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00:00:02 – 00:00:46
The third experience, and He who knows the same behavior, does He not know who created him from the result of the tribe? He is the One who made the earth a place for you to walk upon its slopes and eat of His provision. And to Him is the joy. Do you feel secure from Him in the heavens that
00:00:49 – 00:01:34
He will not send down upon you a storm of stones? Then you will know how We give rest. And those before them were distressed, so how was My punishment? And they did not see the birds above them, their attributes, and they grasp what holds them. Indeed, He is the Most Merciful. Indeed, He is the One who determines everything. Does He not know who created them?
00:01:34 – 00:01:55
The one who made the earth a place for you to walk upon its slopes and eat of His provision. And to Him is the joy. God is the Most Great.
00:02:16 – 00:02:46
The last, the last, this one whose knocker did not come there. This is Muhammad Din. Muhammad Nadim Al-Nadawi did not come. This is Muhammad Din. Put him there because he comes there. There. There. This knocker is there.
00:02:56 – 00:03:41
In the name of God, the Most Gracious, the Most Merciful. And praise be to God, and prayers. Peace be upon our Prophet Muhammad, the Messenger of God, and upon his family and companions and all who follow his guidance. O God, teach us what benefits us, and grant us benefit from what You have taught us , and bestow upon us knowledge and righteous deeds, O Most Merciful of the merciful. Esteemed attendees, honorable brothers, distinguished researchers, peace, mercy, and blessings of God be upon you. First
00:03:41 – 00:04:23
, we thank the Istanbul Foundation for Culture and Science for hosting us at this blessed conference , which bears the auspicious title: Qur'anic Solutions to the Problems of Contemporary Civilization. This conference comprises a collection of scholarly insights that present the thought of Bediüzzaman Said Nursi in explaining the solutions found in the Holy Qur'an for the ills of our time, solutions which we desperately need. How much humanity needs, in an era rife with problems,
00:04:23 – 00:05:07
crises, and imbalances, a revelation that not only describes the ailment but also reveals the cure, that not only describes reality but also cultivates the awareness that transforms reality. Hence the title of our session: Qur'anic Solutions to Contemporary Educational Problems. The Qur'an does not address society superficially before addressing its internal issues , nor does it begin to reform reality before reforming humanity,
00:05:08 – 00:05:53
for the foundation of awareness is the root of both the corruption of endeavors and the righteousness of humankind. The foundation of a just society is the Quran, which builds faith so that vision is sound, builds morals so that the path is upright, and builds responsibility so that society is upright. Thus, humanity moves from reacting to problems to understanding them, from understanding them to addressing them, and from addressing them to building civilization. Here, the Quranic approach converges with the project of Bediüzzaman Said Nursi, may God have mercy on him. He understood that the reformist struggle is not only against the manifestations of flaws,
00:05:53 – 00:06:46
but also against the ignorance that extinguishes insight, the doubt that destroys tranquility, and the despair that kills the will. He made the Quran a path to reviving the mind, awakening the heart, and rebuilding humanity. Civilization, in the scales of the Holy Quran, is not merely what we possess, but what we become; it is not the quantity of buildings, but the soundness of the structure; it is not human power over things, but the ability to guide this power towards truth, goodness, and righteousness. Here, with the blessings of God Almighty, we begin with the research presented by blessed academic professors,
00:06:46 – 00:07:28
may God Almighty benefit us with their knowledge, as they share with us from the abundance of God's grace upon them. We begin first with the esteemed Professor Dr. Muhammad Najmul Haq Nadwi of the International Islamic University Chittagong, from the country of China, whose address is... His research on Quranic education and its impact on developing human skills , a reading in light of the Epistles of Light, is welcome. Please proceed as you wish, here, here, as you wish. The appointment is here, issued here,
00:07:28 – 00:07:57
and the appointment is here. Whether you prefer sitting or standing, you are free. The time allotted for each vendor is 15 minutes, God willing. In the name of God, the Most Gracious, the Most Merciful. Praise be to God, Lord of the Worlds. Peace be upon the prophets and the enlightened, and upon them and their peace. O all, peace be upon you and God's mercy and blessings.
00:08:22 – 00:09:04
God said, "Quranic education continues in developing human skills," as seen in the role of the Epistles of Light. In truth, you know that the education of the Holy Quran in developing skills means that the Holy Quran, as it is a book of guidance, is also a book of knowledge, thought, and interaction. It is a review of the heart, drawing near to God after drawing near, until it is filled and revealed to the heart. As for impoverishment, I know some researchers about it because the Holy Quran addresses some human skills, and among the most important and specific of them
00:09:04 – 00:09:47
are intellectual skills, such as reflection and self-control, and after that, the skill of cultivation, the skill of giving alms, understanding, and management. The skill of thinking and reasoning begins with the Holy Quran, which cultivates the skills of thought, learning, and contemplation. Thinking, according to some researchers, is a series of activities performed by the mind when exposed to stimuli that evaluate reception through one or more of the five senses: touch, sight, and perception. God Almighty says, "And do not give a ruling on that of which you have no knowledge. Indeed
00:09:47 – 00:10:29
, the heavens and the eyes and the eyes and the ears will be held accountable. " Another definition describes it as a cognitive process and a method that facilitates the acquisition of knowledge. Therefore, this skill is of great importance because it involves thinking and developing mental abilities, particularly thinking abilities. God Almighty has directed us to think and engage in many verses of the Holy Quran. He has also challenged eloquent speakers and scholars with a beautiful style that embodies the beauty of expression, the precision of logic, and the strength of structure and meaning. This adds a challenge to scholars as well, using a scientific approach
00:10:29 – 00:11:13
that accurately establishes scientific facts. The Quran's logic and methodology guide us to understand and apply its principles. This, in turn, contributes to the development of the human mind from a young age. God Almighty says, "Say, 'Warn what is in the heavens and the earth.'" And He says, "Say, 'Indeed, your helper is one of the heavens and the earth.' " That you stand up for God as a servant and a leader, then disbelieve, for the Holy Quran is a book and a guide for the mind and conscience. The best thing that can be asked of a person from this book in the realm of knowledge is that it be used for thinking and does not contain any rulings, because the movement of the mind through thinking or a barrier between it and the removal of knowledge
00:11:13 – 00:11:54
. And let him address in the difficulty of what was revealed with the word "compulsion" with the word "compulsion." God Almighty said, "Compulsion in the name of your Lord who created," compulsion with complete freedom in the Book of God, the accepted in the Holy Quran, and in the Book of God observed in the universe, in souls, in afflictions, and in all sciences, on one condition, which is that this compulsion be in the name of God, the Most High, the Blessed and Exalted. As for April, then read what you will, and that you read all of this is understood by Muslims in the Book of God, as it was transmitted, reading in one of the heavenly books that steal, and I bear witness to the Holy Quran with the pull of the lost mind.
