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00:00:00 – 00:00:41
Indeed, Muhammad and his family and companions, all of them, from one of the experiences that I met Sheikh Munir in the program Message of Light , Munir Al-Tarran, this Munir Al-Tarran, do you know him? I knew him yesterday, yesterday and several? I also knew him, this is a knowledge that is on his head, how? This man, when I met the translator of the Message of Light, was a professor at a university in Malaysia. He had a research project , and when he finished it—about 30 years ago
00:00:41 – 00:01:21
, in 2006 — he went and they congratulated him on the research. Then they said to him, "You are a professor, Dr. Najib Al-Sawt. You read the Messages of Light." He said, "When I get closer, you are a professor, Dr. You don't know the Messages of Light." This is the beginning of my story. I am with the Sheikh. I asked for your story, not mine. When I met the Sheikh , he took my number. Yes, it
00:01:21 – 00:02:09
's written here. Just, just. Do you want me to tell you anything? Give me a copy here. The Messages of Light are on this copy. In the name of God , I have everything printed in books. I have everything printed in books. I have folders. This is everything. Links. All links. In the name of God , we founded the International Israeli University,
00:02:09 – 00:02:49
an Islamic University of Science and Technology in Washawa in 1987. Dr. Abdul Razzaq, I hear your name. I heard in Afghanistan in 1987 that we founded a university for Afghans during the time of the Russians. Welcome. How are you ? Why did you take so short? I didn't want to bother you. We founded a university from Saudi Arabia that continued for 17 years with donations , and now it is a private university in Kabul.
00:02:49 – 00:03:33
He visited it. And yet you didn't tell us about your story with our messages. You beat around the bush and keep going away. Regarding the topic, and I'll bring you back to it, what's your story? How did it all begin? How did you find me? The initial messages were, Subhan Allah (Glory be to God), in the United Arab Emirates. I was there and heard about schools—
00:03:33 – 00:04:15
I specialize in education—so I went to one of the schools. I learned to forward messages from the schools, and then they gave me the address of the source. I was in Mecca, and I didn't know him. Then I returned to Mecca, and I met Sheikh Munir 23 years ago. Then we met Sheikh Munir. Sheikh Munir, he took my number. Later, I was in Istanbul on vacation, and he called me. He said, "Where are you?" I was in Istanbul.
00:04:15 – 00:05:00
He said, "Why don't you visit me in Erzincar?" So, the beginning of my success was through Professor Munir. No, before Sheikh Munir, there was Sheikh Abdul Rahman. Sheikh Abdul Rahman is a scholar in Kayseri. I asked God to bring me back to him personally. He had four qualities: he had to be Turkish, he had to be a scholar, he had to be a student of enlightenment, and he had to know Arabic . I searched for him for four years, with these qualities, until I found him one day in a restaurant. He went in, and all four qualities were present in him. He said to me, "Why don't
00:05:00 – 00:05:40
you visit me in Kayseri?" I said, "Amen." I said, "Amen." In the winter, I booked him a trip, and I went to him four days ago . And four days from Sheikh Munir. So you must. In what year was this? All of this means twenty years ago. And you, God willing, will have the honor of Sheikh Munir visiting us. Munir visited forty countries. For the message of light. And he is unique , his entire time is twenty-four hours. In such a situation, there is a problem. Twenty-four, Sheikh Narsi Makki, originally , I say Sheikh Narsi Makki, originally,
00:05:40 – 00:06:21
the people of Mecca are more deserving of him , and we are now benefiting from your knowledge and we are honored with the session chairman , Professor, who will present you with an interesting and fragrant session , and you are still running away from the topic , and I will bring you back again. The first time Ihsan visited me, I was the head of the International Islamic Education Organization, Ihsan Salehi? Yes, in the Muslim World League, and in the office of the great
00:06:21 – 00:07:03
Ihsan Salehi, this is a Syrian -Iraqi who is a correspondent. He is ill, we ask God to grant him healing. His translation is excellent. Dar Al-Alam : In the name of God, the Most Gracious, the Most Merciful. Praise be to God, Lord of the Worlds, and peace and blessings be upon the most eloquent of the prophets and the seal of the messengers, and upon his family and his good and pure companions. And after, it gives me pleasure, with the sunrise of this beautiful day, to welcome you to this seventeenth
00:07:05 – 00:07:45
scientific session, with distinguished and honorable professors. To my right is Professor Dr. Nabil Al-Fouli, Professor of Philosophy at Sabahattin Zaim University, and to his right is also Professor Dr. Mustafa Banan, Hassan II University, Casablanca, Morocco. We will qualify him soon, God willing. For a matter that has brought you here, they nominated you for a matter that, if you were aware of it, would not be completed.
00:07:45 – 00:08:31
I do not want to be associated with the Hamri. Professor Dr. Shaker Mahmoud Al-Adhami , from the Imam Al-Azam College in Baghdad, Iraq, will be with us. My sister, if you leave the door open for discussion, it is fine until people arrive and enter. After that, we will say to you, "Peace be upon you." No sooner had we mentioned his name than Professor Dr. Shaker Mahmoud Hussein Al-Adhami, from the Imam Al-Azam College, graced us with his presence. When the Imam Al-Azam is mentioned, it refers to Imam Abu Hanifa,
00:08:31 – 00:09:13
may God have mercy on him. Our professor, Professor Shaker, is from Baghdad, Iraq. Yes, certainly. Also to his right will be Dr. Abdul-Mujib Bassam Muhammad Nasir Al-Din, a student at the Islamic University and a professor of Arabic at the Islamic University in Islamabad. He is of Afghan origin. Allow me, esteemed gentlemen and ladies, to begin with our professor
00:09:13 – 00:09:59
, Professor Dr. Nabil Al-Fouli , Professor of Philosophy at Salahaddin University, the leader of Turkey. In the name of God, the Most Gracious, the Most Merciful , and the mercy and blessings of God be upon him. May God’s peace and blessings be upon the sisters of the believers , our master Muhammad, may God’s prayers and peace be upon him and his family and companions. First, I thank the Istanbul Center for Culture and Science and the brothers who are dedicated to this center and its continuous presence. Truly Serving the legacy of the late Professor Al-Murshi, may God have mercy on him, is the only center that has been operating for almost four decades.
00:09:59 – 00:10:40
It serves this legacy through translation, studies, and other means, in a truly admirable manner. While we never cease to call for development, of course, because time does not stand still and minds are constantly evolving, this necessitates the emergence of new issues that require perspectives that reinforce the viewpoint we inherited from our sheikhs and our predecessors among thinkers. The line of thought is continuous and does not stop at any one person or subject. As you see on screen, the discovery of meaning and its role in solving the problem of contemporary humanity, according to the late Professor Badi' al-Zaman al-Narsi, may God have mercy on him,
00:10:42 – 00:11:23
is a fundamental issue in thought and culture. It is the crisis of contemporary civilization. When something loses its meaning, it means that a person lives in nihilism and absurdity, not knowing why they live at all. Consequently, their life loses its meaning. If their life loses its meaning, no matter what material possessions they have, they will ultimately not be content. Their human nature compels them not to accept being like animals, like beasts . Rather, they search for themselves within themselves, searching and trying. Sometimes, the results lead them to suicide, to self-destruction, to reading about religions.
