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Abstract: Mankind witnessed the societal impact of the struggle of the Prophet, who is extolled for the perfection that raised him to his exalted rank, and made him the paragon of all that exists, a mercy to the world, the purest of mankind, the one who dispelled darkness through his beauty and preserved human dignity, and the completion of the revolving ages, Muhammad the chosen, upon whom be blessings and peace. His struggle transformed the worst and most savage nation of Arabia that mankind had ever seen, into the greatest generation in human history, where mighty empires did not even have the courage to rule the male-dominated nomadic tribes, and where lawlessness was the law. This study expands on discussions about the transformation of the socio-political-religious framework and explores the blessed pattern of the struggle of the Prophet by studying his life and that of his companions, along with the reformatory program of Imam Rabbani, which adheres to the blessed pattern for social and moral restoration. This article also reflects the apolitical faith-based struggle for divine unity of Ustaz Bediuzzaman for social engineering, which follows in the footprints of the same pattern, and includes his views that science and religion are not in conflict but different expressions of the same truth. The legacy of Ustaz and that of Imam Rabbani through their endeavors for intellectual and spiritual reformation proved that true happiness, both in this world and the hereafter, can only be found in belief and knowledge of Allah, and that the truth cannot be deceptive, and one who sees it cannot be deceived; truth with the heavenly light will continuously shine.
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Introduction
The distressing evolutionary process of materialism, which is a slave to the machines, has enchained society in the name of booming technology and has cast man’s soul with its natural disposition into the technological mould of life, where emotions and ideas have become mechanical with the attributes of rock and iron. Man has become narrow, selfish, frozen, unfeeling and impervious; there is no warmth in his heart, and no moisture in his eyes (Nadwi 1977). Societies based on supremacy of the machines, which are at the peak of material development, and offer a life of material progress with the promise of happiness, have enslaved the world but have also enslaved themselves to machines, the consequences of which are being witnessed even to this day. The biggest mistake made by these societies is the separation of religion from state affairs in the name of secularism; this has deprived them of the culture of morality and has diverted them towards atheistic materialism, leading them towards the danger of unbelief. The profound prescription for this moral disintegration of a diseased age, an ailing nation, and a disabled people, is to follow the Qur’an, the divine law (Gleams of Truth 2010). 
Attaining true happiness and gaining salvation in this transitory life and in the everlasting life of the hereafter is the outcome of a continuous struggle to make mankind see the truth that peace and prosperity can only be achieved through acceptance of the divine message of the Qur’an and the luminance of heavenly guidance. The origin of Light is one. It is the awareness of Allah, the Almighty Creator; there is no other source of guidance if Light is not presented from that eternal fountainhead: He bringeth them out of darkness into Light (Al-Qur’an 2:257). In this temporary world, the combination of two lights, the light of the sun and the light of the eyes, is needed in order to see; if either of these lights are absent, then the reality cannot be seen. Although the sun provides light for everyone, the blind man cannot see; likewise, by closing one’s eyes, one only puts oneself in darkness. Therefore, in order to perceive the truth and to distinguish falsehood, the light of the Qur’an and the light of heavenly guidance are required. The Qur’an, the undying and inextinguishable sun, is continuously shining the light of divine truth; together with the luminance of heavenly guidance, it dispels darkness, unveils the reality, and illuminates the path to mankind’s salvation. 
Although happiness may be defined from various perspectives, it is definite that happiness cannot be attained through material gain; as the poet Iqbal (1877 – 1938) said, “Though Europe is radiant with the light of knowledge, the ocean of darkness is barren of the fount of life”. This is because man’s pure soul bears a natural disposition (fitrah) to always seek divine light and to incline towards the truth. Allah Almighty, the Lord of the worlds (Al-Quran 1:2) sent the Prophet Muhammad (May the peace and blessings of Allah be upon him), a mercy to the worlds (Al-Quran 21:107), to Makkah, where the first House [of worship] was established for mankind, full of blessings and a guidance for the worlds (Al-Qur’an 3:96) with the Quran as a book of divine guidance for the worlds. The Prophet of Mercy (May the peace and blessings of Allah be upon him) commenced his mission of guiding mankind towards monotheism (Tawheed) with the call, “O people, say ‘There is none worthy of worship except Allah’ and you will be successful” (Al-Musnad Imam Ahmad and Saheeh Ibn-Hibbaan); this call was towards the Oneness of Allah and towards salvation for mankind.
This study expands on discussions about the transformation of the socio-political-religious framework and explores the blessed pattern of the struggle of the Prophet by studying his life and that of his companions, along with the reformatory program of Imam Rabbani Ahmad Serhindi, which adheres to the blessed pattern for social and moral restoration. This article also reflects on social engineering through the apolitical faith-based struggle for divine unity of Ustaz Badiuzzaman Said Nursi, which includes his views on the service of faith and the Quran, and the service of faith rescue, along with his views that science and religion are not in conflict but different expressions of the same truth. The legacy of Ustaz and that of Imam Rabbani, marked by their endeavors for intellectual and spiritual reformation through the revival and renewal of faith, which is based on the same pattern of the beloved Prophet and his companions, demonstrated that true happiness, both in this world and the hereafter, can only be found in the belief and knowledge of Allah, and that the truth cannot be deceptive, and one who sees it cannot be deceived; truth with the heavenly light will definitely continue to shine. 
