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Riza, welcome.
Kaynak 00:02:02 – 00:02:38 · YouTube 00:00:14
Okay, I suggest we start because it's already five minutes past. If everyone agrees, I can kick off the session, inshallah. So thank you for your participation. The session is being recorded, inshallah. So for the future viewers of our session, it will be available, inshallah. So the title of our session is Building a Just and Prosperous Society. I will be chairing the session inshallah I'm a PhD in cognitive science and I'm giving I'm an adjunct professor in Gevza Technical University
Kaynak 00:02:38 – 00:03:16 · YouTube 00:00:50
I am inshallah finishing my second PhD in International Islamic University of Malaysia on a theory of tefidic cognitive epistemology but my bachelor's is on political science so I'm kind of related to the subject as well so inshallah I will be just facilitating and inviting you to the stage. So we will be starting with Professor Dr. Safrutin Edy Wibowo from Jem'ul Qayy Haji Ahmed Siddique Islamic University from Indonesia and his title is Healing Psychological Distress During the COVID-19 Pandemic An Analysis of Sayyid Nursi's Optimistic Theology
Kaynak 00:03:16 – 00:03:54 · YouTube 00:01:28
Professor, the stage is yours please Okay, thank you Mr. Ahmad Subasi Bismillahirrahmanirrahim Assalamualaikum Warahmatullahi Wabarakatuh Distinguished Chairperson, Mr. Dr. Ahmad Subhashy, Distinguished Speaker, Ladies and Gentlemen. First of all, I want to express my gratitude to the organizer for giving me the opportunity to present my research at this important international symposium.
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and I would like to begin by briefly explaining why I became interested in writing this article under the title Healing Psychological Distress During the COVID-19 Pandemic and Analysis of Said Nursi's Optimistic Theology. In July 2020, at the peak of the COVID-19 pandemic, I and my family were diagnosed by a doctor as being exposed to COVID-19 and had to quarantine ourselves in our home.
Kaynak 00:04:34 – 00:05:13 · YouTube 00:02:46
And during this difficult time, I experienced many psychological pressures faced by COVID-19 patients, especially the fear of death, because during this period, many people, including some of my colleagues and my family members, were dying from COVID-19. And the constant news about the death increased my anxiety and fear. So then I tried to find a way to overcome this psychological distress. And eventually I discovered the writing of Bidi Uzzaman, Said Nursi,
Kaynak 00:05:13 – 00:05:54 · YouTube 00:03:25
particularly in his Quranic approach to spiritual healing. healing. And when I'm reading Nursi, it helped me understand that illness, suffering, and the death from a different perspective and gradually reduce my fears. And this personal experience inspired me to explore how Nursi's optimistic theology can contribute to healing psychological distress and building hope and spiritual resilience during the time of crisis. Ladies and gentlemen, here are some key points from the
Kaynak 00:05:54 – 00:06:30 · YouTube 00:04:06
article that I have written. The COVID-19 pandemic was not merely the medical or public health crisis, it was also a profound psychological spiritual crisis. During During this pandemic, millions of people experienced fear, anxiety, loneliness, grief, depression, uncertainty, and even trauma. And these psychological problems were experienced not only by COVID patients, but also by healthcare workers and the wider community. I'm sorry, I want to share my PPT first.
Kaynak 00:06:30 – 00:06:31 · YouTube 00:04:42
We
Kaynak 00:06:43 – 00:07:19 · YouTube 00:04:55
can see how the effect of COVID-19 for the healthcare workers, for example, had to face excessive workload, the risk of infection, repeated exposure to death and emotional exhaustion, and difficult ethical decision. season. And the effect of COVID to the patient experience, the patient of COVID, patient experience fear of death, isolation, loneliness, social stigma, anxiety, and post-traumatic
Kaynak 00:07:19 – 00:07:55 · YouTube 00:05:31
stress. And meanwhile, the general population face prolonged lockdown, economic difficulties, unemployment, social isolation, family conflict, and continuous exposure to alarming information. And therefore, the pandemic teaches us an important lesson, that healing cannot be limited to just physical dimension. Human beings need not only medical treatment, but also meaning, hope, spiritual support, and a positive understanding of suffering. And this is where the thought of Bediuzzam and Zaid Nursi become particularly
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relevant to this problem. And my research problem and question is that, first, what is the form of psychological trauma we're experiencing during the COVID-19 pandemic? And the second, how does Said Nursi understand illness, suffering, death, and divine compassion? And the third, how can Nursi theological ideas contribute to the healing of psychological trauma caused by the pandemic? And the main finding of my research is that the first major finding is that the COVID-19 pandemic produced
Kaynak 00:08:35 – 00:09:12 · YouTube 00:06:47
psychological trauma at all levels of the society. For health workers, the major problems include anxiety, depression, insomnia, loneliness, and emotional exhaustion, burnout, helplessness, and grief. And for the COVID-19 patients, psychological problems include fear of death, loneliness, depression, anxiety, social stigma, and post-traumatic stress. And for the general population, the pandemic produced chronic anxiety,
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excessive worry, sleep disturbance, social panic, economic stress, domestic conflict, and other forms of psychological distress. And this finding demonstrates that the psychological consequences of the pandemic were brought and affected different sectors of society. And the second finding is about the Said Nursi Theological of Illness. The major finding concerns Nursi's understanding of illness For said Nursi, illness should not simply be understood as punishment or
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divine anger Instead, illness can contain spiritual wisdom and meaning Illness can remind human beings of their weakness and dependence upon God It can encourage self-reflection, passion, prayer, repentance, and spiritual purification And in this perspective, suffering does not necessarily have to produce despair. With faith and patience, suffering can become a source of inner transformation and spiritual growth. This is what I call as Nursi's optimistic theology of
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illness. The key point is not that illness itself is good or desirable, or desirable. Rather, Nursi provides a way of finding meaning in suffering and this distinction is very important for psychological healing. Ladies and gentlemen, and the meaning of that according to a Nursi perspective is that during the COVID-19 pandemic, the enormous number of death create an intense fear and existential anxiety. And Nursi, however, does not understand death simply as annihilation or absolute destruction. Death is understood by Nursi