00:11:54 – 00:12:36
God Almighty said, "Indeed, in that are the signs," and he repeated that many times. And it suffices us in that that the root of "contract" is mentioned in the Holy Quran in 133 places , and the root of "consider" with the root of "deal" in 23 verses, and the root of "think" in 8-10 verses or something similar. Among the many verses, as mentioned in the Quran, is a verse about His power, application, and wisdom, as in His Almighty saying, "For a people who understand." And in other verses of the Quran, He Almighty says, "For you they reflect." And He, Glory be to Him, has distinguished and separated Himself from those who do not reflect and do not use their words for good and knowledge,
00:12:36 – 00:13:18
as in His Almighty saying, "Indeed, the evil of the light is that God is the highest of those who do not neglect." And the Holy Quran has presented God's verses to the people, as we have seen, in place of the Lord of reason, the opposite of knowledge, higher logic, deductive reasoning, and empirical reasoning. Thus , the Book of God, Glory be to Him, this Book urges Muslims, because they think about the world of the soul as they think about the world of the universe, to know themselves and to find a way to understand the mind and the soul, and it will motivate them. And if they see the alternative, the system of proportionality in the universe, through His Almighty saying, " Have they not reflected within themselves?
00:13:18 – 00:14:02
God did not create the heavens and the earth and what is between them except in truth and for a term appointed. " And likewise, He, Glory be to Him, says, "Indeed, We have revealed to them a clear Quran so that you may understand." And in another verse Do they not then reflect upon the Qur'an? Are there hearts among us whose hearts are corrupted? This meaning of "reflect" (taqra' ) is repeated dozens of times, urging us to study, reason, ponder, and think. This cultivates in a person the very essence of their intellect and nurtures their mind to deduce, measure, and inductively examine the self and the universe until it becomes clear to us that it is the truth. This grants the student the ability to establish sound logic and to see the greatness of God, the Exalted and Blessed, in all that He has created in this corrupt nation.
00:14:02 – 00:14:43
It also cultivates in the mind the rejection of anything without proof, evidence, or knowledge. In reality, the importance of engaging with the Holy Qur'an means that the learner, when studying it, should reflect upon its meanings , its guarantees and prohibitions, its promises and warnings, and adhere to its limits. This means that knowledge is not merely superficial; rather, its true meaning is attained only through the learner's skillful application of the skill of engagement. It is a path to knowledge that allows one to grasp what is beneficial and teaches them how to understand what is useful.
00:14:43 – 00:15:24
If one avoids excellence, then Ibn Abd al-Barr mentioned... The view held by a group of Muslim jurists and scholars is that the sin of Khalidun is to joke and criticize them , and the intention is not to be certain of the places of lying about the Messenger of God, may God bless him and grant him peace,
00:15:24 – 00:16:11
and his deception, either he believes or he does not believe, and the skill of dealing with it helps in understanding, and therefore the learner should, as Burhan al-Islam says, strive in understanding the questions through study and reflection, and the loss of reading, and there we find in this study the renewing scholars, Wadi’ al-Zaman al-Nawas, who
00:16:11 – 00:16:57
rhymes his gift on the reading of the Book of God, the Most High, the Most Blessed and Exalted, meaning on the study ... Skills, including the important skill of deduction, are important . You know that deduction is a mental struggle undertaken by the individual, and it is a path of martyrdom for the weak from the general public. It is also one of the important thinking skills, and it elevates the learner to examine knowledge, move from it , study its parts and branches, and build upon it. Through deduction, the learner is guided from the researcher to his goal and result, and his intellect grows upon the plunder that is difficult to access in various scientific achievements. The
00:16:57 – 00:17:41
skill of deduction is a great skill because it directs the learner with the motivation to study what is hidden from the pillars, such as extracting eighty legislations and detailing texts through reading the noble verses and contemplating the hidden content of knowledge. God Almighty has come upon the entire universe and all its inanimate creatures as a means of cultivation and reflection, as in His saying, " And in the time of the believers are the instruments of the believers, and in yourselves, so do not be foolish." And in many scenes and images that the Holy Quran mentions. So the skill of cultivation helps the learner with the motivation to impoverish and increase awareness, as it is concerned
00:17:41 – 00:18:21
with encouraging him to develop the understanding of issues and sub-topics of precision. The skill of interpretation leads to the activation of the mind and to innovation, invention, and creativity in various aspects of life. The Holy Quran was one of the shortest and most accessible fields in which thinkers, scholars, and those skilled in rhetoric, eloquence, and scientific research competed. This competition continued through the derivation of metaphorical rules from figurative language, the artful use of words and meanings, and the flowing imagination of artistic images and scenes that can be perceived or felt
00:18:21 – 00:19:06
through the evocative imagery of the verses. The transitions from one scene to another, from one story to another, and from one meaning to another, along with the contemplation and reflection upon scenes and stories, stimulate memory. All of this is absorbed by the mind, granting it a broader, more imaginative, and profound engagement, which in turn affects feelings, emotions, imagination, and the power of perception and understanding. It also grants it a dynamic energy . Therefore, we find that the verses in the Holy Quran are not abstract concepts or abstract notions that the mind cannot grasp, but rather living images that pass through the mind's eye, touch it with feeling, and are prepared to be cherished.
