? Actually, you need to support the dominant view. This is something that happens in madrasas as well. So this isn't a situation unique to Europe or the West.
00:30:36 – 00:31:17
Going even further, he says that the formation of these sects, such as the Murji'ah, Mu'tazilite, and Jabriyya, was also influenced by despotism. Because, of course, apart from matters of faith, in order to legitimize the political aspect , a fatalistic approach, a fatalistic passivity, a shift towards determinism, what can it do? It can. That is, if our destiny is
00:31:17 – 00:31:59
that God chose and brought them, then He can kill حضرت Hussein . It's also our destiny. It happened within our control . Today, what can we do? We will endure our destiny. We will be patient with it. Let's say we are obligated to this, a kind of Murji'ism, a kind of neutrality, can fall into this category, but on the other hand, there's a shift towards rationalism, completely overshadowing revelations, which is expressed by the term "muhtesime." Within this, there's also what we call Murji'ism, meaning we won't touch them
00:31:59 – 00:32:54
, they won't touch us, let's call it indifference . Let's leave it to God, He will certainly deliver justice, this can lead to a defense of independence. Yes, it's impossible to find an explanation. The issue is addressed entirely from the doctrinal perspective in the history of Kalam. This is what caused this, these things emerged. Perhaps it shouldn't be done. Yes, there's the issue of representation of inclination. The finding of the subordinate.
00:32:54 – 00:34:20
There are 5 minutes left. I also brought the water. [Source unclear; needs to be checked.]
00:34:20 – 00:34:59
I brought this conceptless map. The first thing is the layers, of course, the concepts, and the second is the revelation- based solution proposals. So, we can say that the first layer is like programs.
00:35:00 – 00:35:43
Underneath political and administrative domination, there is arbitrary treatment and revelation, but in its modern manifestations, for example, nepotism, corruption, academic imitation in the pursuit of independence, and in its modern manifestations, the academic status quo, echo chambers, lynchings, digital lynchings, for example, this isn't talked about much, is it? For example, it doesn't even go to a ballot box, but when you share an idea in a forum or on social media, you see what thousands of people can do? They can't lynch. So,
00:35:43 – 00:36:21
it's impossible for you to present a different idea against the dominant view . Therefore, what does this do? It prevents people from producing ideas. Yes. Of course, there are other fears as well. Let's say, technofascism, etc., there are many issues. I won't go into those topics. In socio-psychology, we can also mention mobbing, peer bullying, etc., and of course, the first thing to consider, both as solutions and remedies, is the rule of law. If the rule of law doesn't exist, what happens? He says that independence becomes fragmented.
00:36:23 – 00:37:05
If the rule of law isn't established, then small, insignificant figures emerge , like feudal lords – the family and father, the teacher and principal at school, the dean at the faculty, the neighborhood managers, small , insignificant figures. Yes, science and academia, transparency, common sense, etc., can be included. On the other hand, there is investigation and personal freedom. And freedom, I
00:37:05 – 00:37:50
need to define it as unlimited freedom. I've addressed this as a separate issue. There's also the golden mean. The Master uses it, Ghazali uses it. There's also Kınılmızade's "Ethics of the Higher Ethics ." Tuğsi formulated it and adapted it to Islam. Excess, deficiency, and moderation. So, what does the Master do with unlimited freedom? He doesn't foresee it. Well, it's been the golden mean since Aristotle, perhaps it enters Islam's hesitation with Tolusi, it's used in Gaza, it's in Imam-i Rabbani,
00:37:51 – 00:38:31
Bediuzzaman Said Nursi uses it in Isharat al-I'jaz, etc. And here, in freedom, what's going on? People became free, but they are Abdullahs. So there's also paradise, and what's there? There's a limit. It's not defined as unlimited freedom. Yes, I didn't get there with the freedom of the Turk. There are expressions like "sabi," "teşebbül," etc. Perhaps it's necessary to go beyond those. That is, someone who acts superior actually has psychological problems. For example, an inferiority complex.
00:38:32 – 00:39:12
With that inferiority complex, they try to dominate you and exert control over you. I'll move on from this now. We've done something different with this. We've done something about excess and difference. Yes, so revelation, as a fundamental solution, is the rule of law. That is, in the legitimate sense of constitutionalism. Yes , it is free, but there are certain Islamic legal limits, boundaries. Legitimate activities , of course, not everyone can do everything, but what can be done for those who are qualified? Activities are undertaken. There are examples of this in the life of our Prophet
00:39:13 – 00:39:52
. Yes, the idea of ​​investigation and freedom , as our previous professor mentioned, that is, the upbringing of free-thinking people, the ability to express their opinions freely in any environment , to express themselves and to be able to discuss, is important. And finally, there is the construction of faith, virtue, humility, and character . This is directly related to education. Yes, people got tired, but Abdullah remained steadfast. I can say that this is a very good formulation in a serious sense . Thank you. Let me take a look.
