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The Risale-i Nur Movement: 
Is it a Sufi Order, a Political Society, 

or a Community?

Ahmed Akgündüz

I. Introduction
With Bedluzzam an, who put his stamp on the twentieth century, and his com ­

mentary on the Q ur’an’s meaning entitled the Risale-i N ur Collection starting to 
produce the fruits he predicted seventy to eighty years ago, those sym pathetic 
have become more curious about Bediuzzaman and the Risaie-i N ur com m unity, 
while those hostile have started to scrutinize them more closely. The Risale-i 
N ur has been translated into more than fifty languages and has been instrumental 
in saving the belief o f hundreds o f thousands o f young people all over the world. 
And with its positive action, the Risale-i Nur m ovem ent has won a place in 
many hearts and has lead to millions o f people being bound together around the 
same cause w ithout belonging to any organization, association, or sufi order. 
This has led everyone to ask: “W hat is it that attracts all these people, pulling
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them together in this w ay?” W hile those who look favourably ask themselves If 
it is a sufi order, or some sort o f association, or a political movement, those dis­
com forted by the spread of the movement and the high esteem it has won persis­
tently ask the same questions in the mass media and start to question public 
opinion.

Those who rule the country are curious about the aims and methods o f this 
positive m ovement which has spread beyond China and America. Scholars and 
academics too want to know what it is that attracts all peoples, M ongolian, Chi­
nese, Indonesian, or American; they feel compelled to ask anyone and everyone, 
as well as those who know. The circles, too, which for nearly a century have 
tried to call a peacock a crow and a crow a peacock falsely describe the nature, 
aims, and method o f the Risale-i Nur movement. Pretending not to see the truths 
o f the Q ur’an and belief in the six thousand page Risale-i Nur and the light it 
scatters throughout the world, they call the Risale-i Nur movement an order of 
crazy ecstatics and try to portray it as such. Whereas:

“It is a circle bound with a luminous chain stretching from east to west, and 
from north to south. Those within it number more than three hundred million at this 
time. The point of unity of this community and what binds it is Divine Unity. Its 
oath and its promise are belief in God. Its members are all believers, belonging 
from the time of God’s covenant with man. Its register is the Preserved Tablet. Its 
means of communication are all Islamic books. Its daily newspapers, all religious 
newspapers whose aim is ‘upholding the Word of God’. Its clubs and councils are 
the mosques, religious schools, and sufi meeting-houses. Its centre is the two 
sacred cities [Mecca and Medina]. Its head, the Glory of the World [the Prophet 
Muhammad (PBUH)j. Its way is the struggle of the each person with his own soul; 
that is, the struggle to assume the morality of the Prophet Muhammad (PBUH), to 
give new vigour to his practices, and to cultivate love for others and, if it is not 
harmful, offer them advice. The regulations of this community are the Practices of 
the Prophet, and its code of laws, the injunctions and prohibitions of the Shari‘a. Its 
swords are clear proofs, for the civilized are to be conquered through persuasion, 
not compulsion. Investigating the truth is with love, while enmity is for savagery 
and bigotry. Its aim and purpose is ‘Upholding the Word of God.’”1

“The Risale-i Nur is not only repairing some minor damage or some small 
house; it ts repairing vast damage and the all-embracing citadel which contains 
Islam, the stones of which are the size of mountains. And it is not striving to 
reform only a private heart and an individual conscience; it is striving to cure with 
the medicines of the Qur’an and belief and the Qur’an’s miracuiousness the collec­
tive heart and generally-held ideas, which have been breached in awesome fashion 
by the tools of corruption prepared and stored up over a thousand years, and the 
general conscience, which is facing corruption through the destruction of the foun­
dations, currents, and marks of Islam, which are the refuge of all and particularly 
the mass of believers.”2

In this short paper I shall attempt to answer the three main questions asked

1. Risale-i Nur Müellifi, Bedıüzzaman Saicl Nursî, Hayatı, Mesleki, Tercütne~İ Hali (Tarihçe), 
İstanbul, Sözler Yayınevi 1993,66-7,

2. Nursî, Bediüzzaman Said, Şualar, Sözler Yayınlan 1992,151-2.
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about the Risale-i Nur movement, which has been a focus of interest in Turkey 
for seventy to eighty years, and worldwide for the last thirty years.

1). Is the Risale-i N ur m ovem ent a sufi order? If it is not, is it opposed to 
sufism?

2). Is the Risale-i N ur m ovement a political society? Does it have any political 
aims?

3). Is the Risale-i N ur m ovem ent a com m unity?

II. Is the Risale-i Nur Movement a Sufi Order?
1. The Sufi Path, Sufi Orders, and the Risale-i Nur Movement
It is necessary before answering this question to define briefly the words sufi 

path (tarïq) and, sufi order (tariqat). Tariq  is A rabic for ‘w ay,’ while tariqat has 
the m eaning o f ‘a way that should be followed for growing closer to God and 
obtaining His pleasure.’3 The meanings o f these two words should be exam ined 
in two parts.

