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00:00:00 – 00:00:43
This conference , and we pray to God Almighty that the Turkish state will support the scientific and missionary projects it sponsors. We ask God Almighty to support them and to make their journey continue. At this moment, we are with the eighteenth session of this conference, which is about the importance of the Quran in civilizational development. It includes four researchers. The first researcher, I believe, is not present,
00:00:43 – 00:01:20
may God have mercy on him. He is Dr. Muhammad Husseini Al-Ghazali. He is not here. My brother, what is he doing here? The second researcher is Dr. Ahmed Subaih, who is also not present. The third researcher is with us. He is Dr. Abdul Samad Boudia. He may join us. The Sheikh says, "We call it a hall. Please come in. This isn't the biggest agency, you see. In the name of God , we don't respect time. Our job is to understand this problem. Right, right. My brother, you ask us. God. The morning sickness is a quarter of an hour.
00:01:23 – 00:02:07
In the name of God, the Most Gracious, the Most Merciful. Peace and blessings be upon you. Your time is fifteen minutes. Wait. And the clock is at ten. Wait at seventeen. Wait. In the name of God, the Most Gracious, the Most Merciful. Peace and blessings be upon you. Our master Muhammad, the trustworthy Prophet, and upon his family and all his companions. First, heartfelt thanks to the organizers and those responsible for this cultural and scientific forum. Sincere thanks also to the Chairman of the Board of Decision, and to the esteemed professors, lecturers, and researchers present with us. The topic of this research is the methodological and teleological foundations of the Austrian approach to the interconnectedness of revelation, reason, and the heart.
00:02:07 – 00:02:49
An integrated approach to intellectual, cultural, and other contributions. The research includes revealing the deep methodological foundations upon which the Russian Imam's project was based , highlighting its scientific, cultural, and mystical aims to address the problematic relationship between the religious text and its authoritative power, and between rational understanding, logical rules , and the requirements for instilling emotional connection in the heart. This stems from the framework of the integrated approach and the methodological rules and foundations that govern the interconnected relationship between revelation and the heart, and between the mind and the heart, in the messages of the approach.
00:02:49 – 00:03:30
Then there are the purifying and spiritual objectives and their advantages in overcoming intellectual and cultural problems and avoiding the pitfalls of separation that plague contemporary life, thus presenting a unique model for healing and reconciling spiritual revival and renewal. Peace be upon you. It is disliked to greet during times of learning. It is not a time for greetings. It is a time of eleven. I am before him. It is a time of eleven. Your time, my dear teacher.
00:03:30 – 00:04:13
I asked you briefly. In the name of peace. It is disliked to greet during times of learning. I say the rulings of Islamic law. Al-Sharbil mentioned in Mughni al-Muhtaj nine places where greetings are disliked. I am joking with you, Sheikh. I am joking with you, Sheikh. May God bless you. Complain normally, meaning if you want. To see the professor in a confrontation. No, no, no, it's your right. It makes no sense. No, no, no. Please, our dear professor.
00:04:13 – 00:04:59
No, no, please, Sheikh, I don't ask for your favor. He must be respected. Okay, all right. I said, "Ah, this unfortunate separation between the heart, the mind, and revelation, according to different currents, is something that anyone contemplating in the Epistles of Light and the project of Imam Nursi will find. They will find this resistance to thought, or rather, this integration between what nourishes human minds with the solution of faith, the source of the satanic lunar refutation of the truths of faith. They will also find its guidance and its support, and they will obtain lamps that illuminate the darkness of thought
00:04:59 – 00:05:43
, emerging from confusion to tranquility, from misguidance to certainty, and from certainty to greater certainty. This research, and others like it, is within the scope of this blessed conference, God willing, and similar conferences and seminars of the Faith Project. Before us, it was one of the most important occasions that facilitated and brought us closer to understanding the aims of the Epistles of Light, evoking their spiritual shadows, relying on their methodological foundations, and strengthening ourselves with the strength of their arguments and scientific proofs in solving cultural problems. I have arrived at the research topic with two sections. The first section deals with the epistemological foundations of the connecting relationship between divine revelation, the female intellect, and
00:05:43 – 00:06:26
the heart's intuition , and it explains the methodological rules and lines with which Imam Nursi patched them up." The three-part chapter was opened, and this first section was divided into two parts. The first part concerns the foundations of the connection between the two principles of Nursi. By this, we mean that the foundations of connection are the epistemological and methodological rules that govern the interplay between meanings and structures, which are essential to the nature of the work and the method of deciphering and extracting the meanings of the whole from the particular structures. The intention is to arrive at the ultimate goal, which is more comprehensive in our single subject, the limited intellect . The reality of this is that the goal of gathering the main points of the subject in the valley of integration
00:06:26 – 00:07:08
is not something that can be achieved by those who are merely present or capable of a particular interpretation. Rather, it requires a genuine scientific approach, precise observation, and closeness to God Almighty. This is what the reader will find in the work of Nursi, who produced in the Risale-i Nur rules for the connection between the two principles, which integrate problems. The present and its challenges are bets on the future and its aspirations, because the divine revelation from Master Nursi includes the teachings of all the prophets, the messages of all the saints, and the traces of all the pure ones. Above it are the lights of faith, in turn , below it is the evidence and proof with the eye of certainty. Its right is the surrender of the heart and conscience through experience. Its left is the harnessing of the heart and submission with the eye of certainty.
00:07:08 – 00:07:50
Master Nursi reached this connection, as we see, with these foundations and inputs that made the reconciliation between the three beneficial, and that is the balanced effect on thought, heart, and behavior, where he, may God Almighty have mercy on him, wove, and he means a vessel of integration of cognitive , functional, rational, and emotional threads, the most important of which are: There are many details, but I will limit myself to the most important of them, firstly, cognitive sagacity, and that is by investing in contemplation of the Holy Qur’an and the Sunnah of the trustworthy Prophet, and with the methods of deduction and investment, old and new, encompassing with textual evidence, intellectual stages, and schools of emotional education,
00:07:50 – 00:08:31
because the Holy Qur’an addresses every class of people in every era, as if it is directed, says Master Nursi, in a special direction to the environment of the class of the beginnings. Every class of people, according to Master Nursi, has a discourse and according to its degrees , it takes its share of the lesson, from its scenes. From the second aspect of the Holy Quran is the solidity of its authority. These foundations, as we mentioned, are the epistemological framework , the second being the solidity of its authority. This is one of the foundations upon which Bediüzzaman Said Nursi built his comprehensive approach in the Risale-i Nur. Despite drawing upon reason and acknowledging its role in determining the text and interpreting what lies beyond the letters,
00:08:31 – 00:09:10
he does not allow reason to overshadow the text, either to dictate to it or to restrict it. Revelation is the key to all problems for the various levels of human understanding, which are renewed with the renewal of time and place and change with the changing life of humankind. The Holy Quran, as the soul says, has poured forth from the treasury of its sublime meanings the sources of all the guided, the taste of all the knowers, the paths of all those who have attained, the ways of all the perfected, and the doctrines of all the verifiers. We prefer that it has reached them as their guide at all times, encompassing them, and as their companion at all times, spreading along their path from its radiant source, which is inexhaustible, as is confirmed and agreed upon among them.
