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Kaynak 00:00:02 – 00:00:44 · YouTube 00:00:02
Hashim Haddad. Yeah, Prof Hashim. Yes, yes. I'll change my name. Yes, yeah, please. All right. Okay. I seek refuge in Allah from the accursed. In the name of Allah, the Most Gracious, the Most Merciful. And peace and blessings be upon the Messenger of Allah, and upon his family and companions, and upon those who follow him in good faith and in good faith. Welcome everybody to the 13th International Badiouzaman Symposium, the Quranic Solutions to Global Crisis. And this is an online session, and we really appreciate, you know, all the
Kaynak 00:00:44 – 00:01:19 · YouTube 00:00:44
participants for joining. And today, this English session, the theme of this session will be human vicegerency or khilafah in the Anthropocene. And today we have five speakers, Professor Dr. Hashim Haddad at Makassar Alauddin State Islamic University in Indonesia, and then we have Associate Professor Dr. Shamsuri from the University Darussalam Guntur, Ahmed Rama Dhoni
Kaynak 00:01:19 – 00:01:54 · YouTube 00:01:19
Gajah Mada University also Indonesia Novia Ulfa Isnaini Jemberk Yai Haji Ahmad Siddiq State Islamic University and Khalilullah Nur Azmi Antasari State Islamic University so all of the speakers are from Indonesia and this is Again, this is an online session, and for each speaker, we have about 15 to 20 minutes.
Kaynak 00:01:55 – 00:02:30 · YouTube 00:01:55
So you are going to be presenting your papers. And so I think the maximum amount of time we can give is 20 minutes, but let's try to stick to 15. But I'll kind of indicate like two minutes before, but we can extend to 20 minutes, inshallah. And so I'm going to invite Professor Dr. Hashim Haddad from Makassar Al-Ad-Din, State Islamic University, Indonesia.
Kaynak 00:02:30 – 00:03:08 · YouTube 00:02:30
Indonesia, and the topic is Eco-Theology from the Perspective of Said Nursi, a Quranic Spiritual Paradigm for Environmental Ethics. So Prof Hashim, please welcome. Prof Hashim Hashim Excuse me, Prof Idrus? Prof Idrus Yes, yes use me because yes it's unstable I'm still want to
Kaynak 00:03:08 – 00:03:45 · YouTube 00:03:08
take a place that what is we have a good signal yeah yeah yeah okay some service okay all right all right the first presenter here yes yes my signal is I'm a step yeah yeah Yeah, I can see that. I can see that. I'll try to take it. Okay, so we're going to move your place to maybe third or fourth. And then we will start with Associate Professor Dr. Shamsuri.
Kaynak 00:03:46 – 00:04:16 · YouTube 00:03:46
And his topic is Chronic Ethical Consumption Framework for Food Waste Control, role a norsan perspective toward achieving sdg the sdg2 or zero hunger uh dr shamsuri please welcome okay thank you very much yeah prof in this traffic off uh allow me to share my slide maybe it is possible it is okay okay
Kaynak 00:04:22 – 00:05:01 · YouTube 00:04:22
uh A'udhu Billahi Minash Shaitanir Rajeem. Bismillahir Rahmanir Raheem. Assalamualaikum Warahmatullahi Wabarakatuh. Honorable to Mr. Chairman, Prof. Ildis Rafiqah. And Your Excellencies is all of presenter and participant at the International Badu Zaman Symposium. For this opportunity, I would like to present my paper, presented by Shamsurya and Ahmad Hafid Cek Yudin, regarding the Quranic Ethical Consumption Framework for Food
Kaynak 00:05:01 – 00:05:42 · YouTube 00:05:01
Waste Control, Nur Siyan's Perspective toward Achieving SDGs to Uzir Hangan. uh dr shamsuri may may i ask you to uh maybe maximize or uh do it uh like presenter mode you have presenter mode okay okay yeah yeah good good okay yes okay exactly yes okay okay uh the background and main issue uh it is i think we know that the challenges of achieving stages 2 zero hunger remain late yeah even
Kaynak 00:05:42 – 00:06:18 · YouTube 00:05:42
talk about insecurity and what will happen at the same time if we look to the the data would have published it with the some researchers and the the data have published it from feo yeah and the state of food security and nutrition in the world in 2024. In 2025, about 295.3 million people in 53 countries will face a severe food crisis,
Kaynak 00:06:18 – 00:06:59 · YouTube 00:06:18
with 36 countries having long-lasting crisis, is affecting almost 80 percent of their population since 2016 and another issue is this food crisis is influenced by various interconnected shock shock shock as the coffee 19 pandemic yeah climate change and geopolitical conflict and economic volatility uh and the second yeah The second, and we know the phenomenon of our practice
Kaynak 00:06:59 – 00:07:35 · YouTube 00:06:59
of food waste, referring to UNEP 2021, the sector contributing the most food waste, our household contributes 61% of the total food waste. food service sector contribute 26% and retail sector contribute 13%. In Oman, food waste reaches approximately 560 tons annually, causing an economic loss of about
Kaynak 00:07:37 – 00:08:15 · YouTube 00:07:37
real Oman 60 million. And we can understand that middle and high income countries mainly face food waste problem at the consumption stage is driven by consumer behavior and in contrast yeah low income countries experience food waste issues yeah more in the supply chains and production uh stage yeah so uh what does it I think there is a food paradox,
Kaynak 00:08:15 – 00:08:54 · YouTube 00:08:15
food security versus high food waste, so that the problem is not only about producing and distributing food only, but also about how people consume food and their ethical responsibility. possibility yeah uh if we refer to some definition uh about consumption yeah the term of consumption
Kaynak 00:08:54 – 00:09:35 · YouTube 00:08:54
is called by al-istikhlaq we know that the istikhlaq is come from the root word yeah halakha halakha the mean is is uh uh halakha the mean is um uh mafsadah ya mafsadah with the verbal known halakha hulkan hulukan or tahlukan yeah uh halakha yeah halakha if we uh we give the mean yeah if we give the The mean to the English is maybe halakha al-istikhlaq, the consumption in Arabic is, the mean is destroyed, to be destroyed, finished,
Kaynak 00:09:36 – 00:10:14 · YouTube 00:09:36
did or spoiled. In English, we know the definition of consumption is the act of using or eating or drinking something. or the process of buying and using goods. In Islam, the consumption is defined as an act of worship and a means to achieve spiritual and material well-being, falah or maslaha, public welfare. So the meaning of consumption is not only eating or drinking something,
Kaynak 00:10:14 – 00:10:51 · YouTube 00:10:14
but the consumption is about the moral and economic responsibility. In other words, the conventional economics define that the consumption is as the materialistic and rational maximization of individual utility or satisfaction. So we can look that is the big different perspective between Islamic consumption and conventional conventional consumption primary driver if in Islamic consumption is there is fight
Kaynak 00:10:51 – 00:11:33 · YouTube 00:10:51
I think and need fulfillment within uh Sharia Islamic law vendors if if in conventional is uh refer to personal desire or rational choice and utility uh maximization uh in in more earlier Islamic consumption is three expression between halal lawful and haram unlawful goods yeah in conventional In conventional Samson, there is no strict religious regulation of good, provided they are legally marketable only. If we look to behavior limit, in Islam is prohibition
Kaynak 00:11:33 – 00:12:12 · YouTube 00:11:33
of Israf and Tabzir and graded by Al-Iqtisod or Wasatiyah or Moderation. In conventional is consumption is theoretically limited only by personal budget constraint and market price. In priority, in Islamic consumption, there is structured need. The first is dururyah, essential, and the second is hajiah, confinances, and the third is tahsiniyat, or luxuries. risk yeah in conventional conventional is determined by individual preference and
Kaynak 00:12:14 – 00:12:51 · YouTube 00:12:14
consumer sovereignty desire carry equal weight if affordably so um we can understand yeah we can understand that the uh the the process start with the desire desire, not driven by need but influenced by art or promotion and modern lifestyle that encourages always wanting more. This uncontrolled desire causes people to buy or store too much food, which
Kaynak 00:12:51 – 00:13:28 · YouTube 00:12:51
then spoils and gets wasted. it this was it uses up natural resources like water yeah fertilizer or fuel land or labor and increased harmful methane gas from rotting food uh the environmental the environmental uh harm weaken yeah the food system leading to crop failure higher food price delivery problem and less food security all this problem come from unchecked personal desire but their impact on the global food system is
Kaynak 00:13:28 – 00:14:08 · YouTube 00:13:28
often unnoticed okay so we look at the the the the framework here for reducing food of the west based on the teaching teaching of Bade'u Zaman Said Nursi, this framework was based on the teaching of Bade'u Zaman Nursi is not only as a technical problem, but also as the