The F irst: In general ‘tariqat’ means a way leading to God. All religions are 
ways leading to God, and o f course in the particular meaning that will be men­
tioned in the second meaning, the sufi orders are included in this. This is 
expressed by the saying “The ways leading to God are as numerous as the 
breaths of creatures,” which some scholars have said is an Hadith. Bediuzzam an, 
too, has m entioned this, in summary form:

“T h e  w ays lead in g  to  A lm ig h ty  G od  are  tru ly  n u m erous. W h ile  all tru e  w ay s are 
tak en  fro m  th e  Q u r’an, so m e  are  sho rte r, sa fer, a n d  m ore  g enera l than  o th ers . O f 
th ese  w ays tak e n  fro m  th e  Q u r’an is th a t o f  im p o te n c e ,  p o v e r ty ,  c o m p a ss io n , and  
re f le c t io n , fro m  w h ich , w ith  m y d e fec tiv e  und erstan d in g , I have b en efited ... T h is  
p a th  c o n sis ts  n o t o f  ten  s tep s like the  ‘ten  su b tle  fa cu ltie s ’4 o f  som e o f  th e  sufi 
o rd e rs  (tariqat) e m p lo y in g  silen t reco llec tio n , n o r o f  sev en  s tag es like  th e  ‘sev en  
so u ls ’ o f  th o se  p rac tis in g  pu b lic  rec ita tio n , b u t o f  F o u r  S teps. It is reality  [haqïqa], 
ra th e r th an  a  tariqat. It is S h a ri‘a .” 5

Thus, Bediuzzam an defines the paths leading to God as being four:
1.) Firstly is the way o f the sufis, which is founded on purification and illum i­

nation. Purification is to cleanse the heart through worship and the recitation o f 
certain form ulas, to purify the mind o f things other than God, and to work to 
attain to knowledge o f God. Illumination is the endeavour, through inspiration 
and ‘uncovering / to find ways that take man to God. In both the way to know l­
edge o f God is traversed with “the feet o f the heart.” The key to and m eans o f 
this spiritual journeying is rem em brance of God (dhikr-i llahi) and reflective 
thought. In the words of Imam-i Rabbani (Shaykh Ahmad Sirhindi) “the final 
point o f all the sufi paths is the clarification and unfolding o f the truths o f

3. Eraydın, Selçuk, Tasavvuf ve Tarikatlar, İstanbul 1981, 172 ff.
4. 'Ten subtle faculties’ (Leta’ifii ‘âşere): the ten fundamentals of the Naqshbandi Order.
5. Nursî, Bediiizzaman Said, Sözler, İstanbul, Sözler Yayınevi 1993, 462 / The Words [Eng. 

trans: Şükran Vahide], Sözler Publications 1992,491.
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belief.”6 Again according to Imam-i Rabbani’s classification, the sufi path is the 
“lesser sainthood” (walayat-i sughra)?  The spiritual chiefs o f this way are the 
Imam-i Rabbani’s, the ‘Abd al-Qadir Gİlanİ’s, and the Bayezid al-Bistam i’s.

2.) The way of the scholars of kalâm , which is the science formed to preserve 
and defend the basic tenets o f Islam. Their two principle means of making 
known and proving God are the proofs known as contingency and createdness. 
Among the spiritual leaders o f this way are the Fakhr ai-Din al-Razi’s, the Tafta- 
zani’s, and the Imam G hazzali’s.

Although these two ways were inspired by the Q ur’an and became wide­
spread, since human thought poured them into other moulds, they became 
lengthy, difficult, and were unable to save themselves from certain delusions and 
dangers. W e may see some of excesses and negligences in the books o f the 
kalam  scholars; so too we may read of some of the dangers o f sufism in Bediuz­
zaman ’s treatise, Telvisat-i T is‘a (The Nine Allusions).

3.) Thirdly is the way o f  the Islamic philosophers, which is beset with doubts 
and leaves those who follow  in uncertainty. Some o f those who took this way 
were the Ibii S ina’s, Farabi’s, and Kindi’s, who took reason as basic; those who 
called themselves the Peripatetics or followers of Aristotle; and the Illuminists 
like the Suhraw ardi’s and Ibn Tufayl’s, who took inspiration and intuition o f the 
heart as basic. Because some o f the basic principles o f philosophy were “rotten” 
and it produced certain undesirable results for those that followed them, genuises 
like the Islam ic philosophers Ibn Sina and Farabi could reach the level only of 
ordinary believers. W hile Hujjat al-Islam  Ghazzali did not accord them that 
level even.8

4.) The way of the Q ur’an, which is essentially that o f the Risale-i Nur.9 But it 
should not be understood from this that the other ways are outside the Q ur’an. If  
you want to know what it means, you may listen to these words of Bediuzzaman;