00:09:12 – 00:09:54
The third foundation is the reassuring rationality . If the authority is revelation, which is the origin, then reason is paramount and present in clarifying its objectives by posing questions about the authority itself to reach doctrinal reassurance and remove doubts. The methodological and mature form of the question about the reference point in Professor Nursi's work is very useful in confirming understandings and reaching conclusions and deductions that address the pains and intellectual ailments that heal the hearts of believers. As long as Professor Nursi says, as long as his perception of it as disbelief is not disbelief, and his perception of it as insult is not necessarily so, then there is no harm in it.
00:09:54 – 00:10:36
The world of the foundations of the hyena, and the last of these foundations is the complementary emotional purification. The intellectual and systematic methodological framework of Imam Ibn Raslat cannot be sound apart from the emotional. The results whose meanings are to be understood from the texts have little impact if the emotional mind does not independently grasp them. The transition from knowledge to the perfection of its conception , and the reception from certainty to the eye of certainty, then to the truth of certainty, cannot be achieved without the emotional mind of the one who possesses Syrian knowledge, who preserves the issues, and the one who possesses intellectual knowledge abstracted from its effects. In the Nursi system, he is like a doctor who knows the names of medicines and their nature
00:10:36 – 00:11:17
, but does not know how to prescribe them to the patient. Based on this, the Epistle of Light concludes that the connection between the text, reason, and revelation is necessary for its selection according to a partnership that provides these foundations discussed. The second requirement of this The eraser, and I will try, God willing, to be concise as directed by the session chair. It concerns the advantages of the holistic integration according to Professor Nursi. We can summarize the details as follows: First, the functional and atmospheric advantages, represented by activation without stagnation and implementation without reluctance, through
00:11:17 – 00:12:00
the application of all cognitive and methodological approaches and what is harmful within their sphere. In holistic reasoning, there is no negation of intellect, no stagnation of texts, and no absence of spiritual experience. This is because it is a preparation between wisdom and proof, and the fusion of revelation with spiritual experience is necessary to obtain a guided intellect that emanates from the heart, as the chair says. Second, the intellectual and civilizational advantages, represented by the Islamization of the natural sciences and the modernization of the religious sciences. According to Professor Nursi, intellectual and civilizational problems are not solved except by establishing a balance between faith, reason,
00:12:00 – 00:12:39
and action , and by combining the Quran with reason, Quranic contemplation, and spiritual experience to transcend the intellectual debate about the duality of religious text and scientific truth, or the duality of religion and science, faith and reason. Professor Nursi indicated that the Wise Quran is like the mind of the earth and its penetrating thought. If the Quran were to leave this earth, God forbid, it would be the paradise of the earth. Imam Nursi sought to achieve this goal of Islamizing and modernizing the sciences through the Zahrani School and its project. The second section,
00:12:41 – 00:13:25
and its contents, concerns the problem of the separation of revelation and its associated problems. The section addresses the problems of separation and its epistemological, methodological , intellectual, and civilizational issues , and their impact on deepening intellectual anxiety and civilizational discord through the pursuit of knowledge. The first section deals with the epistemological and communicative problems of the separation of revelation. In the epistemological problems, Professor Nursi, in his Epistle of Light, sees that the claim of separation between revelation, the heart, and reason is the product of profound problems that transcend the causes of mere pronouncements to epistemological causes. These causes lie in the ignorance of the religious sciences and their objectives, in the ignorance of God Almighty, His books, and His teachings,
00:13:25 – 00:14:06
in the ignorance of the noble Prophet, may God’s prayers and peace be upon him, and so on. Thus, the intellectual separation from revelation, as modernists or some of those who like to be praised for this claim relate, lies in the ignorance or in the disregard and trivialization of religious knowledge derived from revelation, in a position of sanctifying and deifying human knowledge linked to reason as the sole reference for knowledge. Therefore, they have gone astray and led others astray. If they had known God and embraced revelation and the connecting relationship instead of separation, they would not have They were guided by this because the body of the sender says
00:14:06 – 00:14:52
that the lack of knowledge of God Almighty is what caused the learner of philosophy to fall into a terrible harm. And by God, that is the evidence of the second methodological problem, so this is one of the epistemological problems. The second problem in this chapter is methodological, because the methodological obstacle stemming from superficial observation and materialistic interpretation of cosmic phenomena and earthly and heavenly meanings, as in the philosophy of materialism, remains fixated on the letters and deviates from the truth. It intentionally or unintentionally strays from the meaning indicated by the structure of the letters. Here, the Imam reveals aspects of the problem: focusing on structures without meanings, on labels and forms without
00:14:52 – 00:15:35
considering the signs and proofs contained within the worlds. These signs transcend the mere fact that the world is a book with an author, that existence is caused by a guide, and that civilization has a source that answers questions of cause and the ability to transcend the worlds of the senses to reach beyond nature. The second requirement of this final stage concerns the intellectual and existential pitfalls of this chapter's relationship— the intellectual and mental pitfalls. Professor Nursi believes that reason is not bridged with revelation and remains on its remote island, its lofty heights gradually leading its possessor to a state of superficiality and ignorance in interpreting the phenomena of existence, the celestial bodies, and their attributes.