Kaynak 00:14:08 – 00:14:46 · YouTube 00:14:08
matter of moral awareness and responsibility. So the framework has three main pillars. The first is iqtisad, moderation as gratitude. We can refer this pillar is based on the Quran, Surah Al-A'raf, Surah Al-Amraf, which is prohibit access or israf. For Nursi concept, it is sought on moderation and frugality is a way of
Kaynak 00:14:46 – 00:15:22 · YouTube 00:14:46
showing gratitude to Allah and controlling excessive desire. Therefore, food consumption should be based on need and efficiency, not israf. and the second we can look the pillar second is the ni'mah and syukur ni'mah and syukur put us the divine bounty this pillar this principle is based on surah an-nahal surah an-nahal al-ayah 114 which teach people
Kaynak 00:15:22 – 00:15:59 · YouTube 00:15:22
to consume lawful and good food and to be grateful For Nusi, for Nusi concept, food is not simply commodity, it is a blessing from Allah, it is a ni'mah from Allah, so because food is ni'mah from Allah, that should lead to gratitude, to syukur, The relationship can be understood as food Because food is rizqun So rizq is the meaning is ni'mah So we have to syukur
Kaynak 00:16:00 – 00:16:39 · YouTube 00:16:00
Because food means rizq So rizq means ni'mah So ni'mah means we all have to be thankful This is the principle that Said Al-Nursi saw in Surah An-Nahl Al-Ayah from the beginning of the 4th century. And third is Amanah and Mizan. Amanah and Mizan here is the meaning is consumption as a responsibility. So, Dr. Shamsuri, I'm sorry, I'm seeing, we're seeing
Kaynak 00:16:39 – 00:17:18 · YouTube 00:16:39
this background and main issues. Yeah, okay, now is, yes, now the correct one. Okay. Okay. Yes. Okay, we're going to the last, yeah, the last, okay. Yeah, sorry. Okay. Yeah. In the last, from these three
Kaynak 00:17:18 – 00:17:53 · YouTube 00:17:18
principles, Nursi developed a four-stage model of change. The first stage is the Quranic normative foundation. This stage is based on Islamic values such as tawhid, rizq, amanah, mizan, and the prohibition of Tabzir and Isra. The second set is spiritual, cognitive transformation. This value changes the way people think and feel about food. Think and feel about food itself. People develop awareness of ikhtisat, moderation,
Kaynak 00:17:54 – 00:18:33 · YouTube 00:17:54
gratitude, appreciation of Allah's blessing, and kona'ah, contentment. They They began to see food, to see the human being, the human is see food as a blessing, not simply as a product to consume only. The third stage is responsible consumption behavior. This awareness leads to practical actions, such as buying food according to need, taking direct amounts, storing food properly, raising food when
Kaynak 00:18:33 – 00:19:11 · YouTube 00:18:33
possible, and reducing food waste, etc. And the last, the fourth stage is social institution action. Individual action can develop into collective effort, such as sodakoh, wakaf, food sharing, food bank, community food distribution, and supportive policies. So, the main message, I would like to take the conclusion here is from this framework is NUR-C, that
Kaynak 00:19:11 – 00:19:46 · YouTube 00:19:11
food waste not simply as a waste management problem only, but as a problem of moral consciousness. So, the food waste is the problem of moral consciousness. In other words, reducing food waste is not only about how we dispose of or recycle food waste, but more importantly about how we understand food as a blessing and amanah
Kaynak 00:19:46 – 00:20:27 · YouTube 00:19:46
from Allah. Or we can say it in Arabic The problems that are faced by the society today are not just about food waste But there are problems of fikrah Fikrah is to understand the risks of one's own self Okay, I think it is my presentation, Prof. Ildus, so I think enough, please give me some suggestions
Kaynak 00:20:27 – 00:21:03 · YouTube 00:20:27
to buy, the paper is good, okay, thank you very much, Assalamualaikum Warahmatullahi Wabarakatuh Thank you very much, Dr. Shamsuri. Indeed, the topic is extremely, extremely important and the data that you show from OCHA and from FAO, you know, they're extremely saddening and there is so much, so much food that humanity produces.
Kaynak 00:21:03 – 00:21:40 · YouTube 00:21:03
producers, but at the same time, millions of people are not getting enough. So it would be really, you know, if you could give some maybe examples, let's say, of food management and waste management maybe in your area, like your specific locality, if there is any. If you're familiar with cases of food waste and how the government or the policy is trying to address this issue.
Kaynak 00:21:40 – 00:22:18 · YouTube 00:21:40
Or maybe the community is doing something like that. Yeah, okay. I would like to give some simple example in my area. Actually, today I left Islamic university, especially in Gontor. Gontor is the Pesantren Islamic boarding school. In this boarding school, there is the management for the eating and drinking. thinking yeah that is uh eat and drink is uh there is uh control it yeah business
Kaynak 00:22:18 – 00:22:55 · YouTube 00:22:18
based system uh when the student or when the teacher is uh throw the uh the food waste yeah to the dustbin yeah it is um uh some people around us is give uh um mother yani you know yeah yeah so I think it It is because simple habits, simple, simple, simple, what do you say? Yeah. Trying to shame, trying to shame people or something like that.
Kaynak 00:22:55 – 00:23:32 · YouTube 00:22:55
yeah all right all right okay all right all right so yes indeed the uh the topic is uh is good uh thank you thank you very much for presenting uh your paper and uh inshallah our colleagues at the istanbul uh your foundation for science and culture will publish it inshallah yeah all right all right all right thank you thank you Okay, so we have another speaker. Prof, are you ready?
Kaynak 00:23:34 – 00:24:14 · YouTube 00:23:34
Like Prof Hashim? Are you in a better place now? I mean, with better connection now? Prof Hashim Haddad? All right, I see that probably. Hello, hello. Yes, yes. Yes, yes, Prof Hashim. do you hear my voice yes yes i can hear you and it seems like your connection is now much better it's good okay okay thank you yes yes uh all right so
Kaynak 00:24:14 – 00:24:38 · YouTube 00:24:14
uh i think we can uh go to your presentation now and the the topic is echo theology from the perspective of said no see a quranic spiritual paradigm for environmental ethics so professor please you can start your presentation okay let me uh share screen first i'm sorry
Kaynak 00:25:17 – 00:25:56 · YouTube 00:25:17
okay it's clear um yes uh yes yeah but you can you can do the the slideshow Okay, thank you very much. Thank you very much for Mr. Idrus, Repcov, and thank you very much for Mr. Samsuri, and there is in the Zoom, Ms. Khalipan or Asmi. me thank you very much for your attend attend this conference uh allow me to say
Kaynak 00:25:56 – 00:26:34 · YouTube 00:25:56
assalamualaikum warahmatullahi wabarakatuh Waalaikumsalam warahmatullahi wabarakatuh wassalatu wassalamu ala rasulillah wa ala alihi wa sohbihi wa man wa ala amma ba'ad syukur alhamdulillah I would like to say thank you very much for Mr. Idrus who has given us a good chance to present my paper my paper my paper now entitled ecotheology inside nurses perspective for Quranic spiritual paradigm for impairmental ethic yeah I'm Hashim Adada from
Kaynak 00:26:34 – 00:27:15 · YouTube 00:26:34
State University Islamic Islamic University of Alauddin Makassar and I'm very glad to meet you all uh okay uh I would like to uh present my background yeah why I very interested to research or to uh to talk about not a code theology in Psyche and Gnosis perspective. In Islamic thought, the relationship between good, human being, and the natural
Kaynak 00:27:15 – 00:27:49 · YouTube 00:27:15
world is deeply interconnected and forms the foundation of an ethical and spiritual worldview. view. The Quran presents nature not merely as a physical empowerment, but as a sacred sign, or what you may call ayah, ayah of God's wisdom, of God's power and mercy. Every element of creation, water, mountain, animals, plane, and the atmosphere reflect, define,
Kaynak 00:27:50 – 00:28:30 · YouTube 00:27:50
order, and serve the possible role within the balance of the universe and the second I would like to say that human being according to the Quran appointed as Halifah yes judges on each and this position is not one of domination but of responsibility accountability and moral duty human are in trust with the amanah the divine trust to maintain harmony with the creation to avoid causing corruption or what you
Kaynak 00:28:30 – 00:29:08 · YouTube 00:28:30
may say facade on each so in this case yeah maybe it's clear my screenshot my my cell screen yeah this is the background yeah and the nurses perspective that yeah outlet to introduce the ecology as how religious would you can cultivate ecological responsibility. In Islamic thought, nature is simultaneously
Kaynak 00:29:08 – 00:29:42 · YouTube 00:29:08