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as transition toward eternal life and divine mercy. This theological perspective can provide a different framework for people experiencing fear of death and grieving the loss of loved ones. And in other words, Nursi attempts to transform the meaning of death from absolute loss into a transition toward another form of existence. This does not eliminate grief but it may provide a spiritual framework through which grief can be understood and endured. And Nursi also said that the important
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dimension of Nursi's positive understanding of God is that Nursi emphasized God as the most compassionate, the most merciful and the healer. And this theological image is particularly important when dealing with people who are sick or psychologically vulnerable. When religious message emphasizes only sin, punishment, divine anger or guilt, they might intensify psychological suffering. And Lucy Incite emphasizes mercy, hope, patience, trust and divine compassion. For a person experiencing illness, the approach
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Cross can provide psychological reassurance and spiritual strength. Thus, religion should not become an additional source of fear. Rather, religion should become a source of hope and healing. And next, the Mnursi perspective of works as worship. Mnursi also provides an interesting perspective for healthcare workers. workers. The task of caring for the sick is not merely a professional or worldly obligation. ketika berperan dengan intinya yang benar, bisa menjadi jenis kebenaran.
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Dan perspektif ini memberikan arti spiritual kepada tanggung jawab profesional. Untuk pekerja kesehatan yang mengalami kegagalan, kebakaran semasa pandemi, melihat kerja sebagai servis yang berarti bagi manusia, sebagai agama penyembahan, mungkin memberikan sumber motivasi dan keberuntungan. And in the end we come to the conclusion of my study Ladies and gentlemen, the first conclusion is that COVID-19 does not only medical crisis It was also a profound psychological and spiritual crisis
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That affected patient, healthcare workers and society as a whole And the second, Said Nursi offered an optimistic theological understanding of illness Dengan konsep kebenaran Tuhan, penyembuhan, kepercayaan, purifikasi spiritual, arti, penyakit, bisa dihubungi tanpa jatuh ke depan. Dan kesimpulannya ketiga adalah bahwa Nusitologi dapat berkontribusi ke kemampuan spiritual psikologi dengan memberikan harapan dan arti dalam situasi kesalahan, kesalahan, dan kematian.
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And ladies and gentlemen The central message of this study Is therefore simple People who suffer Do not need additional fear They need meaning, compassion Hope and spiritual strength And this is One of the important contribution That Said Nursi thought Can offer to our understanding Of psychological healing In the time of crisis And thank you very much for your kind attention Wassalamualaikum warahmatullahi wabarakatuh
Kaynak 00:15:13 – 00:15:22 · YouTube 00:13:25
primary education. Now it's time to discuss how we can bring this optimistic theology to the primary education. So, Brother Muhammad, the stage is yours.
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Brother Muhammad, yes, please. Bismillahirrahmanirrahim. Alhamdulillah, wassalatu wassalamu ala rasulillah. Jazakallah khair Profesor Dr. Ahmad Subasi, Profesor Safruddin. It was truly amazing events for this afternoon. We can gather together here in a session with Allah SWT. Insyaallah So actually I was really inspiring Dr. Ahmad Sebasi from the first day I was following you online Masyaallah the session is very There are so many insightful And inspiring teachers, Masyaallah And I hope all the committee, all the staff And all the teachers and all the
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The supporters for Bayi Zaman Syed Nursi Will be always kept and Granted barakah and blessing by Allah Subhanallah Bismillah Today I'm a teacher at A school here at Jakarta Indonesia Teman-teman semua Alhamdulillah Saya ada sekarang berkesempatan I have a chance to be a teacher Here at Jakarta It is international school A state based school In South Jakarta Name is New Zealand school Alhamdulillah by the light
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And by the epistles and the words of Baiduz Zaman Said Nursi And trying to bring some optimistic ideas And positivities for the students How we integrate Islamic values Into learning activities And how we Engaging students With so many interactive Learning Methodologies in the classroom Alhamdulillah Bismillahirrahmanirrahim My chapter today is about Recalibrating Curriculum Objective in primary education and exploration through the Manahave framework. Background of my study
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is four. Actually, there are so many backgrounds, so many problems in education, especially referred to Western educational philosophy, Dr. Ahmad Subasi. But, mashallah, by the light of Said Nursi, I try to make it more strict and deeper into four basic problems. First, dominance of a secular scientific paradigm. So, it is always explained in the classroom activities that things are self -subsistence mechanical reality driven exclusively by natural laws, material cause, and random chance. As I also followed the ideas of Prof. Najati Aydin, it was truly enlightening
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how to explain the ideas of Islamic Tohidic worldview and also scientific worldview. It is very deeper and philosophical, but also practical if we put it in the lesson activities. And the second educational dichotomy, there is also dichotomies in everything that we can explain in the classroom. How about the teacher and the student, the activities and the forms of activities, the objectives of the learning, and the teacher's personality. Things are dichotomized between one thing and another. Tapi sebenarnya, jika kita menyebutnya wilayah Islam, itu semua terhubung ke satu
Kaynak 00:18:43 – 00:19:21 · YouTube 00:16:55
hal. Kita adalah bagian dari mereka, dan mereka adalah bagian dari kita. Jadi, kita tidak melihat hal-hal seperti itu, tapi hal-hal yang lebih luas dari itu. Selanjutnya adalah fragmentasi fitrah pelajar. Jadi, dalam kesempatan ini, para pelajar sekolah utama saya benar-benar penasaran untuk semua hal. Tapi jika kita memperhatikan filosofi pendidikan Barat, itu akan menggabungkan fitrah mereka. Jadi, menggabungkan dan mengatakan apa dan mengapa, akan menggabungkan keperluan mereka menjadi penelitian yang lebih empiris dari makhluk halistik. Alhamdulillah.