00:15:35 – 00:16:23
Therefore, Professor Nursi believes that the philosophy of this stage is merely a facade devoid of truth. And an insult to them, for the bridge from the island and its bridging from the bridge, and thinking about the phenomena of the universe as a separation, not a connection, is a deception. My chosen one is deceived, so he is accused of having no time, no forty limits, and no mine except with bridges like the intellectual connection of divine revelation. That is because the separated idea does not provide those who ask with any signs or indicators to show the safe path from the treacherous, the distant, the numerous, the crippled. Therefore, those who walk according to that remain from their goal or are delayed at least if they are among the fortunate and return to bridging
00:16:23 – 00:17:09
between their ideas and their faith in their Creator. And to reduce that, more than the Russian professor used it in expressing the subject, the possibilities arising from self-possibility , and self-possibility is the remainder. So, out of respect for the President, this was the second problem, the conclusion. Yes, sir, we have learned that the main pattern is the conclusion of this connection if we do well in bridging and linking these islands of revelation, intellect, and emotion,
00:17:10 – 00:17:51
as in the generalities of the Epistles of Light. If we do this well, it is true that this matter cannot be done easily, even if it seems clear and easy, but it is not a simple matter. That which everyone can do and is capable of, if they are able, but it requires someone blessed with sincerity in word and deed, a keen intellect for understanding, and a balance between intellectual perception and the heart's connection. And despite all this, one must be well-versed in the sciences of Islamic law, able to deduce its rulings, apply its texts, and understand its logic. Otherwise, the one who
00:17:51 – 00:18:33
is in need will fall short of what he is reminded of in that chapter. Indeed, his misfortunes vary according to his level of happiness. We find the foundations of this chapter and the answer to its problems in the Epistles of Light. May God Almighty grant that the idea has been conveyed. Thank you all very much. Peace, mercy, and blessings of God be upon you. We thank Dr. Abdel Samad Moudia of Morocco for his research on the foundations of the methodology and the spiritual objectives of the Epistles of Light: an integrated approach to solving intellectual and civilizational problems. May God reward you for your good and beneficial effort. His research included
00:18:33 – 00:19:15
the issue that every tree has its own discourse. This is a practical answer to anyone who says that the Epistles of Light are difficult. The Imam of Light answered: It will be said that when you enter a garden with tall trees and low trees, each tree takes its share ; each tree has its own discourse. Likewise There is no dismissal of reason, nor is it rationalized by texts. This is a fact that some scholars have written about in a 12-volume book called "Refuting the Conflict Between Reason and Revelation." Imam Nursi emphasized convincing reason of the objectives of Islamic law, and this is a Quranic issue.
00:19:15 – 00:20:01
The entire Quran is full of proofs to convince the human mind. It does not want blind imitation. The Quran does not want blind imitation. A nation that imitates will not reach its goals. My brothers, the Risale-i Nur (Epistles of Light) are inspired by the Holy Quran. They aim to build a concrete, not a cartoonish, creed. Therefore, even if the entire world that reads the Quran and adheres to its creed were to deviate, it would remain steadfast. And the sciences would also be Islamized. It always calls for harmony, not discord, and it unites the experimental and scientific sciences. Therefore, we do not say that the religious sciences are exclusive to the sciences. Every science beneficial to humanity is religious science, whether it is experimental or revealed by God Almighty.
00:20:01 – 00:20:35
May God reward you with goodness, mercy, and blessings. We have retrieved the microphone from Dr. Muhammad Husseini Al-Ghazawi Al-Azhari, may God preserve and protect him, because it is not a right to be taken away . What do you want? We will prepare for you. What do you want, Professor of Miracles? The mic only, the mic, yes, in a research paper , they gave him a mic , a mic, a mic, a mic. What do you see? No, no, no.
00:21:02 – 00:21:44
Thank you, and may God reward you. Please proceed. In the name of God, the Most Gracious, the Most Merciful. Peace, mercy, and blessings of God be upon you. It is my pleasure to extend my sincere thanks and deep appreciation to the Turkish Presidency, its government, and its people for the effort they have made for us. I also extend my sincere thanks and deep appreciation to the Istanbul Foundation for Science and Culture, which facilitated this event for us.
00:21:44 – 00:22:26
I will now move quickly to my paper, entitled " The Holy Quran's Treatment of Contemporary Civilization's Problems from the Perspective of Imam Nursi," a perspective that is not written down because it is folded. Part One: A research paper consisting of three parts. Part One is the introduction, and by the introduction, I meant clarifying the point of contention, which is called in the science of objectives (maqasid) the definition of concepts,
00:22:26 – 00:23:09
and in theology, it is called the clarification of terms. If we clarify the terms and define the concepts, we will know what Professor Nursi, may God have mercy on him, meant through what he wrote in his collection of treatises. The research paper has two parts: treatment or treatment. If we look at the morphological root, we find that the word "treatment" is a verb form, and "treatment" means that he prescribed medicine to the one who takes it, and the prescription must be precise. So that it may be beneficial,
00:23:09 – 00:23:53
and the word "treatment" refers to how this medicine is taken. "Treat" means to prescribe, prepare, and administer. However, in the context of prescribing, "treatment" refers to the method: how to take these doses, who, when, at the appropriate time, place, and age. Therefore, the treatment of the Holy Quran is a matter of narrowing and expanding. It is narrow for those who do not adhere to the text because they will go astray and abandon the medicine. And in the noble hadith, it says, "For every disease there is a cure except for the disease of old age."
00:23:53 – 00:24:34
We are not concerned with this particular aspect. So, the words "treatment" and "treatment" are understood in relation to defining the science of the Holy Quran. Everyone knows the Holy Quran , but we begin with the word "problem. " The word "problem" can be pronounced with a kasra or a fatha. If we say "problem," it means that its matter is ambiguous to the one dealing with it. And since its matter is ambiguous to the one dealing with it, then he needs someone to guide him to the correct understanding.
00:24:34 – 00:25:16
This is the effort exerted by Professor Nursi, may God have mercy on him. As for "problem" with a kasra, it has no solution. Therefore, scholars say that the prophets did not come with intellectual challenges, but rather with limitations. This is because limitations of the intellect are an obligation that cannot be fulfilled, while intellectual challenges are an opportunity for distinguished minds, like Imam Nursi, may God have mercy on him. Therefore, the problem is not required here. The problem we are referring to is the problem of civilization. Let's move on to the word "civilization
00:25:16 – 00:25:56
." What is civilization? Civilization, as I know it, is a ladder with degrees or a structure built on stages. I want Dr. Ammari to focus so that if he has any comments, and I have benefited from all of you, then whoever wants to benefit from me , I will benefit from him. So, the problem, as we know it, is that civilization is a ladder with degrees or a structure built on stages. This is what the linguists have mentioned, and it is best that this is what the Imam, may God have mercy on him, meant.