The process of renewing and reviving faith involves reminding about and discussing the greatness of Allah Almighty, the Lord of the worlds, as it is mentioned in the Qur’an, “…and remind, for indeed, the reminder benefits the believers” (Al-Quran 51:55). The beloved Prophet (peace and blessings be upon him) said, “Renew your faith.” The companions asked, “O Messenger of Allah, how can we renew our faith?” The Prophet said, “Say often: There is none worthy of worship except Allah” (Musnad Ahmad, 8508). When Abdullah bin Rawaha, a companion, used to walk towards other companions to greet them, he used to say, “Come, let us sit down and rejuvenate our faith in our Lord”. Hence, the companions used to sit down and remember Allah the Almighty, for as long as Allah desired. Then, Abdullah bin Rawaha would say, “These are gatherings which revive our faith” (Sunan Abu Dawood, 1091). It is mentioned in the same book that the beloved Prophet said, “May Allah have mercy on Abdullah bin Rawaha. He loves such gatherings, of which even the angels are pleased with.” 
Much has been said and written over the years for the purposes of reviewing, examining and comparing the lofty ideals and thoughts of Ustaz Badiuzzaman, from a wide spectrum: theological, philosophical, intellectual, academic, pedagogical, and Sufi perspective. And now, the world reads Risala-i-Nur, which has tremendously influenced Muslims and non-Muslims alike. Ustaz simply revived a mechanism of renewing faith through reflection and contemplation by following the footsteps of the beloved Prophet and his companions; he urged people to read and ponder the book of the universe. When man uses the four channels connected to his heart, his hearing, seeing, thinking and speaking, for reflecting on the greatness and power of Allah Almighty, the Lord of the worlds, then faith is renewed and revived, and turned into conviction. Thus, the circle of Risala-i-Nur is essentially a circle of renewing Iman (faith). The revival of this model teaches man to see, read and reflect on all the animate and inanimate creations in the book of the universe, which man can observe, just like the letters, words, sentences and pages of a book. As the Qur’an reveals to mankind, one should ponder and reflect: “(This is) a Scripture that We have revealed unto thee, full of blessing, that they may ponder its revelations, and that men of understanding may reflect” (Al-Quran 38:29).
Blessings Connected with the Sacred Mention of Our Beloved Prophet 
“(Poetry) in the Arabic language is remarkable in (its) manner and powerful in (its) way” (Muqaddimah, Ibn-Khaldun, 1958). The poet of the Beloved Prophet (May the peace and blessings of Allah be upon him), Hassan bin-Thabit bin Al-Mundir bin Al-Ansari (563 – 674), was raised to fame through his legendary poetry defending the values, ethics, and principles of the creed of Islam (Dahami 2020). His poems and his life can be seen as a precious source for events contemporary to the rise of Islam (Daniele Mascitelli, 2017) because he was considered a haḍrami, which is a poet who lived, and was active, before and after the Hijra. Hassan bin-Thabit Al-Ansari, who was a companion of the beloved Prophet (May the peace and blessings of Allah be upon him), exercised the power of expression as a weapon for shielding, securing, and defending the blessed Prophet (May the peace and blessings of Allah be upon him) and Islam. Some of his poetic masterpieces manifest his deep humility in the presence of the Prophet (May the peace and blessings of Allah be upon him) (Manaqib 2014) and leave a lasting message for mankind about connecting with the blessings and becoming praiseworthy through the sacred mention of his name: 
“And (the truth is that) by my poetical compositions I could not praise Muhammad. Rather my poetical compositions have become praiseworthy due to its contents being blessed with the sacred mention of Muhammad”. 
“The master is a treasure of grace, a treasure of mercy, and he is the guide of the entire nation, with the sacred law…Verily, Muhammad is our liege, and his blessed name will preserve our dignity”. 