00:19:06 – 00:19:47
The words in the Holy Quran are not merely letters that convey meaning, but rather they are prophecies that provide images and sensations. The cognitive tools for developing this skill, meaning the skill of reasoning , mean that researchers must complicate the mind to logical thinking through deduction and inference. Secondly, brainstorming and attempting to elicit ideas from the noble Quranic problems and the retrieval of the past. Thirdly , the application of the noble Quranic verses, their application, and their bestowal upon some of the good.
00:19:47 – 00:20:32
Fourthly, reasoning based on what we have discussed in the Quran, the new method for cultivating feelings and the senses of awareness. Thirdly, the skill of understanding and comprehension , meaning that the Holy Quran has opened many doors, including the door of understanding and comprehension. The Holy Quran, according to its nature as a source of knowledge, requires the least of a person, and thus benefits from the least of the power of perception, understanding, and comprehension. God Almighty said, "We have given him the truth and understanding," meaning insight. And He said , "We have given you wisdom," meaning knowledge and understanding. And God Almighty said in the Quranic verses of Shu'ayb, "We do not understand much of what you say,"
00:20:32 – 00:21:13
meaning we do not comprehend. So, understanding is a divine gift that God bestows upon the heart of man who looks at the recitation of the Holy Quran and contemplates what he has experienced, and he is the closest to following the state of understanding and comprehension. Because the Holy Quran is meant for contemplation, reflection, and learning, it contains a clear direction and purpose. Yes, and there is also a clear message in the Holy Quran about the creation of talents for the creation of ideas and nothingness. This means that in this article, we have discussed
00:21:13 – 00:21:55
four skills that the Holy Quran addresses to awaken and nurture humanity. This is significant. Firstly , and due to these results, we overlook some of the outcomes . The Holy Quran is considered the primary and enriching source that respects the most basic human needs, preventing intellectual stagnation. Secondly, the heart's capacity for understanding is cultivated through reciting and studying the Holy Quran, from which it draws knowledge, insights, and spiritual guidance.
00:21:55 – 00:22:38
Thirdly, the Quran's intellectual discourse aims to influence behavior and individuals in multiple ways because it seeks to establish the foundations of justice, literalism, dialogue, thought, and the adoption of messages and methods that enrich the spiritual and uncover the hidden meanings and virtues inherent in human imperfection. Fifthly, the Holy Quran does not impose rulings on the mind because it hinders its ability to reason or prevents it from drawing upon other sciences. Rather, it makes sound thinking and contemplating the signs in God's creation a means of faith in God, the Exalted and Blessed. Sixthly, the stories in the Wise Quran recount the experiences of prominent figures and personalities,
00:22:38 – 00:23:08
and learning from them fosters faith in following the path of the prophets, studying, and critically analyzing the situation, extracting the best conclusions, and understanding the lessons of success and failure. Finally, the Muslim derives from these experiences the fundamental strength Faith stems from the light of the Holy Quran and its contemplation. This is one of the mechanisms that, in my time, resolves the problems of daily life , aesthetic dimensions, and scientific insights. This is one of the creative influences that captivates the imagination and nourishes the mind.
00:23:27 – 00:24:12
Thanks to the esteemed Dr. Muhammad Najmul Haq Nadwi from Baladish for this kind and beautiful contribution . Now we move on to our brother, Dr. Muhammad Zaid Al-Din Abdul-Mumin. I believe he is not present, so we will skip this and move on to what is, God willing, the esteemed Dr. Arsal, Dr. Muhammad Khalid Shishak, and our blessed Sheikh from Bayezir Yildirim University, Ankara, Turkey.
00:24:12 – 00:24:55
The title of his research is "The Educational Role of the Quran from a Nursi Perspective." Please proceed, and we eagerly await his words, God willing. Praise be to God, Lord of the Worlds. Praise be to God, the righteous. Peace and blessings be upon our master Muhammad, Ramadan, and all his companions. First, I offer my thanks and greetings to the chair of the session and all those present. Welcome to the circle of Islam. Peace, mercy, and blessings of God
00:24:55 – 00:25:39
be upon you. The topic of my research is "The Educational Role of the Quran," based on the work of Professor Nur Sittahi. It is worth noting that one of the most important civilizational topics, or one of the civilizational features, is education, as education is one of the most important The pursuit of civilization simultaneously signifies a civilizational feature and a civilizational source. Therefore, the Holy Quran emphasized education as a vital issue touching upon all aspects of Islamic life.
00:25:39 – 00:26:23
In this brief study, I will attempt to shed light on some points, time permitting. Indeed, there is no doubt that education has been and remains one of the most significant human issues throughout history. Humanity finds its character, virtues, and psychological and spiritual perfection through education. Furthermore, education is one of the most important human foundations, shaping the human personality. Through education, a person comes to know most virtues and noble qualities
00:26:23 – 00:27:04
. Only through education can a person grasp the essence of their humanity, transcend their base instincts, and attain the highest human perfections and noblest human traits. It is upon education that advanced civilizations are built , sciences and knowledge expand , and human relationships are founded on virtue and perfection. Given the profound role of education, both in substance and meaning, we find that one of the
00:27:04 – 00:27:49
most important tasks of ancient religions is the education of humanity in virtues, noble qualities, perfections, and lofty ideals. Based on the paramount importance of education, we find the Holy Quran's emphasis on this matter. Given the profound importance of this undeniable reality in the life of the universe and humankind, and if we examine the Quran with contemplation and reflection, we can conclude that it was revealed to reform and educate humanity. The Quran devised a unique method for the success of this educational project, perhaps unprecedented in human history.