00:25:56 – 00:26:39
Contemporary civilization , or modern civilization, when the term is used , originally refers to material civilization, to the material civilization that believes in the existence of matter alone without considering anything else. Yes, Mr. Nursi divides this material civilization into contemporary and modern. Contemporary thought says that it is divided into two parts. The first part is wisdom, and he says that wisdom
00:26:39 – 00:27:21
is equal to and upholds the principles of the message of light because it does not contradict them , but rather confirms them and strives towards them. Dr. Omar, focus so that there is no debate. So, according to the lineage of light, wisdom is that which does not contradict the principles of the message of light, but rather benefits from them. As for the second part, it is misguided philosophy, and he calls it misguided philosophy. Why? Because it opposes the message of the principles of light, and because the message of the principles of light only deals with it.
00:27:21 – 00:28:03
Why? Because it reveals flaws and errors and wants to correct them, I am committed to the instructions of the press. If you tell me to stop, I will stop. If you leave me, I will leave you, and you are mine. No, I don't use paper for health reasons , but perhaps I need to be patient with some Russians before that. I am a man of 99 years, nine months, and nine days, and I have a root canal in my groin from today and bleeding in the north, and you all know my circumstances. So come to me, may God make you happy. We move on to the position of Professor Nursi, may God have mercy on him,
00:28:03 – 00:28:46
regarding contemporary civilization, the part that he rejects and believes that the Epistles of Light should address. So here we have defined the term and identified the point of contention. The point of contention between the Sheikh and others is contemporary materialistic philosophy and civilization, which is misguided. So the Sheikh directed all his efforts towards misguidance. I chose two issues from its misguidances. The first chapter came in the issue of denying the existence of God. The second chapter came in the analysis of nature.
00:28:46 – 00:29:27
Therefore, the second problem I found in the Epistle of the Universals of Light, and whoever wants to refer to the texts, the research is there. We move on from the first weight. Professor Nursi, I don't say Nursi, Nursi is a sect , but rather Nursi is a balance, and we must respect the terms. And I was close in Sa'niya and I said to them, you say Ibn Taymiyyah I said to the university president at the time, "My son, you are saying something wrong. Say, 'Ibn Taymiyyah said .'" I told him, " Ibn Taymiyyah is mistaken . Taymiyyah is an animal, a name given to
00:29:27 – 00:30:07
a desert animal. This great scholar is not named after a desert animal. Rather, his mother is Ibn Taymiyyah, by extension. Because his unlettered grandfather had returned from Hajj and had given birth to his son. They asked, 'What should he name her?' He said, 'Name her Taymiyyah. ' So the Imam, may God have mercy on him, was named after Taymiyyah, in honor of his mother's need. Therefore, I say, don't say 'Rasii,' but say 'Rasii,' so that there is no correction in this matter
00:30:07 – 00:30:47
. We move on to the first chapter, which is the denial of the existence of God, the Exalted. One more minute, I'm done. I'll stop now. No, no, two minutes , two minutes , two minutes. No, just at 3:20. I still have to memorize the first chapter , which is about denying the existence of God. Contemporary materialist and atheistic philosophy holds that nothing exists except what is perceptible, and God, the Exalted,
00:30:47 – 00:31:28
is not perceptible, therefore He does not exist. We discuss this with them using the words of Professor Nursi. They say, ' God is not seen,' and we tell them, ' You have fallen into atheism, ' as the professor said." Those who deny our signs—the Jews with Moses—said, “We will not believe you until we see God in His glory.” They said, “We will not believe you until we see God in His glory.” So these are the philosophers who represent the philosophy of the Guide. And you all know it, and you have written about it. As for what concerns
00:31:28 – 00:32:08
the late Sheikh, may God have mercy on him, he addressed it from two perspectives. The first is that nature is a divine creation, and the entire universe is a divine creation. Since the entire universe is a divine creation, then the Creator is the Maker , and the Maker exists because His creation is subject to the laws of nature. God Almighty said, “We will show them Our signs in the horizons and within themselves.” The horizons are countless, and so are the souls. The Sheikh, may God have mercy on him, cited the horizons repeatedly, and all his writings contain light upon light upon light
00:32:08 – 00:32:49
for those who learn or draw inspiration from them . I hope you will distinguish between “learn” and “draw inspiration from them .” You are all people of knowledge, but I am a sick man. What you see is a man, O servants of God. As we move on to the second point, Imam Nursi responded to this point with lengthy replies, some of which included: "There is nothing that does not glorify Him with praise." You know this, and God glorifies Him because He said, "There is nothing that does not glorify Him." So, if this glorifies Him and that glorifies Him, they glorify Him with the Creator. Therefore, our testimony is to Him, the Exalted, the Almighty. I have no
00:32:51 – 00:33:32
further comment , Sheikh. I will stop here. We move on to the second chapter , Dr. Gennady. Dr. Gennady , I am speaking to you, not to myself . I told you I have a stroke, so when I see my beloved looking at me, I divorce her. Excuse me, Sher . The second part and the second chapter, which is the problem of nature: What is nature? Nature is a divine creation, so how can we deify the creation and abandon the Creator, God, the Exalted, the Almighty? In the noble hadith,
00:33:32 – 00:34:13
it is stated that God is the Creator of every created thing and creation. We have a rule in the language that grammarians do not err, because we know that we search for many things and deviate from a linguistic rule. We move on to nature. Nature, as Sayyid Nursi says, is a divine law and a creation of my Lord, testifying that He, the Exalted, is the Creator. And He, the Exalted, is the One who created it. Can we believe in a dead god beyond nature and abandon a living God
00:34:13 – 00:34:57
who is the Creator of nature? Can this be considered a matter of belief? Certainly not. Therefore, the improved message is before you , for I saw the platform. The Sheikh looked at me as if to say, " There is more to come." So I thank you for your kind attention , and I ask God Almighty to place it in the scales of your good deeds, for you have shown me mercy by allowing me to speak among you while seated . Peace be upon you and the mercy of God. Peace be upon you and the mercy of God and His blessings. We thank the messenger of Dr. Muhammad Husseini Al-Ghazali from Al-Azhar University,
00:34:57 – 00:35:40
Faculty of Fundamentals of Religion, Al-Zafaji, in Egypt, for his research entitled "The Treatment of Contemporary Problems." We admire his high ambition at his age, and we ask God Almighty to grant him a long life, health, and well-being , and to benefit us through him. Sitting with him is truly a blessing. May God reward you, dear Messenger of God. I would like to comment on a matter he mentioned, may God reward you, and to give an understanding of it, which is the glorification of creation . This is a great science, my brothers. It is what is expressed in the language
00:35:40 – 00:36:27
of the village, how it flows, the Quran explicitly states: "And there is nothing that does not glorify Him with praise." But even the birds glorify Him . But how? My brothers say it's expressed through their actions. This is something we know. Now, we sometimes learn information from others through their words. So-and-so says, "I'm tired." I understand from his words that he is truly tired. So-and-so says, "So-and-so is chasing me." I understand from his words that someone is chasing him. But if someone comes running towards us, meaning he's rushing forward, what is he implying? That someone is chasing him. So now
00:36:27 – 00:37:08
he has given me information without speaking. He gave me the information that a person runs without speaking. So what benefit did this information bring me? His unspoken message is that all creatures, in their unspoken message, say that God is the Creator. This is confirmed in the Epistle of the Windows, in a phrase that says, "Weak premises and dazzling results prove to the human mind that those results are not from those causes, because the causes are weak and the results are great."