00:39:53 – 00:40:40
You brought your weapon, professor. Okay. Yes, do we have any questions for our professor? I mean, you can do the opposite, but there is a pressure in the process. It's as if people are not allowed to move. In the concept of Tawhid, however, it is understood as permissibility, meaning not distinguishing between halal and haram, and doing anything you want. It could be called anarchism. You can do anything that comes to mind, but what is there at a moderate level?
00:40:40 – 00:41:31
There are limits. You have to respect those limits. Witness, Professor, there's a question about this. Thank you very much, Mr. Ömer. Some have developed a concept like this: it was the light of employment. I don't want to enter a minefield. It's another kind of employment. What do the elders say? This shouldn't be understood as rudeness or living wonderfully, of course. They are very involved in industrial activities; today, it even became a silly little topic of discussion, and they even
00:41:31 – 00:42:13
reached several people. At this very moment , the speaker used an expression related to the fact that this time is not a religious order, that is, it's not the right time . Now, perhaps what needed to be explained was this: time and place are important. I can't always wear this short coat and walk around in a jacket in the winter. Why? Because it's not the right time and place, it's not the right time. If I went back three hundred years, I couldn't walk around in this attire. Yes, they certainly did very important things.
00:42:13 – 00:42:54
Even their presence there was very important. Even Vahşi Şaban, I heard it directly from him. He says, and I say this with complete humility... He says, "I wrote the Risale for eight years, even though I couldn't read or write. Finally, I said that the letter 'helif' means 'the existing one,' and the letter 'nun' means 'the existing one.' Now, the service he rendered is very important because he performed a great duty in bringing that knowledge, that light, to the present day. Of course, the services rendered today are definitely written as merit in his account, his rank is greatly elevated.
00:42:54 – 00:43:37
But I shouldn't follow him. I wrote without knowing how to read and write, so I should write like that too. The service must be updated in a way that is successful in adapting to the circumstances of this time . That is, we shouldn't be using social media today. However, we should be using it to the fullest extent and thinking about how we can disseminate this information. But 40 years ago, there was no such thing as social media." Thank you, sir. Pardon, sir. Now, both of our teachers' educational approaches are similar. Now, there's a topic I sometimes struggle with.
00:43:37 – 00:44:20
I wanted to ask you something. I think we can discuss it together. We have time. I will give you the floor, sir. I will send a question to my teacher. Then, if you'd like. Okay, please go ahead, sir. We're going through it. Is the potential for collective intelligence stimulated, and can we utilize it? I don't think there's anything in common. What exists is a shared curve, a period of agreement. It's a decision.
00:44:20 – 00:45:06
There is no collective intelligence. It can't exist, I mean, I think you're a collective intelligence. These things exist. There's no such thing. I know. These things enlighten. Yes. I mean, of course. How without intelligence? Now, when I say collective intelligence , I don't mean there's an intelligence in the middle, and everyone will approach it or think of it . When I say collective intelligence, as you said, you can think of it as the result of consultation,
00:45:06 – 00:45:50
a view accepted by everyone, or at least by the majority. In Turkish, this is very common. I'm not interested, but for example, "lady's hand," it's a drink, there's nothing beyond the lady's hand. Is there flavor? It's sweet. There's something called "conscience of the Day of Judgment." It could be, it could be. But conscience… But conscience… It's something related to sensitivity and decision-making. A situation like intelligence. It's a much more comprehensive concept. So, in a much broader sense than reason, in the Lemaat, it says conscience is complete. There, that entirety of conscience is very broad. Reason cannot encompass it. My question, professor, was this:
00:45:50 – 00:46:31
We will follow your approach for the individual. You also touched upon hope. You said that for an individual who is free, able to express themselves, who thinks politically, who can think critically, who can think practically, who can express their thoughts on every issue, who can claim their rights, this is necessary. But in the end, the master still says, "Abdullah is human." How do we strike that balance here? For example, when I explain in my classes, self-actualization, which is the ultimate goal of education, is the individual who expresses their feelings
00:46:31 – 00:47:12
, thinks critically, and is self-actualized. But how do we explain this with Abdullah now? He's actually struggling with me here. Professor, thinking doesn't mean randomly, haphazardly, throwing out whatever comes to mind. The word "intellect" (akıl) comes from the word "ikav," meaning to bind the streams' legs so they can move freely and not disappear . "Taakkul" means we are doing something between those bounds. "
00:47:12 – 00:47:56
Tedebbür" (contemplation) is different, "tefekkür" (reflection) is different, etc. But this requires training. What should I think about, how should I think? How should I think in a Muslim way? How should people view this matter from the perspective of their own standards? People say, "It came to my mind," or "An idea came to me," and that's how people feel free. I will express this idea. Its value is not valued. If it is not valued, then let people tell me different ideas in my style, in my tone, let's discuss. If we reach a common ground, that's great. If we don't, that's still great. No one
00:47:56 – 00:48:37
can pressure anyone else. In this sense, I understand the issue, and that thing is a measure, a formula. Yes, let him see, but Abdullah is right. Thank you, sir. Sir, you have received something very beautiful. I have left this writing, this creative attitude, within itself, the ability to create, to bring it to his brain, to produce. Not in the sense of the Creator, but in the second sense, it's something that allows one to establish one's own cultural environment, thought, and ideas.