00:27:49 – 00:28:32
On the one hand, the Quran focuses all its verses on the most effective and beneficial means of educating people, both individually and collectively, through lessons, stories, acts of worship, wisdom, rulings, warnings, promises, principles, admonitions, and advice that guide towards the good of this world and the Hereafter. On the other hand, the Quran devised another method for the success of this educational project: it commands the continuous application and teaching of these educational methods in all aspects of a believer's life
00:28:32 – 00:29:12
, in all its vicissitudes—in food, drink, clothing, travel, and all means of interaction. The Quran emphasizes this continuous application so that this educational project remains vibrant, active, and impactful throughout history. Islam commands, and its scholars, preachers, and practitioners undertake the task of educating people through its call , whether they are believers, sinners, or disbelievers. They call them to adhere to all the commands and prohibitions of the Quran, which they believe will bring about the salvation, righteousness, and distinction of humanity in all
00:29:12 – 00:29:56
aspects of life. The verses of the Quran came in their entirety to reform and educate humanity through its promises and warnings, its wisdom and rulings, its principles, its ethics, and its admonitions. Thus, the Holy Quran is a divine lexicon of education, nothing less. In this context, we find that Muslim scholars have striven to instill the spirit of Quranic education in the hearts of believers and have answered the Quran's call, as in the verse: "And guide to the way of your Lord with wisdom and good instruction."
00:29:56 – 00:30:39
This striving and diligence has continued throughout history to this day. Some Muslim scholars have followed this call through their teachings and advice , such as Sheikh Abdul Qadir al-Jahlani and al-Jawzi, may God have mercy on them. Others have done so through their writings and knowledge, such as Imam al-Ghazari. Some have applied it in spiritual guidance, such as the sheikhs of the Sufi orders. And some have followed this path... The Quranic approach sought to cultivate sound and correct beliefs in people through its various methods, including its teachings and arguments. At the forefront of these scholars was the preacher of the 20th century, Sahih ibn Musa, may God have mercy on him.
00:30:39 – 00:31:20
We will first attempt to shed light on the role of Islamic scholars in the education of the individual and society, as an introduction to the topic. Secondly, we will examine Nursi's methodology in educating the Muslim community. Thirdly, we will try to clarify the educational role of the Quran from Nursi's perspective, through his letters and writings , particularly concerning the three types of education: obligatory education, family education, and community education. Imam Nursi, may God have mercy on him, focused on education from these three perspectives in his letters and works.
00:31:20 – 00:32:05
Indeed, Islam emphasizes the role of Islamic scholars in the education of the individual and society. From the very first day it was revealed, Islam began to cultivate its scholars and preachers in the spirit of caring for society, its issues and problems , guiding it in the right direction, and directing it towards the good of this world and the hereafter. " And let there be among you a community who strive towards good ..." (Quran 3:179). Undoubtedly, the best people to undertake this task are the scholars. With their knowledge, lessons, sermons, and advice, and from what we see, the scholars of Islam were vigilant in safeguarding the nation's best interests.
00:32:05 – 00:32:45
They played a prominent role and had a powerful influence on the nation's past and present spiritual advancement. Their word carried weight in the royal courts for a considerable period of history, enjoining good upon kings and princes and forbidding them from evil. The story of Al-Hasan Al-Basir and other scholars of the Tabi'in, the story of Al-Mawardi, the story of Al-Razmin Abd Al-Salam, and the story of many Islamic sheikhs in the Ottoman quarter are not far removed from your own. Throughout Islamic history, Muslim scholars addressed the foundations, leaders, masters, the wealthy, the poor,
00:32:45 – 00:33:29
and all the common people in Islamic society. They guided caliphs, princes, governors, and rulers with sound advice. Some accepted it readily and cultivated it, benefiting the land and its people. Others refused, acted arrogantly, and suffered a clear loss. The disappearance of this blessed conduct, which existed before Islamic history, was due to the presence of eminent scholars dedicated to the well-being of the nation, whose like has not been seen since except by the prophets. The Prophetic tradition states that whoever conceals knowledge will be bridled by God on the Day of Resurrection with a blast from the Fire. This
00:33:29 – 00:34:11
hadith instilled in the sons of the nation a profound sense of responsibility towards it. The vast majority of the scholars of the Islamic nation felt a great sense of responsibility towards the negative transformations and undesirable changes occurring within the Islamic nation. In the modern era , a constellation of learned scholars emerged on the Islamic world's da'wah scene, whose sole concern was the propagation of their religion and the exaltation of their Lord's word . Their ultimate goal was the reform of society and its people, the suppression of falsehood, and the eradication of immorality and debauchery.
00:34:11 – 00:34:52
At the forefront of these educators and scholars were Abdul Hamid Ibn Badis, Muhammad al-Bashir al-Ibrahimi al-Jazairi, Imam Hassan al-Banna, Professor Said al-Narsi, Abdul Hamid Kashf, Sheikh Muhammad al-Mutawalli al-Sha'rawi , Abu al-Ahl al-Mawdud, Abu al-Hassan al-Nabawi, and many others who filled the world with their da'wah. May God be pleased with him. Indeed, al-Narsi's approach in his Quranic activities was excellent . Al-Narsi, may God have mercy on him, closely followed the painful events and controversial transformations that were taking place in the Islamic world. The fundamental changes,
00:34:52 – 00:35:40
especially after the Bolshevik coup of 1917 in Russia and the cultural revolution of 1966, are seen as a transformation of modern man. Headed towards deafening atheism, blind materialism, and a more pervasive and pervasive secularism, because contemporary education has become devoid of ethics and values, devoid of spirituality and spiritual upbringing, and devoid of religion and faith. The only success achieved in certain fields of science comes at the expense of spiritual and psychological faculties and moral commitment.