Another great poet Sheikh Saadi Shirazi (1210 – 1292) from the medieval Persian era, wrote his most famous Ruba’i poem, quatrain in classical Persian poetry, in praise of the Beloved Prophet (May the peace and blessings of Allah be upon him). When writing this poem, he was unable to compose the final verse, and while working on it, he fell asleep. In a dream, he saw the Blessed Prophet (May the peace and blessings of Allah be upon him) along with his companions; he asked Sheikh Saadi the reason he was troubled and Saadi replied that he did not know how to finish his Ruba’i. The Beloved Prophet (May the peace and blessings of Allah be upon him) asked him to recite what he had composed, and then added the final verse: “Sallu alaihi wa Aalihi”. The Ruba’i of Saadi extols the Beloved Prophet’s perfection, which raised him to his exalted rank and made him the paragon of existing things, the mercy to the inhabitants of the world, the purest of mankind, and the completion of the revolving ages, Muhammad the chosen, upon whom be blessings and peace:
بلغ العلٰی بکمالہ کشف الدجٰی بجمالہ
حسنت جمیع خصالہ صلو علیہ واٰلہ
“Balaghal ulaa bi kamaalihi; Kashafad dujaa bi Jamaali hi; Hasunat jamee’u Khisaali hi; Sallu alaihi wa Aalihi”
“He attained exaltation by his perfection; He dispelled darkness by his beauty; Beauteous are all his qualities; Benediction be on him and on his family”. (Bustan 1257 and Gulistan 1258)
Allah Almighty confirms the character of the beloved Prophet as beautiful and inspiring: “And Most Certainly, thou (O Muhammad) are of most sublime and exalted character.” (Al-Quran 68:4)
Al-Nabi Al-Ummi and the Divine Message 
The divine book, Al-Qur’an, is comprised of 6666 verses (Ibn-i Huzeyme) covering a wide range of topics, and was revealed gradually over time to the Prophet Muhammad (May the peace and blessings of Allah be upon him), Al-Nabi Al-Ummi, the Illiterate Prophet (Qur’an 7:157). If the Qur’an is written by man, as many argue, then numerous problems will be encountered: in order to write a book like the Qur’an and claim it to be a divine message from Allah, there cannot be any mistakes; the book cannot contradict itself, the message must remain constant, and it must be consistent in grammar and style as writing is added to it over a period of 23 years. If it is not a divine message, then living in the middle of the desert, with no books available and being illiterate, the Prophet Muhammad (May the peace and blessings of Allah be upon him) would require extensive knowledge of law: civil rights law, criminal law, family law, labor law, military law, personal injury law, real estate law, and tax law. With very few Christians in Makkah, he would require knowledge of history: the stories and events in the lives of the previous prophets and their nations, and religious rulings of the Christians and the Jewish, of which he would need adequate knowledge to offer information not found in their scriptures. He would require knowledge on developing a nation, starting a government, worship and purification, inventing dietary laws, and psychology about raising children, arbitration, distribution of wealth, finance, and business. 
In the area of science, he would need to possess knowledge of the natural sciences, embryology, oceanography, plate tectonics, cloud formation, ultraviolet rays, plants, mountains, bees, the human brain, and the expansion of the universe. To complete the book, he would require knowledge of the future in order to write about events to come, and he would have to be able to travel through time in order to insert his name and mention in previous Divine Scriptures. In order to claim that the book he wrote is from Allah, it must not have a single solution that does not work. It must also be devoid of his emotions and personal life, happy or sad times, victories or defeats. Considering all this, it is perfectly clear that there is no way a man in the desert 1400 years ago could have written such a book. 
Some may counter that cunning devils dictated and influenced a man to write the Qur’an. If that were the case, the devils would not call towards practicing virtues and prohibiting evil, worshiping the Oneness of Allah, honoring Jesus, and giving charity. Perhaps a secret society was responsible for rewriting the Qur’an over the years, correcting and updating it, and ensuring its accuracy to agree with science and the evolving world. Then there would exist new edited versions and older versions of the Qur’an, with different writing styles and influences from the different authors. However, there is only one Qur’an. So if the beloved Prophet (May the peace and blessings of Allah be upon him) did not write it, and a cunning devil did not dictate it, and a committee did not edit it, then it must be the Divine Message from Allah Almighty, which was revealed to our Beloved Prophet who was truthful and genuine; the man who is known as Al-Qur’an in action, a walking Qur’an, a speaking Qur’an, and a living Qur’an (Sahih Muslim 746). Consequently, the Qur’an is a book that undoubtedly contains a divine message that must be heeded and obeyed. 
A Noble Mission with Material Resources and Physical Power Close To Nothing 
In the early 7th century, the beloved Prophet (May the peace and blessings of Allah be upon him) embarked on his mission of guiding mankind towards Allah. An extremely adverse and harsh environment with unbearable conditions ensued as soon as the blessed Prophet (May the peace and blessings of Allah be upon him) proclaimed his prophethood. Modern history finds it amazing that the Arabs where the Prophet lived and where he started on his blessed mission survived century after century without any form of government. Society was male-dominated; women had no status of any kind and were treated as possessions, and their savage customs included the live-burial of female infants. The socio-political economy within the community was such that the methods of earning that people were accustomed to did not even exist. Since there was no governing body through whose offices or courts jobs could be acquired, arrangements for easy sustenance could not be made. In Makkah, nothing was collected from pilgrims; rather, everyone used to spend from their own pockets in order to assist them, so this also did not provide a source of earning either. There were very few farmlands and gardens, and outside the area of Makkah, there were no businesses or trades anywhere. The Arabian Peninsula was a harsh desert where the people were generally hungry, clothe-less and waterless since most areas were not capable of any type of earning. 