00:48:37 – 00:49:23
This is not something that is examined in terms of servitude. That is, it is not something that belongs to the teachings of religion itself . Because religion itself needs to be understood, explained, and interpreted over time. Therefore, scientifically, the concept of a particle, what was the concept of a particle? It was something that accepted the concept of annihilation in matter. It was the smallest part, but then it became an invisible part. Then it turned into something else. Then it turned out to be theoretical. Therefore, without imitating what the text wants to express, considering its purpose, it is more accurate for us to say, "We understand and say this in this way," to those who can tell us.
00:49:24 – 00:50:06
We should not hinder people's productions, but they should also confirm what is produced, for the sake of accuracy. Thank you, professor. Thank you, professor. Thank you. Thank you. Now, our third speaker is Dr. Hela Bekir Akyüz from Yalova University. The spiritual personality of Sahip Muhsin. Professor, I would like to ask you to answer these questions. Thank you for your contributions. Professor, please go ahead. Distinguished professors, esteemed listeners, I greet you all with respect and a sense of humility. Today,
00:50:06 – 00:50:50
we speak from the very heart of an era witnessing perhaps one of the most complex and painful periods in the history of technology. Although this century is characterized as an age of technological revolutions, leaps in artificial intelligence, and immense material comfort , the other side of the coin reveals a completely different truth. Humanity today is not only grappling with negative fluctuations or political crises, but is also writhing in the grip of a global spiritual crisis that threatens the very soul, the heart of the soul, and the world of meaning . This new world order, shaped by the resilient, positivist, and materialistic philosophy of modernism, has reduced humanity to a mere consuming object, resulting in a profound loss of identity and a terrifying oncological void .
00:50:50 – 00:51:34
Humanity has once again lost its honorable place at the center of the universe, left caught between the impacts of chance, materialism, and mechanization . It is precisely at this point that modern psychology and sociology are mentioned and challenged, and the profound existential loneliness that arises from man's subservience to his own existence and his creator emerges . This loneliness is the greatest wound of modern man, whose soul chills with a feeling of isolation even when surrounded by crowds . Bediuzzaman Said Nursi, the subject of my presentation, was a brilliant mystic and saint who, a full century ago, diagnosed this global spiritual crisis and orthological void down to its finest details .
00:51:34 – 00:52:17
Nursi not only diagnosed this terrible disease but also extracted its prescription directly from the pharmacy of the eternal and immutable Holy Quran. To correctly understand Bediuzzaman Said Nursi's spiritual architecture and the ... methodology he developed, it is necessary [Source wording uncertain; review required.] to thoroughly analyze the geography in which he spread his teachings and the spiritual roots of that geography. We are in the process of paying the price. Nursi was born in the last quarter of the 19th century, during the final years of the Ottoman Empire, in the noble and unspoiled climate of Eastern Anatolia. This region was one of the spiritual strongholds of the Islamic world at that time. It was an exceptional center of learning and scholarship, especially where the Akşibendi Halide Eko and Kadir İdare Takı flourished, with their strong and advanced
00:52:17 – 00:52:59
Madrasahs and Tekkes. Said Nursi breathed the spirituality and traditions of these great guides, saints, and scholars during his childhood and youth , and was present in their gatherings. Growing up in the climate of the prominent figures of the time, such as Seyyid Nur Mehmet, Sheikh Mehim Arbasi, and Sheikh Muhammed İzrevi, left indelible marks on his pure soul. However, when we look at the life story and the path of Seyyid Hüseyin, we immediately notice that his relatives and other scholars, his brothers, followed a very different path. While he held great value for these profound Sufi calls,
00:52:59 – 00:53:39
he did not choose to conform to classical Sufi unity, affiliation, or the pursuit of self-promotion at the feet of any particular group . His nature, even in his youth, was shaped by a direct and unmediated pursuit of truth. This brilliant intellect, which immersed him in the sciences of the madrasa for a few months, propelled him beyond traditional frameworks. Unlike Morsi's followers , instead of acquiring sufficient training and pursuing a classical path , he chose the pursuit of knowledge, contemplation, and direct access to truth. He positioned himself not as something else, but as an independent, original being who directly creates and draws inspiration from himself. His youthful
00:53:39 – 00:54:25
dedication to creation and his defiant stance against traditional molds were the greatest indications that he could not be confined to a single school of thought . Morsi himself never positioned himself as a figurehead of a Sufi order that cultivated disciples in the classical sense. He emerged as an independent figure , combining knowledge and heart to appreciate the shaken fortress of faith within the Muslim community, standing firm from afar. The immense, unwavering steadfastness and vertical spiritual orientation he gained in Eastern Anatolia formed the foundation of his formidable character, enabling him to stand alone like a nation in the exiles, prisons, and persecutions he would endure in later years .