00:35:40 – 00:36:24
This deviates from the sound and balanced human nature that harmonizes the innate, spiritual, physical, and mental aspects. The young scholar Al-Nusi closely observed that the saturation of the contemporary world with the relentless Western secular culture would ultimately lead the Islamic world to a disastrous state of disregard and contempt for religious values, especially Islamic ones. The author, may God have mercy on him, diligently worked to counter this overwhelming wave of atheism and the efforts stemming from the two communist revolutions and the secularization of thought and the fears arising
00:36:24 – 00:37:12
from the French Revolution of 1789. He foresaw that the era following the collapse of the Ottoman Caliphate and the era of the dominance of Western liberal atheistic culture would usher in a new era for the world, one that would be realized through great revolutions and major transformations in many areas. The fields of life, especially in the doctrinal, value-based, spiritual, and political systems, are as if the Meccan era of the Islamic call is beginning anew. Nursi saw that the Islamic world was entering a new phase, both in terms of belief and practice.
00:37:12 – 00:37:59
Hence, Nursi focused all his energies on raising the nation's youth with a new Quranic education, in harmony with the demands and responsibilities of the age. Nursi was fully aware of what the new Western mentality and the intellectual and cultural shifts in the intellectual landscape of both East and West would bring . People need to strengthen the foundation of this mentality and solidify the underlying principles of the new Islamic work by establishing firm foundations of reflection and contemplation. So, I move on to the conclusion.
00:38:00 – 00:38:41
The request was for His Excellency the President to distribute the share of the forest. Please , God willing, I will look upon you with compassion. Imam Musa's most important concern is the education of society. Yes, and in the context of educating society as a large entity composed
00:38:41 – 00:39:23
of many diverse groups, sects, and human segments , Musa drew attention to drawing some educational guidelines that would educate society, address its corruption, correct its crookedness, close its gaps, and remove its flaws. In this In the passage, we see that al-Mursi was able to take a bird's-eye view , a perspective from above, with his sharp intellect and keen insight. He viewed society as a whole and addressed its major problems. He was able to pinpoint the shortcomings, weaknesses, and flaws in contemporary society.
00:39:23 – 00:40:09
Hence, al-Mursi relied on a subtle and profound approach in specific sections of his writings to explain what is important to society in terms of civilizational shortcomings, and what is lacking and flawed in contemporary civilization, as well as the causes of weakness and frailty. He also paid attention to matters that undermine the structure of society, such as subservience, tribalism, and negative nationalism. He proclaimed that it is the oppressors of Europe who stir up the idea of ​​nationalism in its negative form among Muslims in order to tear them apart and make it easier for Europeans to absorb them. Al
00:40:09 – 00:40:54
-Mursi then points to the ground on which the idea of ​​nationalism grew, which is that it contains a taste for the self, a pleasure of indulgence, and an ominous power. He also proclaims elsewhere that throughout history, many great harms have resulted from negative nationalism. Al-Mursi himself provides evidence of the harms of negative nationalism, saying that when the peoples of Europe called for The Ansar and their misguided approach in the twentieth century
00:40:54 – 00:41:36
is a historical one, filled with horrific incidents between the French and the Arabs. This terrible destruction caused by the World War demonstrated the extent of the damage inflicted by this nationalist ideology on the Ansar. Thus, Nusi attempts to educate society through Quranic teachings, protecting it from the destructive nationalism that is the greatest social ill in this context, and strengthening it against Islamic unity. He says that the discord and animosity among the Ansar of Islam and its tribes
00:41:36 – 00:42:11
due to nationalist thought is immense and a grave matter. The Muslims' view of one another with hostility, resulting from negative nationalism, is a great calamity beyond description ; it is a madness akin to the madness of someone who focuses on a mosquito bite but ignores the venomous snakes circling around it . In this context, Nusi, may God have mercy on him, calls for peace.
00:42:19 – 00:43:07
In this context, Nusi alerts society and tries to educate it with all the strength and effort he possesses to avoid and distance itself from these social ills that arose from the corrupt, secular, and monolithic Western civilization. He points out that present civilization believes Its philosophy is that the foundation of social life is power, and it aims for benefit in everything. And the conflict seeks a constitution for life, and it adheres to racism and Serbian nationalism as a bond for groups. Its goal is a blazing flame to satisfy the desires of passions and the whims of the soul, which increase the masses of the soul and stir up
00:43:07 – 00:43:48
the air. It is known that the nature of power is transgression, the nature of benefit is cohesion, the nature of conflict is collision, and the nature of victory is transgression, where it grows by afflicting others. And may God bless and grant peace to our master Muhammad, the Messenger of God, may God bless him and grant him peace . And we listen to His Excellency the President, may God bless you , and I hope you will excuse us . No, no, I will excuse you. We say, the doorkeeper does not excuse the eye. So, you, may God bless you, have done well and benefited, may God bless you. And now we move to our brother, Dr. Abdullah Sina,
00:43:48 – 00:44:37
from the University of Yambo Login, Bamawanfo, in Mali. The title of his research is: The Qur'anic Discourse and the Balanced Spiritual Educational Approach: A Reading in Light of the Generalities of the Epistles of Sleep by Bediüzzaman Said Nursi, may God have mercy on him. So, let us thank him. Peace be upon you and God's mercy and blessings. Peace be upon you. In the name of God, the Most Gracious, the Most Merciful. And may God bless our master Muhammad and his family and grant them peace. In the session of the World Conference The thirteenth , Badi’ al-Zaman al-Sa’id al-Nursi, entitled Qur’anic Solutions to Contemporary Problems, I present a research entitled Qur’anic Discourse and the Parallel Spiritual Educational Methodology:
00:44:37 – 00:45:15
A Reading in Light of the Generalities of the Epistles of Light by Nawawi . This presentation consists of the following elements: an introduction, the general context, the problem, the research objectives, the importance, the methodology, the research structure, the research results, the research recommendations, and finally, the appendices, which were supposed to be presented as an occasional PowerPoint presentation, but God willing, given the efforts, I will present them as such, God willing. We begin
00:45:23 – 00:46:07
with a context, saying, " In the name of God, the Most Gracious, the Most Merciful, Who caused to grow on the earth everything in due proportion, and peace and blessings be upon our Prophet Muhammad, who called for balance and moderation and forbade excess in religion, and upon his family and companions and those who follow them in righteousness until the Day of Judgment." This topic is addressed within the following framework: We are experiencing a spiritual crisis represented by the overemphasis on the spiritual aspect amidst scientific, technological, and artificial intelligence developments.