00:11:23 – 00:12:03
As you can see, there are various trades in the world among those who try to reach certainty and escape this atmosphere. The darkness that befell people's lives in this humble research has led me to present two contrasting models, one embodied by the Master of Light (peace and blessings be upon him and his family ), representing clarity and completeness of thought. I have compared him to an Austrian psychiatrist named Viktor Emil Franken , a very famous figure in psychology. He was an Austrian doctor who, along with his family
00:12:03 – 00:12:44
—his mother, father, sister, and wife— was taken to a Nazi concentration camp. He was Jewish and was taken to the Nazi camp. In his book, *Man's Search for Meaning*, he recounts the story of these bleak years in which humanity was subjected to injustice. Of course, with our sense of justice, we do not accept injustice, and we do not tolerate it when it is inflicted upon a person of another faith. If we condemn the Nazi actions perpetrated by the Zionists in Palestine,
00:12:44 – 00:13:26
we also condemn the actions of the Nazis against any human being, regardless of who they are. They used to say that the original Germans, if they found a person with a birth defect or any disability, would subject them to experiments and laboratories. These things are examples of human cruelty, and we reject them. Our emotion is our hatred of injustice ; it is a constant and unwavering principle. We do not accept it. Saladin (may God have mercy on him) did not accept it when the Crusaders left Jerusalem . You know the security measures prevent Muslims from joining it , even though
00:13:26 – 00:14:08
their ancestors, 88 years ago , entered Jerusalem and filled it with blood, killing all the living they found. But this is good. The important thing is that Frankl lived through the bleak years of imprisonment. All his family members who entered the Maze concentration camps were killed . He survived in the end by the will of God Almighty, and he lived through this harsh experience, the experience of a bleak fate and surrounding death. And extreme cruelty and unnatural violence from humans against humans. When he was released from prison in 1945, strangely enough , he lived until 197. He was born in 195, entered his seventies in 1948,
00:14:08 – 00:14:51
left prison at 1945, and died in 197. He lived a full ninety -eight years . He pioneered a method of psychological treatment called the search for meaning. The feeling of a person losing meaning led him to devise this path. This comparison is truly rich because Nursi's model is a model of achievement, a model of expression, a very clear model. As for Frankl's model, because it relies on his personal abilities, things were different for him. I don't mean to diminish his model, of course, because after World War II, man felt that he had killed himself.
00:14:51 – 00:15:36
Capitalism led to this great massacre in which approximately 20 million people died around World War II. Around 20 million people were killed, and many were destroyed, and about 50 million were injured in various parts of the world. The massacre that man created himself led them to confront themselves, and intellectual voices emerged. Sartre, Frankl, and others spoke about what man should do. The problem is that they returned Once again, they created the United Nations in a way that leads to renewed despair. The important point is that, overall, Frankl arrived at the idea that a doctor should help his patient
00:15:36 – 00:16:18
if he feels emptiness, absurdity, and a lack of meaning, helping him to find meaning in his life. He should search his life for something—something, someone, something—that could offer a way to alleviate the suffering of a soul living in intractable melancholy . But the horizon before him was narrow. For Mr. Narcissus, the horizon was wide because he was speaking about Islam , and Islam is expansive and vast, a tremendous endeavor. Just as we can compare Islam and consider it Mr. Narcissus's background , his starting point, and the foundation of his entire movement , Frankl operates within a very narrow framework
00:16:18 – 00:17:00
—a mental framework, the narrow, small, and limited cultural framework produced by modern life, despite its unparalleled material superiority and its transformation of life. There are two major events that have profoundly changed the world : the message of Muhammad (peace and blessings be upon him and his companions), a profound change, but a very positive and profound change that has not changed and remains in place. As for modern civilization, its change is indeed very broad, but unfortunately, for the most part, it is a sound change. The important point is that the result of this discussion is that the professor Narcissus's
00:17:00 – 00:17:41
discourse on meanings, as you can see, was a product of the interaction of reason and emotion with divine revelation. Reason and emotion with divine revelation —that is, there is a triad of thinking man, the divine, and the universe. This triad created for the Messenger of Narcissus a very richness of meanings that he arrived at. I will mention examples of these meanings, of course, at the end , but let me first establish the foundation for these ideas. The entire experience is that of a man with a living heart and a mature,
00:17:41 – 00:18:23
great mind— not merely a man with good and positive feelings . He also possessed a great intellect and was also experienced and had extensive knowledge of the Book of God, the Almighty. This triad—the man with these beautiful and good capabilities, revelation, and the universe—led to the field through which he arrived at the meanings, examples of which I will mention later. As for what Frankl arrived at, it was a mental and imaginative effort and a psychological intuition . He tried to extract meanings from the patient's own soul
00:18:23 – 00:19:04
because he lived the same experience and said, "I want anything to give me patience and steadfastness to live in the Nazi concentration camp. I want anything, anything to support me psychologically, to make me feel that I can survive." Imagine, may God protect everyone, the man. Death snatches people away from him , and had he not been a doctor entrusted with the care of some patients, he might not have survived. When he was released, he found his mother, father, sister, and first wife all dead in the Diamond concentration camps. Thus, Professor Nersi's experience resulted from the interaction of mind and heart with divine revelation and contemplation of the universe.
00:19:04 – 00:19:45
As for Frankl, it was a mental and imaginative awakening, as well as a psychological retreat. And it is one of the wonders that Frankl was searching for any meaning, any meaning that would hold significance for himself and for the patient, any meaning in anything. Any meaning in any aspect , but the master of the messenger was not like that, meaning, as you see from his experience, he sought to interrogate reality so that he could tell what was behind it of meanings. He does not mean that meaning does not come from within man, even though it needs a living heart and a mature mind, but he does not interrogate it from himself
00:19:45 – 00:20:25
because the subjects are outside, the subjects are outside, the subjects are not inside me , the intended subjects of things and events are surrounding me, not inside me. Therefore, drawing meaning from within is the solution of the desperate. So Frankl was looking for meaning, meaning any meaning. As for Neslu Narcisse, he was looking for meaning in the things themselves, in the universe, in the events that take place within it. Also, there is another point in the two interpretations, which is, as you notice, what surrounds us is what?
00:20:25 – 00:21:07
Things and events—everything in existence is a thing or event. Things are mountains, the sky, the earth, planets, and cities. Events are what happens to us and what happens in the universe: sunrise, sunset, the length of the rain, and the destinies that befall humankind, both small and large. These are the events. The Western perspective doesn't consider things; I mean, it doesn't search for meaning in things. Things are seen as a self-contained, mechanical system, a self-contained destiny . This is something that is left unsaid. What they seek to find meaning in are the destinies that unfold around us, which we cannot control.
00:21:07 – 00:21:51
Saad Morsi searches for the meaning of the universe and existence, and likewise for things, and for events, and for history. As for Frankl, he searched for meaning in all the events that occur during death, illness, and so on. Frankl, in particular, left the meaning to individuals, meaning himself. When he was in the Mazeh prison, he had a psychiatric clinic. He was a prominent professor, a professor at a university, and he also taught at some American universities. Psychology has its own school of thought; he studied meaning.