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Dan yang terakhir adalah tentang hubungan spiritual. It is about how we build the connection between the school activities to the school objection of learning. So, I made some spaces and pictures and diagrams here. You may give me some annotations and conclusions or even insight regarding the education in this era of primary schools. So, objective empirical facts, there is a secular curriculum, physical mechanistic one. dan antropocentric one. But if we refer to another value of Islamic,
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they already fragment that we can see that Islam since an isolated religious classroom is not connected with the school curriculum. And there's also moral teachings as separated from academia since the day from the early learning of their school. So, this fragmented worldview are kind of dualism strips, meaning from the cosmos and leave modern students vulnerable to secular materialism and nihilism. So, I really give my support and heartwarming balance in my heart, in my learning, in my lesson plan
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after I read several works from Bidul Zaman Syed Nursi, especially in terms of integration science and Islamic values. So, it is in school and also in our curriculum, there is also notion of this thing, kaiti tangga, teomori, temori worldview, how the land, the water, the sky, the flora and fauna are revert to our school philosophy. Tapi juga, cara kita mengembalikan, mereka mengembalikan. Kebuatan Allah adalah alam semesta, hal-hal terjadi sendiri.
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Jadi, praktek tradisional, dan juga framework, dan juga metodologi dan praktek konservasi are seemed mechanistic since dynamic and more work by itself without an intervention of Divine existence and I also do this research methodologies do have some some framework and also qualitative dan menganalisis beberapa penelitian, terutama dari Bayuz Zaman Said Nursi dan juga dari kultur
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sekolah. Saya mencoba untuk memiliki arti distinsi Manahavi dalam kata-kata saya, karena dalam penelitian Manahavi ini, approach we see things not but it is reflecting the things beyond what we can see empirically and beyond what we can see as it is, so when I read Bidus Zaman's work, there is the notion of Ma'ana Habe, Ma'ana Habe is a foundational epistemological
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concept that formulated by him, and he see that when we would like to perceive universe, we created entities and physical phenomena, it is not only we seen as a tsunamis object, but also as a letter, a risalah, or as a mirror, kal-mir'ah, or a sign, kal-aya, imma mutashabihat wa imma al-aya, al-kauniyah, al-aya, al-kauliyah. the rational animal knowledge and paradigm is also based on my research after during
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this research of of of mana hobby so we see that human being are whether he was a teacher whether he was a student and we see students is only as an object of learning but also as human beings that they have akal and they have ability to perceive reality and they have also ability to respond to teachers instructions and knowledge is the arrival of meaning into the soul recognizing the proper place of things in the order of
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creations and also we see that based on Sayyidina Nursi he tells us more about the paradigm the Islamic paradigm on reality. The microcosmic universe or ayah, al-azimah, al-kitab, al -kabir, just like al-Quran, microcosmic human self are continuous signs of al-ayah to divine attributes. We must stop studying objects as independent entities and start reading them as symbols. There are so many things that I can research about this, Dr. Ahmad Subasi, like the words is very inspiring. It was really insightful especially when we find the words of ma'na and harf every pages
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is make me feel like whoa this is a word that answered when i see al-maktubat and also the words so i will also show you a few of that that mahiya wa mahiya wa mahiya ma'na harfi So, masha'Allah, the ma'ana harfi could be true answer about answering the question of scientific realm and scientific explanations from the notion of Islamic science. I also searched many things that were relating to the Kaun, the nature, so
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it is not about what is the entities it is not about when we see the trees the mountains the lake or the sea but it is about who is the creator behind the sea the mountain the trees so when i put it into the curriculum and into the explanation of my lesson in the classroom students are left wonder so what is the connection between these things what is the cause what is the beyond the creation of these things do it has soul how is the connection between the trees and the leaves and the fruits and how do we put it into the verse of al-qur'an al-kareem regarding the divinity
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of the creation of allah subhanahu wa ta'ala we don't say that things is beautiful as it is but we say that how beauty and how amazing the creator, not how amazing the creation is. So, So, mashallah, the notion of love and how we explain the notion of compassion in each Allah's creations are reflected into
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this basic dua. Allahumma inna nas'aluka hubbak wa hubba man yuhibbuk wa amalul ladhi yuballiguna ila hubbik. And also this is one of the synthesis or a synthesis of my culture and approach and my supposed activity into the notion of islamic epistemology the notion of khalifa the maori maori world sangha and islamic tawhid and mana harfi so i hope that the notion of uh khalifa based on the islam and also the quranic approach for each aspect of science islamic science is very clear and now time to
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to guard it into our lesson plan and curriculum in the classroom. I also try to make inspiration from Madrasah Zahra. So in Indonesia, you know, there are so many madrasah. We attend madrasah every week. There is also the leaders, the ustad, the imam, who give an explanation about this, the integration between the signs and the revelations and how Badiz Zaman Sheikh Nursi from his schools is reconciling revelation, al-wahyu and reason, or al-akil. For Noshi, both are intertwined modalities of the truth.