creation, ayah, amanah, and field of divine wisdom. And who is Syed Nursi? I would like to introduce Syed Nursi in this his happy occasion. Said Nursi, as we know that he was a major Kurdish Ottoman, Turkish Muslim scholar, and what is his
Kaynak 00:29:47 – 00:30:24 · YouTube 00:29:47
principal corpus, the Risala Nur, and developed a spiritual and relational reading of the Quran. Nursi interpreted the universe as a meaningful look displaying divine name, wisdom, honor, and mercy. His approach offers resources for an Islamic environmental ethic without reducing nature to a merely material resource. Now, a Quranic vision of nature is what Allah said in the Quran that
Kaynak 00:30:29 – 00:31:07 · YouTube 00:30:29
we will show them our side in the horizon and within themselves yeah I'm sorry yeah I'm sorry if we combine to Indonesian because I yeah I see in script that all of this unless it does Indonesian from this we understand that nature is not spirituality empty the cosmos point beyond itself
Kaynak 00:31:07 – 00:31:42 · YouTube 00:31:07
to its creator the second the ecological world can be read as a network of sign rather than us in the matter And the third, environmental degradation, therefore, involves a failure of perception as well as a failure of practice. So the central concept of Gnosis, Tauhid, Tauhid means affirming the oneness of God
Kaynak 00:31:42 – 00:32:17 · YouTube 00:31:42
and the coherence of creation under divine sovereignty. Ponussi, the unity and order of the universe, testifies to the unity of its Creator. Ecological implications. Humans are no absolute owners of nature. They are participants within a divinely orderly whole. Tauhid can therefore ground an ethic of interconnectedness, restraint,
Kaynak 00:32:18 – 00:32:50 · YouTube 00:32:18
gratitude, and responsibility. The next, nature as ayah. As we say, just know that nature actually is ayah. ayah there are many ayah in the Quran so that in the universe there are many ayah in the Al-Quran while from the interpreter something like
Kaynak 00:32:54 – 00:33:29 · YouTube 00:32:54
in the in the Qur'anic exegesis I'm sorry I I forgot his name he said that there are more than 800 ayat in the Qur'an who talk about nature yeah about nature yeah Jadi, Nursi sering membaca kata-kata yang dibuat
Kaynak 00:33:29 – 00:34:04 · YouTube 00:33:29
sebagai buku yang menyebutkan fenomena dan atributnya. Gunung, tanah, hutan, musim, air, dan badan kristal memperoleh semua kebijaksanaan dan genusitas. Untuk mencontemplasi alam semesta, itu sebabnya dan intelektual dan spiritual ekologi awal mulai dengan mengembangkan kemampuan untuk melihat kreasi yang berarti dan selanjutnya ya
Kaynak 00:34:05 – 00:34:42 · YouTube 00:34:05
kemanusiaan atau orang-orang ya saya bilang itu ya khalifah ya dan amanah ya Al-Quran mengatakan ya ini jangan ilu Allah membuat manusia sebagai khalifah. Konsep Al-Qur'an mengatakan khalifah membuat manusia sebagai agen yang dipercaya, dan amanah mengucapkan tanggung jawab, tanggung jawab, dan
Kaynak 00:34:42 – 00:35:22 · YouTube 00:34:42
penjagaan. Nusis teologi resist human arrogance by locating humanity with a larger order of defined creation. Stewardship requires careful ecological systems that sustain human and non-human life. the next year misal misal ya spin the balance misu income the dead one of ayat in the Quran say that in the heaven erase
Kaynak 00:35:22 – 00:36:01 · YouTube 00:35:22
and impose the balance so don't ya trust rate within the balance was sama Arofa aha wadah al -nisa alat kau filmizan ya this ayah so that misan represents proportion balance order and limits impar mental destruction bisa dianggap sebagai transgresi terhadap balasan ekologis. Dan tantangan utama adalah konsumsi yang terbatas dan mendorong penyelesaian.
Kaynak 00:36:01 – 00:36:38 · YouTube 00:36:01
Dan yang kedua, sesuatu seperti konsep ekologis utama di Nusa Tenggara, We explain before that Tauhid, the unity of God is a coherence of creation. Khalifah, human beings, human has responsibility within the creation. Mizan, we have to take for balance purpose in the each.
Kaynak 00:36:38 – 00:37:15 · YouTube 00:36:38
Ayah, alam semesta adalah tanda-tanda maksud Tuhan, amanah, kepercayaan, tanggung jawab, dan kekuatan. Dan syukur, kita harus mengucapkan berterima kasih kepada Tuhan Yang Maha Luas melalui penggunaan yang bertanggung jawab. blessing ya ya this is the maybe the last present
Kaynak 00:37:15 – 00:37:50 · YouTube 00:37:15
presentation from spirituality to environmental etik ya the number one moderation basis was an excessive consumption something like Seperti yang sudah saya katakan sebelumnya, kita harus mempertimbangkan alam semesta kita. Kegiatan, mengenali sumber alam semesta sebagai hadiah yang penting, sebaliknya seluruh komunitas. Dan kesyukuran, perhatian moral eksternal terhadap alam semesta dan sistem hidup. Tentang tanggung jawab,
Kaynak 00:37:50 – 00:38:31 · YouTube 00:37:50
menghubungkan keputusan alam semesta dengan tanggung jawab sebelumnya. God education, cultivate ecological literacy together with spiritual formation I would like to relate a little about Islamic education and ecotheology in Islamic education integrate Quranic environmental verses with science and environmental studies dan bagaimana mengajari para pelajar untuk membaca alam melalui perhatian
Kaynak 00:38:31 – 00:39:06 · YouTube 00:38:31
dan refleksi spiritual yang lebih empiris. Dan membuat latihan otomatis di sekolah, madrasah, pesantren, dan universitas. Seperti di Indonesia, ada banyak madrasah, banyak pesantren. di sekolah buddhisme Islam, kita harus mengembangkan apa yang kita panggil praktik hijau di lokasi kita. Mulai dari pengetahuan lingkungan kepada karakter lingkungan.
Kaynak 00:39:06 – 00:39:44 · YouTube 00:39:06
Tentang tanggung jawab, penyelamatan, dan layanan. terpisah. Menggunakan konsep Nursi dari alam semesta sebagai buku yang menarik untuk menghubungkan kebenaran, alasan, dan tindakan ekologi. Saya ingin memperoleh dari kesempatan ini Alhamdulillah al-islami University has a -several books ya from side Nursi and we have nurses corner in our
Kaynak 00:39:44 – 00:40:19 · YouTube 00:39:44
library here ya the completion the universe is a meaningful book it's sign like the attentive penelitian yang atentif terhadap inspirasi, ya, jadi ini adalah ya apa yang saya katakan bahwa alam semesta ya adalah ayah al-kubra ya ayah al-kubra ya karena ya ini adalah buku yang menarik ini adalah buku besar dan
Kaynak 00:40:19 – 00:40:57 · YouTube 00:40:19
dan semuanya adalah tanda Allah, tanda pencipta adalah ayah dari Allah Subhanahu wa ta'ala. Nekotologi yang diinspirasi oleh Nusris mulai dengan tawheed dan berakhir dengan tindakan yang bertanggung jawab. The environmental ethics is no external to spirituality, caring for creation can become an expression of worship, gratitude, and trust, and human flourishing and ecological integrity should be understood within the wider
Kaynak 00:40:57 – 00:41:34 · YouTube 00:40:57
defined order. I think that's all my presentation today and I would like to say thank you very much for your attending this presentation thank you and I'm back to Mr. Indus, thank you very much alright, alright, thank you thank you very much for for the for the presentation on the topic and of course Of course, still the idea of environment and ecotheology, what you term
Kaynak 00:41:34 – 00:42:09 · YouTube 00:41:34
ecotheology, is I guess something that we need to develop, I think, a deeper understanding of what it is, and especially the idea of reading the nature of Kitab al-Kainat, or the ayats that you say, you mentioned in your presentation. and the practical I think we would be interested of course inshallah to see more practical implementation of what you mean maybe at the level of local
Kaynak 00:42:09 – 00:42:44 · YouTube 00:42:09
pesantren or maybe your own university inshallah at Makassar Aleuddin University Islamic University so just like I asked the question Suri before so maybe you are about doing something something specific in your at your University as well either teaching ecotheology or maybe trying to implement the idea of the book of you know the book of nature or you know kitabul kainat or something like that is there anything practical being done
Kaynak 00:42:51 – 00:43:05 · YouTube 00:42:51
Yes, if you could share, if you could share your experience, your connection is, yes, please go ahead.
Kaynak 00:43:26 – 00:44:03 · YouTube 00:43:26
Halo, halo, aduh. Yes, yes, so now I think we can hear you, we can hear you now. Pardon, Mr. Idrus? I can hear you now, I can hear you. Okay, okay. Alright, well thank you Thank you very much For the presentation Thank you Okay I guess I guess there was some problem
Kaynak 00:44:03 – 00:44:38 · YouTube 00:44:03
With The network Anyway so Thank you and I think we can Move on to the next speaker Ahmad Ramadoni Oke, yes, I'm here. Oh, okay, all right, all right, welcome, welcome. And so, Ahmad Ramadhani represents Gajah Mada University, also Indonesia. And the topic of his presentation is Quranic Ecotheodicy in Sainudzi, Engaging
Kaynak 00:44:38 – 00:44:49 · YouTube 00:44:38
Atheistic Critiques of Non-Human Suffering. Please go ahead. Oke, thank you very much. I'm going to start sharing my screen. Yes.