Wealth is required to run a kingdom, and at that time, there was neither petrol nor gold in Arabia. Neither was there any law or order; the only law of the land was lawlessness, and even great kings did not have the courage to rule these areas. The emperors of Persia and Rome used to keep soldiers to guard their borders with Arabia so that Arabs could not enter their lands. In such a country, under such conditions, the blessed Prophet (May the peace and blessings of Allah be upon him) undertook his mission. However, all the well-off and elite tribes throughout the country, along with the centers of business and agriculture, stood up in opposition to the blessed Prophet (May the peace and blessings of Allah be upon him). 
Although the people of Makkah were engaged in the opposition of the Blessed Prophet (May the peace and blessings of Allah be upon him) until the last stages of his life, many areas throughout Arabia were in anticipation; as soon as the people of Makkah would accept Islam, they would also accept Islam. One such place was Holy Madinah; as persecution of the Blessed Prophet (May the peace and blessings of Allah be upon him) and those who followed him reached unbearable levels, the people of Madinah eagerly awaited his migration to their holy city, and received him with much honor when the time finally came.
Thus, without any apparent means or resources, living in a society without any government, where lawlessness was the law, where no authority was acknowledged other than the authority of the chiefs of the tribes, where extreme poverty was the economical norm, inequalities in socio-gender status, crisis, and hunger were widespread, protection and safety were non-existent, the crying of the oppressed and the weak echoed unheard, where there was no support or cooperation whatsoever, only extreme hostility, aggression, and opposition, the man known as the walking Qur’an not only conveyed  the message but fulfilled the rights of the Divine Call to mankind to the utmost level. The Prophet asked his Companions, “No doubt! Haven't I conveyed Allah's message to you?” The Companions replied in the affirmative. He said, "O Allah! Be witness”. (Sahih al-Bukhari, Hadith 1741).
Shining the Light of Islam through Sacrifice
Most of the effort of spreading Islam made by the blessed Prophet (May the peace and blessings of Allah be upon him) and his Companions had been done from the locality of Madinah. Whenever people from various areas entered the fold of Islam, they were called to Madinah to learn about the religion. This transformed the holy city into such a place where people who left their clans and their relatives for the sake of Allah could come and start a new life. Among those who came, some of them were poor anyways; some had to leave their jobs or trades behind, and the wealth and possessions of others were snatched away by their fellow polytheistic tribesmen. Overall, those who came to Madinah were all poor, so their living arrangements had to be taken care of entirely by the local people, forcing them to basically tighten their own belts. Consequently, this became the pattern of the endeavors of the blessed Prophet (May the peace and blessings of Allah be upon him) and his Companions, and as a result, Madinah transformed into a city where immigrants and locals ended up sharing the same financial condition of want and poverty.
When the blessed Prophet (May the peace and blessings of Allah be upon him) bid farewell to this world, the condition was such that the entire Arabian Peninsula was shining with the light of Islam while every house in Madinah was empty of wealth. The locals and the immigrants from Makkah demonstrated that Islam was not spread through wealth and riches; rather, it was spread through the sacrifices and losses incurred in the effort of spreading the Divine Message. The blessed Prophet (May the peace and blessings of Allah be upon him) was with his Companions during the time of making sacrifices; however, during the time when kingdoms and palaces started being acquired, bringing affluence, prosperity, ease, and comfort, he left this world and moved on to the next.
Degeneration of the Islamic Spirit and its Reformer 
In his famous book Saviors of Islamic Spirit, Sheikh Abul Hasan Ali Nadwi (1914-1999) wrote about the revival of the true faith of Islam by the great reformer, Imam Rabbani Ahmad Serhindi (1564-1624), whose movement led to continuous efforts in India, Afghanistan, Turkistan, and the countries beyond like Iraq, Syria, Turkey, and Arabia. His struggle was acknowledged as a religious guide in the entire world of Islam for the next three centuries and is called the era of intellectual and spiritual leadership. With the advent of an invented hybrid religion, which took the positive elements from all other existing faiths, such as Hinduism, Christianity and Zoroastrianism, and was considered to be a divine religion, innovations in religious matters were popular, while some of them going under the name of pious innovations had been accepted by the entire Muslim society without a voice raised against them. Faced with this, Imam Rabbani started his struggle that was by no means violent; rather his mechanism enabled society to practice Islam by following the life of the beloved Prophet and his noble Companions, as well as through self-rectification. 