00:37:08 – 00:37:50
Their unspoken message is that I am not the doer, but rather there is an doer behind me. The tree that gives me fruit is inanimate, knowing nothing and unaware of anything, remaining still in its place. Similarly, the sheep gives me mate , knowing nothing of its components. Its unspoken message is that it gives it to me by the command of its Lord. This is a great knowledge that is revealed in the Epistles of Light. With this knowledge, we see the greatness of God wherever we turn, and we hear glorification with the ears of our hearts.
00:37:50 – 00:38:32
With the ear of my heart, I hear the glorification and oneness of creation with the ear of my heart. This is the greatest remembrance a person can perform. And remembrance is not merely verbal, as Imam al-Raziq mentioned in his interpretation of the verse, " Glorify the name of your Lord, the Most High." He said that glorification sometimes requires seeking forgiveness because if we glorify Him with our tongues while our hearts are heedless of God, the Exalted, then the glorification requires seeking forgiveness. Rather, the essence of glorification is in the heart. Then the tongue becomes an expression of this glorification, and this is what Imam Narsi delved into to acquaint us
00:38:32 – 00:39:17
with the truth and cultivate within us the insight that is a light which God casts into the heart of His servant, enabling him to perceive the truth of what the messengers conveyed. May God reward you, our esteemed teacher. Many are now with Professor Dr. [Name of Researcher]. Hafiz Mostafa Shah, from the Allama Iqbal University, may God have mercy on him, the poet and preacher in Islamabad, Pakistan, presented his research entitled "Activating the Objectives of Islamic Law as Qur'anic Solutions to Contemporary Civilizational Crises: An Analytical Approach in Light of the Reformist Methodology of Bediüzzaman Said Nursi."
00:39:17 – 00:39:56
He then asked for the floor, saying, "Is five minutes a reward from God?" He began with the words: " In the name of God, the Most Gracious, the Most Merciful. Praise be to God and peace be upon the noblest of prophets and master of Muslims, and upon his family and companions. To the esteemed Chairman of the Session and distinguished attendees, first and foremost, I express my gratitude to the generous and generous patron of the Science and Culture Foundation in Istanbul for providing this opportunity to participate in this beneficial conference, God willing.
00:39:58 – 00:40:42
The title of my research is 'Activating the Objectives of Islamic Law as Qur'anic Solutions to Contemporary Civilizational Crises: An Analytical Approach in Light of the Reformist Methodology of Bediüzzaman Said Nursi.' The contemporary world is witnessing a complex civilizational crisis, the deep structure of which stems from the distortion of the objectives of Islamic law in guiding human action under the influence of the materialistic epistemological model that has reduced humanity to its physical dimension and diminished its spiritual and moral dimensions." This has led to a disruption of the value system and a decline in meaning.
00:40:42 – 00:41:23
Therefore, this research aims to demonstrate the centrality of the objectives of Islamic law (maqasid al-shari'ah) as a methodological framework for activating Quranic solutions in confronting civilizational crises. This is achieved through an analysis of Bediüzzaman Said Nursi's reform project and his Risale-i Nur (Epistles of Light) as an applied model for reviving faith, building an integrated intellect, and achieving a balance between revelation, reason, spirit, and wealth. The research begins by questioning how to activate the objectives of Islamic law as the comprehensive expression of Quranic
00:41:23 – 00:42:09
aims to provide authentic and effective solutions to contemporary urban crises. The introduction clarifies what Sheikh Nursi means by the objectives of Islamic law , how they relate to Quranic aims, and how he explains them. It is worth noting here that the Holy Quran establishes the foundation for civilizational development by enshrining the principle of human dignity as a central and governing value for human relations and the process of building civilization
00:42:09 – 00:42:56
. God Almighty says, "And We have certainly honored the children of Adam." These verses reveal that the fundamental goal of the Quranic civilizational project is to build the human being in an integrated manner, combining their spiritual, moral, and intellectual dimensions, far removed from the reductionist tendency that... Progress is limited to material growth indicators alone. This research then discusses the linguistic and technical definitions of civilization, followed by the ideas of Said Nursi (may God have mercy on him) in this regard. It also distinguishes between the concept of civilization in the present era
00:42:56 – 00:43:41
and how his idea and perspective on civilization in the present era differ, highlighting its importance. My research is divided into three sections. In the first section, I outlined three important points: first, monotheism as the foundation of freedom and human dignity; second, divine laws as guiding principles for human development; and third, the universality of Quranic values ​​as the basis for peace and human coexistence. Within these points, I also addressed other important aspects, such as the objectives of Islamic law and civilizational development.
