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00:00:00 – 00:00:37
In the name of Allah. I greet you with the most beautiful of greetings. Assalamu alaikum wa rahmatullahi wa barakatuhu. Esteemed attendees, ladies and gentlemen, welcome to the 13th International Bediuzzaman Symposium titled "Quranic Solutions to Global Crises " and to the 22nd session, one of the sub-themes of this symposium, themed "The Transformative Effect of Faith on Society . " I pray to the Merciful Lord that the symposium and the presented papers will be fruitful, beneficial, and useful .
00:00:44 – 00:01:25
Esteemed attendees, four valuable papers will be presented in this session. According to the program order, our first paper will be presented by Prof. Dr. Orhan Batman from Sakarya University of Applied Sciences . It will explore the search for answers to existential questions through the metaphors of travel and guest found in Risale-i Nur. Our second paper is a joint presentation by Prof. Dr. from Eskişehir Osman Gazi University. Our esteemed professor Yaşar Sarı and Associate Professor Dr. Muhammed Taş from Erzincan Binali Yıldırım University
00:01:25 – 00:02:07
will present a paper they prepared together, titled "Looking at the Universe Through the Lens of Faith and Tourism Based on Contemplation. " Professor Muhammed will give the presentation. Our third paper , prepared jointly by Dr. İbrahim Cemal Gençay and Associate Professor Dr. Cemal İnce from Tokat Gazi Osman Paşa University, will be presented on "Leadership and Service Ethics with a Halal Understanding in the Context of Faith-Centered Management Philosophy ." Our final paper, prepared jointly by Dr. İsmail Çelik from Isparta University of Applied Sciences
00:02:07 – 00:02:49
and Professor Dr. Mehmet Akif Öncü from Düzce University, will be presented on "Halal Finance Practices Based on Treatises on Economics and Gratitude ." Professor İsmail Çelik will give the presentation. Now, each of our speakers is a scholarly and insightful academician. We have no doubt that they could talk to us for hours about their topics. Similarly, we know that you, our esteemed audience in this hall, also have very valuable ideas and could engage in hours of conversation and discussion. However, time is our biggest constraint.
00:02:49 – 00:03:32
We have a total of 90 minutes for this session. We will give each speaker 20 minutes for their presentation. The remaining time will be for a question-and-answer session. Please note down any questions you wish to ask. We will conduct all question-and-answer sessions after the presentations are complete. There is a break; question-and-answer sessions can continue during coffee and tea breaks. Unfortunately, we cannot extend the time. We must finish at exactly 3:30 PM. Let's begin. The first presentation is by Professor Orhan Batman.
00:03:32 – 00:04:15
Our time limit is 20 minutes. Please check my 20-minute time limit and let me know in the last 3 minutes. Thank you very much. Let's begin. I have written a title for this session: "The Search for Answers to Existential Questions Through the Metaphors of Travel and Guests in the Risale-i Nur Collection ." Readers of Risale-i Nur know that all of the Risale-i Nur, in every chapter and every section, explains the secret and mystery of the creation of the universe. In different ways. As academics involved in tourism science, most of us are like this; our professor conducts research in finance and tourism.
00:04:15 – 00:04:58
We pondered this, wondering what we have to offer. Well, since the dawn of humanity, people have always questioned their existence: what are you, where do you come from, where are you going? This isn't just a question for Muslims, but a fundamental question for all of humanity. They even say, "I'm experiencing existential problems." Now, we can say that this issue is viewed from two different perspectives. Secular ontology has failed to provide satisfactory answers to these questions. It has left humanity grappling with existential angst,
00:04:58 – 00:05:42
likening human creation to an absurd theatrical performance. Nursi, Master Bediuzzaman, presents this duality with a striking metaphor: the famous metaphor of black glasses and transparent Durani glasses. Philosophy is like a black pair of glasses that makes everything appear ugly and terrifying. Faith, on the other hand, is like a transparent, clear, luminous pair of glasses that makes everything appear friendly, beautiful, and harmonious. After all, when a person wears black glasses, they won't be able to see, or they will see incorrectly. We approached the issue within this context. We used the term "secular ontology" for the dark glasses and
00:05:42 – 00:06:24
"celestial ontology" for the luminous glasses. Because the dark glasses define man as a rootless, aimless wanderer on earth. They define existence as an absurd and meaningless theater. However, from celestial ontology, we learn that man is a conscious and honorable traveler who has set out on a journey to return to his true homeland in the caravan of the eternal Sultan. The main purpose of this presentation is to find answers to questions such as "Who are you, where do you come from, where are you going?", which philosophy and wisdom cannot answer and which are considered enigmas and mysteries
00:06:24 – 00:07:09
, by using the metaphors of travel and guest developed from the perspective of the Risale-i Nur corpus . The concepts of travel and guest, which are among the main areas of study of tourism science, also known as travel science, have been accepted as metaphors, and answers to the enigma of creation have been produced from this perspective. This study attempts to explain the relationship between the paradigm of tourism and the reality of creation, focusing on the human condition of traveling, much like a tourist arriving in this world from another place and returning to their original homeland. In this context, the concepts used by tourism science are considered metaphors,
00:07:09 – 00:07:54
establishing connections with the reality of creation. When we look at travel science, we see various terms like tourism, turology, and tourismology. These are defined as the totality of events and relationships arising from people's travels outside their permanent places of residence and their stays in those places. The tourist is at the center of these events and relationships. Essentially, the type of travel discussed here is a tour. The critical point is this: a tour means returning to the place where one began. If a journey doesn't return to its starting point, it's not a tour; it's migration, or something else,
00:07:54 – 00:08:36
but it's not a tour. There is a condition of returning to one's original homeland. Otherwise, it's neither a tour, nor tourism, nor a tourist. Those who undertake this tour are called tourists, and these events and relationships are called tourism. When we look at the concepts of guest and guesthouse, we see that the word "guest" is etymologically derived from the word "sefer" (journey), meaning someone who has gone on a journey ,
00:08:36 – 00:09:17
and this concept has taken shape as "misafir" (guest). In Turkish, this concept has become ingrained as if it were unique to us . Now, when we say "guest," the whole concept is built around this. A guest, as the name suggests, is someone who goes somewhere as a guest. You immediately say, "Yes, I am a guest here. I don't have to look for work, I can't be picky . All the facilities offered here are entrusted to me . I have to return them." There are rules here . There are contractual terms. For example, when you go to a hotel or accommodation facility in the world , you sign a contract. We signed one here too . It was written in small print that you might not have seen
00:09:17 – 00:10:07
during check-in . It said, "Those who hide behind me, in front of me, to my right, to my side , will be caught." There are rules, things there. Before humankind came to this guesthouse of the world, in the pre-creation covenant, God gathered the souls. He said, "Am I not your Lord?" They always say "kalu bela" and sign the contract. Of course, the terms of the contract are valid only for those who are of legal age. That is, the ontological contract is also valid only for those who are of legal age . I can say that the contracts in this world are also valid only for those who are of legal age. Of course, Master Nursi likens the world to a military guesthouse.
00:10:07 – 00:10:52
He brings more discipline to the matter. The happiest person in this worldly life is the one who considers the world a military guesthouse and understands it as such and acts accordingly. And with that understanding, he can quickly attain the highest rank, the rank of contentment. He says that he would not pay the price of a permanent diamond for the price of a glass of water, but would live his life with righteousness and pleasure . Our beloved Prophet Muhammad Mustafa (peace be upon him) , when defining the world, when defining its transience, when defining it as a guesthouse, My connection to the world is such that I am merely a conscious traveler, like a traveler, resting under the shade of a tree and then leaving.
00:10:52 – 00:11:39
He's emphasizing the transience of this place, that it's a temporary station. Now, there's a clear difference between a military guesthouse and a regular guesthouse. A military guesthouse implies discipline, obedience, and strict, definitive rules. I've defined guesthouses. In my full statement, I wrote at length about what guesthouses are, how they are, and how they are classified. Among those points, I also stated that compulsory military service is, in a way, like a guesthouse. You go there, they give you uniforms, weapons, tools, and equipment for your compulsory military service. The soldier spends two years there—six months nowadays—familiar with them, getting used to them, forming bonds.