Kaynak 00:45:16 – 00:45:56 · YouTube 00:45:16
I'm sorry, Dr. Idris, I must reopen Zoom. Because I have some problem with this app. Okay. Sorry, wait, wait, wait. Okay, so if you have to reopen. Okay. so you have to log out and here you can login back again so yeah please do it do it now akish akish me can you see my slides and hear me clearly uh we can hear you but the
Kaynak 00:45:56 – 00:46:32 · YouTube 00:45:56
slides we we we don't see them there's only one one line you know here we don't see the slides Yes, yeah Now it's visible Okay, thank you very much For this Opportunity Okay,
Kaynak 00:46:41 – 00:47:17 · YouTube 00:46:41
assalamualaikum warahmatullahi Wabarakatuh Bismillahirrahmanirrahim Alhamdulillahirrahmanirrahim Distinguished scholars And fellow participants Ladies and gentlemen Good morning Selamat pagi kepada Dr. Idrus di Turki, dan selamat pagi kepada semua yang menyertai kami dari Indonesia. Nama saya Ahmad Ramadhani, dan ini adalah kemampuan yang besar untuk saya untuk menghadirkan penelitian saya, yang dipanggil Quran Ikhlaq, The Odyssey Inside Nursi, menggabungkan kreatif atas kreatif untuk penyelamatan non- manusia.
Kaynak 00:47:17 – 00:47:55 · YouTube 00:47:17
So, in this presentation, I argue that Psygnosis offers an important conceptual framework for addressing this problem by shifting the discussion from anthropocentric perspective. Okay, let me begin with philosophical problem. Modern atheistic criticism has expanded classical problem of evil. William Rose, sebagai contoh, sangat penting di sini. Dia berusaha untuk membayangkan penjajah yang ditemukan dalam api pertama,
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yang telah dibakar dan menderita selama beberapa hari. Dan akhirnya, mereka tidak ada manusia yang melihatnya. Jadi, pertanyaan Roy lebih kuat, dengan tujuan moral yang cukup, dengan tujuan yang berbeda, yaitu memperbolehkan penyakit yang ternyata tidak mempunyai sifat. Dan masalahnya menjadi lebih sulit ketika kita mempertimbangkan waktu depan evolusi, penyakit dan penyebaran, penyakit yang berlaku dan berlaku selama miliar tahun sebelum manusia muncul.
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Mengapa respon klasik tidak cukup? Consider three familiar approach. First, the free will defines can explain moral evil caused by human choices, but it is much more difficult to apply it to animals. And for example, a wolf can make an ethical dedication to become a herbivore. And second, soul making, theodicy interprets suffering as an opportunity for moral and spiritual development. Ini mungkin menjadikan hubungan untuk merefleksi manusia, tetapi lebih sulit
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untuk menggunakan kreatif yang tidak memiliki bentuk moral dan refleksi spiritual manusia. Dan ketiga, penjelasan yang berasal dari scene asal atau hasilnya menghadapi kesulitan lain. Teologi palin modern menunjukkan bahwa penyakit, penyakit, penyakit, dan penyakit binatang berlaku lama sebelum manusia terkejut. Dan ini membawa kita ke masalah konseptual utama.
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Ini adalah antropocentrisme. We often judge nature almost exclusively according to human interest If something benefits human beings, we call it good And if it harms us and causes discomfort or hurts useless to us, we then call it evil So, Said Nursi challenges this assumption And in his Quranic worldview, nature does not exist merely as a resource for human beings Setiap kreatif memiliki hubungan intransik dengan kreatif dan berpartisipasi dalam
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keadaan kosmik yang lebih rendah. Jadi ini adalah pindah dari paradigma antroposentrik ke paradigma teosentrik. Selanjutnya, ini adalah kode duci dari Risalah Nur. Berdasarkan analisis saya dari Risalah Nur, I reconstruct, know, see, respond into seven interconnected conceptual pillars. These are the hierarchy of purpose and of creation, and dual defined governance, cosmic worship, partial will, and ecological reality, the consciousness spectrum,
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indirect beauty, and human accountability, and ecological degradation. Okay, the first pillar, this is the purpose of creation. Pilihan pertama mengenai tujuan kewujudan. Nusy dan pilihan ini bergantian antara dua dimensi tujuan. Yang saya perhatikan di sini adalah 99% menyebutkan tujuan menuju kreator. Kreator berfungsi sebagai tanda yang memanifestasi dan mewujudkan nama dan atribut yang ditentukan.
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Dimensi yang tersisa dari 1% bergantung pada keinginan kreatif seperti keselamatan, keselamatan, dan reproduksi. Jadi, jumlah ini harus dianggap dalam hierarki konseptual Nusri dengan tujuan, lebih dari perhitungan biologi yang empirik. Jadi, distensi ini mengubah masalah secara signifikan. Dan pilar kedua adalah pemerintahan yang ditentukan.
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Nursi menjelaskan realitas melalui dua latar belakang komplementer. Yang pertama adalah perkembangan kesatuan yang ditentukan atau tajalli al -wahdaniyah. Pada level makro, pembentukan beroperasi melalui peraturan universal, kausality reguler, dan paten biologis. pattern. The second is tajalli al-ahadiyah, the manifestation of divine oneness at the level of particular creature. From this perspective, no individual dual being is completely lost within the universality of nature law. So, the philosophical point is important.
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Regularity does not necessarily imply defined absence. And next, Pillar 3. Every ecological function is an assignate text accompanied by just a recompense. For us, the universe is not merely a collection of passive objects, it is more like a vast arena of cosmic worship. Every creature performs a function appropriate to its nature. An animal participates through a biological life, like feeding,
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reproducing, interacting, and maintaining ecological relations. and then plant and even non-consciousness and titus participate in the cosmic order to their created function which you should understand in relation to tasbih or glorification of god and one importantly service is accompanied by recompense so for animal anusis speak of pleasure embedded within life itself and within eschatological frameworks of recompense beyond early existence.
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Therefore, death is necessarily interpreted as cancellation of the value of a creature's existence. Early existence is only one part of a large metaphysical horizon. A pillar 4, biological reality involves personal volition, not purely mechanical determinism. Here an important distinction must be made, Nursi not claim that animal possess human
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moral agency, rather animal possess limited form of choice and behavior operation with with the boundaries of instinct and creative disposition. This helps us to understand ecological relationships without reducing animals to completely mechanical objects. Like predation, competition, and conflict exist, but cooperation is equally fundamental to ecological life. In Norse terminology, the fundamental principle of creation is taawun, or cooperation. Prediction, therefore, should not be interpreted as a proof that nature as well
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is constructed upon cruelty. Ecological systems involve complex relations of cooperation, competition, and life, death, and adaptation and renewal. well. This is a multi-dimensional of ecological reality. And next, the pillar five, a creator's
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capacity for suffering is limited by its temporal consciousness. So, this is Nursi distinguishes human suffering from animal suffering in relation to consciousness. Human beings do not experience only immediate physical pain. We remember past suffering, we anticipate future suffering, we regret, imagine, fear and contemplate our own mortality. In this world, human suffering can extend psychologically across past, present and future. feature. Within Nozchi frameworks, animal experience is understood as being more
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strongly strengthened upon immediate sensations. So, the pillar 6 in direct beauty and defined trial. The 6-pillar concept was Nozchi call indicates beauty of personal behavior. Something hunting may appear harmful when isolated from the large systems that contribute to wider good when we feed relationally. A storm may destroy a particular tree while also contributing to the ecological process of renewal. We see the vast distance between judging an
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event locally and understanding it within the totality of creation. However, this does not mean that every extent of suffering could be simply called good. Rather, his argument in this partial evil does not necessarily imply a universal evil, nor does he connect this with the concept of ibtila or worldly trial, if every innocent being were visibly protected from every harm and every wrong action, immediately punished. The world would no longer function as arena in
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which faith and moral responsibility operate without coercive empirical certainty. The next pillar, ecological suffering, is a direct consequence of human moral transgression. The seventh pillar brings the discussion directly into contemporary environmental ethics. All ecological suffering can be described as simple as natural. A significant portion of contemporary animal and ecological suffering results from human actions, like habitat destruction and pollution, environmental degradation, and the
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disruption of ecological balance. So, before asking why does God allow ecological suffering, humanity must also ask how much ecological suffering have we ourselves produced. Human beings, as khalifah, are not absolute owners of nature. There will be moral responsibility and good center, cause and order. And then Equality Odyssey therefore becomes simultaneously an argument about defined justice and critic of human ecological injustice. So, when these seven pillars are worked together, we obtain what I call
Kaynak 00:59:15 – 00:59:50 · YouTube 00:59:15
Unified Quranic Equality Odyssey. At the first level is defined source, creation manifest their defined names and attributes. At the second level is the cosmic arena, governed by universal laws gathered with spatial providence. And the third level is creaturely experience, animals and other beings' lives through biological processes involving pleasure, pain, cooperation, competition, life and death. So, human explanation can disrupt the psychological order in 10CV's summary.