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Empirical science uncover divine particularities in the cosmos. Medret Zahra thus stands as a model for reconciling this rupture, its curriculum integrating religious science, al-ulam ad-diniyah, rational science, al-ulam al-akliyah, ethical cultivation with a stringable medium, Arabic, Turkish, and Kurdish. I cannot speak Turkish and Kurdish, but because several explanations in symposium, Dr. Ahmad Subasi is in Turkish, but it was really helpful to know there is English translation and also Arabic, mashallah, barakallahu wa'alaikum. And also, by this zaman, models remain relevant to contemporary challenge
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in digital Islamic educations, while exploring harmonization of Napli and Napli science as a corrective to the spiritual fate of modern materialism. This is our classroom in the class. class we have students they have asked me about the science and few ideology a few ideas and donations about the creation of the universe and i told them how we think based on the perspective from mana harvey and not also in not only in mana is me because mana harvey tell us about not only about the creations but also the beyond the creation itself which we know the
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beautiful names of allah subhanahu wa ta'ala and why did allah create these things and we revert the creation from one verses into another verses so they came with empirical fact the scientific fact that they do some reaches before come to school so when they come to school they are starting to integrating between the notion of al-quran the verses of ayat al-quran and also the fact that they bring to the classroom alhamdulillah and in every activity we do in the classroom we also connected the the the the the adopt how do islamic manners and
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islamic activities into classroom are practiced in every aspect of students activity in the classroom hamdulillah so that's it mashallah we really uh encouraged by the researchers and also the ideas from middle zaman side nursery especially in terms of education and optimistic uh future for education in Islamic civilization. Thank you very much, Brother Mohamed, for the lovely presentation. So far, we have touched upon well-being. We have touched upon education from a mental health perspective. I think one of the other pillars
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of a just and prosperous society is justice. So our next presentation is going to be given by Mohandis Bambang Tawfiq on the subject of the supremacy of adalat-e-mahsab, subcure justice as an antithesis to global legal utilitarianism so with the brother bank please take the station take your english hello
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everyone can you hear me yes yes we can hear you Bismillahirrahmanirrahim good evening everyone today thank you for today I am my name is Muhammad Maman Taufiq I am a postgraduate student from here it's called by UIN Naladi Makassar tonight I want to present an important
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topic from the talk of Bediüzzaman Said Nursi the topic is the supremacy of pure justice and And what is the best answer to the problem in our global law today? In this slide, we can see that about the failure of Adelaide is via, or as we know, that it's about the relative justice. Let's begin with the main problem we face today. Our modern global law is mostly based on utilitarianism, as we know that.
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This means the law only focuses on what is good for the majority, not for the minority. We call this relative justice. What is this dangerous? Because it treats human life like numbers. Strong countries can use this logic to sacrifice minority groups, groups, like, as we know, the America to Iran, Israel to Palestine, and they can do terrible things and say it's for the greater good. And for the next slide, we can see about the reason, yeah, I can say.
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Because of this logic, we see the tyranny of calculation. Imagine if a system say it is okay to punish one innocent person to make a thousand people feel safe. That is not justice in my point of view. That That is legalized oppression. The Quran in Surah Al-An'am, verse 164, if I'm not... Yeah, Al-An'am, verse 164,
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is very clear about this situation. Every person has their own responsibility. We cannot use innocent people as a sacrifice to pay for other people's problem and the paradigm of pure justice so what is the best solution I'm yesterday I looking for the solution from this problem and Bediüzzaman say University offers the concept of pure justice the
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The formula is beautiful. It is called by one innocent life has the exact same value as all of humanity, I can say that. As said in Surah Al-Ma'idah, verse 32, human rights are absolute. Human dignity is sacred. We cannot ignore someone's basic rights just because we want to achieve a big political goal. and if we compare the two systems all of you can see from your screen the difference is very clear
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relative justice only cares about the majority and it treats human dignity like a product in the market in my point of view that it can change anytime based on who is in power on the other hand Even pure justice is based on divine wisdom, it protects every single person. In pure justice, sacrificing an innocent human being is totally forbidden, no matter what. And from instrument of power to shield of dignity,
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therefore our international law must change in direction because law should not be a tool for powerful countries to control other yeah law must be a shield to protect human dignity international judge must be must be brave they must become the guardian of truth they should not follow the political pressure of or the profits calculation of the global superpowers and then at the end of the day to
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conclude my presentation we have to realize the global crisis will continue to happen if we still use relative justice and then we need to embrace pure justice in our modern legal system it is not just a religious theory but it is the highest majority of global law this is um the only way we can achieve real and lasting work is i can say that and finally thank you so much for your attention and maybe just this i can explain from my presentation today thank
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you very much brother um so i think we have covered another crucial pillar of a prosperous and peaceful society a just society which is obviously justice a key concept of our world view, just to say, maybe one of the most central concepts of it. Thank you very much. And obviously, to build a just and prosperous society, we also need an understanding of economics, which is in line with our world view. So, Sister Novita will tell us more about this, and the title of his presentation is Beyond GDP, a Quranic Behavioral Economics
Kaynak 00:37:07 – 00:37:14 · YouTube 00:35:19