00:11:39 – 00:12:20
Then, when the time comes for his discharge, he experiences a strange sadness. A strange sadness of leaving behind his friends, but actually he's very happy. Why? Because he's getting his discharge papers. The concept of a "discharge certificate" is something that has even been the subject of folk songs. Now, Master Bediüzzaman likened death to receiving a discharge certificate. He stated that for believers, death is a discharge certificate, a change of place, the prelude and gateway to eternal life. In fact, when we look at travel, we see a
00:12:20 – 00:13:01
divine command and a prophetic recommendation . In the Quran, God Almighty says, " Travel throughout the earth and observe what is happening ." There is a command here , a command to observe with reflection, and the Prophet Muhammad also said, "Travel so that you may find health and your sustenance may increase." Now, when I reflect on the phrase "find health ," and we already know, all of humanity knows, that changing places, leaving one's usual living environment, experiencing a change of air, is quite beneficial for one's psychology and stress.
00:13:01 – 00:13:41
This is already a known fact, but nowadays, it has been economized, what we call health tourism, and within that, thermal tourism, medical tourism, climatism, uvalism (nutrition camps), cave tourism, and so on. I can talk about the health aspect of it. There is also the aspect of contemplation and reflection . My brother Muhammed will explain that to us in detail in the section on contemplative tourism. I'll skip that. There is also the aspect of sustenance. Let me tell you how people earn their sustenance . Look, an industry has been created from these travel movements.
00:13:41 – 00:14:27
According to 2025 data, approximately 1.5 billion people worldwide participated in travel and spent 1.8 trillion dollars . And more than 200 million people in the world earn their living from this. 8% of world employment and 11% of world gross national product come from this sector. So it's a tremendous source of sustenance. When you look at Mecca and Medina, that dry desert, but with the grace and favor of God, the influx of visitors makes it a very real source of sustenance. There's the spiritual dimension of sustenance, that's another aspect altogether. It's like, does one who travels a lot or one who reads a lot know more? People
00:14:27 – 00:15:09
increase their knowledge and experience through this. Where is a person's true homeland? I asked this question because a person's true homeland is traced back to their ancestors. Now, there are many in Istanbul. Yes, I was born in Istanbul, but we are originally from Sivas. Or, we are originally from Kayseri. Now, who is a person's ancestor? A person's ancestor is Adam. Where was Adam from? Adam was from Paradise . Where is a person from? A person is from Paradise. What does it mean for a person to return to their true homeland? It means a person returning to Paradise, God willing.
00:15:09 – 00:15:49
Because a person is on a journey, as you can see in the image, coming from the realm of spirits, to this world, where they go through four stages: the womb, childhood, youth, and old age . Then comes the grave, then the resurrection, and finally, on a journey towards the eternal realm, humankind returns to where it began. Humankind is a very precious guest in this world. We tourism professionals call them VIPs. They are very important people. A very important guest. Such a concept exists, and we use it. The Caliph of the Earth – indeed, God Almighty has given this title to humanity.
00:15:49 – 00:16:35
Human beings are so humble and demanding that they can say, " My Merciful Lord made the world a home for me, the moon and the sun a lamp in my home, spring a bouquet of roses, summer a table of blessings, and animals my servants. And He made the plants the ornamental furnishings of that home." And humanity lives in such a home on Earth, as you can see in this image, it's actually a divine ship. We call it a cruise ship; tourism professionals call it that. The most luxurious trips are defined as cruise tourism. Now, is our world a ship? Yes, it is a ship. The divine ship is not in a vacuum, but a ship sailing on the sea of ​​ether.
00:16:35 – 00:17:15
It rotates around its own axis at a speed of 1600 km per hour. It revolves around the sun at a speed of 107,000 km per hour. It rotates around itself, presenting us with the landscapes of night and day, and by rotating around the sun, it also presents us with the landscapes and foods of the seasons . And when you look at its lighting, the sun is its magnificent source of light, its splendid chandeliers, and its heater. When you look at it as a buffet, it's a place where different foods are offered in every season.
00:17:15 – 00:17:58
When we look at it, it's like a divine ship. Because a conscious human being, in fact, is expected to have the role of an inspector, like a gourmet, a gastronome. Not just for themselves, but to observe, taste, understand, and declare: " Oh Lord, how great You are, Allahu Akbar! Oh Lord, You are free from all imperfections, You are incomplete! Subhanallah, O Lord, I thank You so much, Alhamdulillah!" That quality of being a gourmet belongs only to humans. It doesn't belong to cats, it doesn't belong to plants, it doesn't belong to any other creature.
00:17:58 – 00:18:45
If humankind does this, then if they use their sense of taste in accordance with God's will, they will rise to the rank of a skilled overseer of the treasures of divine mercy and a grateful inspector of the kitchens of divine power. But if they use it for their own selfish desires, then they will descend to the level of a mere doorman in the stable and factory of the stomach. And here, our key point is to find the artist behind the true gourmet flavor. Now you go and eat incredibly delicious food, and you don't think about who made it or how it was made. Truly, that's not true hospitality; that's only what makes someone a nouveau riche. But
00:18:45 – 00:19:26
the meaning expected of a human being is that inspector's duty: to taste, understand, comprehend, and declare what they understand. That's the ontological meaning expected of a human being. Regarding time, it's another topic we're working on. Here, there's a secular and a celestial understanding of time. The secular perspective classifies time into three parts: work time, sleep time, and leisure time. According to this logic, it is understood that a person who lives for 70 years spends approximately 27 years entirely in idle time. However, the heavenly understanding organizes time with worship.
00:19:26 – 00:20:09
Thus, it establishes different time slots for the five daily prayers, the weekly Friday prayer, the annual holiday, the annual fast, and the pilgrimage when the time comes, placing worship at the center of time . Now, in the understanding of the Quran, there is actually no emptiness. It doesn't like the word "vacation" very much, as it expresses in Surah Al-Inshirah, "when you finish one task, immediately start another," meaning it commands active rest through work.
00:20:10 – 00:20:53
Why? Because the world is fleeting, death is sudden, and no one knows how long a person will live; we see that it gives this advice. There is the reality of contemplation without familiarity, which my brother Muhammad will explain to us, so I'll skip that. In this presentation, we adopted qualitative methods and interpretive approaches, developing document analysis and metaphors . When we look at our findings, let me get to this point. We presented four main thematic findings. We said that in our analyses, the following emerged... We have presented the paradigm of ontological journey and tour.
00:20:53 – 00:21:35
That is, while secular philosophy views humanity as a wanderer on Earth, experiencing existential angst , the celestial perspective guides humanity, in the caravan of the eternal sovereign, to its original homeland, which is paradise. It positions humanity as a conscious traveler who has set out on a journey to return. The human soul is seen as an uninterrupted ontological journey from the realm of spirits to the womb, then to the earthly realm, the grave, and the resurrection. Another finding is the metaphor of the world as an inn, a military guesthouse, and a cruiser. The world, which humanity should embrace, is not a marketplace;
00:21:35 – 00:22:16
from the perspective of divine inspiration, it is defined as a military guesthouse and a divine cruiser . The sun acting as a heater, the seasons as an animator, the heart laden with treasures— all prove that humanity is not an ordinary traveler, but a cherished guest of the Merciful . Another important finding is the concept of the gastro-tourist and the grateful inspector. Only by doing this does humanity truly become human. While the secular gastro-tourist consumes and destroys pleasures for the sake of the ego, the heavenly inspector consumes pleasure for the sake of the heart and mind.
00:22:16 – 00:22:57
Here you say "Alhamdulillah" (Praise be to God), and in the hereafter you will eat "Alhamdulillah." In the secular paradigm, one is merely a doorman at the heart of the stomach, while in the celestial paradigm, one is a skilled overseer of divine mercy. Unfamiliar contemplation, recreation, and the understanding of time are among our main findings . While recreation in the secular sense, that is, leisure time, is a passive activity designed to forget fatigue and escape, celestial recreation, through mechanisms such as sky observation, earthly travel, and contemplation,
00:22:57 – 00:23:38
is a means of spiritual development that keeps the wheels of human beings turning . In conclusion, we see that humans are not aimless travelers but conscious passengers; that the world is not a marketplace but a divine cruise ship; that new definitions of consumption, time, and death emerge; that in other words, the concept of "inspector" is redefined not as escape and forgetfulness, but as a spiritual rest centered on breaking familiarity, contemplation, and self-improvement . And in fact, we have reached the conclusion that tourism concepts can produce a continuation of ontological metaphors .