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For conclusion, first, the suffering of non-human beings does not automatically constitute evidence against divine justice. So, the artistic critique becomes particularly powerful when creation is filled with mainly according to immediate creature comfort and human-centred assumptions about value or anthropocentrism. And second, within Nursi's Quran worldview, earthly life is not the final horizon of reality. Every creature exists within a network of purpose, defined name, ecological
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relationship, relationship, and within the theological framework. Therefore, suffering must be a fluid within this broader metaphysical structure rather than an isolated event. So, the third, humans are ultimately meant to become a factory of gratitude, channeling all experiences into service to God. Okay, thank you so much for your attention. Thank you
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very much for the interesting topic, and of course within the larger theme, and And the issues of anthropocentrism, they're visible even. And I think they're visible in what we, our hands, what create, our hands do. And the fasad, as the last one says in the Quran, ظَهَرَ الْفَسَادُ فِي الْبَرِي وَالْبَحْرِ بِمَا كَسَمَتَ يَنِي النَّاسِ لِيُذِقَهُمْ بَعْضَ الَّذِي عَمِلُوا
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لَعَلَّهُمْ يَرْجِعُونَ So, you know, all of this is so much interrelated. And sometimes these issues, like we think ourselves at the top and we can do anything we want, but at the same time we are harming ourselves. And like we, for example, we want to, we need the economy to flourish And we need revenues. We need to generate revenues, for example. And there is so much, like there are so many examples. And of course, one of those
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examples is the haze that is being created in, like moved on to Malaysia, for example. when i was in i was living in malaysia and i remember 1997 there was a really bad haze coming from with the wind coming from Indonesia and why it was there because you needed to clear land you know the in Indonesia they needed to clear land in order to plant those palm trees you know palm oil trees and and and of course this is not only
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having effect on like on the other side of the malacca strait but also i think many have seen these uh pictures of this orangutan trying to defend his you know his area or you know trying to like uh fight with the machine you know something like that it's really subhanallah we are harming the nature so much and often we don't we don't consider them having the same consciousness
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as we do and so that atheistic perspective that you showed is really a huge problem you know and and from the Quran we know that Allah that it's mentioned that you know everything makes tasbih which also points to to consciousness um so subhanallah is really an important uh an important topic and you know i really appreciate you preparing this topic and submitting uh submitting the paper
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and uh really thinking and i do hope that uh you your um like your colleagues and also all other other presenters from the other universities and us in general i think humanity we take this issue really seriously and not only waste or something but taking care of other you know the environment around us and this is the most islamic thing i guess to do well i don't have any questions i'm
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i'm not sure if anybody would have a question from the audience um all right um thank you once again thank you brother ahmed and i really enjoyed your presentation thank you very much thank you very much for your addition of that interest may allah be pleased with you uh all right um Assalamualaikum alright so let me let us move on to another speaker and
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this is Novia Ulfa Usnaini from Jember Jember Haji Ahmad Siddiq University and the topic is Assalamualaikum
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Warahmatullahi Wabarakatuh First of all, thank you for giving me the opportunity to present my research today. Before presentation, I want to introduce myself. My name is Noviaul Faisnaini. I am a student undergraduate, Al-Quran, Science and Exegesis from University Islamic State, Keah Jemaah Siddiq Jember, Indonesia. Let
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me begin my presentation. The title of our research is Reconstruction of Environmental Ethics Based on Ecosplituality, a Study of Spiritual Approach to Climate Risk from the Site Nurses' Perspective. This is the background and the context. The phenomenon of environmental degradation present of problematic landscape the difference the three gaps one an ecological gap two social gap and three spiritual gap in this context the cause of the ecological
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crisis can be traced to two dimensions a spiritual crisis and an ideological crisis the central spiritual role of religion held an important function and and positions addressing environmental change. Ecology serves a brief in fostering personal integrity in the integration of religious teaching and ecological awareness. Among the many schoolers who have profited in religious-based paradigm for environmental ethics is Badu Zaman Said Nusi, who was a Turkish schooler,
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was talked or existentially documented in his monumental work, Risala-i-Nur, which contains a profound reflection on the Tauhid, the relationship between humans and God, and the connection between faith and the reality of the cosmos. Furthermore, Sayyid Nursi offered critical insight regarding the transformation of a materialistic worldview by redirecting humanity towards a theocentric perspective, in which nature is referred
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to as the manifestation of God's attributes. The next gap and novelty in our research. I want to explain the literature review as evidenced by the research of Supandi and Azmi. This article explains Nursi ecosophism, specifically ma'naya harfi, khalifah, tawheed, and the value of gratitude. And the next, Mudin et al., this article explains for ecological principle,
Kaynak 01:09:11 – 01:09:47 · YouTube 01:09:11
tandif, tasanud, tawun, and iktisod. The next, Mudakin and Mujadahid, this article explains Nursi environmental ethics and the ecological crisis in South Kalimantan. A novelty in this paper, in this research, a systematic reconstruction of NOSI across virtual talk as environmental ethics framework for responding to the contemporary climate crisis remains limited. The next thesis objective, I am using two
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questions. The first question, how is a cost-spiritual-based environmental ethics construction from Said Nursi's perspective as presented by Risala Inur? Second question, how can Said Nursi's cost-spiritual paradigm be contextualized in response to the phenomenon of the climate crisis in the contemporary era? About RISISMOTOAD, approach the script qualitative in the literature review, and while theoretical framework, I am using the ecology R&S to assess the relevance of NURSI
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eco-structural concept to environmental ethics and the climate crisis, data-source, RIMER, this is article I am using from Lisa Lainur. Spontarily related both journal and article data collection documentary study in literature review while analysis content analysis with a theological ecological approach quantification interpretation reflection and contextual relevance. The next discussion and implication the construct of eco-spiritual best environmental ethic from the
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perspective of In this context, environmental ethics throughout the Sait-Nursi paradigm are integrated with Arne Neist's theory of deep ecology. The first ecological interconnectivity. In the ecology approach, the dimensions of living beings are interconnected. There is a kind of internal network of relationship that connects all entities to intrinsic value
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value of nature and all its contents, but living and not living possess intrinsic value. The next self-realization, it means when a human being realizes that all parts of the web of life are no longer filled with other features, merely of objects to be exploited. The next echo-spheric belonging in this deep ecology is meant in environmental ethics,
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reports, loving and treating nature and other living beings well. In other words, what needs to be fostered is a sense of the long and echo-spheric attachment, a sense of belonging to nature and other living beings. Selanjutnya, natura adalah entusiastik dengan nilai intrisik sebagai pembentukan asma ulusna. Dari perspektif Nursi, nilai natura sebagai entusiastik memiliki nilai
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intrisik yang memiliki dimensi teologis yang kuat tentang konsep tajali. Dan interpretasi kosmos sebagai kitab al-qa'un, buku al-universe. Nusi posisi al-natura sebagai refleksi nama dan tribut Allah yang menunjukkan kebenaran kreasi. Kedua, prinsip interkonektivitas ekologis, interkonektivitas semua makhluk hidup, prinsip interkonektivitas,
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fondasi geologis berinteresan dengan interkonektivitas ekologis. Dalam buku, Risala Inul, Syed Musi membuat kontribusi yang signifikan untuk pemahaman dan kesejahteraan antara manusia dan alam semesta. Ini adalah konsep yang ditulis dalam Manifestasi Al-Fat, dengan unitas entitas alam semesta menjadi satu kesempatan kosmik. Kedua, tentang prinsip balansi, simplicitas, dan keadilan dalam mengembangkan alam semesta. The principle of balance from Said Musi's perspective forms the fundamental argument