00:46:07 – 00:46:48
Within the context of this crisis, exaggeration has emerged in the spiritual sphere with the neglect of the past and worldly aspects, which contradicts the Quranic purpose, which has a comprehensive view of humanity. The Quranic discourse provides the reference points to which one should turn for solutions to crises. This is something that Said Nursi recognized, as the Quranic discourse addressed
00:46:48 – 00:47:33
the spiritual crisis, clarifying its causes before presenting the solutions to it. Nursi demonstrated the Quranic shortcomings in the integrated view of humanity in several instances through the Risale-i Nur (Epistles of Light). Based on the foregoing, the researcher attempts to address the problem, which can be justified by the following question: How did the Quranic discourse form the basis for Nursi's call for balanced spiritual education? It follows that this The central problem and sub-questions are:
00:47:33 – 00:48:15
What are the characteristics of spiritual education in Nursi's work? What constitutes Nursi's critique of contemporary spiritual education ? What are the most prominent features of the moderate approach that Nursi advocated as an alternative? Objectives: This research aims to demonstrate the extent to which Bediüzzaman Said Nursi called for moderation, drawing inspiration from the Quranic discourse. It also aims to examine Bediüzzaman Said Nursi's critique of spiritual education in his work. This research also aims to explain the alternatives that Nursi proposed
00:48:16 – 00:48:58
regarding the issue of moderation in his work. The importance of this research lies in its scientific contribution, serving as a reference and theoretical entry point for understanding the principle of balance and moderation in Bediüzzaman Said Nursi's intellectual project,
00:48:58 – 00:49:39
as derived from the Quranic discourse . Practical objectives: The practical merit of this research lies in its call for a practical plan to apply the principle of balance and moderation in our individual and social lives. This principle can be incorporated into academic programs, curricula, books, and resources. As for the methodology, it follows Nature, the subject of this approach, has been the subject of this research. Various methods have been adopted depending on the circumstances,
00:49:39 – 00:50:26
foremost among them the descriptive-analytical method, which aims to accurately describe and analyze issues, alongside the historical method to illustrate the nature and sequence of events. The comparative approach was also employed to facilitate a comparison between different positions. Among the most important tools the researcher relied upon were observation, books, images, and maps. The researcher structured the study into divisions. This study includes a preliminary introduction entitled " A Glimpse into Translation After Nursi's Time and a Definition of the Qur'anic Discourse." The first section is entitled "The Reality of Influential Spiritual Education and Its Impact According to Nursi,"
00:50:26 – 00:51:06
while the third section is entitled "Nursi and a Critique of Influential Spiritual Education." The fourth section is entitled "We Desire a Balanced Spiritual Educational Approach as Approached to Nursi." The most prominent findings of the research were: understanding its features in Nursi's translation was extremely important, as it enabled the researcher to place the research topic in its realistic context. Important historical milestones that significantly influenced the formation of Nursi's personality were utilized.
00:51:06 – 00:51:52
Nursi's pursuit of a moderate spiritual approach as a proposed alternative resulted from his diagnosis of the reality of spiritual education. Two of the most important components of spiritual education mentioned by Nursi were identified: remembrance of God and contemplation. It became clear during the revival that these are prerequisites for purifying the soul. Nursi diagnosed what he was suffering from. The reality of behaviors that deviate from achieving the goal of spiritual education represents a spiritual and psychological crisis, and the negative effects of this crisis on the individual and the community.
00:51:52 – 00:52:34
Nursi was not merely a destructive critic; rather, he offered alternatives to the deteriorating state of spiritual education that he criticized. This alternative was embodied in his proposal of a methodology based on the Quran and Sunnah , which he considered the ultimate reference for purification and moderate conduct. The most important manifestations of the methodology proposed by Nursi for moderate spiritual education were discussed , represented in principles he considered essential, the most important of which are the principle of moderation and the principle of sincerity. Nursi proposed the principle of moderation as an alternative to excess and extremism
00:52:34 – 00:53:21
and their resulting effects, and he proposed the principle of sincerity as an alternative to hypocrisy, boasting, envy, and greed and their resulting effects on the individual or the community. If we were to avoid the recommendations of this research, we would return to it. The researcher recommends further studies of Nursi's intellectual project regarding the principle of moderation and balance , given its importance to the individual and the community, which would encourage moderate thought. It reduces extremist and zealous thinking, whether on the past or on the spiritual, and Al-Badis recommends including the principle of moderation
00:53:21 – 00:54:01
and balance, the core of Nursi, in study programs, courses, books, scientific courses, and academic research. Finally, we had appendices, including a map of Turkey. This included the places we mentioned during the mission, regarding the birthplace of Badi al-Zaman Morsi, as well as his activities and other places. We also have a picture of Badi al-Zaman during the drawing. We also have a picture of the cover of my book, " Words." Finally, I thank you all, and peace be upon you. He said, "Five minutes . If you want to use it in the ring,
00:54:02 – 00:54:53
you can add two lifting powers to the appendices. Five minutes. I don't know where I sent my questions. I sent my questions before.