00:23:38 – 00:24:19
We have some suggestions. This metaphorical framework can be expanded. For example, there's dark tourism, used by tourism professionals. Could this dark tourism be an inner journey into the afterlife, the intermediate realm, and awareness of the hereafter ? Could nature tourism involve both introspective and objective contemplation ? In health tourism, especially in the field of psychological health, could a parallel approach be taken to self-purification and the spiritual healing of heart diseases, alongside physical rehabilitation ? We asked this question. We emphasized the need to explain tourism psychology and the concept of a guesthouse soldier , meaning that the world is temporary and
00:24:19 – 00:25:02
that this place is a guesthouse for soldiers . Responsible guest ethics are very important; we suggested integrating this into tourism education. We also suggested shifting recreation towards a paradigm of uninhibited contemplation. In conclusion, this study has shown that the concepts of tourism science not only explain sociological and economic events but also serve as a tremendous ontological metaphor for resolving humanity's dependence on creation . There are more details. The full text and papers will be published. Those interested can find them there. Those who are more curious can receive my email during tea or coffee breaks. I can gladly
00:25:02 – 00:25:22
send them my presentation. Thank you very much. With love and respect. Yes, I am announcing our second speaker right now. Associate Professor Dr. Muhammed Taş from Erzincan Binali Yıldırım University. Please, Professor.
00:25:43 – 00:26:25
Euzubillahimineşşeytanirracim. Bismillahirrahmanirrahim. Rabbişrahli sadri ve yessirli emri. Vahlul ugudeten millisani yefkahu gavli. Dear Session Chair, Esteemed Professors, Esteemed Academics, and Beloved Participants. I greet you all with respect, love, and affection. Today I will present our study titled "Looking at the Universe Through the Lens of Faith: Contemplation-Based Tourism." In our study, we consider travel as a process in which humans read and understand the universe, and develop a sense of gratitude and responsibility,
00:26:25 – 00:27:11
in contrast to the consumption and pleasure-centered structure of modern tourism . In this context, contemplative tourism proposes viewing the universe from a perspective of faith and considering travel not merely as physical mobility, but also as a journey of spiritual and moral meaning. It consists of five main sections: introduction, literature review, methodology, findings, and conclusion. In today's world, globalization and consumer culture are deepening problems such as loss of meaning, spiritual alienation, environmental
00:27:11 – 00:27:56
destruction, and detachment from nature. This transformation in tourism, with its focus on pleasure, entertainment, consumption, and ostentation, has not adequately facilitated or met the individual's search for meaning, peace, authenticity, and self-realization. However, travel is not merely physical mobility; it is an experience where a person can regain their relationship with themselves, nature, and meaning. Therefore, our fundamental question is: is tourism merely a consumed experience, or
00:27:56 – 00:28:37
can it be a journey that produces meaning? This problem leads us to a second issue when we examine the literature. There are significant approaches to this problem in the tourism literature. However, these mostly proceed on different dimensions. While spiritual tourism focuses on meaning, inner peace, and individual transformation, halal tourism focuses on religious compliance, ethics, and service dimensions, and sustainable tourism focuses on environmental, social, and economic responsibility.
00:28:37 – 00:29:21
Therefore, the literature contains valuable pieces. However, what is missing is an ontological and epistemological framework that integrates the spiritual quest, halal values, environmental responsibility, and meaning-making on the basis of the human-universe-creator relationship . The originality of our study stems from bringing together these fragmented pieces and approaches under a model of contemplative tourism . This visual summarizes the main proposal of our study. On one hand, there is the existing consumption-centered tourism paradigm; on the other hand,
00:29:21 – 00:30:02
there are different dimensions such as spiritual quest, halal sensitivity, and environmental responsibility. We propose evaluating these elements not in isolation, but within a holistic ontological and epistemological tourism approach. The fundamental difference here is not simply about consuming more ethically or protecting nature more . We are asking a more fundamental question: How does a person perceive the world they travel through ? If the perspective changes, if the point of view , the outlook changes, the meaning of the experience can also change. Therefore, contemplative tourism
00:30:02 – 00:30:44
is not only a new tourism product, but also offers a perspective and way of interpreting the tourist experience. It provides an understanding of tourism within halal boundaries . We can look at all types of tourism through the lens of contemplative tourism. In the literature, we first examined what contemplative tourism is, then what verses in the Quran guide us towards contemplative tourism, what inferences we made from Risale-i Nur, and what comparisons
00:30:44 – 00:31:25
we made in the literature. To summarize, in the Holy Quran, God encourages us to think with verses such as "Do they not think?" and "Do they not reflect? ". Contemplation fundamentally means thinking. It means to look with a discerning eye. But this is a characteristic unique to humans among all living beings. It is a quality that only humans can possess. Similarly, in the Surah Al-Dhariyat, God Almighty says, " And I created the jinn and the humans only that they might worship Me .
00:31:26 – 00:32:08
" Bediuzzaman Said Nursi interprets the meaning of this verse as the wisdom and purpose of man's sending to this world to know the Creator of the universe and to worship Him constantly, and this forms the fundamental metaphor of the seventh chapter . It is said that this is the observation of a traveler who inquires about the existence of the universe. In the 19th word of Risale-i Nur, there are three comprehensive definers who describe our Lord to us . One is the Great Book of the Universe, another is our Prophet Muhammad (peace and blessings be upon him), who is the greatest reader of the Great Book of the Universe , and the third is the Glorious Quran.
00:32:08 – 00:32:51
First, it speaks of the Great Book of the Universe. Similarly, in Surah Ar-Rahman , it says , "The Most Merciful taught the Quran and created man." Before mentioning the act of creating man, it speaks of teaching the Quran. Commentators interpret this Quran as the book of the universe. Here, what we refer to as creation and contemplation is this: Creation means the signs of God on earth. He guides us through these signs, saying, "My signs are on earth for those who think."
00:32:52 – 00:33:35
Reading the verses of creation is only possible through contemplation. That's why we introduced the concept of "creation, contemplation tourism." Hopefully, the results will be positive. Again, in Surah Rahman, after stating that God taught mankind the Quran and created man, it speaks of the sky, the moon, the earth, trees, plants, and the coral beneath the sea, intermittently asking, " Now, which of your Lord's signs and blessings can you deny?" thus encouraging contemplation, reflection, and reading the book of the universe.
00:33:36 – 00:34:18
In other words, our purpose in creation is to read the book of the universe, to change our perspective in every action, and to direct our gaze towards reading the verses of creation. Creation, contemplation tourism makes travel meaningful. It's an approach that considers it not only for rest and entertainment, but also as a process of searching for moments, seeking meaning, deepening faith, and gaining existential awareness. In this model, the tourist is not a passive consumer, but an active reader.
00:34:19 – 00:35:06
To summarize contemplative tourism under four main headings: firstly, the integration of travel with a sense of worship; secondly, reading the universe as a book of verses; thirdly, the evolution of the relationship with nature from consumption to responsibility; and finally, its greatest outcome: the strengthening of faith, knowledge, and gratitude. Here, a tourist with an awareness of contemplative tourism , when looking at a mountain landscape, not only enjoys the view but also
00:35:06 – 00:35:51
contemplates the divine power in the majesty of the mountain, the wisdom in its order, and the mercy of God in its continuity. In other words, every page of the universe offers a different opportunity for reading. What kind of reading? Reading the knowledge of God, the science of knowing and understanding our Lord. Alhamdulillah, we have a resource like the Risale-i Nur, and these principles are present in almost every part of it. In our study, we examined three treatises using a descriptive analysis method. We undertook a task somewhat beyond our capabilities, because explaining or summarizing each one was very difficult. Just in the Seventh Ray, in the Ayat al-Kubra, there are 33 levels; discussing each level separately
00:35:51 – 00:36:36
would be too long. We tried to create a summary of a summary of a summary. We briefly touched upon the Seventh Ray, the Third Ray supplication, and the Thirty-Third Word, thirty-three windows . Each one independently gives a different meaning to contemplative tourism. Now let's briefly touch upon our findings. In the document analysis, the three treatises have three complementary dimensions. In Ayat al-Kubra, there is the observation of the universe as an active reader. In the 33 windows, there is methodical contemplation, systematically giving meaning to the observed existence.