Sheikh Nadwi (1982) describes the socio-political and religious conditions during the life of Imam Rabbani. The Muslim empire and the great Muslim community living within its limits were forced to shift its allegiance from our beloved Prophet (May the peace and blessings of Allah be upon him) and Islamic beliefs and culture to the philosophy and culture of polytheism and unity of all religions for the sake of personal ends and inclinations, which had joined hands with certain foreign influences and dubious political goals. Some of the most brilliant brains of the age were acting as partners in this conspiracy, loudly giving a call to the new era, new structure, new millennium, and new leadership. Now the sacred law of Islam and the Beloved Prophet’s teachings were, in those days, of consequence only to a limited circle of orthodox scholars and traditions. Even using the name of Muhammad and Ahmad were banned and the mosques were shut down (Smith, Vincent A, 1917). 
In the midst of this dire situation, an ascetic like Imam Rabbani, without any means or resources, had changed the entire trend and complexion of the society of his time; morals were purified, characters molded, and spirits raised, in such a way that the soul so guided created an awareness of Allah and revived the Sunnah long-forgotten by the masses. Imam Rabbani’s success in creating a trust in the need and abiding nature of the prophethood of the beloved Prophet (May the peace and blessings of Allah be upon him) was his greatest achievement and was the nucleus of his entire endeavor or the focal point of his multidimensional reformatory program (Nadwi 1982). 
As Imam Rabbani confirmed, 
“Nothing can be obtained simply by our effort; whatever we have is due to the grace of Allah. But the blessings of Allah, too, depend on taking after the customs of the Holy Prophet (May the peace and blessings of Allah be upon him). This, in my opinion, is the source of all blessings. Whatever Allah has given me, it was made available because of my following the Beloved Prophet (May the peace and blessings of Allah be upon him) and whatever was denied me, it was because of my own shortcomings in doing so” (Letters of Imam Rabbani). 
Imam’s teacher, Khwaja Baqi Billah, who was a |Sheikh of the Naqshabandi order and was known to be endowed with both inward and outward perfection, advised him that any attempt to give a call for reform or renovation in those times without any spiritual attainment would have been analogous to inviting an armed conflict without possessing the munitions or war (Letters of Imam Rabbani). Consequently, he struggled for self-rectification, which resulted in his qualities of abstinence and frugality, sincerity and godliness, disinterest in worldly things, and selfless sacrifices with complete trust in Allah, due to which even the Emperor of his time was able to rest his doubts that any contender for his throne could exploit Imam Rabbani’s popularity for his own ends. 
Ustaz as a Reformer: the Struggle for Divine Unity
Badiuzzaman Said Nursi (1878 – 1960), an influential theologian from eastern Anatolia who came three centuries after Imam Rabbani, was a thinker, philosopher, and a reformer in the 21st century. His thoughts reflect on divine unity based on which he dreamed of building a religious society where generations of people possessing strong Iman could be raised. The challenge Ustaz had to face was witnessing the gradual and painful disintegration of the 600-year-old Ottoman Empire into a society where faith was on the decline and religious practices were considered backward and extreme and a barrier to so-called progress by materialists, atheists and others, in the name of science. In reality, his concern was not for a specific nation, country, language, culture or race; rather, it was for the Millat or Ummah as a whole, the basis for which is faith, contrary to the western concept of nationhood.
Ustaz strongly affirmed his establishment of a society in his defense speech in the Denizil Court; his society being the Ummah consisting of 350 million members, and the Blessed Prophet (May the peace and blessings of Allah be upon him) being the leader (Defense Speech 1943). He went beyond the boundaries of so-called nationalism and pan-nationalism and, with total conviction, presented his sufferings as a struggle for the Ummah of our beloved Prophet (May the peace and blessings of Allah be upon him). He did not strive to save the empire and was skeptical about establishing states based on race; rather, his extreme concerns and worries showed profound feelings for the Ummah. He raised theses concerns and clearly underlined the causes of all the problems of decline and degradation, and he even projected mitigation approaches for eradicating the issues of ignorance, poverty, and intolerance through education, industry, and unity (Said Nursi, Divan-i Harbi Örfi 1921). 
Ustaz did not consider any remedial process for the cancer in society which had infiltrated, spread, and was on the verge of destroying it, either by severing off the affected part showing abnormalities or by controlling the spread with chemotherapy. He did not diagnose society’s diseases by simply looking at superficial symptoms; rather, his in-depth diagnosis focused on wiping them out from the root. Thus, he firmly believed the solution lay in a faith-based approach, which simply tried to redirect people towards Allah and the Qur’an. Ustaz encouraged people to lead their lives with the awareness of Allah, without developing any attachment to this world; he exhorted them to practice inner worldly-asceticism and to provide service to their communities with their hearts always orientated towards Allah. He tried to help people see Allah through everything they witnessed in their daily lives. Ustaz saw the divine stamp of Unity everywhere and expressed it in rational arguments, supported with scientific references (Haci Tanis 2016). He believed the cure mechanism for the grievous sicknesses besetting the Ummah consists of engaging in a Positive Struggle, with hope, courage, honesty, love and brotherhood, self-sacrifice, and awareness of the luminous bonds uniting the believers, along with mutual consultation. Basing his activity on the Qur’an, the Sunnah, Islamic traditions, and natural phenomena (which he considered to be signs of Divine Existence and Unity), he concentrated, in order of importance, on supporting the pillars of Islam; the necessity of belief, worship, morality, and good conduct, as well as discovering the socio-economic issues facing contemporary Muslims (Gleams of Truth 2010). 