Framework for sustainable consumption in the age of digital capitalism sister noita please take the stage
Kaynak 00:37:27 – 00:37:58 · YouTube 00:35:39
oh good evening and salam to our distinguished care person professor Thank you for having me. Let me just get the slide in order first. Oh, there it is. Yes, so this
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paper coauthors with Ms. Julia Avrigal. We're from Wingata University for sharing economics as a question that fits at the intersection of economics, behavioral science, and the moral thought of videoism and psychology. That is, if our economies are producing and consuming more, why do we still see rising anxiety, environmental pressure, and social fragmentation, and a crisis of purpose? So, ladies and gentlemen, I would like to begin with a paradox. We are living in economies that are increasingly capable of producing more and selling more and consuming more, yet greater consumption does not necessarily mean
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greater contentment, stronger communities, or even greater human well-being. And in the digital economy, this becomes more apparent because the markets no longer simply respond to what we want, increasingly they participate in creating what we want. So that was the paradox. So GDP is extremely useful as a measure of production, but it is not a complete theory of welfare. A society can record more transactions and more consumption while simultaneously losing social trust, environmental quality, pension, and meaning. So the argument here is not that GDP is useless nor that economic growth is undesirable, but the argument
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is that growth is an incomplete objective when the mechanism generating it may also produce costs that GDP does not register. So this becomes especially important now in the digital economy. This is digital capitalism that changes the choice environment. So this slide is intentionally visually noisy. This is part of the argument that digital consumer does not encounter a neutral marketplace. Rather, we encounter notifications, recommendation systems, training content, social proofs, scarcity views, influencer consumption, and endless opportunities to compare.
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So these mechanisms monetize predictable behavioral vulnerabilities. realities they can turn attention to impulse and to follow status comparison ultimately more consumption so for young people in particular consumption can become intertwined with visibility and external validation this is the same on digital capitalism that changes the choice environment and on behavioral economies the behavioral economy gives us a much better description of the consumer than homo-economical right so people have founded rationality and we use The first six respond to framing, displayed present bias, and lots of
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reversions, and are influenced by the architecture around us. But there is still a missing normative question here. So behavioral economics can tell us how to make a choice easier and how to nudge people toward an outcome. But it does not by itself tell us what a good human life or what consumption is us to serve. That is the space in which this paper introduced a Quranic normative layer. So, who is shaping the chooser, we ask? The problem becomes economically interesting when we stop assuming that preferences are simply given. Conventional economics lyrically takes preferences as given, behavioral economics
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shows that choices are context sensitive, digital capitalism as the further step, firms increasingly have both the data and the incentive to engineer that context. So, the question is no longer only how does the consumer choose? But who is shaping the chooser? This is the bridge to the Quranic framework, introduced by videos of my technology. The individual needs more than rationality. The individual also needs internal capacities for resisting these engineered desires. So the Quranic foundations that we can use. The Quranic framework does not reject
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consumption or prosperity, but it disciplines them. It strong places the boundary around success, directs resources toward moderation and purposeful use. Ownership, accountable, responsibility to the environment and future generations. individual choice inside a social relationship concerns the internal work of self-discipline. So this is where sci-chemistry becomes especially relevant. Long before algorithmic advertising, Notzi warned us about confusing genuine meaning with expanding ones. In the trees of frugality, moderation is not deprivation.
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It is connected with gratitude, dignity, independence, and contentment. So this treatment of upwa also pushes academics away from an isolated individual toward a social solidarity one. So through tajkiya and amanah, the individual is not merely a bundle of preference anymore, but a morally accountable agent. Nurtzi, therefore, gives us a moral psychology that speaks to the present directly to the attention economy. so in need and versus manufactured desire again. So what makes North Sea surprisingly contemporary is that he was already asking a question that digital capitalism makes urgent.
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Where does need end and manufactured desire begin? So here on the left are genuine needs, resources serving meaningful human purposes associated with moderation, gratitude, independence, and contentment. On the right are digitally manufactured desires, attention, comparison, scarcity, status, validation, and continuously renewed wants. So the economic interpretation is simple. Biduza once said, no, this exercise is not deprivation, it is a disciplined prosperity. So the proposed framework is the central model of this paper. The upper pathway is the problem mechanism.
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Digital capitalism monetizes attention. As I mentioned, the attention economy creates an incentive for behavioral manipulation. Manipulation increases impulsive and excessive consumption, and over time, consumption-centered identity can contribute to disorientation and weaker social capital. The lower pathways to counterbalance faith, kātiā, kānaʻā, ʻIqtisāt, and ʻAmanaʻa concern, which widens the concern for the individual through the society. The outcome we seek is not simply lower consumption, but is sustainable consumption consistent consistent with human flourishing. On internal capacity, the distinctive
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behavioral claim is that policy should not redesign the environment around the individual. It can also cultivate capacities inside the individual. A large change is the external choice architecture, but Kana'a can operate like an internal commitment device by reducing the psychological power of manufacturer's desires. Thus, he has threatened reflection and self-control. Aminateng is the perceived moral consequence of consumption of what broadens the welfare function, and In this sense, sustainability becomes a capability that can be cultivated. So the framework has several practical applications.