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that God is source and counter of order, balance, simplicity, and justice in the inter-order of life. of life. In the other hand, Said Musi condemned the behavior of facade field art, destruction of land on land, that disrupts the sustainability of nature, every violation committed by humans and disruption of the balance on land and sea. The fault, the apostrophic principle in the formation of social environmental empathy. According to Said Musi,
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cultivating Menggunakan prinsip penyembahan terhadap orang-orang yang hidup, dapat meningkatkan hubungan harmonis antara manusia dan lingkungan, yang tidak hanya memiliki tanggung jawab yang lebih bertanggung jawab, tetapi juga berkontribusi untuk menciptakan kehidupan yang lebih baik di seluruh dunia. Konteksualisasi di dalam paradigma Mursi dalam krisis klimat, mitigasi, dan pembangunan kesehatan. So, for our principle, our relevant for addressing the environmental crisis. The first, Sait Nusi's principle passes the importance of balance, simplicity, and
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justice. Sait Nusi believes the human must practice moderation and control their consumption as a critical of the consumerist culture. The acceleration of exploitation and environmental degradation. The second, NUSI emphasizes the protection of ecosystem by recognizing the intrinsic value of all living, based on the mutual supportive interconnection within natural system. The third, NUSI positions environmental education as foundation and ecological
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awareness as a crucial element in fostering a deep sense of care for all living beings. Kesimpulannya dalam penelitian ini, menurut Nursi, membuat diri sendiri dengan proses yang sama, dengan kebenaran dan ekspresi artis dan manifestasi kebenaran Tuhan. Perspektif ini diperoleh dalam Fondasi Etika untuk memperkuat kesadaran lingkungan dan mengingatkan respekti untuk alam natura
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sebagai refleksi perbedaan. Atribut manifesto God creation, accordingly, integration the relationship between God, humanity, and nature represents the true realization of humanity's role as halifah. A paradigm grounded in Mahabban and the consequent of start words offers meaningful guidance for sustainable development while mitigating the challenge of the contemporary climate crisis. This framework is not intended to replace the practical roles of economic or
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technological innovation, but rather to profit a philosophical and spiritual foundation. The remembrance of humanity of the sacred responsibility as God's figurant of our intellect in mentally direction of human activities toward the worship of unwritten to God. Thank you, that's conclude my presentation, I apologize for any shortcoming. Alright, thank you, thank you Sister Novia, for the presentation,
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and the topic is indeed in line with the theme of the session, and of course there's so much you can talk on in relation to the environmental ethics and eco-spirituality you know once again I mean thank you for the presentation and I think we can move on to the last speaker Khalilah Nurazmi
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from Antasari State University Islamic University and the topic is bridging fundamental intellectual tools for equal literacy. Said Nursi's epistemology and the trivium in Islamic higher education. Please you can start your presentation. Okay, can you hear my voice and also my presentation? Yes, we can see and we can hear. Bismillahirrahmanirrahim Assalamualaikum warahmatullahi wabarakatuh
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Respectable scholars Audiences Staff And also particularly The chair of this session Dr. Yildiz Rapikov Thank you so much for the opportunity And In this time I'd like to Share a little bit of My exploration about Psychosis stuff and also course in environmental education which is equal literacy. So, my title is Bridging Fundamental Intellectual Tools for Equal Literacy,
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Sight Nourishing Epistemology, and the Trivium in Islamic Higher Education. So, first, I'd like to address why Sight Nourishing, why Equal Literacy, and why the Trivium. So, when we delve into environmental education or education for sustainability, like people talk in United Nations or UNESCO, school, we meet this term which is equaliteracy,
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which basically derived from literacy with its mean to be able to read and to write, but it also a growing concept as it also acknowledge knowledge wider scope such as knowledge competence and the capacity to understand and engage with environmental issues and complex psychological relationship and also there is other definition for example equal literacy also the ability for someone to
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to to have concept about natural natural processes and human ways of life, so it considers scientific production and also humanities and one knowledge. Ecoliteracy has moved beyond environmental knowledge. It is not about knowledge itself but also incorporating cognitive capacities such as understanding relationships, critical reasoning and practical engagement with ecological issue. So, when I think about
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eco-literacy, which is very familiar in the western context, I also think about other kind of literacy such as Quranic literacy. We have like the clearer concept of how to call people Quranic literate such as at the first step he he can read Arabic later and the second maybe he can write Arabic later and and then he know the meaning and then he learned interpretation and maybe at the end he can connect many
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things with Quranic view, but I cannot really confirm what is a colliteracy framework if we consider the setting in Islamic education. Of course the concern to environment and also ecological education are growing particularly in Islamic countries such as Indonesia. The Ministry of Education here promotes eco-theology as the main issue that the research should
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to contribute to it so there are many growing research to eco theology but i don't find like specific eco literacy framework that include islam and uh and the discussion but however i find like one or two frameworks who try to reconcile it between the secular Ecoliteracy framework and to connect it with Islamic principle
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of ecotheology such as Khilafah, Nizam and others. But however, I find that Bedi Uzzaman Sebnursi offers not only ethics, not only theological perspective on nature, but also he has methodological and also epistemological resources, of course with his engagement with nature, science, reasoning, and also reflection. The trivium that I want to discuss here is
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the classical trivium in the classical Greek and which also developed nowadays in the Western and what we call liberal arts, maybe also the scope from the trivium itself. It consists of grammar, logic, and rhetoric. So why I include the trivium between Sight, Mercy, and Equal Literacy because in the In the discussion of equal literacy and also environmental education, there is the emergence of the relevance of humanities and also liberal arts towards equal literacy.
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So it is reasoned strongly with Norse and intellectual method and correspond historically with established discipline in Islamic higher education, although Trivium not being clearly used in the form of course in Islamic education but similar course such as Arabic language and also Islamic philosophy that have like resonance and or connection to the terpion.
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And then we already discussed and I already hear many discussion about Saif Nursi epistemology on nature Like all of you have presented, his epistemology, for example, the Book of the Universe, Verses of Revelation, Verses of Creation, Ma'na al-Ismi from Ma'na al-Harfi, Ayah as Sign or Divine Sign, Tauhid, and also Asna. not. Some research also deals with his method in observation
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with natural verses and then how Said Nursi used comparison or temsil and also how he used logical reasoning and also rhetorical articulation. This method that relate nature with bigger meaning of, bigger meaning of, for example, the divine, we can consider it in equal literacy framework framework because at 1992, the term, 1992 and in
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1997, the term holistic approach emerged because before, eco-authority frameworks only considered scientific method as valid to determine someone ecologically literate. So the realization of another approach such as indigenous belief system or religious belief contribute to value and also the system of knowledge that they have to contribute to ecoliteracy is we can
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can't we can call it holistic approach it means there are many perspective to consider someone ecologically illiterate so this notion of holistic approach to a literacy means they emphasize on the celebration of creation and also reference for the earth and also expansion of the soul so we We can see the language that is presented in holistic approach is much more respectable in religious discourse, such as the spirit, creation.
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It's very much connected with values and ethics in religion. So I think positioning Said Nursi with his epistemology and his methods that relate nature and redefined, we can position Seth Nursi in this holistic approach in Ecoliteracy. However, we can also consider Nursi's thought with the distinction between processual element on Ecoliteracy. So there are three stages to consider someone ecologically illiterate.