00:36:38 – 00:37:19
In the supplication, gratitude and the consciousness of servitude are our fundamental dimensions, and contemplation in the context of tourism is complemented by prayer, gratitude, and a sense of trust. Travel, meaning production, and the consciousness of servitude – the analysis of these three texts together shows that tourism can be not only about seeing and experiencing, but also a process of reading, understanding, and developing a sense of servitude . In the comparative analysis of the three treatises, the fundamental metaphor in Ayet-ül Kübra is the traveler who inquires about the Creator from the universe , gathering data at 33 levels and, in light of that data
00:37:19 – 00:38:02
, ascertaining the existence and unity of God . Through 33 windows, using both objective and subjective evidence, he attempts to understand God's existence, unity, oneness, uniqueness, sustenance, names, and attributes . In the supplication, the testimony of the universe is insufficient; there is also a supplication to the Creator alongside the testimony of the universe. Looking more deeply at Ayet-ül Kübra, the methodology of the traveler inquiring about the Creator from the universe is similar to the approach used in tourism research regarding nature.
00:38:02 – 00:38:44
The consciousness-transforming experience offers a structure directly measured by the environment and the framework of consciousness-transforming experiences. This construct transforms the act of travel into a cosmic reading practice that integrates cognitive, emotional, and spiritual dimensions. The traveler figure is not a passive tourist, but a prototype of an active reader who listens to the testimony of every being, blends the evidence with inductive logic, and reaches divine unity . This approach, found in many studies in the literature, is only structurally consistent with spiritual tourism or mystical tourism.
00:38:44 – 00:39:24
However, it is, of course, distinct from them. Spiritual tourism and mystical tourism are mostly found in Western and Buddhist sources, focusing on absurd concepts like "greeting the tree" or "starting with Southern Yoga." But this guides us on the axis of humanity, the universe, and the Creator—the Ayat-ul Kubra. We were able to extract four main themes from the Ayat-ul Kubra. Of course, each of those 33 levels is actually a theme; we have tried to summarize them here. The traveler figure, the seeker of truth, learns from every layer of existence.
00:39:25 – 00:40:08
Here, the tourist can be defined not as a passive consumer, but as an active reader. It speaks to the universe, doesn't it? If you are searching for your Lord, come and look at me; you can find and know what you are looking for through me. Mountains, skies, and living beings bear witness through revelation and inspiration, gathering data. Through spatial experience and the book of proofs of verses, the existence of God Almighty is confirmed by each other. There is a gradual progression. The ascent from the realm of witness to the unseen dimension can be undertaken as a process of mental and spiritual elevation. Observation resulting from faith connects to knowledge of God,
00:40:08 – 00:40:55
integrating the tourism experience with understanding, gratitude, and servitude. We examined the types of evidence and their reflections on the tourism experience in 33 windows. We divided it into two here, but I think that's not a sufficient division. It needs to be examined more deeply. Ours is a very superficial view. Actually, we were going to talk about that too, about superficiality, about familiarity . Familiarity , the sister of compounded ignorance, the greatest enemy of contemplation, the mother of the squinting gaze . Only when we remove the gaze of familiarity can we attain the contemplation that tears through our heedlessness. To attain contemplation,
00:40:55 – 00:41:40
we need to have a literal perspective on what lies behind familiarity, that is, the meaning. Alhamdulillah, the Risale-i Nur provides us with this perspective, this gaze, this lens of faith . The themes emerging from the 33rd Word include the window metaphor, systematic contemplation, and the awareness of transience. Its contribution to tourism based on contemplation transforms travel from sensory consumption into an interpretive and meaning-oriented experience. The journey becomes a kind of practice of reading meaning. In the Treatise on Supplications, contemplation now takes on a prayerful dimension in tourism. We have examined it on four fundamental dimensions: supplication and gratitude, understanding human helplessness and the greatness of the Creator from the greatness of the universe,
00:41:41 – 00:42:22
witnessing the universe, and returning to the knowledge of God . And this approach is particularly related to ecological responsibility and the awareness of stewardship. Because an individual acting with gratitude and a sense of servitude strengthens their understanding of responsibility and trust towards the universe, enabling them to act more powerfully. The themes emerging from the supplication consist of four sections: the glorification of existence, blessings and mercy, awareness of trust, and comprehensive prayer. I'm keeping track of the time, sir, I have four minutes. God willing, I will finish in four minutes.
00:42:23 – 00:43:11
I'm also summarizing. Therefore, in contemplation-based tourism , the nature experience, along with the supplication treatise, and of course the Ayat al-Kubra, the data aspect of collecting and seeing the Creator, a deeper contemplation in 33 windows, and the integration of that contemplation with nature and worship in the supplication treatise . So , the scene is like this : contemplation, gratitude, awareness of trust, and responsible behavior form a chain of moral and spiritual transformation. Finally, the Ayat al-Kubra treatise contains the search for truth, the supplication treatise contains gratitude, mercy, and
00:43:11 – 00:43:52
awareness of trust, and there is a methodical and interpretive reading in 33 windows. When we consider these three dimensions, we have contemplative tourism, contemplative tourism based on creation, and travel. It emerges as a holistic model that transforms existence from a mere activity of rest and consumption into a practice of reading, understanding, giving thanks, and remembering the purpose of human creation. With this form of contemplative tourism, even vacation can be a part of contemplation and awareness of servitude to God. This understanding is actually reflected in the Risale-i Nur, where
00:43:52 – 00:44:34
the master addresses his own soul in many places, saying, "O my soul and you who are listening to me along with my soul." It's a perspective we all need. Perhaps we read the Risale-i Nur, but we lack the ability to reflect it in our lives. May God grant us all the ability to grasp and live by that perspective from the Risale-i Nur in all our activities, even during our vacation experiences . In conclusion, from these three treatises, the Ayat-ul Kubra offers a methodological path from the universe to the Creator through the metaphor of the traveler and the literal approach to meaning , providing a framework of 33 levels
00:44:34 – 00:45:17
that can convey the design of a tourism itinerary . The 33 Windows travel experience promises a holistic journey of meaning by transforming it into a two-way exploration with abstract and exquisite evidence . It integrates travel with a sense of worship by adding a natural and ritualistic dimension to the process of contemplation and supplication . At the core of the entire process is a holistic journey of contemplative tourism, encompassing
00:45:17 – 00:45:58
travel, contemplation, meaning, gratitude, and responsibility. This study's unique contribution lies in combining the perspectives of spiritual tourism—primarily the changing consumption habits, then halal tourism, and sustainable tourism —with an ontological and epistemological approach to reveal contemplative tourism. I have one more minute, professor, I know. I'll move on to my suggestions. Since we mainly conduct document analysis, this study can be conducted by collecting data from the field or by creating demo routes and measuring how the travel experience gains meaning with demo participants.
00:45:58 – 00:46:42
Through quantitative studies. We have an application suggestion. We have five thematic route suggestions. Let me show you. In our five thematic route proposals, we suggested routes offering a deep tourism experience on the relationship between humanity and the creator of the universe, encompassing cosmic contemplation, hydrological contemplation, biodiversity contemplation, civilization contemplation, and holistic contemplation . In this context, local guides can be trained. Furthermore, if personnel from the Directorate of Religious Affairs can be trained in collaboration with the Ministry of Culture and Tourism, an opportunity arises.
00:46:42 – 00:47:19
Let me show you this, and let this be our final page. Through contemplative tourism, a person of faith, someone with belief, can strengthen their faith, while a non-believer can have the opportunity to read the signs of the creator on earth and attain the honor of believing . In contemplative tourism, the journey gains meaning not only from the destination but also from how what is seen is interpreted and how the person is transformed by this interpretation. Thank you for listening. Apologies if I misspoke.
00:47:23 – 00:48:07
Yes, thank you very much. I am announcing our third speaker. This presentation, focusing on the philosophy of governance centered on faith, addresses leadership and service ethics within a halal framework. It will be presented by Dr. İbrahim Cemal Gençay, a faculty member from Gazi Osman Paşa University . Please, Professor . Peace be upon you. And the mercy and blessings of Allah . In the name of Allah, the Most Gracious, the Most Merciful.