“T he  R isa le -i N u r d oes not teach  o n ly  w ith  the fee t and eye o f  th e  reason  like  the 
w o rk s o f  o th e r scho lars , no r d oes it only m ove w ith  the  illu m in a tio n s and in sp ira ­
tio n s o f  the heart like the  sa in ts, it ra ther flies to  the  lo ftiest peaks by p ro g ressing  
w ith th e  fee t o f  the  u n iting  and com b in in g  o f  th e  reason  and  heart, and  a ssistan ce  
o f  the  sp irit and  o th e r su b tle  facu lties. It rises to  p laces th a t not the  feet, b u t th e  eye 
o f  ag g ress iv e  ph ilo so p h y  c an n o t reach , and dem o n stra tes  th e  tru th s o f  b e lie f  to  eyes 
that are  b lind  e v en .” 50

W hile describing his transformation into the New Said, during which period 
he wrote the Risale-i Nur, he explains that after Imam-i Rabbani’s instruction to 
“M ake your qibla  one; follow only one master!”, the following occurred to his 
heart:

6. Nursî, Bediuzzaman Said,/ Mektûbat, Sözler Yayınevi 1993, 22 /  Bediuzzaman Said Nursi, 
Letters J928-J932  [Eng. trans: Şükran Vahide], 40.

7. İmam Rabbani (Shaykh Ahmad Sirhİndi), Mektûbat (Turkish trans,}, ii, 363 ff.; Nursî, B. S., 
Mektûbat, 22.

8. Sözler, 543 i The Words, 565,
9. Nursî, Bediüzzaman Said, Mesnevi-yi Mîrîye, Sözler Yayımevi 1980, 229; Muhâkemat, in 

Âsâr-t Bedi‘iyye, 252.
10. Nursî, Bediüzzaman Said, Sikke-i Tasdik-i Caybî, Sinan Matbaası i960, 152.
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“ S ay in g , ‘th e  tru e  m aste r is the  Q u r’an; m aking  [m y] qibla o ne  w ill be  by m ean s o f  
th is  m a s te r ,’ b o th  h is heart and h is sp irit began to  jo u rn ey  sp iritu a lly  in tru ly  
s tran g e  fash io n  th ro u g h  the g u id an ce  o f  th at sac red  m aster. A n d  his e v il-  
c o m m a n d in g  sou l began  an  in te llectual and  sp iritua l s tru g g le  w ith  h im  th ro u g h

. d o u b ts  and  scep tic ism . H e jo u rn ey e d  not w ith  the  eyes c lo sed , bu t w ith  th e  ey es  o f
, the  heart, sp irit, and  m ind  open , like Im am  G h azza li, M aw ian a  Ja la l a l-D in , and  

Im am -i R ab b an i. E n d le ss  thanks be to A lm ig h ty  G od, th ro u g h  the  in s tru c tio n  an d  
g u id an ce  o f  the  Q u r’an, he found a w ay to  reality , and en te red  upon  it. S o  too  he 
d e m o n s tra ted  it th rough  the  R isa le-i N ur, w hich m an ifes ts the  tru th  o f  ‘A n d  in  
ev ery th in g  are signs in d ica tin g  that H e is O n e .’” 11

The Second: This is the specific meaning of ‘sufi order’ (tariqat) and this 
what comes to mind today on hearing the word. The word tariqat becam e the 
sym bol o f the organizations which, after the systemization o f sufism, were dis­
tinguished by their own particular dress, recitations, and way of looking at 
things.12 Some legal specialists have even discussed whether or not the sufi 
orders, which are social collectivities, should be afforded separate rights, and 
have wanted to conclude accordingly whether dr not they are legal bodies.13 
Bediuzzam an defines the sufi orders in this meaning as follows;

“ U n d erly in g  th e  term s ‘su fism ,’ ‘p a th ,’ ‘sa in th o o d ,’ and ‘sp iritu a l jo u rn e y in g ,’ 'is  
an  ag reeab le , lu m inous, jo y fu l, and sp iritua l sacred  tru th ... T h e  a im  and  goal o f  the 
sufi path  is — k n o w led g e  o f  G o d  and  the  u n fo ld in g  o f  th e  tru th s o f  b e lie f—  th ro u g h  
a sp iritu a l jo u rn ey in g  w ith  the feet o f  th e  h ea rt un d er the  sh ad o w  o f  th e  A sce n sio n  
o f  M u h am m ad  (P B U H ), to  m an ifes t the tru ths o f  b e lie f  an d  th e  Q u r ’an  th ro u g h  
illu m in a tio n  an d  c e rta in  s ta tes, an d  to  a  d e g ree  by  ‘w itn ess in g ;’ it is an  e le v a te d  
h um an  m y stery  and  hu m an  perfec tion  w hich  is ca lled  ‘th e  sufi p a th ’ o r  ‘su f ism .’” 14

It is quite clear that the Risale-i Nur movement is not a sufi order (tariqat) in the 
above sense, but since it has as its basis the principles of impotence, poverty, 
compassion, and reflection, the word ‘w ay’ (tariq), in the sense o f way leading 
to God, may be used in reference to it, as in the first and general m eaning above.

