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Abstract
Religion has long been influential and central in the daily life of numerous societies. However, scholars and practitioners of International Relations and Peace and Conflict Resolution Studies tend to ignore religion in their analyses due to the considerable influence of the secularist paradigm within these fields. Religion tends to be perceived as a cause of violent conflict, and hence as a phenomenon that must be relegated to the private sphere. Against these more conventional approaches, some scholars and practitioners have begun to approach religion as a factor that can potentially shape peace and security in positive ways. Within this context, the aim of this paper is to examine the Islamic non-violence tradition in ensuring peace-building in conflict-torn societies. The study relies on the use and analysis of the prominent work of Bediuzzaman Said Nursi (1877-1960) and Islamic sources that constitute the source of epistemology for this Islamic perspective of peacebulding. The paper reveals that social justice is the core principle of Islam and that the primary principle in Islam is peace. Therefore, a long lasting peace among individuals in the situation of violent conflict requires a bottom-top approach. This means creating a culture of peace through an Islamic non-violent society by reminding Muslims that their main purpose in life is to live peacefully and to spread peace. 
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Introduction
The issue of violence and religion has always been a matter of constant discussion and intense debate. Since the terrorist attacks of 11 September 2001, Islam has been centre stage when it comes to research on the links between religion and conflict. Religion is often seen as a key cause of conflict, both in individual societies and on the international scene. When approaching the relationship of religion and peace building, there are those who will argue that religion creates identity tension, division and hostility. Samuel Huntington (1993; 1997), became the most prominent voice claiming that religious and cultural identities would be the main driver of international conflict in the new world order following the end of the Cold War. He argued that although the nation state would remain the most powerful actor in the international arena, the ‘clash of civilizations’ would become the new force fuelling conflict. From this viewpoint, it is often claimed that religion is near to, or even at the heart of, most wars. Scholars have also been concerned with the extent to which religion may indirectly foster or tolerate violence. Against these more conventional approaches, some scholars and practitioners have begun to approach religion as a factor that can potentially shape peace and security in positive ways. While religion can, and has been, used to justify aggression, war and violence, others argue that religion is an avenue that promotes generosity, patience, higher purpose and the common good. In reality, religion has the capacity to bring out both the best and the worst of humanity.
 In modern conflicts religion serves as a powerful force for peace. Peacebuilding activities include education, inter-faith and intra-faith dialogue, advocacy, mediation among others. Religious beliefs/values, religious leaders and faith-based organisations are thought to have huge potential in promoting peace in any society and/ or in the international arena. Islam as a religion and as a tradition is replete with teachings and applications about peacebuilding and “provides rich resources for nonviolent values, beliefs, and strategies” (Abu-Nimer 2003: 19). Primary sources in Islamic law, both the Al-Qur’an and Sunnah have encouraged the attitude of peace. In this regard, Said Nursi’s remarkable work Risale-i-Nur. Risale-i-Nur is an attempt to establish links between the Qur’an and the natural world. According to Nursi (Risale-i-Nur), Jihad against the enemy is necessary but unity is more urgent. Therefore, he called for unity. This unity, for him, can be attained and achieved through the internal jihad of transforming the self.  A society can only be peaceful and remain in peace through changing the self. Therefore, the power of unity is far greater than any military power.
Literature Review
Non-violence 
“Belief in non-violence is based on the assumption that human nature in its essence is one and therefore unfailingly responds to the advances of love. . . . The non-violent technique does not depend for its success on the goodwill of the dictators, for a nonviolent resister depends on the unfailing assistance of God which sustains him throughout difficulties which could otherwise be considered insurmountable (Mahatma Ghandi)”
Abu Nimer defines nonviolence as "a set of attitudes, actions, or behaviors intended to persuade the other side to change its opinions, perceptions and actions", and pacifısm as "the overall principles that guide the application of nonviolent strategies (Abu-Nimer, 2003). In Abu-Nimer’s encompassing work, Nonviolence and Peace Building in Islam: Theory and Practice, an overview is given of the three main approaches to the study of peace and nonviolence in the Muslim context. 
Most theorists on peace, nonviolence and pacifism in Islam fall into one of the following three schools of thought: Studies of War and Jihad, Studies of Just War and Peace, and Studies of Peacebuilding and Nonviolence (Lewis 2004).The first approach argues that religion lends itself to war and violence and so is Islam. Often their theories overemphasize the role of violent jihad in Islam (Abu-Nimer, 2003). The second approach argues that Islam allows for violence in defined parameters. These scholars wrestle with the term “pacifism” as in the complete opposition to war even if it means living with injustice. In most cases the scholars of the Just War and Peace approach conclude that the Qur’an allows for war in some circumstances and therefore a Muslim cannot be an absolute pacifist. The third approach to peace and nonviolence in Islam are the scholars who are engaged in Studies of Peace Building and Nonviolence. Where other theorists put emphasis on the cases in which war may or may not be justified, these theorists emphasize the Islamic means of building peace.
Abu-Nimer (2003) debates several concepts that are controversial in the field of peace studies. Peculiar among these is the concept of nonviolence: some see it as purely pacifist, others argue it entails some coercive aspects. Abu Nimer (2003) points out that the notion of nonviolence has roots in religion in general and in Islam in particular. He also tackles the development of the doctrine of "just war" in the West as a violent means to bring peace to the world, arguing that it is not necessarily parallel to the concept of "Jihad" in Islam. Abu-Nimer (2003) argued that Islam is based on fundamental human values encoded in the Qur’an, related religious writings and the Islamic tradition. Based on those values, Muslim societies have developed a considerable set of non-violent tools for conflict resolution and peacebuilding experiences. Such mechanisms also included traditional reconciliation methods, based on the value of forgiveness and public repentance.