00:43:41 – 00:44:23
In light of this understanding and this terminology, a number of contemporary researchers emphasize that addressing the intellectual, moral, and civilizational crises afflicting contemporary humanity necessitates a return to the major Quranic goals and drawing inspiration from its overarching objectives related to human guidance , purification of the soul, preservation of human dignity, achievement of social justice, and the reform of human development. Here, I also discuss the concept of the objectives of the Quran among contemporary researchers and refer to the idea of ​​Abdul Karim Hamdi,
00:44:23 – 00:45:07
who uses the term "objectives" (maqasid ). The Quran indicates that these are the higher purposes derived from the sum of its rulings. It then mentions another point: monotheism as the foundation of freedom and human dignity. In the Quranic vision, monotheism is not merely a religious doctrine or theological conception concerning the affirmation of God's oneness, but rather a comprehensive epistemological and civilizational framework that defines the nature of the relationship between humanity, the universe, and life. Based on this, monotheism becomes the foundation for liberating humanity from the various forms of subjugation imposed by
00:45:07 – 00:45:52
materialism and reductive models of human understanding. The Holy Quran affirms that the Creator, Owner, and Sustainer of the universe is God Almighty. Therefore, the right to absolute power and supreme sovereignty belongs to Him alone. Based on the foregoing, human dignity in the Quranic perspective is not a social privilege or a right denied by political systems , but rather an inherent value rooted in human nature and its place in the Islamic worldview. The Holy Quran explicitly states that God Almighty has honored the children of Adam and favored them over many of His other creatures. God Almighty
00:45:52 – 00:46:31
says: "And We have certainly honored the children of Adam." This idea... We find it in the writings of Sheikh Nursi, may God have mercy on him. In this context, Sheikh Yusuf al-Qaradabi points out that one of the most important fruits of monotheism is the preservation of human dignity. Because Islam views humankind as an honored creation and God's vicegerent on Earth, I then highlighted another point: monotheism and human freedom within the framework of Maqasid ( objectives of Islamic law ). Following Al-Shatibi, Maqasid thought leads to Imam Muhammad al-Tahir ibn Ashu,
00:46:33 – 00:47:21
one of the most prominent figures who broadened the scope of Maqasid to encompass the human and civilizational dimensions of Islamic law. He considered human freedom and the preservation of life among the highest objectives of Islamic law, deeming them essential conditions for achieving human dignity and building a sound society. I will briefly discuss here the divine laws and human civilization, specifically Ibn Khadun's thought. Ibn Khadun's thought represents one of the most important Islamic contributions to the study of the laws governing human civilization and the analysis of historical movements. In his introduction, he emphasizes that the rise, flourishing, and decline of states and civilizations are not subject to chance or
00:47:21 – 00:48:03
random factors , but rather are governed by fixed social and historical laws that can be discovered through the study of human reality. I then mentioned the point of divine laws in nations according to Muhammad Rashid Rawi. The second axis addresses contemporary civilizational crises in relation to Maqasid analysis, highlighting points of value imbalance, spiritual estrangement, and the separation of knowledge from its purpose. In this context, Badi' Bediüzzaman Said Nursi offered a profound critique of the intellectual foundations upon which modern material civilization is built,
00:48:03 – 00:48:43
demonstrating that it is founded on a mere semblance of mercy. Therefore, we move to the third point, where I discussed Nursi's methodology in activating Quranic solutions and embodying the objectives of Islamic law. The objective of monotheism and its role in rebuilding civilization and human affairs within Bediüzzaman Said Nursi's reformist approach , in the context of establishing the faith-based intellect, extends Nursi's presentation of the proofs of monotheism through a methodology that combines the light of revelation and the proof of reason. The function of monotheism is not limited to the doctrinal dimension
00:48:43 – 00:49:23
but extends to establishing civilizational and urban objectives related to stewardship and building society. In Nursi's conception, monotheism preserves the purpose of human existence and defines the limits of human responsibility in the universe as a steward entrusted with the development of the earth. Then I mentioned the role of Quranic objectives in building civilization and urban development according to Nursi. Nursi proceeds from the premise that the Holy Quran is not a book of guidance for individual examination but rather a comprehensive civilizational project that includes an integrated system of Quranic objectives and urban objectives capable of guiding the movement of humanity and society across different times and places.
00:49:23 – 00:50:07
Finally, I mentioned the universality of Quranic values ​​in Bediüzzaman Said's thought. Nursi and its impact on building human civilization . Then I mentioned the methodology of Allama Nursi in activating Qur'anic solutions and embodying the objectives of Islamic law. If I may, and if the session allows, I will spend two minutes because this is an important point in this research. Now there is the question of how these objectives, with their metaphysical and legislative dimensions, can be practically activated to address contemporary challenges. So we will now examine how Bediüzzaman Said Nursi developed
00:50:07 – 00:50:48
this methodological approach in his intellectual collection, "Wasail al-Nur" (Means of Light). Instead of viewing the objectives of Islamic law as mere branches or jurisprudential classifications, Nursi elevates them to the level of fundamental cognitive tools capable of providing Qur'anic solutions to the structural impasses produced by modern reality . He achieved this through a three-dimensional effort based on three points. The first point is the reconstruction of the mind through the investigative Imam, strengthening the harmony between revelation and reason, and directing scientific research towards ethical and humanistic goals.
00:50:48 – 00:51:32
The first of these three fundamental points is building the faith-based mind as a driving force for addressing crises. The second point, which I mentioned, includes the integration between revelation and reason , the processes of dual reading, and within this, I mentioned three other points. The first point is the epistemological correlation between reason and revelation. Secondly, discovering the divine laws in the third universe transcends the alienation of the two worlds. These are three points within the first point. The second point involves directing science towards serving humanity, the teleological purpose in the Nursi methodology,
00:51:32 – 00:52:14
and I mentioned within it three points: the epistemological shift between nominal and literal meaning, the term known to Sheikh Nursi; secondly, analyzing scientific knowledge into an act of worship; thirdly, embodying an approach to the purpose of stewardship in the scientific field. After that comes the conclusion. May God reward you for your kind attention and bless you. We thank Dr. Hafiz Moazzam Shahr from Allama Iqbal University in Islamabad, Pakistan, for his research entitled "Activating the Objectives of Islamic Law as Qur'anic Solutions to Contemporary Civilizational Crises."
00:52:14 – 00:52:59
May God reward you for this research and for compiling this useful information. I will touch upon the last point, the issue of literal and nominal meaning. Indeed, this is a very important issue. Which, of course, originates from a grammatical issue that the Sheikh allows us to discuss. It is a matter of convention. First, we say it is a linguistic issue, and language includes many sciences, including the science of convention. In the science of convention, if we come to the letter, the noun, and the word,
00:52:59 – 00:53:40
the definition of a noun is a word that indicates a meaning in itself and is not associated with time. A verb is a word that indicates a meaning in itself and is associated with time. A letter indicates a meaning in something other than itself. We come to the details of this and apply it to creed. That is, from “min” indicates extension, and “ila” indicates completion. I say, “I came from Iraq to Turkey.” Where is the extension? We do not find it in the word except in Iraq. From Iraq, the extension is placed in the word Iraq, and “ila” is placed in the word Turkey. So,
00:53:40 – 00:54:22
when Imam Narsi says that we should look at existing things as letters and not names, that is, that their function is not in their own name, but rather they perform a function for something else. That is, they perform a function for something else. I mean, how? Now we look at it, for example, the tree is created. Where is the Creator? The Creator is God Almighty. Therefore, it conveys a meaning in other than that, that is, it shows us the creation of God Almighty, the creativity of God Almighty, the wisdom that exists in placing the eye in this eyelid and under this eyelid, in terms of precision.