It should therefore first be stated that rather than being a sufi order, the Risale- 
İ N ur m ovement is ‘reality’ (haqiqat). However, it is not opposed to sufi orders 
in the second sense. Those interested may refer to the parts o f the Tw enty-N inth 
Letter, from M ektûbat (Letters), an important part o f the Risale-i Nur, which 
defend the sufi orders — one of the three citadels protecting the Islam ic O ttom an 
Empire. This letter was written at a time the orders were proscribed, and were 
subject to attack.15

Again Bediuzzaman him self describes why, while there were sufi orders, 
there was necessity for the Risale-i N ur movement this century;

“ S ince  th e  fac t is thu s, m y co n jectu re  is th a t if  figu res like  S h ay k h  ‘A b d  a l-Q ad ir  
G ey lan i and  Shah N aq sh b an d  and  Im am -i R abban i w ere  liv ing  a t th is  t im e , they  
w ou ld  e x p en d  all th e ir  en d eav o u rs  on stren g th en in g  the  tru th s o f  b e lie f  and  ten e ts

İ 1. Memevi-yi Nuriye, 7-8.
12. Eraydın, Tasavvuf ve Tarikatlar, 172.
13. Halemi, Hüseyin, Medeni Hukuk Tüzelkişiler, İstanbul 1979, 45-52,
14. Mektûbat, 4 1 5 /  Letters, 518.
15. Mektûbat, 4 15-28 / Letters, 5 18-535.
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o f  Islam . F o r they  are th e  m eans to  e te rnal happiness. I f  there  is any  d e fic ien cy  in 
them , it causes e ternal m isery . P a rad ise  can n o t be en te red  w ithou t belief, bu t there  
are m any  w ho en te r it w ithou t su fism . M an can n o t live w ithou t bread, bu t h e  can  
live w ith o u t fru it, S u fism  is the fru it, the tru ths o f  belief, basic  sustenance . F o r­
m erly  som e o f  th e  tru ths o f  b e lie f  cou ld  be a tta ined  on ly  th ro u g h  a  sp iritua l jo u r ­
n ey in g  w hich lasted from  fo rty  d ay s  to  forty  years. N ow , if, th rough  th e  m ercy  o f  
A lm igh ty  G od, there  is a  w ay by w hich those  tru th s m ay be  reached  in fo rty  m in ­
u tes, to  rem ain  ind iffe ren t to  it is su re ly  not sen sib le ,” 10

That way, then, is the Risale-i Nur.

2. Claims that the Risale-i Nur is a Sufi Order
There are two different groups who claim that the Risale-i Nur is a sufi order.
The F irst comprises the state intelligence services and certain departments 

which are the microphone of the official ideology; they include the Risale-i Nur 
movement among the sufi orders and accuse it o f opposing the ‘principles and 
reform s’ of the Republic in order to punish both Bediuzzaman and his students, 
and disconcert them. Bediuzzaman him self gave the best answer to such accusa­
tions. The main charge against Bediuzzaman in the Eskişehir trials, in 1935 and 
during the presidency of M ustafa Kemal, was that o f forming a sufi order. 
Doubtless a scholar such as Bediuzzaman, who told those who accused him of 
wanting the Shari‘a that indeed he did want it and that if he had heads to the 
number o f hairs on his head, he was ready to sacrifice all o f them for the Shari‘a, 
such a person would surely not hesitated to proclaim that he was a follower of 
the sufi orders if indeed he had been. Instead, he gave the following reply to 
such accusations:

“ G ood  sirs! I am  not a  shaykh , I am  a h oja  (teacher). T h e  ev id en ce  is th is: I  have 
been  here fo u r years and  if  I  had tau g h t a sing le  person th e  sufi w ay, you w ould  
have had the  righ t to  be su sp ic ious. B u t I  have  to ld  every o n e  w ho h as co m e to m e: 
B e lie f  is n ecessa ry , Is lam  is necessary ; th is is  n o t the  age o f  su fism .” 57

The following sentences, which Bediuzzaman wrote in connection with the 
Afyon trials, corroborate the above:

“T h e  basis and  a im  o f  th e  R isale-i N u r are certa in , v erified  b e lie f  and  the  rea lity  o f 
the  Q u r’an, w hich  is w hy th ree  co u rts  [E skişehir, D en izli, and A fyon] h av e  acq u it­
ted  it as regards b e ing  a sufi o rder. T h ese  last tw en ty  years not o ne  person  has said: 
‘Said  g av e  m e instru c tio n  in su fism .’ A lso, a w ay  to  w hich the  m ajority  o f  the  fo re ­
fa thers o f  th is  na tion  have be bound  m ay not be m ade so m eth in g  fo r  w h ich  the 
nation  is an sw erab le . A lso , sec re t d issem blers a ttach  th e  nam e o f  sufi o rd e r to  the 
reality  o f  Is lam ; th o se  w ho m igh t w ell reply su ccessfu lly  to  th e ir a ttacks on  th is  
n a tio n ’s re lig ion  m ay n o t be accused  o f  be long ing  to  sufi o rders .” 18