00:48:07 – 00:48:48
After these beautiful discussions, following reflection and tourism, we will now focus on the global, regional, and local crises related to governance, which are the most pressing issues we face today. My topic is leadership and service ethics within a halal framework, within the context of a philosophy of governance centered on faith. Lately, we've seen corruption, bribery, and injustice in all aspects of governance, as reported in the media. These issues occupy our agenda
00:48:48 – 00:49:39
and negatively impact many people, institutions, and communities. The fundamental underlying problems are managerial and governance-related. Governance is a universal process. We all inevitably take a position, play a role, and have a place within the governance process . We are either the rulers or the ruled. Even in our homes, there is a concept of governance. In the home, the father plays a role, and to some extent the mother; in our schools, even in this hotel, we are talking about governance. The concept of governance is something our Master, Bediuzzaman Said Nursi,
00:49:39 – 00:50:23
offers excellent suggestions and prescriptions on many points. In the Khutba-i Shamiye, which we will discuss later, he speaks of Quranic prescriptions. Ignoring these, failing to apply them to life, is causing us all to experience the consequences of self-serving, worldly, and philosophical approaches to governance, creating tremendous problems. I will try to address these problems—global, regional, and local problems, especially administrative problems and crises—
00:50:23 – 00:51:06
using some Quranic prescriptions and references from the Risale-i Nur. I will try to summarize briefly. If I have time, I will try to go into detail later. When we look at the justifications for faith-centered governance, we see that in what are called classical and modern governance approaches, interests and benefits are prioritized in order to achieve institutional goals, and fundamental concepts such as halal, justice, and fairness are disregarded .
00:51:08 – 00:51:51
Halal, justice, yes, pardon me, yes. Murat abi, you can supplement that for us. This mindset, fueled by managers seeing themselves as the true owners of their positions, has failed to develop a fundamental paradigm, perspective , philosophy, principles, and set of rules that would prevent the emergence of numerous problems and unlawful practices in public and working life,
00:51:51 – 00:52:33
such as the abuse of power through arbitrary actions, tyranny, mobbing, bribery , nepotism, favoritism , cynicism, loss of trust, weakening of the sense of belonging, waste, disobedience, and chaos. In other words, when we look at managerial processes throughout history, there are dozens of management theories: classical management theories, modern management theories, postmodern management theories, and so on. When we look at all of them, they ignore the human element. They never address the concept of halal (permissible). They only touch upon the sense of justice superficially.
00:52:33 – 00:53:17
And today, we see that, and we will come to this later, people still live in a kind of slavery within the capitalist system through methods of wage slavery . However, the perspective on humanity from a Quranic point of view takes on a completely different dimension. Our Master (Hazret) diagnosed these problems 100 years ago and offered solutions with Quranic prescriptions. In response to these shortcomings in classical and modern management approaches,
00:53:17 – 00:54:06
the Master Bediuzzaman Said Nursi, in his Risale-i Nur collection of works, proposes a revolutionary paradigm, philosophy, principles, and set of rules for every institutional, individual, and administrative field . He presents a manifesto, particularly in his writings, that diagnoses the ailments and problems faced by the Islamic world and its societal governance mechanisms , offering prescriptions from the "pharmacy of the Quran . " In other words, the principles he diagnoses
00:54:06 – 00:54:50
constitute a manifesto, almost like rules or constitutional principles. The most noteworthy sections can be summarized below. I have attempted to categorize the criteria from Risale-i Nur regarding administrative matters under the following headings: In the Hutbe-i Şamiye, the Master speaks of six diseases. At the forefront of these is despair and hopelessness. In the Asar-i Bedîiyye, the Master speaks of eleven and a half crimes. Each of these concepts, which he describes ironically as eleven and a half crimes,
00:54:50 – 00:55:36
encompasses and contains a tremendous administrative principle. Emir Dağ says that five essential principles are necessary and indispensable. We will now focus on these five principles. In his discussions, the Master repeatedly addresses the hadith "The Master of the Nation is His Servant" in many of his other works , emphasizing it as a very important managerial principle. In his writings, he states that just as humanity does not want to be enslaved, it also does not want to be a wage earner .
00:55:37 – 00:56:17
Ladies and gentlemen, I am ready. This sentence outlines and shows us a very advanced managerial boundary that even current management theorists still cannot grasp or comprehend. It shows the goal. Humanity will hopefully see these things in time. They have partially tried to understand it, sensed its essence, and talk about stakeholders, but what the Master means by "shared understanding," "stakeholder," "true partnership," "my," is...
00:56:17 – 00:57:05
The meaning of an employee taking ownership of the business with their own feelings is brilliantly expressed in this sentence of the master. Just as humans do not want to be slaves, they also do not want to be mere laborers. And in the discussions, the master says that contentment with existing possessions is not desirable, but rather aspiration . He draws a visionary boundary for the Islamic world, for Muslims, and for us , showing us a forward-looking goal for work and progress. In other words, against the misinterpretation of the concept of contentment, the master says
00:57:05 – 00:57:46
that the progress of Islam is possible through progress from material things , and with the sentence, "Contentment with existing possessions is not desirable, but rather aspiration," he tells us not to lack aspiration, to be visionary, to work. I am trying to summarize these sentences, these principles of the master, in a paragraph. In the work titled "Hutbe-i Şamiye," he addresses six diseases that are killing the social, political, and community life of the Islamic world, particularly within the context of a faith-centered philosophy of governance .
00:57:48 – 00:58:29
Dowry, despair, the death of sincerity and truthfulness. The Master emphasizes this greatly. He says faith is sincerity. What we need is truthfulness. Even more truthfulness. Again, he says, truthfulness. Enmity, hostility, love is another disease. That is, it's as if I intend, I have decided, to harbor enmity for the sake of God. Such an understanding is described as a disease by the Master . Enmity, hostility, especially, dear
00:58:29 – 00:59:14
listeners, in the Treatise on Brotherhood, the Master speaks of principles such as, if someone has faith, you cannot harbor enmity towards them. Only if they have faith. We are devotees of love, he says. We are devotees of love. Not knowing the luminous connections and bonds is another disease, oppressive tyrannical regimes, dedicating one's efforts to personal gain, focusing on personal interests –
00:59:14 – 00:59:54
after listing these six diseases, we will soon move on to the remedies and Quranic prescriptions. The master mentions the corresponding Islamic principles and tenets. In his declarations of rights and freedoms , found in the Asar-i Bedîiyye and his defenses before the martial law court, he ironically speaks of 11.5 crimes. In fact , these principles , each a service in itself, and which we see as excellent references defining the leader's relationship with society and the law, are highlighted in this work within the context of faith-centered governance and halal leadership. These
00:59:54 – 01:00:35
original expressions offer striking principles on the rule of law, justice, freedom, and the legitimacy of governance. The supremacy of law, the limits of the leader, freedom of thought, consultation, the leader's references, reason, heart and conscience, the rejection of tyranny, and others are all included among the eleven and a half crimes . The Master explains this at length. It's all in our article. Those who wish to see it can obtain copies. We are summarizing it here.
01:00:35 – 01:01:18
In the Emirdağ treatise, he also mentions five necessary and essential principles of governance. He says they were necessary and essential for us. Look, this section, which is repeated in some of his works such as the "Shualar" and the "Kastamonu Treatise," is cited as the fundamental principles that set forth the important tenets of a faith-centered philosophy of governance . At this point, the Master emphasizes that
01:01:18 – 01:02:02
for the nation and people to be saved from chaos and great dangers in social life and politics, five principles are necessary and essential: mercy, respect, trust, knowing what is lawful and unlawful and avoiding what is unlawful, and obedience to the ruler. He particularly mentions that these five principles need to be revived in our social life, our governance, and our social life, especially for young people. In the work titled "Münazarat," he also mentions the hadith "Seyyidül Kavmi Hadimuhum," meaning "The leader of his people is the one who serves them. " As you all know, an envoy came to our Prophet, peace and blessings be upon him . The messenger
01:02:02 – 01:02:43
is looking for the Prophet. He asks, "Who is the leader of your people? Who is your master?" They point to him and say, "This is him. " He looks and sees that the person they pointed to is the Prophet Muhammad (peace and blessings be upon him), holding a water jug ​​in his hand. He is distributing water to his companions. The arriving envoy is surprised. " Is this your leader, your chief, your president distributing water?" He finds it strange. It's an understanding that reverses all administrative paradigms. We see our current leaders.
01:02:43 – 01:03:26
No one should take offense. To go to a rector, to go to a president, to go to a department head, right? To go to a politician, you struggle for days and you can't reach them. "The leader of the people is their servant," Quranic solutions to global crises, these principles in an administrative sense will change our lives. May God grant us, our surroundings, and our leaders the ability to apply them.
01:03:26 – 01:04:05
Here, faith emerges as a central concept in governance and halal leadership . Here, it is argued that the understanding of governance envisioned by Islam is not domination, but rather service. It is linked to this hadith that the state's duty is not to rule the people, but to serve them . Bediuzzaman Said Nursi also emphasizes this point greatly. And a striking slogan, the master's principle, is that just as humanity does not want to be enslaved, it also does not want to be a wage earner.