00:54:25 – 00:55:06
He did not appropriate the traditional legacy, but rather sought an independent methodology to directly present the essence within that legacy to its true resting place . The greatest and most radical turning point in Mr. Fursi's spiritual journey and service life was , in his own words, the transition from the "old Said" to the "new Said" after the transformative years of the First World War . The "old Said" was a man of action who sought to define society within political, social, and intellectual frameworks, a scholar who embraced rational and technical endeavors . However, the trauma brought about by the war, the spiritual upheaval, the years of captivity, and the yearning atmosphere under the occupation of Istanbul
00:55:06 – 00:55:48
had led Morsi to a deep and personal reckoning. He felt the transience of life, the ephemeral nature of the world, and the suffering of humanity deep within his group, engaging in a profound reckoning with his assembly and with existence itself. In this immense process of transformation, while seeking solace and a way out, his path intersected with Sufism, through the works of its inspirations . He opened the book of Vahs-ı Azam Sheikh, revealing all the names valued by Europe. The first sentence that appeared upon opening the book was: "You are still in a position of authority." He sought a physician to heal his heart. Morsi accepted this praise as a direct divine call to himself . Similarly, he examined
00:55:48 – 00:56:29
the letter of Imam Rabbani, revered by the Naqshbandi Atalet . There, too, he saw the advice to turn one's direction towards the one who says "Tawhid," to follow the one true God . This is where the genius of Mr. Mursi and the freedom of his movement shine. This violation of the concept of Tawhid (Oneness of God) cannot be announced as something connected to something that exists in a stately sense . Perhaps it must be in the source. That source is directly the Holy Quran. His custom... It completely and solely turns to the path of the Quran. This is a complete manifestation of the method of receiving guidance directly from the Messenger of Allah (peace
00:56:29 – 00:57:11
and blessings be upon him) or from the divine source, without any pressure , in Sufism , or in the spiritual realm of non-Sufis. Dursi, by removing all human intermediaries, has silenced himself towards the spiritual miracle of the Quran, guided by the compass of his heart , and has stood against disbelief in a new way . We have arrived at the conceptual framework that forms the most central and fundamental theoretical backbone of our work : the station of individuality and the secret of closeness. While in the Sufi hierarchy, positions such as the Qutb-i Azam and the Gavs are known for their administrative and controlling qualities, the station of individuality is an independent rank where one directly experiences every name of Allah
00:57:11 – 00:57:53
without being under the influence of any intermediary or hierarchical chain . Nursi states that the spiritual personality of the Risale-i Nur has attained this station. The most fundamental methodological distinction here is between the concepts of closeness (akrebiyet) and proximity (kurbiyet). The classical Sufi path is based on the principle of proximity; that is, the effort of the servant to draw closer to God through voluntary acts of worship and merit, a path that is long and involves pauses at intermediate stages. In contrast, Nursi bases the Risale-i Nur method on the secret of closeness, that is, the principle of the servant's heart developing God's closeness to him. He defines this path, which is direct and rapid like the sun instantly appearing in a mirror, as the supreme sainthood (velayet-i kübrâ),
00:57:53 – 00:58:35
that is, the method of the Companions. Just as the Companions of the Prophet ( peace and blessings be upon him) reached the highest truths not through long periods of asceticism, but through a single conversation with the Prophet (peace and blessings be upon him), similarly, in this century, for modern man, there is a shortcut and a safe path to truth, a path of sainthood, that leads without entering the ranks of Sufi orders . There are positions of authority and power, such as those responsible for the spiritual administration of the universe . These positions are immense, but by their nature, they are administrative, bound by a chain of succession, and limited in scope and power. That position of spiritual journeying is one of
00:58:35 – 00:59:18
the highest peaks, the highest points, of the Sufi centers of power . Those who hold this position are directly worthy of every aspect of God Almighty, without being bound to any chain of succession, any intermediary, or any generic structure . Said Nursi, stating that in this terrible century, an individual cannot bear this burden, declared that the collective spiritual entity formed by the Risale-i Nur and its devoted disciples is the manifestation of the station of individuality . To summarize again, Bediuzzaman Said Nursi bases the Risale-i Nur method on the secret of closeness. Divine nearness (akrebiyet) is the sudden unfolding in the heart
00:59:18 – 01:00:01