Through his writings, Ustaz proved that true happiness, both in this world and the hereafter can only be found in belief and knowledge of Allah. He also pointed out the grievous pain and unhappiness that unbelief causes to man’s spirit and conscience, which the misguided ones usually attempt to block out through heedlessness and escapism, so that anyone with any sense may take refuge in belief. 
“All true happiness, pure joy, sweet bounties, and unclouded pleasure are contained within the knowledge and love of Allah.” “The purest joy for the human spirit and the sheerest delight for man's heart are the rapture of the spirit contained within the love of Allah.” 
“Be certain of this: that the highest aim of creation and its most important result are belief in Allah. The most exalted rank in humanity and its highest degree are the knowledge of Allah contained within belief in Allah.” 
Ustaz affirmed with total conviction that, “If you look at the Qur'an with the eyes of a sound heart, you will see that its aspects are so brilliant and transparent that no darkness, no misguidance, no doubt or suspicion, no trickery could enter it or find a fissure through which to enter and violate its purity.”
A Challenging Mission for Ustaz 
Ustaz made clear the goal of his struggle, and declared himself a religious republican while promoting caring for one another with humility and equality, which, he believed, are qualities that are the pillars of a republic, and the pillars of heaven. His mission, as he explained it, was something very different, and he denied having any interest in or anything to do with wanting worldly things or wanting to disrupt the peace. In fact, his asceticism and detachment from this material world was so great that he could literally fit all his worldly possessions into a basket. On his passing from this world, his only possessions were valued at a little over 551 Turkish liras and consisted of a watch, gown, prayer mat, teapot and glasses, and a few other odds and ends (Vahide 2000). Ustaz’s apolitical approach, without political attitudes, content, or bias, created a significant momentum in the intellectual and spiritual stimulation of society, which contributed tremendously to the revival of Islamic ethics and spirit. His ideas and thoughts have been spread all over the world, leading to increased social reformation. Ustaz paid a heavy price for his mission; unspeakable cruelties were carried out against this innocent man who faced continual persecution by the authorities, harassment, imprisonment, and years of exile and isolation. The authorities brought forth a myriad of baseless accusations against him and his writings: exploiting the religion and breaking the order, poisoning people and especially youth, turning the people against the government, aiming to prevent reforms by strengthening religious sentiments, preventing society from progressing on the way to western modernization, denouncing modern innovations, and establishing a secret society to realize his aim by demanding people’s world and peace with his writing (Vahide, 2000). Ustaz warned those who accused him with great bitterness, “You miserable ones who sell your religion for the world! Do what you can. May the world be your demise, and it will be”. Nevertheless, thousands of people were reading his writings and finding peace; as such, these unfounded negative insinuations and provocations towards Ustaz had the unexpected effect of attracting the positive attention of society (Ramli Awang at. el., 2015). As he declared, “Islam is like the sun; you cannot blow it out like a candle. In the daytime, closing your eyes won’t make it night. He who closes his eyes makes it night only for himself”.
Ustaz’s Concern and Worry for the Ummah 
His grief over the condition of society led him to proclaim that even if he had millions of heads, it would be worth sacrificing them all for his mission, for which he was ready to receive every punishment and even the death penalty. The sorrow and concern for mankind felt by Ustaz was so profound that he was often heard saying things such as,
“Right in front of me, there is an enormous fire, its flames rising up to the sky…my faith is set on fire, it's burning. I am running to put the fire out. I am running to save my faith”. 
Once, he cried out with great pain, “I can bear my own sorrows, but the sorrows arising from the calamities visiting Islam and Muslims have crushed me. I feel each blow delivered to the Muslim world as delivered first to my own heart”. 
Ustaz also remarked, “There has been no persecution I have not tasted, no oppression I have not suffered. I neither care for paradise nor fear hell. If I see my Milat’s belief secured, I will not even care about burning in hell, for while my body is burning, my heart will be as if in a rose garden.” 
Minds Enlightened by Science, Hearts Illuminated by Faith
Ustaz saw that modern unbelief originated from science and philosophy; 
“Sin penetrates the heart, and darkens and hardens it until it extinguishes the light of belief. Each sin has a path that leads to unbelief. Unless that sin is swiftly obliterated by seeking Allah's forgiveness, it grows from a worm into a snake that gnaws at the heart.” 
Ironically, the neglect of science and technology by Muslims is what had caused them to fall behind the West in economic and military fields. But the same science and technology that enabled the West to achieve global military and economic superiority had caused Western people to lose their faith and traditional moral and spiritual values, thus falling into pessimism, unhappiness, and spiritual crisis. This was natural, because although the divine laws of nature, which are the subject-matter of science, are the counterpart of the Divine Scripture or religion, they had been separated from one another in the West (Gleams of Truth 2010). Consequently, secular morality and economic self-interest had replaced religious and other traditional values. Ustaz viewed nature as a collection of Divine signs, which meant that science and religion could not be in conflict; rather, they are two apparently different expressions of the same truth. 