00:54:22 – 00:55:05
Where does this precision appear? With God Almighty, meaning not in their essence, we look at the color of the universe; its color is not inherent, but rather it manifests in the greatness of God Almighty. Therefore, creation points to its Creator , and this is also our view. This is one of the views of creeds. Now, if those who hold creeds read, for example, the Nasafiyyah, and when they read the subject of knowledge, of course, every science has principles, ten definitions, topics, fruits, merits, proportions, the one who names it, and the source of its rulings. Some suffice with some, and some study all of them.
00:55:05 – 00:55:49
This is the view of Imam al-Saffan: every science has a subject. If we come to the science of creed, at the beginning of the Nasafiyyah, he mentioned three views, one of which is that the subject of the science of creed is existence. That is, it begins with existence, so you come to know the Creator, may He be glorified and exalted. The letters of the Nasafiyyah confirm this fact and encourage reflection on existence because Imam al-Mursi states that the universe is a display through which its Creator is known. These creations introduce us to our Creator. This is one of the sciences ; we are essentially reviving the neglected sciences . So, through creation, man comes to know his Creator, not through creation itself, and he marvels at it.
00:55:49 – 00:56:31
Today, the difference between Our civilization and others should understand that these creatures guide us to our Creator, while the heedless are influenced by them as if the peacock has colored itself, as if the tree produced the fruit. This is what connects us to our Creator, may He be glorified and exalted. May God reward you and bless you . Now we open the floor to our esteemed brothers, the professors and sheikhs present, to share their observations, questions they have heard, or inquiries they have . Welcome. Welcome. My name is Karim. I am from Russia.
00:56:40 – 00:57:27
I moved from Korea to Russia. I want to speak to Sheikh Muhammad. We, we, we, we, we, and they turned to a Greek idea, and in today's usage, it is related to the word "faqata" from the word "culture."
00:57:27 – 00:58:09
The origin of the word in the national language is also its original meaning: "farmer." Europeans began using this word in some religious contexts in Europe, in 18th-century France, instead of "religious consensus." Because they saw that religion does not encompass conditions, but rather separates them into religious parties and groups. Just as we see today among Muslims, with groups like "Between," for example, and "Ignorant," and "Under the Sunnah." As Mark Greengrass reveals in his book, in Christer
00:58:09 – 00:58:57
Christon, Dables Royt , Christon Dables Royt, like the aunt of the Christian house, and this is originally a German idea because we are replacing religious education with German education. The question is, isn't it because we use this idea and these words, or are we assuming about Islam as a civilization among civilizations and not as a history for all of humanity? This is my question. Thank you , Sheikh. I am talking about civilization according to the professor of music,
00:58:57 – 00:59:32
not civilization in language or terminology. I am the author of a large book on civilization in language and terminology, and what you mention is part of what I wrote. But my talk is about civilization according to Professor Nursi, not what you understand. Peace, mercy, and blessings of God be upon you.
00:59:50 – 01:00:35
I do not want you to elevate my status because of what I say. I say a word that I want to benefit from so that it may intercede for me on the Day of Judgment. What you heard, and we are talking about the liberation of the disputed area, always liberating the disputed area is based on the first position, rest. As for what is put under pressure, that is a completely different matter. There is what is put under pressure in language, and there is usage, and there is what is carried on it in our art of knowledge. So always, when we want to liberate the disputed area, we focus on rest. What does he want with it? And this is another comment. To the esteemed professor
01:00:36 – 01:01:17
The concept is what the recipient understands from language. As for language, we assume it is similar to meanings, and therefore we don't say "the linguistic concept, " we say "language ," and language contains meaning. As for the concept, it is what comes to mind when one hears the word. Often, what is meant by the word is not understood, that is, what comes to mind when one hears the word . This is a double comment. Also , when I want to strengthen what I heard in the writings of Professor Nursi, I say that Professor Nursi
01:01:17 – 01:01:58
did not use the term "civilization." Here, I return to the comment on my dear brother. Always, when we hear the word "civilization," what meanings does religion jump to, regardless of the origin? And the origin, in terms of the religion, leads to a meaning. If we are contemporary, we first judge it to be civilization. Civilization begins with the refinement of man, and the refinement of man is that of a man who has a journey of enmity with beings, whether they disagree with him or agree with him, with the rational and with the ignorant. He has a concealment of his enemy.
01:01:58 – 01:02:38
This is a sign of refinement. And he only harbors enmity towards those who are hostile to humanity, as is the case with the hunter. Therefore, when we talk about contemporary civilization ... It's as if we've linked the status of civilization to history rather than substance . That's why the professor uses terms like " base civilization ," "corrupt civilization," "foolish civilization," and "misguided civilization. " These are his terms, even though he's discussing their value
01:02:38 – 01:03:18
, not their lack of value in relation to their historical emergence. Otherwise, we'd have everything new that's true, meaning everything that came later would negate what came before. In reality, many principles from the past are completely absent in later civilizations. Therefore, this contemporary terminology needs clarification—a precise clarification— so we know which civilization we're talking about. Muslims are also children of this era. What do we call their efforts ? How do we evaluate their efforts ? Of course, this
01:03:20 – 01:04:01
civilization isn't all flaws. With the characteristics we've mentioned, it has gains. Those gains that are valid belong to every successor. Here, we connect this to a comment on my dear brother's discussion of the evil measures . Did you quote me? No, no. I'm just making a point. I'm just making a point. So, the objectives of Islamic law are that whatever is valid, even if only temporally, is considered legitimate. We must take it, for wisdom is the lost property of the believer; if he finds it, he is entitled to it. Do you mean the objectives of Islamic law or the objectives
01:04:01 – 01:04:43
of Sharia? The objectives of Sharia. Ah, when you say objectives of Islamic law, you and the like are talking about the scope of work, the scope of work , the interactive practices of others, the interactive practices of others, among Muslims, we only implement a small portion of them. For example, in explanation , we seek results without following their premises, isn't that so? Generally speaking, explanation seeks results without addressing their underlying causes. This is a practice found in the West ; they only pursue their goals by taking the necessary steps, which are likely to lead to those results.