of the servant of God's absolute proximity, the secret of being closer than the jugular vein, as stated in verse 16 of Surah Al-Kaf . This is like the sun, millions of kilometers away, being reflected, albeit faintly, in a mirror on the ground . The mirror doesn't need to go to the sun; turning its face towards it is sufficient. Nursi defines this path of nearness, reached directly through knowledge, contemplation and recognition of human helplessness , as the supreme sainthood, that is, the method of the Companions. Just as the Companions of the Prophet, without being drawn in by hopes, attained the highest truths and received sainthood through a single conversation with our Prophet (peace and blessings be upon him) , so too in this century, by uniting the homeland of Israel, the mind and heart with the state of the Quran, and
01:00:01 – 01:00:41
without leading people into the machinations of Sufi orders, it leads directly to the divine presence. In this respect, it is both the most comprehensive and the most engineered form of ignorance for the modern age. Teacher, we have five minutes left. Take a breath, teacher. You take a very quick breath to prepare. Yes. Drink some water again. Rest a little. That's what they say in the last five minutes, teacher. In the last five minutes then, teacher. I was going to educate you about the relationship between a time and the era, but let me name that section because in that section, there are some discussions, especially in Sufi circles, about how the Master said that the Risale-i Nur is a sun rising from the source of Sufism,
01:00:41 – 01:01:21
and therefore, hope should still be drawn from within and outside of Sufism . In this sense, how we should evaluate the Risale-i Nur school of thought should also be considered, to some extent, by its contemporaries. I wanted to explain it through his relationships with Sufis. And now , let me bring it to a conclusion. I want to emphasize that it's not just an individual moral or faith-saving activity, but actually a new global vision of civilization, and I want to make a general assessment by highlighting this. And the professorship neither
01:01:21 – 01:02:06
imported the Sufi heritage and the history of religious orders , nor did it completely close its eyes to the rational philosophy brought by the modern world. He took the deep-rooted wisdom and Sufi essence of Islamic civilization and, in a way that would be a serious counterpoint to the skeptical lions of modern-day philosophy , reconstructed its logical framework in its original language . The individuality he represents and the path of supreme sainthood he implemented is not one that separates humanity from the universe, but rather a magnificent system of contemplation that forms the book of the universe from beginning to end like divine verses. This system heals the anguish in the heart of modern man by showing that all knowledge is in the hands of God
01:02:06 – 01:02:48
, that is, through the declaration of faith (tahlil). It leads humanity directly, everywhere and at all times, to the consciousness of finding divine peace, that is, to eternal peace, without tiring the individual through arduous spiritual stages. This Quranic-centered revolution of action and contemplation is a documented civilization project that declares that justice, fairness, and humanity can only rise upon these unshakeable spiritual roots in the face of modernity and the collapsing moral, economic, and social conditions . In this age of global crises, expansions, wars, and the search for meaning, Russia stands before humanity as a bright gateway to salvation.
01:02:48 – 01:03:29
It is the most beautiful, clearest, and most resounding voice of the tradition of suspending Sufi tradition in this century, blending the depth of Sufism with contemplation and the heart to offer solace to the age . In conclusion, Bediuzzaman Said Nursi did not deny the classical Sufi paths ; on the contrary, he embraced that legacy, but reconstructed it to suit the complex mental structure and limited time of the modern age . The path of individuality and supreme sainthood that he represents leads people directly into the divine presence, without passing through the intermediate stages of Sufi orders, by teaching them to read the universe as signs. This Quran-centered path initiated by Nursi is not merely a path to individual perfection, but also a vision of a global civilization that proclaims [Source wording uncertain; review required.]
01:03:29 – 01:04:11
that justice and the solution to global crises in the new world order can only be achieved through these spiritual roots . He is the weakest of those who cannot adapt to this age, who re-applies this Sufi essence with the language of the age, with the signature of both mind and heart, and he is a spiritual authority who offers the most effective prescription for the ailments of this global crisis, where the search for identity has turned into a global hunger . And here, while celebrating, I offer my deepest gratitude to our esteemed professors and all of you, my valuable professors and the distinguished audience, who listened to me patiently and attentively . Thank you.