Ustaz challenged the idea of secularism and promoted the preservation of Islamic beliefs and practices, since his argument was, “If one Muslim is out of the circle of Islam, he or she turns into an apostate and anarchist and becomes a poison to society” (Nursi, 1944/1993); as the saying goes, it takes one tree to make a thousand matches but it only takes one match to burn a thousand trees (Kelly Jones – Stereophonics, 2010). As Ustaz saw it, minds should be enlightened by science while hearts need to be illuminated by religion and he demonstrated through his writings that there is no contradiction between science and religion; he believed that true progress and happiness for mankind can, and will, only be achieved in the way of the Qur’an (Vahide 1996).
Education Paradigm based on the Perspective of Divine Unity
In his writings, Ustaz underlined that the most important cause of social deterioration and its consequences was weakness in practicing Islam, which resulted from weakness in religious teachings. These weaknesses are what were causing deterioration in the life of Islam (Nursi, 1930/2003, p. 473). Furthermore, Ustaz highlighted in his book of Rays that “…without religious education, Muslims cannot be governed except by means of absolute despotism and absolute bribery” (1948/1999). As it was pointed out by Ustaz, the origin of all revolutions and corruption, and the spur and source of all base morals are just two sayings: The first saying: 'So long as I'm full, what is it to me if others die of hunger?' The second saying: 'You suffer hardship so that I can live in ease; you work so that I can eat'. 
Therefore, Ustaz addressed the importance of Islamic teachings for Muslims, particularly in the context of belief and practice, in order to keep social comfort and peace and to avoid social problems, such as anarchy and terror because if religion is not taught accordingly it may put people in a miserable position on a personal and social level (Ismail and Tekke 2016). The importance of religion on individual and social life that Ustaz perceived cannot be ignored; it is has been found to be quite an influential factor in decreasing crime rates throughout the world. When it comes to ethics, major world religions are amazingly consistent in their teachings about right and wrong, and religion has tremendous potential to improve our world by teaching an ethical system that would benefit us all (Hood et. al. 2009). Consequently, religion plays a great role in culture and society and is a powerful element for spreading tolerance, helpfulness, personal and interpersonal integrity, and more particularly, for maintaining the social order in society.
Since the time religious sentiments and values were separated from state affairs in the name of progress and technological developments, materialism and dialectic materialism have been embedded into the modern education system, which resulted in a gradually distancing of society from a sound way of life (fitrah) only to be found in Islam. Unfortunately, society fails to understand the trap and the consequences of these materialistic concepts; not only academic studies in the Muslim world, but even Islamic institutions have adopted this toxic curriculum with complete conviction that it is a necessary tool for success. The consequences are very apparent and are being witnessed in our society every day. The so-called progressive educated society has been deceived in such a way that the 'Science gifted by Allah' is being disguised as secularism; however, science is nothing else but a reflection of the power of Almighty Allah and a means of blessings for mankind. Ustaz’s view was to rescue science from the clutches of secularism and materialism, and to integrate the concept of divine unity with the natural sciences in the education system. 
The outcomes of so-called ‘liberty’ and ‘daring to commit sins shamelessly’ have emerged through the process of the modern education system, and are leading society into deterioration through unethical behavior. On the other hand, the faith-based education paradigm promotes belief in creation and Divine Unity, the Oneness of the Creator; it is here that the ideology of materialism falls apart. The outcomes that emerge from the process of this blessed paradigm are: طاعة (Ta’ah) - the quality of obedience, and الحياء (Hayaa) - modesty, precious gifts that are the exact opposite of the two cursed outcomes arising from the education system based on materialism; these replace the concept of conflict with those of harmony and peace. Knowledge gained through an education system based on divine unity does not simply depend on using the senses, which can be subjective, deceptive and fallible. This knowledge is also not simply gained through reasoning and rationalization, with which one can be comfortable but can still be fallible since it is influenced by subjective sensorial knowledge. The level of knowledge gained through this system is divine knowledge, which is absolutely infallible; however, simply gaining divine knowledge is not the ultimate objective, as Imam Al-Ghazali (1058 - 1111) reflected. The ultimate goal is to taste divine knowledge through experience; for example, knowledge of Salaah (praying) is part of divine knowledge but feeling the coolness of salaah, as the beloved Prophet mentioned, is experiencing divine knowledge. This is the type of knowledge and experience that can be gained through a faith-based system of education.