01:04:45 – 01:05:25
Therefore, I prefer that the objectives of Sharia be understood as a mechanism for choosing between different schools of thought, or as a means of establishing something independent, thus becoming a source of lengthy discussion. The excessive focus on objectives has obscured much of the discussion on Jafr (a specific field of Islamic jurisprudence ). Whenever one speaks, one must always be comprehensive, and we are currently experiencing exaggerations. I fear we are becoming unrestrained , and this requires careful consideration.
01:05:26 – 01:06:08
If I were to link the objectives as Imam Shatibi did, and what I understand of Shatibi, he says that the basis of objectives is interests , both immediate and future. However, he linked the objectives to the will of the one obligated , as mentioned in the second volume: the will of the one obligated. What did he intend ? Whatever aligns with the will of the one obligated is considered an act of interest, and nothing is the opposite . Therefore, the centrality of the issue of objectives is to ensure that we are aware that our interests are sufficient. What does "tashru bi" mean? "Tashru
01:06:08 – 01:06:49
bi" means objectives. May God bless our Prophet Muhammad and his family . We thank the professor for these observations. And also, sometimes there's a difference in words and terminology. For example, when he says "contemporary civilization," he means the things I mentioned and that Riemann Al-Nu'ayn mentioned—those that are misguided, deviant, and astray. We only understood this statement after we spoke. Yes, yes. Its meaning is that it must Your words should be implicit. Yes. In this, a person should be in charge of cities. I mean, we have a general term that is related to a specific term, and this is not the case in the family of jurisprudence. Or a general term
01:06:49 – 01:07:31
that is related to a specific term, meaning it also exists. This thing. Seats and chambers, we must proceed with this analysis, God willing. Yes, esteemed professor, yes, may God bless you. How are you? May God reward you. We must also focus on an aspect of ours for the benefit of the light, all in a Turkish language that is inclusive, meaning close to the Arabic language as well. Professor, as our esteemed Sheikh mentioned, the esteemed professor mentions the word "civilization ," meaning the nations agree, even with what the other said and asked.
01:07:31 – 01:07:49
"Civilization " without the letter "m," without the letter "m," meaning if you cut the "m," it remains "inferior" in this form used. Meaning the word "decision," meaning it is used with a break. He uses "civilization" even in what he composed in Arabic.
01:08:11 – 01:08:52
The proof of that, my son, is in the Epistles of Light. He does not overlook all of civilization when he speaks about the victory of falsehood over truth. Sometimes he says that falsehood never triumphs over truth, but rather what triumphs are the attributes that the people of falsehood possess over the attributes that the people of truth possess. So he criticizes when he speaks about others. He criticizes that some of their attributes are true, and we, as Muslims, may have false attributes that triumph over them.
01:08:52 – 01:09:37
So he does not overlook what the other possesses. May God reward you and bless you, and we ask God Almighty to continue these gatherings with us. Our esteemed Sheikh from Egypt, our dear professor from Pakistan, and our distinguished professor from Morocco— this is a great blessing when we gather. We ask God Almighty that, just as He has brought our bodies together, He may also bring our hearts together, and that we may renew our intentions in this assembly, my dear brothers. May this gathering be a global union, and may we proceed on the fundamentals and transcend the minorities, whether in the realm of creed or in
01:09:37 – 01:10:18
the realm of Islamic jurisprudence. For when we became immersed in minorities, it divided brothers, not only between societies but also between the fundamentals of the noble Sunnah, which are sufficient to guide the nation to safety. And as a fulfillment of my advice to myself—I am the youngest among you in age and stature— but my advice to you , my brothers, is this: turn to the fundamentals and try to distance yourselves from them. Do not let yourselves be distracted by minorities. The fundamentals are one and the same. Let us reduce what we say, let us eliminate them, let us reduce the minorities. Let
01:10:18 – 01:10:59
us judge minorities in light of the fundamentals. Let us judge minorities in light of the fundamentals. Otherwise , if we become immersed in minorities, we will have rejected Bukhari verbally in matters of creed, and we will have killed Dar al-Qattan and other women, and we will have left no one alive. So, my supplication to myself and my brothers present is that We carry the message of the colleges , the colleges of the Message of Light. We carry from them the message of the colleges to the world. May God grant you goodness and blessings and victory to the Sheikh. I only knew you yesterday, but I want to know you. I am from Iraq, Mosul, Nineveh,
01:10:59 – 01:11:36
meaning Arab Iraq, not the Iraq of the cursed. All of it is Iraq, O mercy of God. Mosul, Mosul, Mosul, Nineveh, Arab Iraq , Arabs, Arabs. Mosul has Arabs, Kurds , Turkmen, Christians, Sabeans, Yazidis, and Kakhis. But you also have the Manawi and the Disani. No, we have Karkai, Sabeans, Yazidis, Christians, Kurds, and Arabs , but the region is Arab. You have goodness, and goodness
01:11:39 – 01:12:29
is Arab and Muslim. We will distribute the certificates, God willing, to the brothers of the researchers. Professor Mubeiner and Professor Essam will distribute the certificates to the brothers of the researchers. Please come, our esteemed Sheikh, may God bless you. Welcome , Sheikh Muhammad. Please come , my amazing teacher. We go near the professor. May God bless you. Peace be upon you, Messenger of God, may God’s
01:13:13 – 01:13:42
prayers and peace be upon him . [Automatic text; not proven to be speech] Subscribe to the channel
01:13:58 – 01:14:31
[Automatic text; not proven to be speech] Subscribe to the channel [Automatic text; [It has not been proven to be speech] Subscribe to the channel,
01:14:58 – 01:15:36
thank you. They took an argument, an argument, and filmed with it. We collected elastic . We filmed. He massaged it . We filmed. We filmed. We filmed . We filmed. We filmed. We filmed. We take the picture with the intention of Ramadan with us in others.
01:16:08 – 01:16:50
[Automatic text; it has not been proven to be speech] Subscribe to the channel . The team will be in the place of the exhausted bridges, of course. Keep cooperating. How are you doing now? I don't know. Smile, tomorrow, at the picture. Smile, tomorrow, at the picture. She smiled in the photo. Beautiful. Don't take a picture of her legs. Thank you .
01:17:26 – 01:17:51
[Automatic text; not verified as speech] Subscribe to the channel. [Automatic text; not verified as speech] Subscribe to the channel.
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