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First, go beyond TDP by complementing output with measures of trust, well-being, and stewardship. Second, digital literacy should include the economics and platforms and progressive design, not only the technical competence. Third, community institutions are social capital investors for sustainability policy, can combine conventional measures and circular economy tools with ethical norms of moderation. Finally, technology governments should ask whether platform design serves human policy, especially for children and youth. So, several contributions of it all.
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The first is theoretical, integrating behavioral economics with Quranic moral psychology. The second is Intellectual, Brain, Neurosis, Videoism, and Psychology into Contemporary Debate about Algorithm and Consumerism rather than Treating Economic Thought only Historically. The third is Analytical, Proposing a Unified and Potentially Testable Pathway from Digital Choice Aspects to Consumption, Social Capital and Flourishing, and the fourth is Development, Reframing Progress as Not Only What Economy Produces but What Kind of People and Relationships it Cultivates. And because of the paper is conceptual, so the next task is comparable.
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We can test whether KANA and AMANA predict impulsive consumption beyond income and religiosity. We can also identify what platform features amplify excessive consumption and examine whether strong committee decisions about these effects and so on for the next research and data. So I will close with one question. Beyond GDP means asking not only how much our economies produce, but what kind of human being and what kind of society our economic system cultivates and the quranic inertia contribution is not a rejection of markets analogy or prosperity it is a proposal to place them
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inside a larger account of purpose restraint responsibility solidarity and human flourishing thank you very much Assalamu alaikum warahmatullahi wabarakatuh. Wa alaikum salam warahmatullahi wabarakatuh. Thank you, Sister Navita, for the valuable insights. So our next speaker is Brother Riza Saputra. I would like to say that one of the defining characteristics of our civilization is that we build bridges rather than walls. So we build bridges not only with the others, but we also build bridges within
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the Ummah as well. So our subject is the Nusantara-Anatolia axis, synthesizing Nathadul Ulama Az -Wasatiya and Sayyid Nursi's Musbat Rakyat, which is the positive action as a Quranic model for global resilience. Brother Riza, the floor is yours. Bismillahirrahmanirrahim. Assalamualaikum warahmatullahi wabarakatuh. Alhamdulillah. Good afternoon. Actually, here is good evening.
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because it's already Iza and thank you very much for this opportunity for me today I would like to present my little research about intellectual journey from Nusantara to Anatolia and fortunately because we are meeting on Zoom, we don't need a passport and there should be no jet lag here so my paper is entitled Nusantara Anatolia Exist Nahdlatul Ulama Wasatiyah and Said Nursi Musbid Harakat as Qur'anic Framework to Poor Global Resilience.
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So the title is quite long, but the basic idea is simple, I think. I bring to Islamic intellectual tradition into conversation Nahdlatul Ulama in Indonesia, particularly its understanding of wasatiyah. And by the Uzzaman, Said Nursi and his idea, Musbid Harakat, or constructive action. so they immerse in different historical and cultural setting so my basic question is what happens if we allow these two traditions to speak to each other so my argument here is that they meet on shared ground Quranic ethics so from that meeting I propose what I call as
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Nusantara Anatolia exists. Why this question matters and why this problem is important for me? Because we probably know that other problems today we face in our era, we are dealing with religious polarization, digital radicalization, misinformation, or political fragmentation, and maybe ecological degradation and also declining social cohesion so sometimes simply
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opening social media in the morning is enough to encounter several of these problems at once so these crises are normally approached through politics maybe security economics or technology so those approaches are necessary but I argue that something is still missing So behind many of these problems lies a deeper question in my heart that what kind of human beings are we becoming? And how do we deal with difference? And how do we decide what is true? And how do we understand justice? And what responsibility do we have toward creation?
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So I approach this challenge not only as a political or technological crisis, but also as an ethical and spiritual crisis. This is why I use the idea of global resilience, the capacity to respond constructively to crisis while maintaining ethical integrity and also social cohesion and human dignity. And surviving matters, of course, but how we survive also with these matters. And actually there are already many extensive scholarship discuss about Nahdlatul Ulama and also Said Nursi.