Conclusion and Discussion 
Ustaz Said Nursi’s perception of Islam was on a very high spiritual level and he presented this within the context of fitrah (فطرة‎), which is the original disposition or natural constitution, so that it can awaken the innate inclination towards Divine Unity (Tawheed) that exists, slumbering, in mankind. The story, Alive, son of Awake, by the Andalusian theologian Ibn-Tufail (1105-1185), greatly inspired and enlightened countless philosophers and intellectuals of the past and the present, because it demonstrates how a simple person, without any type of education, is able to reach the absolute reality and the level of al-Insān al-Kāmil (perfect human) by merely observing and contemplating the workings of nature. It firmly supports the view that information obtained through observation, experimentation, and reasoning does not contradict or conflict with revelation in any way; thus, religion and philosophy or science are completely compatible and lead to the exact same certainty about the true nature of the world (Özalp, N. Ahmet). The original disposition or natural constitution of man can be summed up as having compassion, intelligence, and ihsan, which is the manifestation of one's inner faith in both deed and action, along with a sense of social responsibility borne from religious convictions, and all other attributes that symbolize the concept of humanity (Ruqaiyyah 1994).
The vast majority of people lack knowledge about divine unity, which has caused them to become disconnected from the Creator, Allah Almighty spiritually; thus, Ustaz endeavored to make it easier to understand Islam and the Oneness of Allah for the common people through the use of parallels and examples derived from nature and modern society. As Ustaz summarized, 
“Faith connects each human being to Allah. Allah’s heavenly art and the working of Allah’s names come into sight with this connection, allowing us to see our own worth. Faith is the heavenly light as well as the power, and with this divine light, heavenly messages are read to humanity as well as the universe. He or she who gets real faith can challenge the world. Faith makes the man a man, maybe makes him a king but rejecting faith makes the man a weak monster.”
Ustaz was a scholar and an academic who possessed a strong philosophical and theological background; along with his solid understanding of various natural sciences and awareness of modern technological advancements, he laid out a model for teaching and learning the divine messages in such a way that every person, from the illiterate shepherd to those in intellectual circles, can attain true happiness and success by having strong faith in Allah Almighty and practicing Islam. He did not promote the natural sciences as a means of success from the material perspective nor did he deny technological advancement and developments and the resulting prosperity; rather, his writings taught man to see divine unity in everything and to experience the power and knowledge of the Almighty Creator everywhere. 
Through his writings, Ustaz taught people to make Allah the nucleus of their lives, so that all other aspects of life revolving around this nucleus will bring blessings, happiness, prosperity, and salvation. It is analogous to adding the number one in front of the zeros in a mathematical equation, which turns the non-value of zero into a ten or, depending on the number of zeros the value can increase to 100 or 1000 and so on. Without the one, even if there are millions of zeros it will have no value, which means, as Ustaz described, man’s needs and shortcomings are limitless, and there are endless enemies; in man’s total helplessness, he is left no choice but to turn to the One, Allah Almighty and Majestic. 
The revival of his model teaches man to see, read and reflect on all the animate and inanimate creations in the book of the universe, which man observes just like the letters, words, sentences and pages of a book. The first revelation to our beloved Prophet while on retreat in Hira Cave in the mountain, Jabal al-Noor, Mecca (Bukhari 4953), was “Read!” However, the Nabi Al-Ummi simply expressed his inability by responding, “But I cannot read!” Then it was revealed to him, “Read, in the name of your Lord who created… (Al-Quran 96:1). As the wise men in the desert say upon seeing the moon, “O Moon! Allah is your and my Sustainer (الله ربي و ربك)”; they do not just observe the moon but they make the connection with the Creator; meaning they read (observe and reflect) in the name of the Lord. Consequently, materialism, dielectric materialism, secularism, and atheism come to an end here because they read (observe) the moon but they do not read in the name of the Creator. Ustaz is teaching man to read in the name of the Lord who is the Creator, from the book of the universe and to see that the divine signs and the natural sciences are simply different expressions of the same truth. 
Another aspect of Ustaz’s teachings is drawing people’s attention towards the blessed Prophet, the paragon of all that exists, and the completion of the revolving ages; he challenged the modern world to do a fraction of what our Master the Prophet Mohammad (May the peace and blessings of Allah be upon him) did in just a scant 23 years, with physical power and material resources close to nothing in the face of the wildest, most violent and backward thinking of the age of ignorance: “Gather a hundred of the best philosophers, and the best pedagogues, the best psychologists, the best sociologists; see if it is possible for them to do one percent of what that man did in just 23 years”. 
An eye opener for mankind is to see the ways of the beloved Prophet (May the peace and blessings of Allah be upon him), who is a Mercy to mankind, and who for the sake of humanity, used to tolerate hardship and starvation repeatedly, and to realize how societies in a materialistic world are sucking the blood of others for their own ease and comfort. By opening the eyes a little, as soon as the ways of sucking the blood of others by falsehood are seen in comparison to the way that the beloved Prophet had given his blood for others, the life of the beloved Prophet (May the peace and blessings of Allah be upon him), who is extolled for the perfection that raised him to his exalted rank, will indeed become very precious to mankind.
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