01:04:07 – 01:04:47
Wage earning means being paid. The master says that humanity shattered the period of enslavement with blood. With wars. The French Revolution, the wars that followed, that's how the period of enslavement ended. Just as it ended, and humanity hated it and shattered it with blood, it will also shatter the period of wage earning. What will happen? The period of ownership will begin. Now we will touch on these briefly. Humanity, just as it does not accept being enslaved, also does not want to remain as someone else's wage-earning slave, worker
01:04:47 – 01:05:31
. This sentence can be considered Bediuzzaman Said Nursi's most striking view in a managerial sense, and perhaps the one that outlines the most advanced boundary of all management theories from the past to the future. This view appears in several different works in the Risale-i Nur collection, especially in the introductions, in the history of life , in the words, in the gleams, in the sermon of Shamiye, and in the kernels of truth, with meanings that are close to each other. Another principle, as expressed by the Master, is the hadith, "He whose two days are alike is in loss," which states that being content with one's existing possessions is not desirable contentment, but rather a sign of low ambition.
01:05:31 – 01:06:10
This principle is the most striking expression, from 1400 or 1500 years ago, of a concept that the Japanese now refer to as Kaizen philosophy, meaning continuous improvement, within management theories. They recognized this, or discovered it through their studies, or came close to it. In short, they sold continuous improvement, the Kaizen philosophy, to the world as a management theory.
01:06:11 – 01:06:50
It's explained in books, taught, and presented as an example. But we, on the other hand, have failed to take the principle that our Prophet praised – that "he whose two days are alike is in loss" – and reflect it in our lives; we have neglected it, we have fallen behind in this regard. Bediüzzaman Said Nursi, too, addresses the crises and problems of this century with expressions derived from Quranic prescriptions, from the Quranic pharmacy.
01:06:51 – 01:07:33
Yes, well, I tried to summarize these with this table. The concepts mentioned in Risale-i Nur, six diseases, eleven and a half crimes, Seyyidul Kavmi, the concept of Hadimuhum, five essential principles are necessary and indispensable, at the foot of Emir Mountain . Their administrative equivalents are authoritarian toxic administrations, participatory management, that is, stakeholder management, etc. The Master says, "Revive the secret of true constitutionalism and participatory management ." He emphasizes legitimate consultation.
01:07:34 – 01:08:15
Servant leadership, used in the sense of Seyyidul Kavmi Hadimuhum, is also referred to as the five essential ethical principles in management theory literature . Similarly, the concept that humans neither want to be slaves nor wage laborers is expressed as the stakeholder concept. And the equivalent of "being content with existing possessions is not desirable contentment, but rather low ambition" is referred to as the Kaizen philosophy in management literature. "Laziness and idleness are diseases; keep your enthusiasm and zeal high," says Bediuzzaman Said Nursi.
01:08:15 – 01:08:59
I have tried to express this with visuals. If time permits, I would like to share these with you as well. How many minutes do I have, sir? Is our time up? Brave one minute, sir , in despair. In return, he says, "May your efforts be fruitful ." In this future revolution, the loudest voice will be the voice of Islam. He emphasizes truthfulness in return for the death of sincerity. He emphasizes love and solidarity instead of enmity, because instead of ignorance of luminous bonds, he emphasizes unity around shared values ​​of the collective personality, consultation against tyrannical and oppressive regimes, participatory governance, dedication instead of focusing on personal gain
01:08:59 – 01:09:47
, and the ethics of service. The Master emphasizes all of this, and I conclude with this tableau. In comparing faith-centered, halal management approaches with mechanical capitalist management approaches, we can propose the concepts of trust, service, and fairness instead of profit maximization; partnership and shared responsibility instead of wages and pay; consultation , the rule of law, compassion instead of despotism, domination, and arbitrariness; and psychological trust, solidarity, and continuous progress instead of toxic, destructive competition, as luminous prescriptions for management
01:09:47 – 01:10:32
in the Risale-i Nur. There are many more examples, but I have tried to summarize them in these six points. From this, we can derive the following headline: Management approaches will be revived, God willing, through a faith-centered transformation in the light of the prophetic and Quranic standards of the Risale-i Nur . Thank you for listening. Thank you very much, hocam. I am announcing the next speaker. Dr. İsmail Çelik, a lecturer from Isparta University of Applied Sciences, will present a paper on halal finance practices based on the treatises on economics and gratitude.
01:10:32 – 01:11:18
Please, hocam. Assalamu alaikum wa rahmatullah. Bismillahirrahmanirrahim. If you allow me, I will try to spend your valuable time discussing some issues related to the content of Bediuzzaman Said Nursi's treatise on economy and gratitude, a valuable work from his collected works, but also some current issues. As you can see here, I have tried to present our teacher's work.
01:11:20 – 01:12:05
There is a path we will follow in five sections. The topic will progress, God willing, as follows : the data of consumer culture, the concept of money, the position of women, the reflection of these three issues on halal finance, and conclusions and recommendations. First of all, we need to understand the problem so that the importance of the issue and its remedy
01:12:05 – 01:12:46
can be understood. Looking at today's conditions, we all know that we are in the midst of the phenomenon of consumption. We all know that we are chasing after money. Since we all know that a valuable being like a woman is being commodified, if we understand how these three issues are a disease or how they are being deformed, then we can truly understand that Risale-i Nur offers us the remedies of the Quran. So, if a cure for cancer had been discovered 200 years ago, that cure would be meaningless. Cancer needs to have already emerged for research to find a cure.
01:12:46 – 01:13:29
This cure only becomes meaningful when it's found in a particular plant. Therefore, we need to understand what kind of illness these three issues are, that they require treatment, that they represent a crisis, so that we can advance our focus in this sense. In this regard, as we said, we have tried to base our work on the Risale-i Nur collection and some of its works . Now, before giving this presentation, I tried to attend several sessions this morning, to participate, to benefit. I realized something. A man went to the doctor.
01:13:29 – 01:14:12
The doctor asked, "What's wrong?" He said, "Everything hurts." The doctor said, "Show me where it hurts." He showed his foot, his head, his stomach. He showed me his whole body; everything hurt. And finally, the doctor said, "Touch that finger with your other hand." He saw that his finger hurt, and the finger he touched hurt. The doctor said, "You have a problem with your finger; there's no problem anywhere else." It turned out his finger was the problem. Bediuzzaman Said Nursi says that our heart disease is weakness of faith. That is, it is faith, it is the tree of faith.
01:14:13 – 01:14:57
As long as the tree of faith and weakness of faith are not resolved, what will we do with everything? Crisis, crisis, crisis, crisis. Crisis everywhere. But the real crisis is not there. Where is the real crisis? In our tree of faith. In the foundation of faith, in the development of knowledge of God. Once this issue is resolved, everything becomes a test. And when there's a test, the right answer inevitably appears before a person. Then everything becomes right for them. Because it's impossible to demand a world without wrong or wrong. But if a person demands the right thing, and directs their life accordingly, then consumption is good, money is good, life is good, tourism is good, everything
01:14:57 – 01:15:38
becomes good. So, what is the fundamental issue we need to understand and focus on? We need to look at that. And if you notice, we shouldn't think that we use the expression "Risale-i Nur," "Bediuzzaman," "Nursi Hazretleri" simply because it's a Bediuzzaman symposium. We shouldn't think of it as a format. Because Bediuzzaman Hazretleri is truly the renewer of this century and the next, we must absolutely resolve all our issues from the perspective of Risale-i Nur. Because Risale-i Nur, being the lesson of the Quran, has, thank God, addressed all our issues with
01:15:38 – 01:16:19
a scalpel. Then these issues are not just the concern of academics, organizers, or students of Nur; the issue of Risale-i Nur and every issue within it is a common concern for every human being. What is the difference between academics and our esteemed researchers here? It is their awareness and expression of the issue. Therefore, why do we call something a science? We call it a science because it has been recognized. For example, Newton's law of gravity was expressed because he recognized it. But what was already there in the 14th year? [Number/expression unclear; should be checked against the record.] The law of gravity already existed.
01:16:20 – 01:17:04
Therefore, what does Risale-i Nur do for us, thank God, to help us recognize something? Because it explains every issue through contemplation and allegories, all our difficulties are resolved. Another point that should not be forgotten is that one of our biggest problems is that in contemporary civilization, which is called civilization but in reality, as the master put it, is a civilization without the letter 'm'. When we examine whether humanity is being led to the highest heavens and the highest abodes, or dragged down to the lowest depths, we find that we call this a civilization without the letter "m" (a Turkish word meaning "civilization without the letter 'm").