The Second  are the claims of the person known as Şeyh M üslüm, who styles 
him self the leader of the Aczmendi sufi order. For the last year attempts have 
been made to present him to public opinion, colouring his claims with various

! 6. MekiCtbat, 20- i /  Letters, 41,
17. Mektübat, 59 / Letters, 85.
18. Şualar, 325.
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accusations* The interest shown by even the officiai television channels is noth­
ing other than a repetition of what the official ideology has done for the past sev­
enty to eighty years. I want to emphasise that it is stated nowhere in the Risale-i 
N ur that it is a sufi order; on the contrary, in many places İt is stressed that it is 
not. The claim s o f the above group, however, and those o f its leader are m isrep­
resentations of the Bediuzzam an’s explanations o f the Risale-i N ur’s way lead­
ing to God, that o f impotence, poverty, com passion, and reflection* The follow­
ing are an exam ple of these:

‘T h is  sa y in g  co n ce rn in g  the  N aq sh b an d i O rd e r su d d en ly  o c cu rre d  to  m e: ‘O n  the  
N aq sh b an d i w ay, o n e  m ust ab an d o n  fo u r th ings: th e  w orld , th e  h e rea fte r, ex is ten ce , 
and ab an d o n in g  itse lf .’ i t  gave rise  to  the fo llo w in g  th o ugh t: ‘O n the  w ay  o f  im p o ­
tence  fo u r th in g s are  necessary : ab so lu te  p overty , ab so lu te  im p o ten ce , ab so lu te  
th anks , and  ab so lu te  ardour, rny fr ien d .’” 19

As the above states, the Naqshbandi Order is one of the ways leading to God in 
the general sense (tariq) (but in the particular meaning is a tariqat,) while the 
Risale-i N ur is a way leading to God only in the general sense, the basic princi­
ples o f which are impotence, poverty, thanks, and ardour. Just as the lines 
above also say, that “four things are necessary on the way o f  the Risale-i Nur: 
absolute poverty, absolute impotence, absolute thanks, and absolute ardour.” It is 
therefore either simple-mindedness or betrayal to take this sentence without 
thinking o f the true meaning of the word tariq , and despite all Bediuzzam an’s 
numerous statements to the contrary, to call the Risale-i N ur m ovem ent a sufi 
order. Furthermore, Bediuzzam an’s eloquent replies to official accusations of 
sufism form the most powerful answers to simpleminded assertions such as these.

W e may conclude the question o f sufi orders by quoting one o f these replies, 
which was part o f his defence in Eskişehir Court:

“ Firstly, a il m y b o oks w hich  you have in y o u r p o ssessio n  tes tify  th a t I am  o ccu ­
p ied  w ith  th e  tru ths o f  belief. I have, m oreover, w ritten  in n u m ero u s o f  m y trea tises 
that it is n o t the  tim e o f  sufism , but the  tim e  to  sav e  belief. T h e re  are  m any  w ho 
w ill g o  to  P a rad ise  w ith o u t jo in in g  a  sufi o rd e r, bu t n one  w ho  w ill go  th e re  w ith o u t 
belie f. It is th ere fo re  n ecessa ry  to  w ork  fo r  belief.

“Secondly, I h av e  been  in the  p ro v in ce  o f  Isp a rta  fo r ten years. L e t a n y o n e  com e 
fo rw ard  and say I h av e  g iven  th em  instruction  in su fism . I h a v e  certa in ly  g iv en  
in stru c tio n  to  som e o f  m y spec ia l b ro th ers  in  th e  sc ien ces  o f  b e lie f  and  o th e r e le ­
va ted  tru ths, s in ce  I am  a  teacher. B u t th is w as no t in s tru c tio n  In th e  sufi w ay, it 
w as in stru c tio n  in reality .

“ Thirdly; as for the  c la im  that the  sufi o rd e rs  are p ra ised  in  th e  T w en ty -N in th  
L ette r, k n o w n  as Telvihat-i Tis'a (T he  N ine  A b u s io n s), th e  trea tise  is a  scho larly  
d iscu ssio n  o f  th e  rea lity  o f  sufism  and  the sufi o rders . T h e  p ro h ib itio n  c an n o t apply  
to  th is. A lso , h o w  can  m y ex p lan a tio n s o f  the  sufi o rd e rs  as à  sort o f  soc ia l benefit 
w h ich  are free  o f  innov atio n s and are the  e sse n ce  o f  taqwa , have fo r  a th o u san d  
y ears  illu m in a ted  th e  sp irit  o f  th is  nation , and  to  w h ich  h a lf  its fo re fa th e rs  ly in g  in  
the  g rav ey a rd s w ere bou n d  —  how  can  m y e x p la in in g  th is  b e  u sed  ag ainst m e?”20

19. That is, four things have to be given up on the Naqshbandi way: giving up both this world, 
and the next world, and ‘being,’ and giving up itself,

20. Mektûbat, 18 /  Letters, 38.
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III. Is the Risale-i Nur Movement a Political Movement?
Another accusation of those who want to axe the Risale-i Nur movement is 

that it is a political movement opposed to secularism, established with the aim of 
making the system o f government, in either the social, economic, or legal fields, 
conform to religious principles and beliefs —  if only in part. This they have 
asserted for seventy to eighty years and tried, by means of the microphones of 
the official ideology, to make the innocent public believe this lie. The above sen­
tence is a paraphrase o f the abrogated Article 163 of the Criminal Code, and now 
forms the final part of A rticle 24 of the Constitution. Before replying to these 
assertions, it is necessary to define the word ‘society’ (cemiyet).