01:04:11 – 01:04:53
We also thank our professor. He completed his allotted time. Does anyone have any questions for our professor? Yes, our last speaker, Professor Salih Topparan , Professor, Professor, our friend Enşte, is searching for methods in the social construction of faith, our friend Mr. Bursi Örneği is giving remote controls for Sılaç , automatic media, Professor, there's also the dollar.
01:04:58 – 01:05:39
Professor, please go ahead, we have 15 minutes. We will warn you in the last 5 minutes. Mr. Chairman, esteemed professors, and first of all, I greet you with respect and reverence. The search for methods in the social construction of faith. First of all, when I saw the title of the symposium, I wanted to think about the issue of global crises and their opposites in the context of Quranic solutions. When we talk about global analyses, we are primarily talking about a broad circle and generally about changing society.
01:05:43 – 01:06:26
But the issue is not about starting from problems, or what stage we should follow when producing solutions, I wanted to look at this first. Now, when we say global, since the operation of my software work is also like this, I wanted to convey it visually as well. First of all, we are focusing on the part of preaching in the social construction of faith. So, a system has been established in education, and the question is how to explain it effectively . But this is actually the final link in the family chain. When we go back, we're actually looking at the moral and practical aspects of society.
01:06:26 – 01:07:09
Looking at what came before, understanding the issue— if we examine it in a more conceptual and understandable way—is, firstly, understanding correctly, then living and transmitting it. Or, if we examine it another way, it's about building faith with the Quran and living according to the Sunnah, which is the most accurate way of writing faith. This is also the oratory aspect. Here, the meanings that the Quran has given us regarding humanity and the universe are examined. In terms of lived experience, we consider the guidance of our Prophet Muhammad (peace be upon him)
01:07:09 – 01:07:50
not only in prayer, worship, and social morality, but also in material matters—as mentioned in the 22nd Word, 2nd Section— we are given a spiritual and material perspective. Here, it also touches upon the sciences, and finally, I know the third name for social construction. Now, I've seen that this part about rhetoric is also translated as follows: "Hitavet" (oratory), even in the part about Farabi's logic, is the name of his book "Hitavet." In Turkish, it's been translated as rhetoric, or rather, without a specific concept.
01:07:50 – 01:08:31
A slightly simpler translation in our context is "velâgat," meaning the art of effective speaking . The concept of velâgat, within the influence of Islam, refers to speaking in accordance with the circumstances. When we say speaking in accordance with the circumstances, the Quran, the word of God , the eternal speaker, actually addresses all of humanity through the Quran, until the end of time. On the other hand, when we ask what the Quran actually explains or conveys, by interpreting the cosmic verses in the Quran,
01:08:31 – 01:09:15
we can say that just as the Quran has eloquence, so does the universe. While generally focusing on the Arabic language and rhetoric, it's absolutely crucial not to neglect this aspect. We can cover the part about the language and rhetoric of life. And here, there's a point mentioned by the Supreme Being: the speaker, the listener, the position, and the purpose. It's said that the revolution in discourse was achieved through these. If we examine the Quran from this perspective, we see monotheism, prophethood, resurrection, justice, and worship. This refers to the purpose within the discourse. What is the purpose of the Quran? When we ask why God speaks of the universe in His verses, the purpose becomes clear.
01:09:16 – 01:10:02
If we don't understand the purpose at all, it's monotheism, prophethood, resurrection, justice, and worship. Now, considering the Quran, which comes from the divine attribute of speech, and looking at the universe, and since our Prophet Muhammad (peace be upon him) applied and mirrored the eloquence of the Quran in the most beautiful way, the hadiths of our Prophet (peace be upon him), which teach about the cycle of creation and the appropriate lessons for human nature, actually guide us on how to live in the balances of the Quran. On the other hand, I think that the more we
01:10:02 – 01:10:45
love the Quran and the lessons of the universe, and the more we understand faith and act correctly in accordance with it, the more we will understand it. Now, looking at the first point, what is a human being first and foremost? There are many definitions of existence. But when we ask how Said Nursi defined humanity within the interpretations of Risale-i Nur, we see it in terms of the universe, the path from where you are going, and so on. Humans possess intellect, heart, and conscience, and seek the Creator of the universe through knowledge . Human nature always feels the need for a source of support.