01:17:04 – 01:17:48
The concept that emerges here is secularization and worldliness. Secularism forms the basis of worldliness. What does secularism mean? It's a way of life abstracted from religion, leaving religious life solely to conscience, to the choice of individuals . A hundred or fifteen years ago, you know, Islamic states, Islamic civilization, Islamic social life, and economic life were maintained by the state. They provided all kinds of services. After a certain period, we see that what has happened? With secularism, religion and state affairs have been separated, and religious matters
01:17:48 – 01:18:30
have become something experienced on a personal level. As a result, yes, this remains a personal matter, but ultimately, that person has a family life, a social life, a world of interests and influence within the state's framework. For that person to be able to pursue their religious life independently, they must have received immense divine assistance. And what is that? We need a collection of works, a body of work, that will instill the capacity for faith in every believer, every human being, like a force in the army . And thankfully, this work has emerged as the Risale-i Nur collection .
01:18:30 – 01:19:12
A person who reads the Risale-i Nur, who participates in Risale-i Nur lessons, feels within themselves the strength and spirituality of an army, and in the face of these terrible crises of the end times, especially in recent times, they are, thankfully, able to remain standing without succumbing to a heart attack, that is, a crisis of faith . That is why Bediuzzaman Said Nursi says that the Risale-i Nur is a firm, unbreakable bond. Whoever picks it up, with God's permission, will scatter it and be saved. Therefore, since Risale-i Nur touches every moment of our lives —in consumption, in matters of sustenance, in matters of money, in the lives of our women,
01:19:12 – 01:19:55
What should men do regarding their chastity and religious beliefs? It needs to have a serious sphere of influence. Notice that hundreds of scholars have gathered here. Here, there are four of us; elsewhere, there are five, six, or four people. Hundreds of academics are presenting insights they've found from the corpus. But this is just one symposium; this is the third. There are other Bediüzzaman symposiums as well. When we consider it all, we realize that because it's a lesson from the Quran, the truths here, no matter how much they are understood or explained, no matter how many articles are written, have an inexhaustible depth. Therefore, the presentation of these truths from the perspective of Risale-i Nur at this symposium
01:19:55 – 01:20:36
is not mere embellishment or empty talk. Because it's a lesson from the Quran for the understanding of this age, what do we say to our listeners, and especially to ourselves, at this point? If we want to save our faith, if we want to overcome crises, we all seriously need the teachings of the Quran, like bread and water, through sources like the Risale -i Nur. Therefore, in these matters, the source we will refer to is the Risale-i Nur ; in this context, we strive to explain and understand the subject within the framework of the Risale-i Nur. Now, let's briefly begin with consumption. I don't want to go into too much theoretical detail.
01:20:37 – 01:21:17
There are things we already know. For example, a respected scholar named Maslow said that when we categorize needs, at the most basic level there are physiological needs for the continuation of our lives , security, social needs, etc. And the starting point is this: you cannot move on to the next need without satisfying your physiological needs. You cannot move on to the next without satisfying the previous one . He created a hierarchy. But Bediuzzaman Said Nursi says that humankind is different from other living beings. Humans have comprehensive desires and expectations. Regardless of age, category,
01:21:17 – 01:21:58
or position, every human being is insatiable. They have insatiable demands. He constantly desires something new, constantly desires something new. That's why Bediuzzaman Said Nursi has a very vivid expression. He says that the world, with all its pomp, splendor, and magnificence, is like a prison compared to the hereafter. The world is like a drop of mirage compared to paradise. What is the world? It's like a drop of mirage compared to paradise. We all know what a mirage is. What is a mirage? You have a goal. You work to reach your goal, you reach it.
01:21:58 – 01:22:40
Then you realize, "This isn't enough for me." A fresh goal. A fresh goal. So what happens then ? Everything we chase in this world is a mirage. If a person chases after a mirage, what do they gain? Nothing. This is where the concept of being consumed while being consumed comes into play. So what is the underlying reason for this ? Let's express it again with Bediuzzaman Said Nursi's words . Bediuzzaman Said Nursi says in Meslemi Nure that man aspires to paradise. Man aspires to paradise. But they want to achieve their expectations in this world.
01:22:41 – 01:23:23
They want paradise, but they want to experience paradise while still on Earth. Therefore, since it's impossible for this person to satisfy these demands in this world, to obtain them, what do they do? They constantly consume and are depleted. Why? Because we are faced with a type of person who chases after nothingness. And people—I don't know if I've mentioned this before, but I'll share it with you— know our chemistry, our spiritual structure in this world of needs, what do they do? They constantly tickle us, bring things to the forefront,
01:23:23 – 01:24:04
try to bring them to the market with different attractions. What do they do, for example? With advertising, with brands. We all know. What's there? End-of-season sales have started. Rush to get them. There's a "buy one, get one free" campaign. Rush to get them. Buy something even if there's no need for it. But what do they do? With advertisements, brand values, and all these things, what do they do to people? These desires and wishes are expected to be fulfilled, and to achieve that world, they constantly inflate or provoke the expectation of living in paradise on earth, consuming and exhausting people in the process. But what are these people being used for?
01:24:04 – 01:24:48
As our teachers mentioned earlier, they are being enslaved. That is, by advertising, raising brand values, promoting, and running advertising campaigns, what are they actually doing? They are putting a noose around our necks. They are seriously taking our money, our health, all our possessions through these practices under the guise of consumption . In this sense, they are consuming all our values. There's another drawback here, which is very interesting. In Bediüzzaman's commentary, "Işadül İnciz," he says, "the human being's 'kuvv-i şehaviye' (desire/lust). What does 'kuvv-i şehaviye' mean? It can sometimes be misunderstood." He says, "The 'kuvv-i şehaviye' means desire and longing. For a person to continue their life,
01:24:48 – 01:25:28
they need a mechanism that brings their desires and needs to the forefront." What do we call that mechanism ? We call it the power of desire. That is, if a person has no desires, no needs, if they don't bring them to the forefront, their life cannot continue. They lie idly for two days and then are forced to pass on to the afterlife. Therefore, for the soul to live, this feeling, this desire and longing, if not used in a righteous way, or even exceeded, makes a person subservient to their carnal desires. At that time, the compassion in their heart disappears. This is very interesting. Everyone has lived both partially and completely.
01:25:28 – 01:26:11
Let me give an example. A mother has a child illegitimately. She needs to go to her hometown. She leaves the child at home, swaddled, leaving its food beside it, and leaves. It's only three days old. We can all imagine what might happen to that three-day-old child, right? But that woman easily goes on vacation, a nine-day vacation. Whether you like it or not, what has happened is that it has destroyed the essence, the fundamental values ​​of that person, and what does that poor child do? It dies. So, if a person loses their way while consuming, if they deviate from their path while satisfying their desires,
01:26:11 – 01:26:50
they gradually fall into that swamp, and because they experience the suffering there, they want to see others become like them so they can feel relieved. Therefore, what do they start doing? They start advertising. "Neighbor, I have it, you don't. This happened, that happened. You should get into this so I can feel relieved." They too have fallen into the same pit. They too have fallen into the trap. They resort to this psychological defense mechanism, and this comes to the forefront. Then, the person who is consumed and exhausted is not only themselves, but sometimes they also become an example for their family, children, and neighbors, resulting in a global model of humanity being exhausted.
01:26:51 – 01:27:32
So, what does Bediüzzaman Hazretleri do at this point? He says that the body is like a palace in terms of economy, he uses the city as an example, he considers the sense of taste as the doorman, and the stomach as the manager. If we were to ask whether baklava is more nutritious, or, to put it another way, Turkish delight, considering sweets, perhaps we can say that Turkish delight is more beneficial from a nutritional standpoint. Because baklava carries a higher risk due to the different ingredients it contains. Of course, that's not our aim here.
01:27:32 – 01:28:15
Both satisfy the need for sweets. But a piece of baklava costs 80 lira, while a piece of Turkish delight costs 5 lira . Which should we choose? They're the same in terms of nutrition. One costs 5 lira, the other 80 lira. What's the difference? A 75 lira difference. But what was the master? The stomach. What was the doorman? The tongue. When faced with Turkish delight and baklava, which would the tongue choose? Of course, baklava holds more value. It would choose baklava. So, instead of keeping that 75 lira in its pocket, what happened? It went to someone else. And it was depleted. In this sense, it was depleted with its 75 lira worth of labor. So, what does the treatise on economics fundamentally do to a person?