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But they usually discuss in different academic room. NU is commonly discussed in relation to pesantren, moderation, democracy, secularism and also Indonesian Islam. And nur is commonly discussed in relation to our faith, theology, spirituality, modernity, and the risalah in nur. So I thought, why not introduce them together? And more seriously, I am not climbing a historical relationship that the evidence doesn't establish. My question is a conceptual. Can these two traditions be read as different but complementary to each other
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in expression of Quranic ethics? so that is the research gap from which is uh the paper uh i read in this uh research yeah and my research question actually this is a very long but i can summarize that the first one is convergence uh where do and wasatiyah and nursimus with harakat uh meet uh within the quranic ethic and the second is relevance uh relevance uh from this first question that we know that can this synthesis help us to think about contemporary crisis such as digital radicalization, polarization,
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and ecological degradation. And also the third is framework. What conceptual model emerged when Nusantara and Anatolia are brought into conversation? So the movement of the research is quite simple. Compare, compare, connect, and also construct, yeah. And we see that the method I use here is a qualitative conceptual study based on documentary research, yeah, and comparative textual analysis. So because I'm also a researcher on Quranic studies,
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I work with Quranic verses and classical tafsir, and I select work of Nursi, including the word, the letters, and the Damascus sermon, as well as NU sources and relevant contemporary scholarship. So the analysis moves through four stages, from thematic Quranic analysis into critical discourse analysis, comparative intellectual analysis, and finally conceptual synthesis. So the purpose of this research is not empirical generalization, but I'm trying to develop a conceptual framework by asking how these ethical
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ideas operate within their respective intellectual and social context, and what becomes visible when they are placed in conversation. And one of the interesting things when I see from the Quranic ethical architecture of global resilience, that we see that I organized the Qur'anic ethic architecture into three interconnected dimensions. First is ethical resilience. So I call it as ethical resilience because we see that like wasatiyah, adal
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and asal islah, moderation, justice, and asal reconciliation. In simple language, we can see that how do we live together without destroying each other. So, I call it as ethical social harmony. And the second is epistemic resilience. So, for example, tabayun, yeah, the responsibility to verify information in contemporary language. We can see that how do we know responsibly? This becomes especially important because when our pawns can give us thousands of answers before we have properly formulated the question.
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And the third is ecological resilience. And also I choose the word nizan, khilafah, and amanah, balance, yes, worship and also trust. In simple terms, how do we live responsibly within creation? So if you remember only three questions from this presentation, remember this, how do we live together? How do we know responsibly? And how do we care for creation? That is the Quranic architecture that behind my argument in this research. and from to tradition
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in Nahdlatul Ulama we see that wasatiyah is not simply an abstract theological perspective or principle it becomes a social practice through values such as tawasud or moderation tasamu or tolerance and tawazun or balance but what interests me most is how these values are transmitted They lived through pesantren, ulama, educational institutions, religious organizations, and everyday community relationships. And NU therefore showed us something important, ethics need institutions.
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So the ethics need institutions. A beautiful value written in a book is important, but I think if nobody teach us about it, and practice it or transmit it to the student, to the next generation, I think it might remain only a beautiful sentence. So I understand NU contributing particularly to the institutional and communal resilience, the capacity to turn repatriation from an idea into a live social ethic. And we move to Anatolia, Saipanursi life through enormous transformation, the decline of the Ottoman Empire, the emergence of the Turkish Republic
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public and also secularization in Turkey, materialism and everything that we can find in Turkey, different century, different technology, but human beings were still very good at creating complicated problem. So what is important from Said Nursi's response, rather than making political confrontation the center of his project, I see that he increasingly emphasized education, reflection, fight, and also intellectual renewal. Two concepts are especially important for my argument, I think. And we move to the next slide, yeah, about this Nusantara and Anatolia Axis, why
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I call it as Nusantara and Anatolia Axis, yeah. When I use the word Axis, yeah, I'm not proposing a new geopolitical alliance, yeah, so there's no need to contact the United Nations after this presentation, yeah. From Duna Santarasa, Tarsikoli, and Uya, we find that the institutionalization of wasatiyah through community, education, and also religious authority and civic engagement. But from Nursi, we find the epistemic and spiritual power of iman tahkiki and musibet harakat, very justified, turns it into constructive action.
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I'm not arguing that NU and Nursi are the same, actually. You know, in fact, their differences are what make the comparison productive. So their comparisons allow us to conceptualize three mutually reinforcing forms of resilience. Ethical, resilient, epistemic resilience, and also ecological resilience. I move it fast, yeah. And we move to how to apply it. For example, the first one at the first point is digital radicalization. So, at this point, as academics, we should ask that the uncomfortable but necessary
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question, so what after we know the concept that? Let us begin with this. Traditionally, religious authority involves scholarship, teachers, texts, sanat, and everything years of study and intellectual discipline. Unfortunately, 2 million views don't automatically produce 2 million units of wisdom. There's where a specific resilience becomes important. And who contributes the importance of scholarly authority, sanat, and educational institutions? The Quranic principle of tabayun demands verification, and Nursi Iman Tahkiki
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encourages us reflective and reasoned conviction. So perhaps the long-term question is not only how do we control bad information, it is also how do we cultivate people who know how to evaluate information responsibly. So that is a much deeper educational project, I think. And I have made a diagram. This is just a diagram for all my concepts. So, we can see the difference and also the complementary between this concept, yeah.
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And the second application is on polarization and also peace building. We live in a time disagreement can very quickly become hostility. Social media has given us a remarkable ability to become angry because netizens and everything they share from the social media, yeah. So, Quranic ethics offers another direction. Wasatiyah gives us balance. Adal reminds us about moderation and without justice is insufficient. And Islah tells us about peace is more than simply the absence of conflict.
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It requires repairing relationship. So, from this Nursi, I also see that Musbid Harakat adds constructive action to this picture. So, peace building is not simply saying, please stop fighting. The deeper question is how we can continue living together constructively and also differently with other people. Even we disagree with them. For me, that is richer understanding of social resilience. And also the third example that I use for ecological resilience is that
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ecology might seem slightly distant from a discussion of religious moderation. But within Quranic worldview, our relationship with other human beings and our relationship with creation cannot be completely separate because we live with other creation. So this concept becomes important, mizan, khilafah, and also amanah. Together, they change the assumption that nature exists simply for unlimited human consumption. So khilafah doesn't mean that humanity receives the title deed to the planet
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Earth and we can do whatever we want. But from this perspective, that ecological degradation is not only an environmental or technological failure. It can also be understood as the failure of moral stewardship, yeah, stewardship of our moral, yeah. So, ecological resilience extends ethics from human, yeah, to human relationship toward responsibility, yeah, for the wider created other. So, that's the third of my application of this concept, yeah. I think this is quite long, yeah.