00:21:53 – 00:22:35
So, the important thing is that if a patient came to him, he would sit them on a chaise lounge and talk to them, then he would focus on an issue and try to guide them to some meaning in that issue . It restores his confidence in life and in himself , but Morsi's path —or rather, his vision was not like that. Rather, it was founded on a scientific and legitimate induction of phenomena and events. He is a disciplined man with a clear path , but this path is closed. It was clear that he wronged himself, and this is the difference between
00:22:35 – 00:23:17
thought guided by the foundations of Islamic courage and Islamic perceptions, and a person who walks blindly on a path that is unclear to him —meaning, where to turn, right or left? There are no signs on the path. But the Muslim is not like that. Now, I want to present examples of the meanings that Professor Morsi spoke about. Of course, the meanings that Western thought interprets existence and considers it something closed—
00:23:17 – 00:23:58
meaning, it interprets itself. The ideologist goes to explain the layers of the earth, the chemist explains the elements, and so on. Existence is something closed—meaning, what is beyond it? There is nothing beyond it in their view. This is their interpretation. Therefore, Frankl remained silent on this point because it is unspoken in his view, and that is because the universe is explained only in laws. Who legislated the laws? Who organized the systems ? Who established these matters? These matters are unspoken because they are matters of faith , and for them, faith is a matter of belief that does not require proof
00:24:00 – 00:24:40
. Morsi based his view of events on a view of the universe, and that is because he considered the meaning of the universe to be the existence of a Creator for it . A mere agent who performed the act of creation in the past and then fell silent and withdrew —rather, the continued order of existence indicates that this agent, the Almighty, the Sustainer, the One who manages existence and its affairs, is indeed the Sustainer of existence and its affairs. He created much of His creation, meaning that the act of creation is not a fleeting historical event, but rather there is continuity. Furthermore, there is a Sustaining presence over existence. It is not like some Christians imagined that God created the universe, and then the philosopher Aristotle imagined that the world was chaos separate
00:24:40 – 00:25:24
from God, the Almighty, and then He separated Himself from it. All of this is an incomplete understanding. Likewise, among the meanings of the existence of beings, according to him, is that they translate some of the attributes of God, the Almighty, and are manifestations of divine beauty. That is, the beauty of the universe reveals divine beauty. This incomplete beauty that we see in existence reveals perfect beauty. Of course, this has a complete framework, while events... So, hardships are part of the system of existence; they are the opposite , meaning they are part of the system of existence because existence cannot live in prosperity alone, nor in ease alone.
00:25:24 – 00:26:05
Rather, man always needs to experience these conditions in order to break free from routine, to break free from the habit of a single pattern of life, so that he may know good from evil in this way. As for death, the last thing I read about, death and what it shows of resurrection, it is a response to man's love of survival, a response to man's love of survival , and a translation of the extension of time before him in accordance with his nature, which does not end. Man's hopes are always renewed, hope after hope after hope, and hope is renewed in man. This is not fulfilled in this life because it is limited , and resurrection and what comes after death come to fulfill this hope in man. And praise be to God, Lord of the Worlds.
00:26:07 – 00:26:46
May God bless you, Professor Dr. Nabil Al-Khouli, Professor of Philosophy at Salahaddin University, for this delightful overview of the discovery of meaning and its role in solving the problems of contemporary man according to Professor Fadi Al-Zaman Said Nursi. Allow me, gentlemen and ladies, to take you to Morocco. I need the computer. Okay , I'll return it . Either we move the computer here or I move to it. I move to it.
00:26:47 – 00:27:30
I move to it. I think moving to it is easier . It is easier and more difficult. It is not easy during it. There is no problem or soon, Professor. Dr. Mustafa Banan is a research professor specializing in applied linguistics at Hassan II University in Casablanca, Morocco. He has over thirty years of teaching experience. Yes, don't be fooled by
00:27:32 – 00:28:15
his dark hair ; he is a researcher in language policies and language planning , editor-in-chief of the Moroccan magazine Al-Furqan, and a researcher in education, pedagogy, and Arabic language teaching. He has authored several specialized and general books. He also has another side: he is a politician and works in the field of politics and reforms in the Kingdom of Morocco. [The following appears to be unrelated and possibly machine-translated gibberish
00:28:15 – 00:28:56
: Press Enter, press on the laptop , I 'm the technician , press, oh God, the second option, the second option in the department, I'm coming, they start , this is my business , I'm coming, they start, this is my business, someone is supposed to come , press Enter like this, doctor
00:28:56 – 00:29:40
, press Enter like this, search for the technician, Dr. Najib means start with Dr. Shaker, start with Dr. Shaker until it is arranged, we do work, presenting and delaying. So allow me to transfer you to Professor Dr. Shaker Mahmoud Hussein Al-Adhami,
00:29:40 – 00:30:26
born and raised in Iraq. He obtained his master's degree from the University of Baghdad and also holds a doctorate from the Iraqi University. He specializes in interpretation and works at the Imam Al-Azam College in Baghdad. He worked as the director of the The Scientific Affairs Officer and Editor-in-Chief of the Greatest Car Magazine, Professor Shaker , has participated in over 36 international and local conferences and seminars. He has authored two books and co-authored six books. He
00:30:26 – 00:31:09
has supervised numerous master's and doctoral theses and is a member of the Committee for Developing and Revising Religious Education and Islamic Studies Curricula, as well as several other scientific committees. Professor Shaker will speak to us about the signs of civilizational construction in Nursi's book, "Signs of Inimitability." I am very grateful to you . I will try my best, as I lost my glasses a little while ago, but I know the summary, God willing. In the name of God, the Most Gracious, the Most Merciful, and peace and blessings be upon our Prophet Muhammad and upon his family and companions.
00:31:09 – 00:31:48
O God, we have no knowledge except what You have taught us. Indeed, You are the All-Knowing, the All-Wise. O God, teach us what benefits us, and benefit us with what You have taught us, and increase us in knowledge. Before proceeding, I extend my greetings to the esteemed Chairman of the Committee, to my fellow researchers , and to the distinguished attendees. Peace, mercy, and blessings of God be upon you all. The title of his research is "Signs of Civilizational Construction in Nursi's Book, 'Signs of Inimitability.'"
00:31:49 – 00:32:30
I will address the research from the introduction to the main topics. In conclusion, God willing, I explained in the introduction that the problems surrounding Islamic civilization are numerous and interconnected, which necessitated researchers studying Islamic civilization when it shone in the east and west of the earth to know the foundations upon which it was built, and then to study the reasons for its decline and loss and to draw lessons from it.
00:32:30 – 00:33:13
Nursi was one of those who realized this matter, so he continued to guide people to the guidance of the Qur’an and to know the established Sunnahs. Among the most important topics that occupied Nursi’s thought was the topic of civilizational construction. Whoever examines each problem will proceed to explain its causes and consequences, and then present effective solutions based on the texts of the Quran and Sunnah, and the sayings of scholars from the past and present.