01:28:15 – 01:29:04
He both controls his consumption and accumulates capital in his pocket. Why is capital accumulation necessary? That's the main topic of our discussion. The practical applications and reflections of halal finance in life lie in this accumulated money; let's put that aside. Then there's our awareness of gratitude. The awareness of gratitude is the most important element, or essence, of consumption ethics. Because gratitude brings contentment, frugality, acceptance, and satisfaction to the forefront. What does gratitude mean? It means knowing the One who gives the blessing. If Sultan Mehmed the Conqueror sent you a bag of soil, but
01:29:04 – 01:29:48
you know it was sent by Sultan Mehmed the Conqueror, would you scatter that soil on the street, or would you keep that bag like gold in a corner of your house, saying it's a gift from Sultan Mehmed the Conqueror? Would you distribute it as an inheritance share to people so that it remains in your inheritance? When we look at Allah Almighty, leave aside that piece of soil, leave aside the diamond, leave aside all the gold in the world. He has sent so many blessings that cannot be measured by any precious metal, money, or coin. So what does gratitude do? It means that every blessing that comes from Him is a favor, because He has shown me the truth behind the blessing .
01:29:48 – 01:30:28
I must know its value. I must use it sparingly. If I exceed the limits, I will have shown disrespect. Because I have gone beyond His limits, I will have joined the ranks of the ungrateful and the rebellious . So what should one do? Contentment, frugality, satisfaction, and contentment should be brought to the forefront. Secondly, how many minutes do we have left? Are you serious? I haven't even gotten to the topic yet. Yes, let's start with money then. The thing about money was, I will collect it, God willing. There is one student of the Master, the late Zubeyir abi. This is Zubeyir abi's statement.
01:30:29 – 01:31:11
As you know, Sav is a very advanced region of the Risale-i Nur service. Serious services have been rendered there. After a certain period, the brothers there, like Aslı Saadettin Ulu, gradually started to worry about earning money. They said, "Brother Zubeyir, this is what happened." And Brother Zubeyir said, "They shouldn't get too rich, otherwise they will." Therefore, nowadays, money is such a thing that it shows everything, so everyone is chasing after money, trying to get rich. So what makes us chase after money? There's the issue of sustenance. As you know, sustenance is divided into metaphorical sustenance and real sustenance.
01:31:11 – 01:31:52
I'm just passing over these for now. I need to get to the point because that's the title of our topic. If we save money, if we save on consumption, if our women or our family structure start living their lives accordingly , the money remaining from consumption, the money we have saved, we are collecting as savings, thus transferring Islamic finance. What was the most important issue at the top of the matter that my esteemed teacher mentioned earlier, the issue of people not wanting to be paid, not wanting to be enslaved, not wanting to be wage-earned ? The Master says, what will man come to?
01:31:52 – 01:32:34
He will come to a return to ownership and freedom. So, what does everyone want to be? They want to own their own business. How will this happen? With these savings, we all transfer our money to Islamic finance . They then become partners in companies on our behalf . And because we are partners, we become business owners. Everyone thus enters a period of ownership and freedom . I hope I have explained this matter to you in a very urgent and brief way . If I have offended anyone, I apologize. Thank you very much for listening to me and my colleagues. Yes, thank you very much, sir. We have run out of time, but
01:32:34 – 01:33:19
I will give the floor to two people. Please, sir. Madam, please. We can't hear you, but... Professor, you already have a microphone. Peace be upon you. This is Eser. I'm an economist from Sparta. Now, the professor talked in detail about contemplative tourism. But how can someone who hasn't read the Ayeter Kubra (a verse from the Quran) engage in contemplative tourism? When I recently went to Switzerland,
01:33:19 – 01:34:04
as someone who understood even a little of the magnificent Ayeter Kubra, I witnessed a tremendous contemplative environment there. But how can someone like Ali, without reading the Ayeter Kubra, become aware of contemplative tourism in Switzerland ? Secondly, tourism is an economic sector. The professor mentioned that they have contributed to the literature as a concept of contemplative tourism. So how can they bring this into the economy? Professor, please. Please, professor. Gentleman's voice. I also mentioned that there is spiritual and metaphysical tourism, like contemplative tourism.
01:34:04 – 01:34:46
There's even a concept called thinking tourism, or tourism of thought. So, it's not expected that every type of tourism will generate profit using a capitalist logic. Let me address that first. Secondly, we weren't talking about a type of tourism, but rather a concept of tourism. We believe that it's necessary to change people's perspectives on all types of tourism. Our symposium is the 13th Bediüzzaman Said Nursi Symposium. Global Crises: Quranic Solutions. We want everyone to read such a magnificent work as the Risale-i Nur, a work that solves the problems of the minds of people in this era .
01:34:46 – 01:35:28
Therefore, I perceive contemplative tourism—perhaps you're referring to Ali, I don't know who he is, but I understand it as any Ali. Our first aim is to bring the Risale-i Nur to them so that that Ali can understand it too. [Name/phrase unclear; check the recording.] If we can't achieve that, we will train local guides, as I suggested at the end of our presentation. We proposed creating the opportunity and groundwork to allow that experience, that Ali, to be lived through local guides and tourism routes . So, I think that even with the joint efforts of the Directorate of Religious Affairs and the Ministry of Culture and Tourism,
01:35:28 – 01:36:08
guides who can conduct contemplative tourism will probably be preferred from among those who have been nourished by the Risale-i Nur . I'll ask one more small question. Please give the floor to the gentleman during the tea break. The professor will train guides. Please go ahead, sir. Please go ahead, professor. I will train them, God willing. Isn't the aim to contribute to the literature, Muhammed? Please go ahead, professor. Assalamu alaikum, Muhammed Gök. Sir, this has been a very useful meeting in the end. Now, this contemplative tourism is actually not something we are unfamiliar with. Of course not. 56 million tourists come to Turkey.
01:36:09 – 01:36:53
I am in a foundation called Kim Foundation, the Foundation for Intercultural Communication. We are a foundation that tries to explain Islam to foreign tourists coming to Turkey and to encourage them to become Muslim. I am in a foundation with ten such foundations. So, we can do very good things with you in this regard. I have now taken your names and details. We used to think that contemplative tourism brought morality to tourists. But that's not the case. A tourist comes to the mosque, enters it, and sees people praying. Then, when he is held accountable in the hereafter, he will say, "I came to such and such a mosque. I saw people praying inside. They didn't say anything to me. I am filing a complaint against all of them." So, feeling this in our hearts, we are making an effort.
01:36:54 – 01:37:41
Our goal is to spread this to all universities and all citizens. Because the aim of a Muslim is not only to live Islam, but to live Islam and strive for others to become Muslims. (Audio repetition, clear voice.) Now, in Erzincan, there is a waste management center. There, solid waste, even the waste from sinks and toilets, is collected, and in pools, biological organisms clean it, and the clean water is distributed to the other side of the city, to the irrigation pool. The director of this place is a Nur student. When we went there, he was like a contemplative tourist guide...
01:37:41 – 01:38:26
He's giving us a tour of the area. We're exposed to a bit of a bad smell, but he 's trying to show us the secret of the name Kutluyus there, saying that those creatures are the "wisdom lavage wetting" creatures. My first assignment was in Kemaliye. Dr. Etez's work was also on the destination's image. I interacted with tourists coming to Kemaliye a lot to collect surveys. I also had to give them tours for survey purposes. We took them on tour buses and showed them around Kemaliye. And I even witnessed them crying when I gave them a little guided tour.
01:38:26 – 01:39:08
So, we got results like, "We came here to have fun, to unwind, but our minds were cleared, it was better this way," showing how meaningful this perspective is. Of course, since we hadn't studied and written about it academically back then, about 7-8 years ago, we didn't present it here. Yes, thank you very much. Thank you very much for your participation and contributions. I offer my respects and best regards. Presentation of the certificate. Yes, my esteemed professors, Professor İsmail Çelik.
01:39:08 – 01:39:31
Yes, thank you, sir. We'll take a picture together. It's me, Cemal Gençay, my brother Muhammed, and me. Yes, my friend, the photo . If you want, we can take pictures together individually while I'm giving it to you. Okay, sure. Okay. Let's take a picture of the four of us. Do you have a photo? Photo. If you do, then... Phone. Yes. Mr. Cemal. Photo. I think there's another friend here too.
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