00:55:24 – 00:56:06
So, we open the floor for interventions for the participating brothers who want to ask the researchers about what they presented in their papers." In the name of God, the Most Gracious, the Most Merciful. First, my name is Khairallah Hassan from Erbil, Salahaddin University. First, we thank you for managing the session and we thank the institution for providing the opportunity and preparing the conference.
00:56:06 – 00:56:44
Regarding my participation, some of the brothers and sisters, when presenting their research, use the word "nawras." This is incorrect. Nawras is a bird , but "nawras " means "village nawras. " This is the first point . Second, Professor Dr. Muhammad used the word "dur." I believe the word "dur" is not a classical Arabic word , but rather a word that has been borrowed into the Arabic language.
00:56:47 – 00:57:30
May God reward you. May God bless you. Ahrab means to use the word "athar " or "athar" as an alternative to the word "dawrah" (role /role), for example, "athar ad-da'wah" (the effects of da'wah), for example, "athar fulani" (the effect of so - and-so), "athar fulani" (the effect of so-and-so). May God bless you. May God improve you. Here is a question from the brother Majnoon . Hello, introduce yourself, God willing. I am a transmitter from Palestine. God willing, a little about the Sharia knowledge. I am a doctor of physics , God willing . But my question is regarding deduction and stability.
00:57:30 – 00:58:11
I wrote the same question . They don't ask you this . Don't plan. Rather, you have a doctorate in deduction and stability . We have in the natural sciences two completely different things: deduction and induction. It is a triangle. One is required, one is united. According to your study, your vision, or what has happened to you, what is the appropriate mechanism for using Qur'anic induction in studying the verses?
00:58:11 – 00:58:54
We know stability, and we know it well in the practical and applied sciences. Yes, I studied it a little in my studies. The sheikhs are far from stability; they love it. Of course, they love stability. So, if you could tell us about the topic of stability, its mechanisms or methodological results in stability, suitable for addressing the existing verses, in the name of God, the Most Gracious, the Most Merciful, firstly, that we induct and receive
00:58:54 – 00:59:35
word by word, meaning specifically with the recitation of the Holy Quran and with contemplation of the Holy Quran and its meanings when it is directed, whether directed or not, and he hastens from it the induction, meaning first, meaning he reads with faith, he reads the Holy Quran, then the meanings, if its meanings and its meanings, this is deduction, meaning he extracts from it the hopes, meaning the precious ones of the rulings and commands, and this is deduction. Deduction is
00:59:35 – 01:00:17
from the word for deduction, meaning he extracts water from some deduction, but induction is something in reality, meaning that the Messenger, may God bless him and grant him peace, had three or four responsibilities, and likewise the Quran, and it also means reading the Quran because the words are interconnected. First, that is silencing the soul and teaching wisdom and the Book, and from here, meaning wonder, and consequently, the recitation of the Quran, then , meaning the rulings and wonder , following the part , following the part, until you reach the main point , it is following , it is following
01:00:18 – 01:00:58
For some parts, reaching the level of the word "prayer" follows the positions of Islam, the positions of Islam, and the implications of this. This is established in the original scientific sources . Establishment is divided into two parts : complete establishment and incomplete establishment. Incomplete establishment is never used as evidence and is not considered. For example, as they represent the regions, they transform every animal that burns and the lower thought at the absolute, except for Tabasco.
01:00:58 – 01:01:40
If you are an animal that burns the lower thought, this is incomplete establishment because we see that in the Sunnah, the lower thought is not burned, but rather the worldly thought is burned. This is incomplete establishment. There is a matter, Doctor. Of course, I do not agree with His Eminence Dr. Nael about the scholars avoiding establishment. How could they avoid it, knowing that establishment is one of the sources of subsidiary evidence ? Then, the difference between deduction and establishment is that deduction is the progression from generalities to specifics. That is, you take the general rule, which is essentially derived from a set of specifics,
01:01:40 – 01:02:22
meaning it is taken from a set of specifics, and you apply it to what you want. Whereas induction is the progression from specifics to generalities, reaching what is a general law. Yes, this is how this inverted triangle is. This is how we know it in the sciences. But the problem of most researchers is when they say that the research methodology required us to follow the inductive method. They mean here Reading the texts and collecting the texts, otherwise as a fundamental term, this is far away,
01:02:23 – 01:03:05
so I am asking you what is the advantage of the term in the Qur’anic usage ? Its general definition is known, but what is the advantage of its Qur’anic usage ? Is there a special definition, methodology, or viewpoint? It is observation, it is stability. If we say there is no word for stability in the Qur'an as stability, but it is observation, observation of particular issues. That is, through this particularity you reach
01:03:05 – 01:03:47
the general rule. For example, it was said that the absolute command implies existence, unless there is a small thing that is a limit of existence, to the star. This rule is taken from the set of commands mentioned in the texts that indicate the command. So they reached this result. That is, this is how induction works. For example, they say they seek the eighth induction by ordering the noble to the virtuous. There is a difference in the area between measurement and continuation. That is, the area is less than God,
01:03:47 – 01:04:28
and you, God willing, know about induction. The intention of induction is different from continuation, and deduction is taking rulings from texts . Stability is a way that helps you with this meaning. Stability is a way that helps you with this meaning. It is a teacher that helps. I am a doctor of physics and I use stability a lot, and I know that it has a complete meaning. I know the difference between deduction and stability well , but are there advantages to the stability of the Qur'an?
01:04:28 – 01:05:13
That is, are there qualities that must be conveyed by a Qur'anic reading council? [Automatic text; [It has not been proven that it is from speech] Translation by Nancy Qanqar. The question did not ask about the meaning of induction. What is the difference between induction and fish?