In private law, a society İş a ‘legal person.’ As a legal concept, it may be 
defined as an organized human collectivity.21 There are legal societies, and ille­
gal ones. W hat the Risale-i N ur movement was accused of, was being a society 
as defined by the abrogated Article 163. This accusation was made by the public 
prosecutor in the Eskişehir trials, which began in 1935, and was repeatedly made 
against Bediuzzaman throughout his life in all the court cases that were opened 
against him. It is also to be regretted that despite all the acquittals, the same 
accusations continued to be made after Bediuzzam an’s death in 1960 against 
those who read these books and were called Risale-i Nur students.

It should be stressed that the Risale-i Nur movement is not a society in the 
legal sense, despite being accused o f being such from its beginnings up to the 
present. So too it is not in any way a society as described and defined by Article 
163. In Bediuzzam an’s own words, “If it is a society, it is a brotherhood o f the 
hereafter in respect o f Islamic brotherhood. It is not a political society, as three 
courts have judged and have acquitted it o f being such.”22

Still relevant today are Bediuzzam an’s replies to Eskişehir Court in 1935 and 
his accusers, who, as though the Risale-i N ur movement was a secret society, 
went so far as to ask where the money came from;

“Firstly: A re  there  any  d o cu m en ts  re la ted  to  such a  po litica l soc ie ty , o r  o u r fo u n d ­
ing it; a re  th ere  any sig n s o f  it? W hat ev id en ce  and w hat p ro o f have they  fo u n d  that 
w e have se t up an o rg an iza tio n  w ith  the m oney  they  so  persisten tly  ask  ab o u t ?

“Secondly: O u r bu sin ess  is belie f. T h ro u g h  the  b ro th erh o o d  o f  b e lie f  w e are  th e  
b ro thers o f  n inety  p e r  cen t o f  the people  o f  th is coun try . W h ereas a  soc ie ty  is the 
a llian ce  o f  a  m inority  w ith in  the  m ajority . N in e ty -n in e  peop le  can n o t be  a  so c ie ty  
in the  fa ce  o f  o n e  m an. U n less som e com p le te ly  u n fa ir irre lig ious person  sup p o ses 
— G od fo rb id —  ev ery o n e  to  be  like  h im self, and sp reads such go ss ip  w ith  the  
in ten tio n  o f  in su itin g  th is b lessed  re lig ious nation.

“Thirdly: Is  there  any harm  if  in ten  years, not tw enty  o r th irty , b u t p e rhaps a  hu n ­
dred  o r  a th o u san d , s tu d en ts  are bound  to  som eone  like m e w ho earnestly  loves the 
T u rk ish  nation; w ho sin cere iy  ad m ires  it since  it is p ra ised  by the  Q u r’an; w ho  su p ­
ports it w h o ieh earted iy  since  fo r  six  hundred  y ears it w ithstood  the  w h o le  w orld

21. Lem 'alar (Ott. ed.), 747.
22. Köprülü, Bülent, Medeni Hukuk, İstanbul 1984, 426.
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and w as the  Q u r’a n 's  s ta n d a rd -b e a re r; w ho a cc o rd in g  to  the  tes tim o n y  o f  a th o u ­
sand  T u rk s , has se rv ed  the T u rk ish  nation  as m uch  as a  th o u san d  n a tio n a lis t T tir- 
k ists; w ho  s in ce  he  p re fe rs  th ir ty  to  fo rty  va lu ab le  T u rk ish  y o u th s to th irty  th o u san d  
o f  h is  fe llo w  co u n try m en  w ho  d o  n o t p ray , h as ch o sen  th is  ex ile ; w ho  by b e in g  a 
te a ch e r has p reserv ed  th e  d ig n ity  o f  h is lea rn in g  and  teach es the  tru th s  o f  b e lie f  
q u ite  o p e n ly  —  i f  h is s tu d e n ts  a re  bound  to  h im  and d ev o ted  to  h im  in reg ard  on ly  
to  b e lie f  a n d  reality  and  th e  h e rea fte r , and  are  h is b ro th ers  o f  th e  he rea fte r, a re  they  
very  n u m ero u s  and is th ere  any  h arm  in it?  C ou ld  any  fa ir  p erson  o f  co n sc ien ce  
c r itic ize  th is  and look  on  th em  as a  po litica l so c ie ty ? ”23