00:33:13 – 00:34:01
He will also consider the history of the Muslim nation and the history of other nations, taking into account their rise, progress, and decline. These problems were never far from his mind; indeed, they were present even as he dealt with the miraculous nature of the Quran in his book, "Signs of Inimitability." That is, while he meticulously focused on the Quranic explanation, I found him drawing attention to the civilizational development of humanity and society, penetrating to this point through the meanings and structures of words. Therefore, I chose this book
00:34:01 – 00:34:42
and divided these topics into four sections. I will mention them generally and then elaborate on two. I will give only two examples to fit within the allotted time of five to fifteen . The first section mentions the signs of civilizational development in the Quran. The second section explains the signs of civilizational development for humanity. The third section is dedicated to the signs of civilizational development in society.
00:34:42 – 00:35:28
The fourth section mentions the signs of civilizational development in the characteristic of integration. I will choose two short examples to suit this. In the allotted time, I will move on to the second topic and explain the signs of human civilizational development mentioned by Imam Nursi. After mentioning the signs of miraculousness in the tenth verse of Surah Al-Baqarah, Nursi paused at God's words, "because of what they used to lie. " He identified a problem hindering human civilizational development, stating
00:35:28 – 00:36:08
that the punishment being linked to lying alone among the mentioned sins is an indication of the extreme ugliness, vileness, and repulsiveness of lying. This indication is true evidence of the severe effect of the poison of lying. Thus, lying is the foundation of disbelief, indeed, disbelief is lying and the head of lying, and it is the first of the signs of hypocrisy. Lying is nothing but a fabrication against divine power,
00:36:08 – 00:36:53
and its opposite is divine wisdom. Then, after identifying the effects of this problem that affect human civilizational development, he said, " It is what corrupts high morals." As you know, the collapse of morals in society is the collapse of civilization. Then he said, "It is what makes great attachments like putrid specters ." Here, he shows that lying makes the human being, whom God created with great hopes for civilizational advancement,
00:36:53 – 00:37:34
like empty, corrupt houses. Then he explained, "And through it, the poison spread in Islam, and through it, the conditions of humankind were disrupted." Here, the lie is likened to... Like poison, if it enters the human body, it disrupts its functions. That is, lying severs the bonds of trust among humankind, corrupting the entire social system. He then said, "It is what has restricted humanity's progress and prevented its advancement."
00:37:34 – 00:38:17
Here, he clarifies that lying hinders human progress in the development of the earth. He then said, "It is the heavy burden on a person's back, preventing them from achieving their goals. " Here, he explains that lying, with its effects on a person, is like a burden placed on their back, preventing them from realizing their hopes and aspirations for civilizational development and progress in the development of the earth. He then explained that the cure for the disease of lying lies in the antidote of truth.
00:38:17 – 00:39:02
As is his custom, he diagnoses the problem, then mentions its effects, then some of the preceding causes, and finally arrives at its solution. He says, "The cure for the disease of lying lies in the antidote of truth, because it is the link to high moral perfections and the axis of human development and civilizational progress." This concludes the second section. The fourth section, which deals with the signs of civilizational development in the characteristic of integration, follows Nursi's explanation of the signs of miraculousness in God's words: "
00:39:02 – 00:39:47
This is the Book about which there is no doubt, a guidance for those conscious of God. " When God Almighty says, “A guidance for the righteous,” he begins to explain the signs of civilizational development through the integration of things. Nursi views the universe as a tree, each part of which has a role in completing the other. He says, “From this secret and wisdom, you see every possessor of perfection and beauty innately inclined to join with their like and to take their counterpart by the hand to increase their beauty.”
00:39:47 – 00:40:29
Here, he shows that every living part in this world has its precise role in managing the system of this universe, and in its very creation, it has an inclination to cooperate and integrate with other parts according to a divine system. He then supports his statement by saying, “Even a stone, with its stoneness, when it comes out of the hand of the builder in the convex roof, bends and bends its head to touch the head of its brother to be held together.”
00:40:29 – 00:41:10
Here, he shows that inanimate objects are also malleable in order to support one another, to be integrated, and to protect one another from falling. After demonstrating the integration between living beings and the integration of inanimate objects—the stone in the hands of the builder —he moves to admonishing humankind, guiding them to cooperate with their society, which is the foundation of civilizational development.
00:41:10 – 00:41:57
He says, “A person who does not understand the secret of cooperation is more rigid than a stone, for some stones bend to help one another.” Here we observe that Nursi reached his goal by pointing to a crucial element upon which civilizational development is based, namely cooperation —the cooperation and integration of individuals with members of their society in order to cultivate the earth. He demonstrated that the entire universe is built upon cooperation, mutual support, and integration.
00:41:57 – 00:42:44
Each part plays its role in sustaining and developing this universe. A society without cooperation becomes rife with dependency, paralyzing all its potential, and inevitably leading to ruin. Therefore, it is essential in every society that all its members cooperate with one another, supporting each other so that they may all rise together. I now move to the conclusion, in which I mentioned a number of results. I will mention some of them. First, most of the meanings, wisdom, and concepts that Nursi mentions
00:42:44 – 00:43:25
are derived from verses of the Holy Quran or the Prophetic Sunnah , or they are understood from historical events. This gives his statements the advantage of truth, and every discerning person should heed them. Second, whenever Nursi explains a word that indicates moral virtues such as truthfulness and benevolence, or vices such as lying and immorality, he clarifies its impact on civilizational development. Third, one of the most prominent foundations of civilizational development is cooperation,
00:43:25 – 00:44:08
which relies on the principle of mutual support and integration among members of society. It is through this that the wheel of progress and advancement is turned. Our final supplication is that all praise belongs to God, Lord of the Worlds, at the beginning and the end. I thank you for your kind attention, and may God’s peace and blessings be upon our Prophet Muhammad, his family, and all his companions. Thank you, thank you, Professor. Dr. Shaker Mahmoud Al-Azmi from Baghdad, the Baghdad of civilization, Baghdad. Allow me to take you from the Arab East to the Arab West,
00:44:08 – 00:44:49
to Professor Dr. Mustafa Banan, whose esteemed person I have already introduced. Now, Doctor , in the name of God, the Most Gracious, the Most Merciful. Esteemed gentlemen, it is my pleasure to ask your assistance. Please take the podium, and I will proceed. In the name of God, the Most Gracious, the Most Merciful. Praise be to God, as He deserves to be praised. Peace and blessings be upon the Messenger of God, his family, and his companions. Esteemed
00:44:49 – 00:45:28
gentlemen, it is my pleasure to begin by expressing my thanks and gratitude to the committee that has convened this distinguished conference. Before we delve into the topic, I would like to point out that we are currently experiencing in some parts of the Islamic world a situation similar to that experienced by Imam Nursi, may God have mercy on him, regarding the issue of language.