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Maybe we move to the conclusion, yeah, the conclusion of my research, yeah. Let me finish one simple talk of this concept. I have vision by inviting you to travel from Nusantara to Anatolia, but perhaps the most important journey here is not geographical. It is a journey between different Islamic intellectual experiences that we learn from one another. Nahdlatul Ulama has reminded us that ethical values need communities and also institutions. And Said Nursi reminds us that resilient communities also need reflective,
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intellectually grounded, and morally responsible individuals. And the Quranic framework here reminds us that neither individuals nor institutions are separated from others. Responsibility toward creation is our duty as a khalifah in this world. Okay, thank you. That is my presentation. Assalamualaikum warahmatullahi wabarakatuh. Waalaikumsalam warahmatullahi wabarakatuh. Brother Riza, thank you very much for this great conclusion of our session. Actually, I personally find the concept of Wasatiyah very important.
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I just got acceptance from International Discourse for a co-authored paper with Professor Osman Bakar. And in that paper, inshallah, we are discussing Professor Bakar's concept of Ummatan Wasatan. and it's very valuable and it's very valuable that we don't see just as a geological or geographical position but it kind of highlights our epistemological vantage point actually because that verse in Quran is also complemented by another concept which is witness over the world so I think that concept is very
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important and it's kind of kind of maybe a metaphorical explanation of moderation which is also another fundamental concept so thank you for this great contribution so i would like to ask one there is a we have audience if there is anyone who wants to ask any question you're more than welcome but i would like to ask one question myself um so after the social and political struggles of uh in his early saeed period to start with Bediüzzaman, came to the conclusion that at its most fundamental level, the crisis
Kaynak 01:04:27 – 01:05:04 · YouTube 01:02:39
was a crisis of Iman, that is of our connection with God. Yet it's not always easy to see how social structures like economy, politics, justice is like deeply dependent on something so personal and spiritual. It's not immediately visible, right? So So do you agree with Ustad Bediüzzaman's conclusion? If so, do you think the Ummah is sufficiently aware of this connection, the connection between faith at the most fundamental level and the superstructures of society? That's my question, so I'm also copying the question to the chat.
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Whoever wants to respond, you're more than welcome.
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so i i'm not gonna push you for the response uh i have a quick response for myself but uh anyone wants to uh address it get a question or uh would you like me to make a quick comment and we can also finalize the session so professor anything would like to contribute or uh okay let Yeah, please, please, please. Assalamu alaikum. Wa alaikum salam. It was truly an amazing question because, you know, in terms of educational developments in our life,
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we see in many textbooks and also in many lessons, students are disconnected from the notion of Iman. You know, the question that you bring is very crucial because maybe, probably at that time, uh people as a majority as a muslim society are are fragmented into many materialistic worldview because you know western in many social educational financial and societal aspect is very huge at the time so people are forgetting their true
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identity as a muslim so we should aware of this and probably in the context of education we should know more about the objective education of education. There is epistemological approach for each section, for each aspect of human life. And this question making us a very united ummah based on the question of this connection with the iman, the notion of iman. So in terms of my education itself in my school
Kaynak 01:07:27 – 01:08:02 · YouTube 01:05:39
I would like to try every students to know who they are What they are based on every worksheet, lessons and explanation That I give them to the classroom And also I'm also responsible into teachers activity at school So we are offering them, ask them to say Bismillah before everything To do Shahada before we do learning to conduct prayer at the times and also to do kindness, to show to be just persons into
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others, to help one another and then during the session of Islamic class, we know that Allah subhanahu wa ta'ala said this in this Quran So when we learn about Islam and do things, it is not only because we are human, but this is also what religion tells us. So, I think these are very fundamental questions, doctor, so we should be aware of this. Mashallah, barakallah, fika. I would like to make a personal contribution to this. A couple of years back,
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we were in Darussalam Gontor. So, one of my impressions about Darussalam Gontor was I didn't see it just like a school, I think. It was kind of a micro-civilization. So, it was a full ecosystem, and we were really amazed by the beauty of the that ecosystem. And I think it's at its own economics as well. So it was like an end-to-end ecosystem which is kind of self-sustaining. So if you ask me what I saw there, I saw faith actually. So the organizing principle of all that multitude was faith. I mean, you cannot bring so many components together in such a harmonious way without faith being at its foundation.
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So inshallah, that principle will kind of become the core principle of the ummah. I mean, yes, of course it is currently but still, we need to work a little bit on that, right? So, we, to just for the revival of our Ummah, we need to revisit that, the very core of our civilization is foundation. So, as such, I would like to thank you very much for this amazing session. So, it will be recorded and inshallah, it will be reaching out to more audience. And I would like to thank you one more time for your participation and interest. Inshallah, we'll see you in upcoming symposiums as well. Assalamu alaikum, thank you very much.
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Thank you, thank you very much. Can we take a picture together?
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