Thus, just as the Rlsale-i N ur .movement is not a political society, neither is it 
a secret society. If  the word is considered according to its literal meaning, it 
means a collectivity, and a collectivity o f people who come together through the 
ties o f the brotherhood of the hereafter in respect o f Islam ic brotherhood may be 
called a society. There is no harm in calling the Risale-i N ur students a society in 
this sense, but again we should listen to Bediuzzam an to learn how  ‘society’ 
should be understood;

“ Y es, w e are  a  so c ie ty  and w e are  a  so c ie ty  th a t every  cen tu ry  it has th ree  h u n d red  
and  fifty  m illion  [now  o ne  and  a  h a lf  th o u san d  m illion ] m em b ers . E very  day 
th ro u g h  th e  f iv e  o b lig a to ry  p ray ers , th ey  d em o n stra te  w ith co m p le te  ven era tio n  
th e ir a tta ch m en t to  the p r in c ip les  o f  th a t sac red  soc ie ty . T h ro u g h  the  sac red  p ro ­
g ram m e o f  Indeed the believers are brothers,24 they  hasten  to  a ssis t o ne  an o th e r 
w ith  th e ir  p ray ers  and sp iritu a l ga in s . W e are  m em b ers o f  th a t sac red , v a st so c ie ty , 
and  o u r  p a rticu la r  d u ty  is to  teach  th e  b e liev ers  in certa in , ve rified  fash io n  the  
Q u r ’an ic  tru th s o f  belie f, and  sa v e  th em  and  o u rse lv es from  e te rn a l ex tin c tio n  and  
ev erlas tin g  so lita ry  co n fin e m e n t in the  In te rm ed ia te  R ealm . W e have ab so lu te ly  no 
co n n ec tio n  w ith  any w orld ly , p o litica l, o r  in trig u in g  so c ie ty  o r  c lan d es tin e  g roup , 
o r  th e  b a se le ss , m ean in g le ss  se c re t so c ie tie s  c o n ce rn in g  w hich  w e have been 
ch arg ed ; we do  not c o n d escen d  to  su ch  th in g s .” 25

In any event, as a result o f thousands o f cases opened against them, there are 
now definite court rulings that accusations o f this sort are not true.26 But despite 
all this, Bediuzzam an and his students have always been accused of founding a 
secret political society.

VI. The Risale-i Nur Movement is a Community
The Risale-i N ur m ovem ent is not a sufi order, it is not a political society, and 

it is not a political party; so what is it? Bediuzzam an’s answer to this question 
was “W e are a com m unity (cem a‘a t ) ” So what is a ‘com m unity’?

Derived from the Arabic m eaning ‘gather together, collect, or bring together,’ 
in this context it means a group o f M uslim s who come together on the basis of 
religious brotherhood.27 A t the same tim e it is a term used for the Com panions o f

23. Şualar, 325.
24. L em 'a lar iOtt. ed.), 773 ff.
25. Tarihçe, Envfır Neşriyat 1991, 400-1,
26. See, Şualar, 317 ff.
27. İslâm Ansiklopedisi, İstanbul, Türkiye Diyanet Vakft 1993, vii, 287-8.
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the Prophet (PBUH), the great mujtahids or interpreters of the: law, the great 
majority of Muslims in every age, and mostly in Islamic sources, for the Sunnis.

It should be stressed that the Risale-i Nur Collection with its one hundred and 
thirty parts, which form the source of the Risale-i Nur movement, is available for 
all to see. Bediuzzam an’s ninety year life is also there for all to study. The hun­
dreds of legal investigations over seventy to eighty years, and more than a thou­
sand courts, have confirmed through the acquittals they have granted that the 
millions o f Risale-i N ur students have no worldly aim and goal other than the 
truth. In which case, the Risale-i Nur movement is not in any respect a political 
society. If  the associations of university students and tradesmen are called socie­
ties, then the name may be applied to the Risale-i Nur movement. But i f  what is 
meant by ‘society’ is an association related to belief and the hereafter, then it is 
called a ‘com m unity.’ In Bediuzzam an’s words:

“ Y es, w e are  a  co m m u n ity . O u r aim  and p rogram m e is to save first o u rse lv es , then  
o u r nation , from  e te rnal ex tin c tio n  and  p e rm an en t so lita ry  co n fin em en t in  the  In te r­
m ed ia te  R ealm ; to  guard  o u r fe llo w  citizens ag ainst anarchy  and a im lessn ess; and 
to  p ro tec t o u rse lv es w ith  the  s tee l-lik e  tru ths o f  the R isale-i N u r ag a in st a the ism , 
w hich  d estro y s o u r lives in th is w orld  and the  n ex t.”28 

T h e  f o l lo w in g  p a s s a g e  d e s c r ib e s  th e  n a tu re  o f  th e  R is a le - i  N u r  c o m m u n i ty  
a n d  i ts  m e m b e rs :