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The first is functional literacy. It means that someone has an understanding about the environment in his surrounding, but mostly this functional literacy is associated with scientific production. And the second is cultural literacy, where values and beliefs of distinct culture or community can be added into the functional literacy. literacy. For example, when we have basic knowledge
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about waste management, we can also add tabdir, mubadir. Tabdir is haram because Islam prohibited it. So cultural literacy literacy is like the added meaning into functional literacy. And the third is critical literacy, which involves examining the influences, shaping environmental change, and considering how one might respond to them. So it's a little bit more critical because one must
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be critical critical to his knowledge of his surrounding and also the belief from religion or specific values in his culture and then consider what actions he has to do with the environmental problem. And the trivium actually has historical root and current development in contemporary for education particularly in eco pedo eco pedagogy and also in ecology and also
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in environmental education so at first it appears in grico roman setting it forms the liberal art education there is also a concept that i just only learned which is by idea so by this like the wider scope scope of wisdom based on Greek Roman tradition. So we know classic philosophers such as Aristotle, Plato, Socrates that they work still, we can read their
Kaynak 01:31:27 – 01:32:03 · YouTube 01:31:27
work and now that they're emphasized on dialectic and also grammar and also logic. However, There is also a critique that the Greco-Roman tradition is not positive on nature. So it is also about pros and cons, how classical people conceived the nature. There are also some era that the liberal arts going with Hellenistic and mechanistic period
Kaynak 01:32:03 – 01:32:41 · YouTube 01:32:03
where scientific or logical method are reduced into mechanistic perspective of science. However, in educational perspective, the trivium then embedded into Western schools such as in the United States, firstly in the the form of Christianity, and then the secular school, they try to reenactment, they try to reenact classical function of trivium. For example, Dorothy Sayre conceived the trivium
Kaynak 01:32:41 – 01:33:22 · YouTube 01:32:41
as pedagogical stage. And also, there are some research about practical contribution of trivium in the school, such as Robinson. Vincent, he developed terms, the philosophical child to that, he supposed that a child should engage in dialectical question. And in ecology and ecopedagogy, the trivium concerned to humanity, logic of interconnectedness
Kaynak 01:33:22 – 01:34:03 · YouTube 01:33:22
of things. So, it articulates ecological truth persuasively, connecting certain ethical values to criminal deliberation, policy, and responsible action. So, Burijing Said Nursi, The Tribune Ecoliteracy in Nissan Higher Education. So, if Ecoliteracy is understood as more than the possession of environmental knowledge or values, then the intellectual process through of which ecological understanding is acquired and developed are equally significant. The question therefore is not simply whether Nursi provides an Islamic environmental
Kaynak 01:34:03 – 01:34:39 · YouTube 01:34:03
ethics but how his intellectual practice might eliminate the process of becoming ecologically illiterate. So here I don't say that Nursi introduced the trivium and also don't say that Islamic tradition promote the trivium but they're all at least resonates the element of trivium resonate with the Islamic intellectual tradition such as grammar all is I
Kaynak 01:34:39 – 01:35:16 · YouTube 01:34:39
felt many Islamic university teach on grammar for example Nahu or Sarov Arabic grammar it's provide foundational epistemology of tools in islamic pedagogy in in trivium grammar is not limited to linguistics aspect or limited to subjects of language such as to learn english or to learn roman but it also provides the the conceptual foundations of things so there are
Kaynak 01:35:16 – 01:35:53 · YouTube 01:35:16
division in trivium that divide fight between grammar, spatial grammar, and also general grammar, which spatial grammar concerns the formal use of words. It means linguistically benefit to students, but also it offers a concerned relationship between words, ideas, and realities. And in Sight Narcissism, it helps to relate between the word and also the meaning behind it, and also to relate between the creature and the meaning behind it is part of this general
Kaynak 01:35:53 – 01:36:29 · YouTube 01:35:53
grammar because it connects between ideas and realities so um we know that in his method and In epistemology, Said Nursi used ma'na al-ism and also ma'na al-harfi to differentiate between how the things come solely in and for itself as an autonomous, self-contained material entity. In environmental context, this reduces reverse or some natural processes or
Kaynak 01:36:29 – 01:37:09 · YouTube 01:36:29
some naming on nature as it is. but in mana al-harfi or the indicative meaning he developed the meaning of things as have some professional sign or pointing beyond itself to its creator to god and ecological web in a collateracy there is particularly the significance of naming so naming is important important in ecological discourse because it creates some connection between human and also the natural worlds. In ecoliteracy world,
Kaynak 01:37:09 – 01:37:51 · YouTube 01:37:09
in Norseian perspective, world is not stopped by naming itself by itself, but it must connect between ideas and realities. And also on logic, we know that many research has delved into how Said Nursi developed critical thinking and also used logic to observe nature and to relate between
Kaynak 01:37:51 – 01:38:27 · YouTube 01:37:51
its meaning. So what kinds of logic… Sister, you have two minutes. You have two minutes, please. Okay. Okay, so the logic on equal literacy actually deals with relational reasoning, which is how things are interconnected and discerned by their ethical harmony and defined balance of reason. And on rhetoric, in the trivium, rhetoric transforms knowledge and reasoning into meaningful communication, persuasion, and short understanding. In Norse's writing, rhetoric expresses question, dialogue, analogy, comparison,
Kaynak 01:38:27 – 01:39:04 · YouTube 01:38:27
reason and audience-oriented argument connect Quran meanings with political and social context. And how a practical direction for Islamic higher education, so we know that the course which is related to trivium already embedded in Islamic universities such as the Arabic grammar, but it is, however, not directed to ecological question. So I think it's potential to reconsider these tools to question and also to be critical to
Kaynak 01:39:04 – 01:39:42 · YouTube 01:39:04
environmental degradation or many issues in ecology. And I think Nur's sismic thought and also his work with Salah and Nur, as plenty of example to observe natural world and to connect it with wider scope and wider meaning. so students can move beyond text context versus revelation versus of creation use logic critically and community communicate write and express the natural word that lead them to develop responsibility toward the little words that that's it thank you so much oh thank
Kaynak 01:39:42 – 01:40:23 · YouTube 01:39:42
you thank you very much uh really i mean this is an amazing uh presentation uh in uh from the very beginning I really like the way that you kind of presented the logic of your, you know, of your paper and bringing the definitions and also bringing the ideas of connectivity and trivium into it. and indeed i mean the the ability to read the nature and this is where you know reading sentences reading texts is one thing and we learn
Kaynak 01:40:23 – 01:41:05 · YouTube 01:40:23
it and in school we kind of understand maybe the structure of the sentences the functions of each element in the sentence but also if we if we connect with the nature and we try to like apply the same system to reading the nature it really helps i mean at least to see and understand the world around us as as text you know it's something that we can also try and read and and what i find interesting in saint nurcien especially the 33rd word in in the words is how and
Kaynak 01:41:05 – 01:41:41 · YouTube 01:41:05
i think in many other ways, other places we can find, is the use of parables, you know, looking at the nature and connecting it with the Tawheed and the Asmara al-Husna, the manifestation of Asmara al-Husna in nature, and presenting it beautifully in his beautiful language, actually. And I think this is the way to read the nature and appreciate it. you know, and connected with the creator.
Kaynak 01:41:42 – 01:42:21 · YouTube 01:41:42
So it's kind of interesting. And I would really love to read your paper and I think it's an amazing way to present your ideas and, you know, we're connected also with epistemology. For me, it is doubly interesting because I'm also teaching epistemology, islamic epistemology and critical thinking uh and you know logic and and all of that uh thank you thank you very much uh really appreciate it um okay i think we have come to the uh end of the session uh we uh
Kaynak 01:42:21 – 01:43:00 · YouTube 01:42:21
i really i really thank every everyone who participated and presented your papers. theme and the topics were extremely important, and I do hope that this, you know, and especially in Indonesia, we are seeing that a lot is happening in this great nation and from the practical perspectives as well. And so all of the experiences and practices that you're having at your
Kaynak 01:43:00 – 01:43:35 · YouTube 01:43:00
universities would be really happy to see you share those practices with us, with the rest of the world. And once again, thank you very much. And inshallah, after, I think our colleagues will send the certificates of participation on this to all the speakers. And with that, I think I can adjourn and complete
Kaynak 01:43:35 – 01:44:09 · YouTube 01:43:35
this session today. day. And I think we can end it with reciting Surah Al-Asr. So, once again, thank you and have a great, great evening for you in Indonesia. Assalamu alaikum. And Prof. Hashim, drive safely.
Kaynak 01:44:11 – 01:44:49 · YouTube 01:44:11
Thank you very much. Thank you very much. Thank you very much, Robert, for doing this. One question from me. Yes, yes, yes. Could Badi Usama Symposium be held in Indonesia? Sorry? Could Badi Usama Symposium be held in Indonesia? I think it could. Well, I don't know. For that thing, of course, I'm just a moderator, and I know that some events could be held,
Kaynak 01:44:50 – 01:45:27 · YouTube 01:44:50
and I think you had it at the University of Guntur, I think, maybe last year or the year before. There were some events taking place in Indonesia, and the head of the Istanbul Foundation for Science and Culture, I think he had visited Indonesia a few years ago. And there is a lot of connection, I think, with that.
Kaynak 01:45:27 – 01:45:37 · YouTube 01:45:27
okay thank you very much thank you very much okay thank you thank you all right all the way all the best and assalamu alaikum
Dil birimi için kontrol notları
Aşağıdaki notlar metnin kullanılmasını engellemez. İlgili aralığı kayıttan kontrol ederek doğru kelimeyi veya adı belirtiniz. Sayılar, olumsuzluklar ve alıntılar ayrıca karşılaştırılmalıdır.
00:00:13 – 00:00:14 | Düşük güvenli metin
I'll change my name.
00:00:25 – 00:00:27 | Düşük güvenli metin
and upon those who follow him in good faith and in good faith.
00:01:16 – 00:01:19 | Düşük güvenli metin
Ahmed Rama Dhoni
00:02:56 – 00:02:58 | Düşük güvenli metin
Prof Hashim Hashim Excuse me, Prof Idrus?
00:03:01 – 00:12:58 | Dil algılama kontrolü
Algılanan dil en; güven 0.454; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
00:03:09 – 00:03:18 | Düşük güvenli metin
that what is we have a good signal yeah yeah yeah okay some service okay all
00:06:33 – 00:06:41 | Düşük güvenli metin
is influenced by various interconnected shock shock shock as the coffee 19 pandemic yeah
00:09:01 – 00:09:12 | Düşük güvenli metin
is uh uh halakha the mean is um uh mafsadah ya mafsadah with the verbal known halakha hulkan
00:12:14 – 00:12:20 | Düşük güvenli metin
consumer sovereignty desire carry equal weight if affordably
00:12:58 – 00:22:55 | Dil algılama kontrolü
Algılanan dil en; güven 0.648; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
00:16:12 – 00:16:22 | Düşük güvenli metin
This is the principle that Said Al-Nursi saw in Surah An-Nahl Al-Ayah from the beginning of the 4th century.