00:45:30 – 00:46:15
There is a war of languages —this term is the title of John Louis Calvet's book, *The War of Languages* —and there is a linguistic encroachment, which is one of the repercussions of cultural colonialism . We in the Maghreb region are suffering from this linguistic colonialism and this linguistic war under the guise of Francophonie. Our brothers in the East are also suffering from a similar or comparable war with Anglophonie. This is not a rejection of languages, but rather
00:46:15 – 00:46:53
a matter of regulating things. So, let us begin. Linguistic identity from the perspective of the Holy Qur’an and sociolinguistic approaches. The Arabic language, which we are discussing, gentlemen, has been blessed by God Almighty with a unique distinction . It is in this language that the Quran was revealed, a clear Arabic tongue, a Book whose verses are distinctly explained, an Arabic Quran
00:46:56 – 00:47:39
for a people who understand. The Quran was revealed to a nation that prided itself on eloquence and rhetoric, a nation of poets and orators whom the Quran challenged to produce a verse or image like it, and they were unable to do so . Thus, there is a well-known aspect and a miraculous aspect, in which great linguists, rhetoricians, and scholars of various disciplines emerged, such as Al-Farra and others. The Arabic language, gentlemen, in which the Quran was revealed,
00:47:39 – 00:48:21
did not allow a single century to pass before its fame spread and its influence expanded, becoming widespread in the East and the West. We had scarcely begun the era of the Umayyad Caliphate when the Arabic language had spread from one end of the Islamic world to the other. This spread was not through force, but rather through trade and cultural exchange.
00:48:21 – 00:49:02
Arabic became the primary language of science, and thus it was established in this world , which, as I mentioned, extends from the borders of China to the borders of the far west of Morocco overlooking the Atlantic Ocean , which was then called by some In the darkness, a unified linguistic identity emerged , and the civilizational characteristics of the Arabic language became apparent. It is not an exclusionary language;
00:49:02 – 00:49:43
rather, it is a language of cultural interaction , embraced by Muslims who use it to recite the Shahada, call to prayer, perform their prayers , and conduct their various fields of knowledge and science. Meanwhile, societies have preserved their local languages. For example, in Morocco, the Amazigh language remains present, and many Amazigh scholars are proficient in Arabic but maintain their original language, thus forming the foundations of linguistic and cultural identity. These foundations are linked to the cultural and identity aspects
00:49:45 – 00:50:28
and are highlighted through linguistic affiliation. Perhaps the effects and the saying, " Whoever speaks Arabic is an Arab," are not the issue of linguistic affiliation. The Arab identity is comprised of three elements: Arabism, Islam, and shared history. Then we raise the issue of multilingualism in Islam. There is no problem, for God Almighty bestows upon His creation linguistic diversity. Among His signs is the creation of the heavens and the earth and the diversity of your languages ​​and colors.
00:50:28 – 00:51:09
Indeed, in that verse you will find the blessing of the diversity of languages. Consider Ibn Ashur's statement: " The diversity of languages ​​is not merely a social phenomenon, but rather part of the cosmic order." This makes multilingualism a positive value, a civilizational and human value. Therefore, in Islam, there is no intolerance towards other languages. Thus , coexistence among peoples is established: " O mankind, indeed We have created you from two males and a female and made you peoples and tribes." Therefore, the opportunity for civilizational exchange is based on linguistic and cultural diversity, not on conflict.
00:51:09 – 00:51:50
The diversity of languages ​​is one of the most wondrous manifestations of divine power, as Fakhr al -Din al-Rasid says . So now we enter the aspect of sociolinguistic approaches. Why? Because we said We are living through a language war, and sociolinguistics is grappling with this war. Perhaps some of you will suggest that language is an arena for cultural and political conflict, hegemony, and urban space. Language has entered the conflict, and therefore sociolinguistics proposes a set of theories, such as theories of linguistic hegemony , theories of linguistic imperialism
00:51:50 – 00:52:31
, theories of diglossia , theories of linguistic duality , theories of the linguistic market , and theories of language policies. These are the theories we may need to analyze the situation. So, let's return to the issue of colonial linguistic choices and their threat to the linguistic identity of society. French colonialism, in particular , in the Maghreb region, considers the Maghreb an area of ​​influence . The French language is considered the dominant language, and no other language is allowed to compete with it. This situation continues
00:52:31 – 00:53:14
to this day. Francophonie and those behind it are behind the failure of the educational process in the Maghreb. The administration is Francophone, higher education is Francophone, and this is contrary to the results that have emerged in the Arabization of scientific materials in Arabic over approximately twenty years. What is the new assumption ? Is education in media, in digitalization, in the economy? Consequently, a person who speaks French almost feels superior, while a person who speaks French feels superior . The one who speaks Arabic is mistaken. 40% of languages ​​are threatened with extinction.
00:53:14 – 00:53:54
Therefore, the issue of deep-rooted identity is a major problem. Linguistic mixing in the Arab world gives us dangerous results, pulling identities towards linguistic separation. Language policy, as I said, is the method of analysis and the method of treatment. Language planning is also needed to solve the problem. This is an established science that I need to solve the problem of the Arabic language in a number of countries where it is now threatened.
00:53:54 – 00:54:39
Now we come to the celebrated Sheikh Rabbani Nursi, may God have mercy on him. This man, as we said, when the secular republic was imposed, faced that challenge. He developed the script and Turkified the language and the call to prayer, and then he faced a strong new and profoundly rational confrontation that links the language of the Quran and the preservation of the Islamic identity of the nation. Thus, we establish, through the stage of the old Said, then the new Said, a confrontation with ink
00:54:39 – 00:55:21
through the book and the manual copying of letters. Approximately more than 600,000 manual copies were copied by those students , some of whom, if we find them, may be scholars. The third Said stage allowed the printing of those letters and sought something in dealing with them , but he remained attached to the Arabic language and the legal concepts, which should not be translated . Nursi, may God have mercy on him, considers Arabic is the language of divine revelation , the vessel of the Quran's miraculous nature , the means of understanding its miraculous power
00:55:21 – 00:56:02
, and the foundation of the unity of the Muslim nation. Arabic is a spiritual bond uniting Muslims because it is the language of the Quran and prayer. Defending the Arabic language is the language of Islam. Neglecting it is the first step towards Westernization and the loss of spiritual independence. Therefore, the Nursi letters were a powerful tool in this major global trend, and there is now great international appreciation for the work of the Nursi in this field. This includes
00:56:02 – 00:56:43
the work of Turkish scholars such as Sharif Mardin, Olgay Gunayev , Abu al-Hasan al-Madawi, Dr. Abdul-Imad al-Din al-Khalil , the thinker Jadai al-Malik al-Nabi, and Ramadan al-Wati (may God have mercy on them all) , and Dr. Tahar al-Rahman in the Maghreb section. I will focus on Farid al-Ansari, this Moroccan scholar and poet who greatly admired Nursi and dedicated a final novel to him. Farid al-Ansari passed away some years ago.