“ I p u t fo rw ard  as w itn esses ail th e  R isa le -i N u r studen ts here, th o se  w ho m ee t w ith  
m e, and  th o se  w ho read  and w rite. A sk  them . I  have  said to  not o ne  o f  th em  .that we 
are go ing  to  se t up  a  po litica l so c ie ty  o r  a  N aqshband i society . W h at I  have a lw ays 
sa id  to  th em  is th is: W e sha ll en d eav o u r to  sav e  belief. T h ere  is no  tie  b e tw een  u s 
o th e r than  the  sac red  co m m u n ity  o f  Islam , w hich  in c ludes all b e liev ers  a n d  has 
m ore th an  th ree  h u ndred  m illion  [the popu lation  o f  the Is lam ic  w orld  a t th a t tim e] 
m em b ers .”29

W hen describing those who visited him, Bediuzzaman made a threefold clas­
sification o f the members o f the Risale-i Nur community, which was defined 
above as including “all believers and has more than three, hundred million (the 
population o f the Islam ic world at that time, now approaching one and a half 
thousand million) m em bers.”

Firstly  are friends; they have to earnestly support our work and service con­
nected with the W ords and lights o f the Q ur’an. They should not support in 
heartfelt fashion injustice, innovations, or misguidance, nor try to profit by them.

Secondly  are brothers: together with truly and earnestly working to dissem i­
nate the W ords, they are to perform the five obligatory prayers and not to  com ­
mit the seven grievous sins.

Thirdly are students: to feel as though the W ords are their own property writ­
ten by themselves, and to know their vital duty, their life’s work, to be the ser­
vice and dissemination of' them .30

28. Şualar, 317-8,
29. Nufsî, Bediüzzaman Said, Sirûcü‘n-Nûr (Ott. ed.), 354; BadılSı, Abdülkadir, Bediüzmman 

Said  Nursî, M ufassal Tarihçe-i Hayat, ii, 1056.
30. Mektûbat, 329-30 /  Letters, 4 İ 7-8.
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V. Conclusion
The Risale-i N ur M ovem ent is not a sufi order, it is reality and SharPa. The 

Risale-i N ur’s author, Bediuzzaman, made his sprirituai journeys with the eyes 
o f the heart, spirit, and mind open, like Im am  Gbazzaii, M aw lana Jaial al-Din, 
and Shaykh Ahmad Sirhindi, He found a way to reality through the guidance and 
instruction o f the Q ur’an. Indeed, he dem onstrated it with the Risale-i Nur, 
which manifests the truth o f “In everything are signs indicating that He is O ne.” 
N evertheless, the Risale-i Nur movement has never been opposed to sufism  and 
never been inimical towards it. But it is neither a branch of the N aqshbandi 
O rder nor an independent order.

There is absolutely no connection between the Risale-i N ur m ovem ent and the 
‘Aczmendi Tariqat,’ which has appeared in recent years and som e people claim  
Bediuzzaman founded.

The Risale-i N ur M ovem ent is also not a secret society of the sort described in 
the abrogated Article 163 o f the Criminal Code and Article 24 o f the Turkish 
Constitution. It is not even a society among legal persons as described in the 
Civil Code.

The service performed by the Risale-i N ur is a  com m unity.
“It is a circle bound with a luminous chain stretching from east to west, and from 
north to south. Those within it number more than three hundred million at this 
time. The point of unity of this community and what binds it is Divine Unity. Its 
oath and its promise are belief in God. Its members are all believers, belonging 
from the time of God’s covenant with man. Its register is the Preserved Tablet The 
community’s means of communication are all Islamic books. Its daily newspapers, 
all religious newspapers whose aim is ‘upholding the Word of God.’ Its clubs and 
councils are the mosques, religious schools, and sufi meeting-places. Its centre is 
the two sacred cities. Its head, the Glory of the World (PBUH). Its way is the strug­
gle of the each person with his own soul; that is, to assume the morality of the 
Prophet Muhammad (PBUH), to give new vigour to his practices, and to cultivate 
love for others and, if it is not harmful, offer them advice. The regulations of this 
community are the Practices of the Prophet, and its code of laws, the injunctions 
and prohibitions of the Shari‘a. Its swords are clear proofs, for the civilized are to 
be conquered through persuasion, not compulsion. Investigating the truth is with 
love, while enmity is for savagery and bigotry. Its aim and purpose is ‘Upholding 
the Word of God.’”31

That is to say, the Risale-i N ur movement is the com m unity o f the A hl al-Sunna  
or Sunnis; it is service the aim o f which is to establish in this age the Islam  o f the 
Age o f the Prophet (PBUH). If they say the Risale-i N ur com m unity is a society, 
we repeat this answer o f Bediuzzaman:

“Yes, we are a society and we are a society that every century has three hundred 
and fifty million [now one and a half thousand million] members. Every day 
through the rive obligatory prayers, they demonstrate with complete veneration 
their attachment to the principles of that sacred society.”

3 1, Tarihçe, Sözler Yayınevi i 99 i , 66-7,