01:10:45 – 01:11:27
Because funerals, illnesses, and calamities always make humans feel the need for a place to find solace. We can also consider the universe in two ways. When we talk about contemplation, we're not just contemplating the realm of physical objects; we contemplate flowers and insects . Along with this, we contemplate events we experience, such as illness, misfortune, a traffic light, or problems in our relationships within our families. Here, if we can see events through relational meaning (ma’na-yi harfi), we will, God willing, be reading
01:11:27 – 01:12:10
both the eloquence expressed in the Quran, which even the Quran teaches, and the eloquence of the universe. Now, when we look at its practical reflection, we can consider the Quran as stemming from the attribute of generosity , the verses of creation stemming from the attribute of will, and the Sunnah as the attempt to read and apply the Quran in these verses of creation . Here again, how will we apply it in the name of following our Prophet, peace and blessings be upon him? In the part of worship, seriousness in worship actually shows Islam. On the other hand, in law, in what we call worship, the right of the soul, or in our personal lives, in trade, in family life, in business life, which are the indicators and signs of our schools of monotheism
01:12:10 – 01:12:51
, we must apply it in the best way. When we examine the guidance of the Prophet Muhammad (peace be upon him) in two ways , we see that his spiritual guidance actually addresses the aspects of the universe that are unknown to humanity, prompting questioning and inquiry. His material guidance, as mentioned in the verses of the Quran, such as the story of Husnu (peace be upon him) building a ship and David (peace be upon him) softening iron, symbolically teaches us about the developments of this era
01:12:51 – 01:13:38
. It shows us that religion is life itself, that life is the foundation of life, and that religion is the basis of life's connection to life. Finally, when considering how this is reflected in education and society, or how we convey it, we can examine it under four headings. First, prioritizing the topics discussed is crucial. Because there is a lot of theology and many subjects. Not everyone studies theology. There are engineers, those involved in commerce. Here, the main topic is described as the fundamental principles of faith, which are like our basic sustenance. Here, the first point is prioritizing the principles of faith, the sciences of means and ends, actually
01:13:38 – 01:14:18
referred to as higher sciences and instrumental sciences. Here, a balanced format and a short and direct method can actually provide a method that directly benefits from this principle in the Quran. In a way that goes into reasoning, this process actually leads to each other. The main issue is that we need to work on the truths of faith and find satisfaction in life . From the perspective of those who explain, the issue is not about explaining beautifully, but primarily about being able to internalize it in the best
01:14:18 – 01:15:01
way. Here, I was saying that even civilized people can be convinced, and even savages who don't understand words cannot be compelled . Here, this century presents us with a framework where the value of ideas constantly increases, contemplation and , with the Enlightenment in the West, the value given to human thought increases, and aptitude decreases. We may not be able to go into detail about those who explain religion here. From the perspective of those who listen, there can be a part where a person thinks they know, and therefore doesn't listen .
01:15:01 – 01:15:43
I know they might be mistaken. On the other hand, instead of the traditional student-student relationship, as this symposium has practically shown us , we can be here, expressing our opinions regardless of title or age, with our ideas valued . In fact, this shows us that a meeting is being held in accordance with the understanding of the Quran. When we say "student colleagues," there is a truth at stake, a lesson to be understood. The issue here is trying to work together, shoulder to shoulder. Finally? Our last five minutes. Okay, professor. Looking at it from the perspective of educational institutions, this group is not actually disconnected from each other. We call it the unity of
01:15:43 – 01:16:26
mind, heart, and conscience, looking at the human space with its literal meaning and interpreting humanity correctly . Schools, madrasas, and tekkes should be separated by the mathematics of the Divan. It is said that establishing a religious and scientific foundation in schools at that time was the solution. There was a lack of religious knowledge. In this day and age, we can look at the biology section of the curriculum in schools in a contemporary way. On the other hand, when we look at philosophy in madrasas, we see an alienation from modern sciences and... There are some recurring themes in the discussions.
01:16:26 – 01:17:09
Ultimately, when we look at the Sufi lodges, we see an approach that is far removed from knowledge, centered on the heart rather than knowledge. In other words, while the mind should take precedence over the heart, if a person's understanding becomes philosophical as they delve deeper into knowledge, it shows that they are neglecting their heart . If, as one deepens their understanding of the heart, they also become detached from knowledge and life, this shows that the heart becomes dominant in the Sufi lodges. As seen in the interpretations of the Risale-i Nur... [Term unclear; should be checked against the record.] This balance is actually expressed with a concept I would call "ariye," [Source wording uncertain; review required.]
01:17:09 – 01:17:51
in the Medresetüzzehra project or within the Muhakemat... [Term unclear; should be checked.] This is our professor's approach. Thank you very much. Now, Professor Salih, I'm very excited to be giving a presentation in front of such great professors, I was a bit flustered, wondering what I would do. But I found his presentation very successful. It was very professional, mashallah, congratulations. Now, frankly, the slides are parallel, for example, the images, colors, and contours are very harmonious and beautiful from a visual perspective.
01:17:51 – 01:18:33
We are talking about educational technologies, saying you will do this, you will do that, but you have already implemented it. Thank you. We hope your successes continue. Finally, sir, we would like to thank our teachers who have contributed so much, many of whom we don't know, but who are actually listening here, our elders whose work we have read or whose lectures we have listened to. They are the ones who actually made it possible for us to prepare this presentation. We thank them as well. If you could send us one of your presentations as an example, we can show it to our schools.