00:19:46 – 00:19:49 | Düşük güvenli metin
Or we can say it in Arabic
00:19:49 – 00:20:04 | Düşük güvenli metin
The problems that are faced by the society today are not just about food waste
00:20:04 – 00:20:08 | Düşük güvenli metin
But there are problems of fikrah
00:20:08 – 00:20:13 | Düşük güvenli metin
Fikrah is to understand the risks of one's own self
00:27:00 – 00:27:03 | Düşük güvenli metin
not a code theology in Psyche and Gnosis perspective.
00:30:51 – 00:30:52 | Düşük güvenli metin
unless it does
00:32:52 – 00:42:49 | Dil algılama kontrolü
Algılanan dil id; güven 0.796; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
00:33:58 – 00:34:00 | Düşük güvenli metin
yang berarti
00:35:00 – 00:35:15 | Düşük güvenli metin
the next year misal misal ya spin the balance misu income the dead one of ayat
00:35:15 – 00:35:26 | Düşük güvenli metin
in the Quran say that in the heaven erase and impose the balance so don't
00:35:26 – 00:35:38 | Düşük güvenli metin
ya trust rate within the balance was sama Arofa aha wadah al-nisa alat kau filmizan ya this ayah
00:35:38 – 00:35:49 | Düşük güvenli metin
so that misan represents proportion balance order and limits impar mental destruction
00:35:49 – 00:35:54 | Düşük güvenli metin
bisa dianggap sebagai transgresi terhadap balasan ekologis.
00:36:08 – 00:36:12 | Düşük güvenli metin
sesuatu seperti konsep ekologis utama di Nusa Tenggara,
00:36:38 – 00:36:48 | Düşük güvenli metin
Ayah, alam semesta adalah tanda-tanda maksud Tuhan, amanah, kepercayaan, tanggung jawab, dan kekuatan.
00:36:49 – 00:36:58 | Düşük güvenli metin
Dan syukur, kita harus mengucapkan berterima kasih kepada Tuhan Yang Maha Luas
00:37:00 – 00:37:20 | Düşük güvenli metin
blessing ya ya this is the maybe the last present presentation from spirituality to
00:37:28 – 00:37:35 | Düşük güvenli metin
Seperti yang sudah saya katakan sebelumnya, kita harus mempertimbangkan alam semesta kita.
00:38:25 – 00:38:34 | Düşük güvenli metin
dan bagaimana mengajari para pelajar untuk membaca alam melalui perhatian dan refleksi spiritual yang lebih empiris.
00:39:18 – 00:39:28 | Düşük güvenli metin
kebenaran, alasan, dan tindakan ekologi. Saya ingin memperoleh dari kesempatan ini Alhamdulillah
00:39:28 – 00:39:44 | Düşük güvenli metin
al-islami University has a-several books ya from side Nursi and we have nurses corner in our
00:39:44 – 00:39:59 | Düşük güvenli metin
library here ya the completion the universe is a meaningful book it's sign like the attentive
00:39:59 – 00:40:05 | Düşük güvenli metin
penelitian yang atentif terhadap inspirasi, ya, jadi ini adalah ya apa yang saya katakan bahwa
00:40:33 – 00:40:40 | Düşük güvenli metin
Nekotologi yang diinspirasi oleh Nusris mulai dengan tawheed dan berakhir dengan tindakan yang bertanggung jawab.
00:42:18 – 00:42:21 | Düşük güvenli metin
I asked the question Suri before
00:42:49 – 00:52:46 | Dil algılama kontrolü
Algılanan dil id; güven 0.541; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
00:43:43 – 00:43:50 | Düşük güvenli metin
Alright, well thank you
00:44:19 – 00:44:20 | Düşük güvenli metin
Oke, yes, I'm here.
00:44:21 – 00:44:23 | Düşük güvenli metin
Oh, okay, all right, all right, welcome, welcome.
00:46:17 – 00:46:19 | Düşük güvenli metin
Yes, yeah
00:47:11 – 00:47:14 | Düşük güvenli metin
yang dipanggil Quran Ikhlaq, The Odyssey Inside Nursi,
00:47:46 – 00:47:51 | Düşük güvenli metin
William Rose, sebagai contoh, sangat penting di sini.
00:47:51 – 00:47:55 | Düşük güvenli metin
Dia berusaha untuk membayangkan penjajah yang ditemukan dalam api pertama,
00:47:55 – 00:47:58 | Düşük güvenli metin
yang telah dibakar dan menderita selama beberapa hari.
00:47:58 – 00:48:03 | Düşük güvenli metin
Dan akhirnya, mereka tidak ada manusia yang melihatnya.
00:49:31 – 00:49:42 | Düşük güvenli metin
Teologi palin modern menunjukkan bahwa penyakit, penyakit, penyakit, dan penyakit binatang berlaku lama sebelum manusia terkejut.
00:50:38 – 00:50:44 | Düşük güvenli metin
Selanjutnya, ini adalah kode duci dari Risalah Nur.
00:50:49 – 00:50:54 | Düşük güvenli metin
I reconstruct, know, see, respond into seven interconnected conceptual pillars.
00:51:44 – 00:51:53 | Düşük güvenli metin
Dimensi yang tersisa dari 1% bergantung pada keinginan kreatif seperti keselamatan, keselamatan, dan reproduksi.
00:52:00 – 00:52:04 | Düşük güvenli metin
lebih dari perhitungan biologi yang empirik.
00:52:08 – 00:52:19 | Düşük güvenli metin
Dan pilar kedua adalah pemerintahan yang ditentukan.
00:52:46 – 01:02:43 | Dil algılama kontrolü
Algılanan dil en; güven 0.786; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
00:56:49 – 00:56:57 | Düşük güvenli metin
trial. The 6-pillar concept was Nozchi call indicates beauty of personal behavior. Something
00:58:54 – 00:58:58 | Düşük güvenli metin
There will be moral responsibility and good center, cause and order.
00:59:44 – 00:59:50 | Düşük güvenli metin
So, human explanation can disrupt the psychological order in 10CV's summary.
01:07:46 – 01:07:49 | Düşük güvenli metin
in religious-based paradigm for environmental ethics
01:07:53 – 01:07:54 | Düşük güvenli metin
was talked or
01:10:36 – 01:10:45 | Düşük güvenli metin
from Lisa Lainur. Spontarily related both journal and article data collection documentary study in
01:12:40 – 01:22:37 | Dil algılama kontrolü
Algılanan dil id; güven 0.581; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
01:13:06 – 01:13:10 | Düşük güvenli metin
Nusi posisi al-natura sebagai refleksi nama dan tribut Allah
01:13:10 – 01:13:18 | Düşük güvenli metin
yang menunjukkan kebenaran kreasi.
01:13:42 – 01:13:48 | Düşük güvenli metin
Ini adalah konsep yang ditulis dalam Manifestasi Al-Fat,
01:13:48 – 01:13:53 | Düşük güvenli metin
dengan unitas entitas alam semesta menjadi satu kesempatan kosmik.
01:14:23 – 01:14:25 | Düşük güvenli metin
facade field art, destruction
01:14:36 – 01:14:39 | Düşük güvenli metin
The fault, the
01:14:47 – 01:14:50 | Düşük güvenli metin
Menggunakan prinsip penyembahan terhadap orang-orang yang hidup,
01:15:09 – 01:15:12 | Düşük güvenli metin
Konteksualisasi di dalam paradigma Mursi dalam krisis klimat,
01:15:14 – 01:15:19 | Düşük güvenli metin
So, for our principle, our relevant for addressing the environmental crisis.
01:16:18 – 01:16:21 | Düşük güvenli metin
membuat diri sendiri dengan proses yang sama,
01:16:33 – 01:16:37 | Düşük güvenli metin
dan mengingatkan respekti untuk alam natura
01:19:16 – 01:19:18 | Düşük güvenli metin
And also particularly
01:19:32 – 01:19:34 | Düşük güvenli metin
Psychosis stuff and also
01:22:37 – 01:32:34 | Dil algılama kontrolü
Algılanan dil en; güven 0.785; program dili en. Çok dillilik/yanlış algılama kaynaktan ayrıştırılmalı.
01:24:39 – 01:24:45 | Düşük güvenli metin
the trivium between Sight, Mercy, and Equal Literacy because in the
01:31:16 – 01:31:20 | Düşük güvenli metin
classic philosophers such as Aristotle, Plato, Socrates that
01:39:23 – 01:39:30 | Düşük güvenli metin
so students can move beyond text context versus revelation versus of creation use logic critically
01:44:13 – 01:44:14 | Düşük güvenli metin
Thank you very much, Robert, for doing this.
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