01:05:13 – 01:05:53
The question was not like that. The question was about applying induction to major narrations or how to apply this scientific approach to the Qur'an or to reading the Qur'an. There was no meaning of induction if that is the case. I think that Islamic scholars use induction, for example, when we go back to the general principles. The fifth of these general principles came as a result of induction— inductive reasoning of the texts of the Qur'an and the texts of the Sunnah —leading to these general rules.
01:05:53 – 01:06:36
For example, the principles of religion, self-preservation, and meaning-preservation —these are the general rules reached through the inductive reasoning of the Holy Qur'an. Thus , in terms of chronological order, the same methodology must be followed; there must be inductive reasoning to reach a general principle. The same applies here. For example, if the matter revolves around returning, for example, this point—we only reach it through inductive reasoning because, for example, we are familiar with the responsibilities of the religious authorities. This leads us to this point. So, I tell them, use this woman.
01:06:36 – 01:07:16
Yes, Doctor General, inductive reasoning is evidence of the strength of proving matters. When things are inductive, you follow them even with your own eyes. As for saying the word, it is either its name, its division , or its right. This is evidenced by inductive reasoning. You have read all of the Arabic language, all of it, and it becomes clear to you that the word prevails in your favor . Inductive reasoning is when you read the Holy Qur'an; it becomes clear to you, for example, that this word has appeared in the Holy Qur'an with these meanings. This is inductive reasoning. Inductive reasoning occurs in all matters , even in all knowledge.
01:07:16 – 01:07:30
Therefore, you are talking about the fifth general principles. When a person is inductive, he reads the Messenger of Jurisprudence and Islamic jurisprudence, and it becomes clear to him that... The colleges consist of these five things.
01:08:00 – 01:08:42
Of course, there is also a difference. I have a question for Dr. Abdullah, the title of his research, of course, is "The Qur'anic Discourse and the Balanced Spiritual Educational Approach." My question is: What are the dimensions of the Qur'anic discourse in explaining the balanced spiritual educational approach? This is a question : Do these dimensions extend to behavior, or are they limited to the spirit only ? The outward manifestation of the spirit — this is
01:08:43 – 01:09:24
two questions in one. A spiritual question : What are the dimensions of the discourse in explaining the balanced spiritual educational approach , and are these dimensions extended to behavior, or are they limited to the spirit only? Two questions in one. The second question : I mentioned the glorification in the educational approach. It is better for the manifestations to be hidden, and it is better to dedicate them to the wording of manifestations. The manifestations are beautiful, the manifestations are hidden, appearing now , but the manifestations are better.
01:09:24 – 01:10:09
This is as a good teaching. We ask when we talk about the danger —yes, the Qur'anic danger. It is true that it has many dimensions. There is the past, for example, there is the Qur'an , there is the aesthetic dimension that we perceive in people's affairs. This is regardless of situations and levels , but these are some levels. This is spiritual worship, which is not often noticed except by some, especially in the aspect of shopping, for example. It is, for example, the Sufi aspect, or the spiritual aspect. This is worship. The spirituality of the Quran is often perceived in this context of religion.
01:10:09 – 01:10:58
Not everyone who calls for it in knowledge is aware of it; it requires engagement. These doors, as we said, qualify us for the second aspect by asking him. It is true that these spiritual doors, yes, can lead to its fulfillment. This is in the Quran. This is not just a theoretical book , but a book I lived to see as integrated, as I said. This raises the issue of contrasting perspectives. If the focus is on the spiritual aspect and the focus is on the material aspect,
01:10:58 – 01:11:42
for example, the focus is on the material aspect. What I want to say is that because of technological development and scientific advancements, people have become preoccupied with material things, to the point that some have completely disregarded the spiritual aspect or belittled it. On the other hand, we see others who work in the spiritual realm who have also gone to extremes. For example, we see some Sufis who have gone to extremes in shopping, to the point that some are irrational. For example, this person sometimes tortures himself, or he appears and displays behaviors, either in a question or so on. This is a type of extremism that I share, that light will break down into this type of
01:11:42 – 01:12:22
extremism . For example, when we read in many messages The light sometimes we see him talking about connection in the past and talking about it a lot . For example, in the book "Swikel Islam," we see that he elaborates on the economy in the material field and also talks about the economy in the spiritual field. This is what I referred to, for example, I said that it is the beginning that he came from sincerity,
01:12:22 – 01:13:03
because, for example, one only pretends, and for example, he pointed out that there is someone who sometimes presents himself as being better than a person, and this person you see is better than him spiritually, but he presents himself as if he is better than him in a mystical and spiritual way. As for Nursi, may God have mercy on him, he clarified this aspect and presented some of the virtues such as sincerity and moderation. These are things that he was concerned about in terms of their value , but is this in accordance with some Qur’anic indication? What?
01:13:03 – 01:13:44
Does the excess in materialism mean that it is one of the dimensions of spiritual significance or one of the dimensions of Quranic significance ? No , it seems we understood from your words that this excess in materialism is one of the manifestations of the semantic dimensions in the Holy Quran. No, no, no, it 's not like that. I don't mean that. I mean that Narusi benefited from the Quranic discourse to address this reality, to address these hearts. He benefited from the Quranic discourse. Welcome. Thank you very much.
01:13:45 – 01:14:07
Balanced, not singular, and not beneficial. I was expanding on the point that we should include these principles that are related to Narusi, we should include them within the established programs and reach development and courses. We will be in development. Yes,
01:14:31 – 01:15:08
and to the soul of his family, his wives, his descendants, his companions, the followers, the followers of the followers, the saints, the mujtahid imams, and to the soul of Butana, the messages of the deceased Muslims , our parents, and to the soul of our teacher, Bada' al-Zaman, Sa'd al-Mursal , and the students of the Risale-i Nur, we dedicate to them all the reward of Surah Al-Fatihah with prayer. In the name of God, may God bless you, may God bless you. Now the testimony,
01:15:14 – 01:15:26
the testimony was delayed, Muhammad
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