00:56:43 – 00:57:26
I advise you all to read this novel, " The Last Chance," which is the last chance. It is Nursi himself , and he opened himself to great luminous insights in this world. There are also some Easterners who admire Nursi's work and his adherence to the Arabic language without any bias , but rather with an understanding of the Islamic spirit and the Quran. Now, the lesson extracted from Nursi's experience for us Arabs,
00:57:26 – 00:58:06
especially in the Maghreb region, is that protecting our identity from linguistic extremism through language policy and planning requires those who are economically and professionally empowered for the Arabic language. Unless we empower the Arabic language in vital areas, words will remain mere words. The discussion revolves around digital content on the internet, knowledge, and scientific authorship; linguistic security; laws protecting linguistic sovereignty; cultural and media protection through specifications for film and artistic production; establishing linguistic justice;
00:58:06 – 00:58:51
there are languages ​​spoken in the Amazigh region of Morocco; we have no problem with that, meaning they should be given space; and similarly in Turkey , the Kurdish language is given its due status by the grace of God Almighty. Arabic is obligatory , Turkish is permitted, and Kurdish is allowed and welcome. Thank you for your kind attention. Thank you, Mr. Boussir. Thank you, esteemed Dr. Mustafa Ben Nan, for this brief overview of linguistic identity from the perspective of the Holy Quran and sociolinguistic approaches.
00:58:51 – 00:59:34
Ladies and gentlemen, we began in the heart of the world, Istanbul, then the Arab East , then we jumped to the Maghreb, and here we land in North Asia, Afghanistan, the Islamic Emirate, to listen to Dr. Abdul-Mujib Abdul-Mujib Bassam Muhammad Nasiruddin , a professor of Arabic at the International Islamic University in Islamabad, a professor of criticism, Arabic literature, and Quranic rhetoric
00:59:36 – 01:00:17
for twenty years. He appears young , but his achievements are significant. He is the head of the Department of Literary Studies at the college and has a number of His works are in his field of specialization, and he is now a professor of literature, criticism, and rhetoric at the Faculty of Arabic Language at the International Islamic University. The microphone is yours, Dr. Abdul Malik. Thank you. Thank you to His Excellency the Chairman of the session, and I thank the distinguished attendees and listeners as well. Peace, mercy, and blessings of God be upon you. In the name of God, the Most Gracious, the Most Merciful.
01:00:17 – 01:01:02
Praise be to God, and peace and blessings be upon the Messenger of God, his family, his companions, and those who follow him. The topic of my talk is the role of the Epistles of Light in achieving integration between revelation, reason, and the heart. It is an attempt to study this integration and this integrative approach in the thought of Imam Nursi, may God have mercy on him, through his epistles. This topic has indeed occupied a significant place in the Epistles of Light, and the Imam, may God have mercy on him, gave it his utmost attention because there were differing opinions about it in his time and before.
01:01:02 – 01:01:50
Theologians and scholars of theology had previously discussed this topic from several angles. People were truly divided in their guidance to the fundamental issues from different starting points. Imam Nursi, may God have mercy on him, stood to present a unique model that achieves integration by reconciling revelation, which is the source of true knowledge, with reason, that tool which analyzes phenomena through rational evidence and proofs, to present it to the heart, the center of faith, where it is based, believing or discerning what is true and what is not. Correct,
01:01:50 – 01:02:36
while it is true, it follows; and incorrect, it rejects. This attempt presents this unique model through four sections. The first section discusses the concept of this unique model according to Imam al-Nursi, may God have mercy on him, in terms of its concept, foundations, and characteristics. The second section discusses the relationship between revelation and reason, clarifying the limits of each and the means of integration between them. The third section focuses on the heart, in which faith is based, and that place which represents
01:02:36 – 01:03:19
The link between theoretical knowledge and practical certainty. The fourth section is dedicated to discussing the importance of this approach in confronting intellectual challenges and the issue of extremism and atheism prevalent in many countries , or at least in the era in which the Imam, may God have mercy on him, lived. The Imam maintained that the relationship between revelation, reason, and the heart is one of integration, interdependence, and harmony , not one of conflict or contradiction.
01:03:19 – 01:04:01
Each element performs its specific function and complements the others, and none can be dispensed with in a sound understanding of the texts of Islamic law and its lofty objectives. Thus, this approach was truly both authentic and contemporary, capable of confronting the intellectual challenges that threaten the faith-based identity in an age of materialism and secular conflicts . The first section, which was dedicated to discussing the concept, characteristics, and foundations of this approach, I do not wish to elaborate on.
01:04:01 – 01:04:46
Rather, I will focus only on the central problem from which this section stems. In fact, the central problem of this research consists of a set of important questions. The first question is: How did Imam Bediüzzaman Said Nursi, may God have mercy on him, achieve integration between revelation, reason, and the heart in the Risale-i Nur? The second question is: What are the dimensions of this integration in building the contemporary faith-based personality? This is a crucial aspect. The Imam paid great attention to these matters in his letters, presenting to reality a group of remarkable human models who
01:04:46 – 01:05:27
offer nothing but good and stand against all evil. The first section discusses a number of issues in terms of language and terminology, and there is no need to elaborate on that here; it is left for the reader to discover. However, the most important aspect of this issue is the foundations of Imam Nursi's methodology of integration. In this unique approach to achieving integration, Imam Nursi relies on a set of fundamental principles. The first is the word of God Almighty, the Holy Quran.
01:05:27 – 01:06:08
The Holy Quran represents the true source, the true foundation from which the Imam derived everything he addressed in this integration of these different elements, especially the verses that speak about these elements in one way or another, such as His saying, "Do they not then reflect upon the Quran, or are there locks upon [their] hearts?" and other verses such as, "We will show them Our signs in the bonds and within themselves." He made the issue comprehensive in all aspects. With this holistic perspective
01:06:08 – 01:06:51
, Imam Nursi rejects all forms of intellectual reductionism, whether material or spiritual. For example, Imam Nursi rejects the materialism that reduces man to a mere machine, just as he rejects some excessive Sufi practices that neglect reason and evidence. Therefore, he presents A balanced vision that gives each element its due and makes it work harmoniously with the others. This unique approach to integrating these three elements has several
01:06:51 – 01:07:33
distinctive characteristics. First, it is comprehensive. This approach is holistic and balanced, characterized by moderation and balance. Furthermore, the Imam, who advocated for the use of reason through emotional reasoning, did not forget this . Consequently, the Imam called for combining knowledge and action, moving away from the empty rhetoric that was reserved for specific groups. This left
01:07:33 – 01:08:24
a void that needed to be filled with studies that would present societies with balanced human models. The second topic, which discusses the relationship between revelation and reason from the perspective of the Risale-i Nur (Epistles of Light) , is where Imam Nursi, may God have mercy on him, first addresses each element. He begins with revelation, presenting its concept and explaining that it is the true source of knowledge, representing the highest source of belief that will take root in the heart. This is the second element of this study. He also presents a very insightful concept of reason, defining it as the tool that attempts to deduce, analyze, and think in one way
01:08:24 – 01:09:06
or another to distinguish between good and evil, accepting the former and rejecting the latter . The Imam was able to reconcile revelation and reason in all areas that require recourse to these two sources of human knowledge in general. One of the most beautiful aspects of this discourse presented by the Imam is his discussion of several areas in which reason operates , presenting them in an illuminating manner and with beautiful concepts. The first area is understanding and analyzing reality;
01:09:07 – 01:09:51
the second is reasoning about the truths of faith; the third is distinguishing between right and wrong. Then the Imam presents an integrated picture of reason and revelation. In its magnificent and harmonious form, this research presents a collection of models derived from the Epistles of Light. The third and penultimate section discusses the heart and its role in achieving this integration. Of course, many people have been preoccupied with the fact that they could not reconcile the mind and the heart. For example, someone might say, "My mind and heart are enemies in love.