01:18:33 – 01:19:16
God willing. Do you have any questions for our young colleagues? Please. First of all , I thank you for bringing together our young brothers and sisters with such high-quality individuals in the same environment. The presentation was truly wonderful. I especially liked one sentence. It was a practical application of our esteemed scholar's saying, "Religion is the path of life," using the expression "life." However, I would like to ask a question about one point. Establishing a connection between divine words and verses, and the verses of creation, is perhaps understood in our world as contemplation, like looking at a mountain, a servant, an insect, which is
01:19:16 – 01:20:00
a method, a path, a reward, a way. But in terms of putting it into practice in life, in short, in my marriages at home, in the sciences you have established , how can I achieve this? Do you have some personal management strategies in this regard? I would like to ask a question at this point. Thank you. Now, what do I do if a very difficult question comes my way? I teach, "Teacher." I said that teachers are unhappy, guest teachers, witness teachers, they can keep up with the claims you mentioned. Do you have an answer? Teacher, let me give a short answer, you can complete it, God willing. Especially in the verse, this came to my mind first in relation to this question.
01:20:00 – 01:20:41
"Do not even say 'ugh' to your parents" is mentioned in the verse. [The quote should be checked against the record.] I read the interpretation of its equivalent in life, that is, in the interpretation of this family. The practical equivalent of this is that my mother and father, with that awareness, realize that they are actually a family of God's names and attributes, and not show malice towards them . I came here with this example to show us the practice of circumcision. Thank you. Professor İhsan, do you have anything to add? What can you say about our brother's assessment? We have some time.
01:20:41 – 01:21:22
I congratulate Sadik. We have a Sadik Rasifon project. He is a member of it. He is very successful, may God be pleased with him. A good question came up. Actually, when we read İhsan, we say that we have mastered the meaning, we have delved into the meaning, and we mostly take it from the perspective of knowledge of God . But actually, he summarized it very well from above. The entire Risale-i Nur, even the Arabic sections, to the friends... I said it too. So, anyone who's going to preach or evaluate the Risale-i Nur must consider it around four main concepts . He gave a very good example . For instance, when explaining the verse "Velâ Tabullâh Muadduf,"
01:21:22 – 01:22:04
he mentions the name Rezzat (the Provider). He says, "Would Allah, who provides sustenance for everything in the universe, burden someone like you with the responsibility of providing for an old person with children?" That's actually the literal meaning of looking at the act of showing kindness to one's parents . I mean, I can't share their burden. I can't even manage to support them properly. And now my parents are my responsibility. How am I going to provide for them? If you have this doubt, the way to overcome it is to look at it from a literal perspective. Again, for example, in the verse "Maa asabuka min hasiretin fe min Allah'umurlu,"
01:22:05 – 01:22:47
when we look at it, a person can't rejoice in all their actions because their share is very small. Everything that's done is outside of their control. Therefore, it's a very good response. So, if society needs to be rebuilt, in solving global crises, we actually need to go back to the first revelation. Even with all those problems, I'm thinking, how would that society have been intervened in the first place? They would have said, " Don't commit injustices, distribute rights, distribute justice, you are all equal," and so on. But there's no such beginning. The first Lord is the Lord of Creation.
01:22:47 – 01:23:35
What is the first Lord of Creation? It means, as Sabi'i also emphasized, we need to look at it from three perspectives, from the opposite perspective, from one. That is, the first message of the Quran is to create a new perspective in the world of values. If you can create everything with a true meaning perspective, then emotions and behaviors will be based on it, and then your blessings will begin to be effective. I congratulate you very much. Thank you. Professor Şahit, would you like to add anything? We'll finish here. Both the Holy Quran and the Risale-i Nur, which is influenced by it, are both theoretical and entirely
01:23:35 – 01:24:21
practical. That is, where ideas are presented, they must be put into practice. A sentence from the Risale-i Nur comes to mind. At one time, it was said, "I don't like myself, and I don't like those who like me." When a person evaluates themselves with such sentences, they generally see this: " I like myself, and I like those who like me." Along with this, a weakness of the ego is revealed. While reading the Risale-i Nur, one can see the quality of delicious bunches of grapes not as dry as a twig, but
01:24:21 – 01:24:47
as something that is not just a dry twig. To be able to see oneself in that way, not to boast about one's own good qualities, but to always say, "It is a blessing, brother," and to be able to apply it in this way. Surely, the entire collection can be read in this sense, both theoretically and practically. May Allah be pleased with you. Now, I will present my achievements in the form of participation certificates.
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