01:09:51 – 01:10:34
This, by your life, is a calamity for the girl. The heart is always preoccupied with passion , but my mind and passion are the same; it is impossible for them to harmonize. It is as if the mind is oil and the heart is water. My heart yearns for a young man, but my mind rejects him, and a wild cave has been created in which all feelings have perished. No balm or medicine can help anymore. The world has become narrow for me and for you; there is no air left in this life." Then Imam Nursi, may God have mercy on him, came and said that they cannot harmonize. He presented a chapter of the most magnificent examples of harmony and consonance between the heart and the mind.
01:10:34 – 01:11:18
Were it not for the time constraints, I would have presented a collection of the wonderful models that the Imam offers. I will summarize this in the fourth section. Finally, through this unique model, Imam Nursi presents this approach to confront the atheism that has begun to invade the world, or at least was invading the world. His time, and especially in this region, at the same time, presents this unique approach as a cure for intellectual extremism, which has spread not only among non-Muslims but also in several Islamic societies.
01:11:18 – 01:12:02
Through this wonderful presentation, he was able to achieve balance in the faithful personality. The research concluded with a set of results that I hope you will refer to. Thank you for the meeting, and peace, mercy, and blessings of God be upon you. Thank you, thank you to Professor Dr. Abdul-Mujib, Afghan by birth and upbringing, Arab in language and eloquence. You have enriched us with your beautiful language and your even more beautiful research on the role of the Epistles of Light in achieving integration between revelation, reason, and the heart.
01:12:04 – 01:12:50
The Epistles of Light, dear brothers, address the mind , delight the soul , and delight the heart ; they combine reason and the heart. I do not want to prolong this, as you have listened to much, and now it is our turn to listen to you. We open the floor for questions. The first student is Muhammad Imam from Morocco. Peace, mercy, and blessings of God be upon you. Hello. I am grateful for what I have heard now in this presentation. I came to this gathering with one point troubling me, and
01:12:51 – 01:13:32
I searched until I found this presentation, and I refer to it with all my heart. I am satisfied with what I have heard, theoretically of course. And allow me, without bias, after thanking you all and thanking those present , to thank Dr. Mustafa Banani, whom I am meeting for the first time, even though I graduated from his university and was among its top students, said that this conference, and all Islamic conferences,
01:13:32 – 01:14:15
strive to reform the nation and return to its roots. Undoubtedly, this pious man , Sheikh Said al-Narsi, may God have mercy on him, excelled in this endeavor . And so as not to diminish the contributions of the reformers before and after him, and those who followed him, we must acknowledge their rights. May God have mercy on those who have passed away, and may God reward and bless those who are still active. The nation, in its early stages, as you know, spread the message of Islam with lightning speed through the language of the Quran.
01:14:17 – 01:14:57
Surely, our unity will not be restored except by returning to the language of the Quran. Sheikh al-Narsi, may God have mercy on him, rose from the heights of the Umayyad Mosque and entrusted us Arabs with the responsibility of rebuilding by reconnecting the nation with its language. My understanding of what they are doing in this matter is what he expressed in detail, and I thank him again, Dr. Mustafa Banani, may God reward him.
01:14:57 – 01:15:38
We are from the Maghreb and we suffer from the destruction of the Harawi language here. I am from the Sahara region, and we also have the Hassaniya language. We all share these meanings, Doctor. Therefore, I hope that in future conferences, God willing, this language will not be confined to one workshop, but will be disseminated throughout all workshops. Thank you, Professor. Dr. Abdul Jalil, In the name of God, the Most Gracious, the Most Merciful. Our teacher, Muhammad, and his family and companions, I have a few quick observations
01:15:38 – 01:16:20
regarding the Ibadi brothers, Professor Al-Khasa'id. Thank you for the great effort you have put in. Firstly, regarding our teacher, in this statement, if you raise your voice, yes, I just want to add something concerning the issue of searching for meaning. Let's leave that for later, Doctor, after the introductions, and later
01:16:21 – 01:17:04
regarding our teacher, Nabil, the search for meaning. I thank Professor Nursi for this comparison, and I would like to point out an important matter that the Holy Quran has highlighted : that the innate disposition (fitrah) is the first meaning instilled in humankind through the initial encounter
01:17:04 – 01:17:45
when God Almighty asked the descendants of Adam, " I am not your Lord, so have hearts. " This innate disposition, which is the original memory of humankind and is implanted within them, is what guides them, just as a computer is programmed to guide them to grasp the correct meaning and adhere to it. Therefore, those who have corrupted this innate disposition are not guided to the correct meaning. Islam, in fact, reactivates and activates this original memory so that it can reach the meaning. Regarding Professor Mustafa's
01:17:45 – 01:18:31
point about Arabic, the truth is that the Arabic language has a special characteristic that distinguishes it from all other languages. It is the only language in the universe that has retained to this day the divine discourse as God revealed it, exactly as He revealed it, with its letters. The Quran descended from the highest realm to the world of sensory experience, and it descended with the letters, language, and form that allow humankind to read, understand, and listen to it without difficulty.
01:18:31 – 01:19:13
As for the original, unchanging form of the realm, no one can bear it. This is one of the subtle meanings that Nursi alluded to, and I then researched it and found that... It has ancient origins, and this explains why, when revelation descended upon the Prophet Muhammad (peace be upon him), his body would tremble. This is because he was descending to the celestial form brought by Gabriel, then transforming back into the angelic form. All other languages ​​lack a divine text . For example, in the Torah, no one knows to this day the language in which it was revealed.
01:19:13 – 01:19:56
As for the Hebrew we know today, the Torah was translated into it six centuries after the death of Moses (peace be upon him). Moses did not speak Hebrew; rather, he spoke Egyptian, and ancient Egyptian is a branch of the Semitic languages ​​that were prevalent in the Arabian Peninsula. It is also a Semitic language. Moses also spoke the Arabic of Midian, and Midian was an Arab tribe. Similarly, we do not know that the Gospel was revealed in Aramaic, but this Aramaic text does not exist.
01:19:56 – 01:20:42
Thus, Arabic is the only language that possesses a divine text, and this alone is a unique characteristic not found in any other language. Therefore, those who argue that languages ​​are not superior to one another are linguists. Languages ​​are superior to one another, and some are above others. Professor Abdul Majeed, the matter of the heart and mind in Islamic culture is a fascinating one. The heart is the first concept in Islam because it is the only organ that can connect with the unseen realm
01:20:42 – 01:21:28
. Revelation in the Quran descends upon my heart, for it is the only organ within me that has a window to the unseen and a door to the seen, to the world of reality and the world of the seen. Therefore, it is singled out , and thus we cannot say, as some modern scholars do, that the heart is merely a feeling; it is also an intellect. The verse he mentioned, " upon the hearts of their children , and they have hearts but do not understand ," refers to the innate understanding. The seat of innate understanding, or the guided understanding, or the ancients called it
01:21:28 – 01:22:13
the innate intellect. Suhrawardi al-Baghdadi called it the innate intellect. This innate intellect resides in the heart. And I will conclude, then, that the heart is a feeling; it can be a feeling, it can also be an intellect, and it can also be the instrument that connects to the original memory, which is the innate nature. Therefore, the concept of the heart is a very important one, and Professor Nursi, in his writings, adopted this guided rational perspective, which is based on rational deduction and also on the representation of the feeling, through what he did in his questions.
01:22:13 – 01:22:54
Thank you, thank you, Dr. Abdul Jalil from Marrakesh, Morocco. Dr. Abdul Razzaq, firstly, the chair of the session is the head of the International Organization for the Arabic Language, meaning the brothers interested in the Arabic language. We hope that there will be coordination with this international organization, as our brother mentioned. A lecture is not enough, but we have the organization. Globally, we hope that Dr. Najib will hold a conference on the International Organization
01:22:54 – 01:23:35
for the Arabic Language, and we wish him success. We thank the four brothers who taught us about the Arabic language. And love means that I want to express my feelings. Forty years ago, before Friday prayers, I appeared in Jeddah to sign a paper. What was the paper? It was about the establishment of the Islamic University of Science and Technology
01:23:35 – 01:24:15
for the Afghan people in 1987 . He signed a paper stating there were no professors, no building, no curriculum, and no regulations. Three months later, he expected the university to begin operating in Pakistan. The university started three months later, and thankfully, a team of eight professors from Umm Al-Qura University went to Peshawar, Pakistan, and worked 15 hours a day. The university began three months before the deadline and continued for seventeen years
01:24:17 – 01:25:00
through donations. Now it is a private university in Kabul. The most important thing that supports the Arabic language is that you saw with your own eyes the Afghans' love for Arabic and their quick response and learning of it. In three months, they were proficient in Arabic. Dr. Abdul Majeed, may God bless him, is a professor in the Islamic State. Yes, we have three from Afghanistan: a professor, a doctor, and a doctor. This is in your area, Dr. Abdul Razzaq. May God bless you. We will listen to the esteemed Professor Ibrahim Ibrahim. Please, Professor, it is no secret to you how important the Arabic language is.
01:25:00 – 01:25:44
I am Kurdish, but I studied in Arabic, and it strengthened my ties with my Arab brothers, and so on. There is no problem with this. However, every people has its own language, its own characteristics, and its own culture. I can imagine that during the Ottoman era, which lasted more than 500 years, Turkish was the dominant language. Turkish terms still exist in our regions, for example, like "Sheikhana" and "Kebab Khana," and other Turkish terms. " And among His signs is the diversity of your languages ​​and your colors.
01:25:44 – 01:26:26
And thus We have made you into nations and tribes to fight." Meaning, God Almighty created me from the Kurdish race; this is my divine decree. But the professor, Dr. Mustafa, said that he is an Arab. He said that whoever speaks Arabic is an Arab. It is possible that we are Arabs who still speak. I sometimes speak Classical Arabic, for example, I speak Classical Arabic, so it is the origin. But as I said, I don't know. The professor decreed that whoever speaks Arabic is an Arab.
01:26:26 – 01:27:06
Arabic is the language. This is a hadith , but leave it to me. I will answer it, and the doctor will clarify his intention for every people and nation according to its customs and culture, and so on. Even one of the brothers now translated the Epistles of Light from Turkish to Kurmanji Kurdish in Iraqi Kurdistan. He was teaching theology in Istanbul. He said something strange. I heard him say that Professor Nusi, before thinking in his Kurdish language, thinks and ponders, and then translates in his heart into Arabic. Turkish.
01:27:06 – 01:27:46
Thank you. I arrived. One minute. One minute for each speaker. Dr. Mustafa, my dear doctor, may God reward you. The best topic is the Arabic language. I agree. The esteemed professor who called for the Arabic Language Conference, and I wholeheartedly support Professor Najib, God willing, next year in May, we will announce that there will be an Arabic Language Conference. I am with you; we are striving without fanaticism and with a broad perspective. I am a linguist and applied linguist, and a few years ago I shifted to language planning and policy. Thank God, I am one of the few in Morocco in this field,
01:27:47 – 01:28:27
and I defend the Arabic language, but in an enlightened way. The Arabic language should be used. I was the head of the Darbda district , and employees would bring me documents in French, for example, a numbering certificate. I asked the employee why the certificate was in French, and he said, "Sir, can you translate it?" I told him to wait a few minutes, and I translated it. I told him, "This is the last time you bring me a document in French." And so on. But when we came to contracts, I found that there was a clause in the law stipulating that the language of these contracts
01:28:27 – 01:29:09
would be French. So this is a political decision. My dear Kurdish brother , I salute you, and I have nothing but love and solidarity with the Kurds. We are the nation of Islam, and we are not fanatical about ethnic Arabism , but rather the example set by Sheikh Nursi is the love of Arabic, the language of the Quran, without ethnic fanaticism. Therefore, my dear professor, the framework that is attributed to him as modern is not Likewise, whoever speaks Arabic is Arab; this is their identity.
01:29:09 – 01:29:50
The Amazigh are Arabs by identity, and the Berbers are Arabs by identity. We have a great scholar in Morocco named Mukhtar al-Susi, may God have mercy on him. He was one of the most influential figures in the field of Arabic, and he was Berber. The important thing is that the discussion could go on at length when the Arab conference is held. We are with you at that. Thank you very much, Dr. Abdul-Mujib. I thank our esteemed professor, Abdul-Jalil, for this truly wonderful defense. This research, in fact, adds its voice to what you have said. Imam Nursi, may God have mercy on him, provides evidence that the heart is not merely a physical organ
01:29:50 – 01:30:31
in the body, but rather, as you mentioned, it is what is expressed as the innate perception of truths in general. It is the center of faith, the center of belief , feelings, and senses that move the human will towards acting upon causes. Thank you very much. Allow me, at the end of this session, to honor the participating professors with certificates of participation. We begin with Professor Dr. Nabil Al-Fouli, a professor from Habbaheddin Zaim University in Istanbul , but he is originally Egyptian
01:30:31 – 01:31:15
, born and raised in Pakistan , and his heart belongs to God. Then, our professor , Dr. Mustafa Fannan, a professor of linguistics from the Maghreb. God willing, we will have Professor Dr. Shaker from the Levant, Baghdad, the cradle of civilization and passion. Then, we have our dear Professor Abdul-Mujib from
01:31:17 – 01:31:43
the Islamic University of Islamabad and the Islamic Emirate of Afghanistan. Welcome to you all, and thank you. Yes, we conclude this session and invite you to the next session after a half-hour break. Our professor, Dr. [ Name], will accompany us. Welcome , welcome, please come in
01:32:12 – 01:32:38
. You are my companion, the fugitive sheikh. If Hadidi is angry, O Khan, what is done? No, what is done? Arabic is from worship , but this is the matter . Advise me if the book we return to . You, therefore,
01:33:07 – 01:33:30
after today's session, the nations, the believing nations, should write their languages. Nations believe in the language and do not believe in the language. I affirm it, but I affirmed the owner of the pledged gifts that he is from Merci.
01:34:20 – 01:35:00
[Automatic text; not proven to be speech] Subtitle MFP. ... [Automatic text; not proven to be speech] Subtitle ST' 501
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