 Peace-building, international Relation theories
Peace is generally associated with the concept of conflict resolution, where there is no war involved to obtain peace in the conflict settlement’s process. Peace itself can be described as a condition where people are able to live side by side, leaving aside the differences in social, culture, and so on. Peacebuilding is a full range of initiatives, strategies and activities that prevent, reduce and transform conflicts and develop institutions, attitudes and relationships that lead to a just and sustainable harmonious human environment (Lederach & Appleby, 2010). Peacebuilding has become one of the most important concepts in the fields of conflict studies, resolution and management. Paffenholz (2009) explicates how peacebuilding, is interpreted practiced and understood through different schools of thought, which include conflict management, conflict resolution and conflict transformation. Most literature on peacebuilding emerged from western views and thus most dominant peacebuilding approaches developed from guiding principles based on examples in European models of peacebuilding (Lederach, 2005; Richmond et al, 2011; Ramsbotham et al, 2011). For example, the European Union has emerged as the major actor in regional and global peacebuilding in the past decade and has spent millions of dollars in supporting the framework of “liberal peacebuilding” (Richmond et al, 2011). The idea of building peace has been dominated by (imposed) liberal frameworks, which have attracted more top-down (institutional) approaches in the process (Hoffman 2009; Lederach 1997; Ramsbotham et al 2011).
War and peace are very complex and dynamic problems. War has changed into increasingly affecting directly the civil society (Nordstrom, 2004, p.58). The concept of “new” wars, describes conflicts that are commonly fought with non-state actors, fighting for identity and extensively affecting the population, making them a pawn in the conflict, hence blurring the lines between the civil society and the actors, objectives and scheme of the conflict (Kaldor, 2013:.2-3). Naturally, this has consequences on how the peace-building, including reconciliation, should be handled, stretching over the entire society and addressing Peace, Justice
The debate between realism and idealism continues to mark the discipline of International Relations. On the one hand, realism argues that international politics is a struggle for power and a quest for survival, which results in a condition of permanent conflict between States without any possibility of evolution or progress. On the other hand, idealism considers it possible to build a world of peaceful coexistence, prosperity and well-being, achieved through cooperation and based on values and aspirations shared by humans. The emergence of Realism and Idealism both started from assumptions about the nature of human beings. Realists see that human nature is selfish, and interaction among people is conflictual. Realist thinkers like Hans J Morgenthau and Renold Niebuhr accepted the ineradicable possibility of war and the need to be prepared for those wars following Thomas Hobbes’ pessimistic view of the state of nature (Fiala, 2018). Thomas Hobbes state of nature believed man to be naturally evil, an environment which is brutal, harsh and short (Garratt Williams 2019). That the problematic or unproblematic conception of man is decisive for the presupposition of every further political consideration and that all genuine political theorists supports the theory that man is evil, dangerous, egoistic, self-centred and dynamic being. These characteristics  nature of  man is therefore what causes enmity, dissociation, and separation with each side holding the conviction that it possesses the truth that political conflict generates; the real possibility of physical killing, hence war follows enmity and finally the war of all against all (Schmitt, 1996, cited in Jeremy Moses 2017)
Morgenthau as a classical realist scholar saw that the state was the first institution to ignore the human values to gain the power. Meanwhile, according to neorealists, international violence is not the impact of human egoism, but a social phenomenon that is formed due to the anarchic international environment (Guzzini, 2003). On the contrary, liberalists see people are bound to human virtue. The conflict that occurs between people will not become a problem, if the cause of the conflict can be identified, then the problem can be solved. According to Kant, humans are not always associated with selfishness, greed, and aggression. Humans are naturally affectionate and able to distinguish between good and bad (Pettiford, 2015). Liberalists see that war is not caused by human nature or the structure of the international system, rather war is the product of social interaction (Burchill, 2005).
According to Fox and Sandler, IR scholars have shown greater reluctance to consider religion in their analysis than other social scientists have. Islam means peace. The word ‘Islam’ derives from Arabic word ‘Salama’ or ‘Salima’ which means peace. Islam emphasizes the importance of creating peace among people. In order to ensure the absence of violence, Islam also promotes security (Nursita and Sahide, 2019). For Islam, the purpose of the Qur’anic revelation and of the faith itself is to live in peace. This quest for peace is both social harmony and the submission to God in all things. Peace is a physical, mental, spiritual and social state of being in harmony with God and one another. Regarding human nature, Islam is neither realistic nor idealistic. From an Islamic perspective international relations are not merely inter-state relations, but human beings as the main actors who run the state; as well as other entities considered as actors in international relations; international organizations, corporations, interest groups. Man as an actor who runs the state and other relevant entities in international relations, thus all of activities including social and political cannot be separated from the reckoning, and cannot be apart from the norms, values, and divine rules that bind people from acts that can cause hostility, conflict, and damage (Nursita and Sahide, 2019).
 Peace in Islam can be interpreted by both positive and negative peace ( Nursita and Sahide, 2019:219). According to Galtung, positive peace indicated by cooperation, equality, peaceful culture, and dialogue. While the negative peace is the absence of violence, or the condition when the conflict actors are in a truce, withdraw from violence (Galtung & Fischer, 2013). Negative peace is needed to prevent violence among parties, disputes, or further violence and international conflict. Positive peace or substantive peace provides a broader view to address the causes of a conflict (Nimer, 2001). Islam also recognizes the concept of negative peace; through conciliation and peace-making efforts in resolving conflicts among individuals or groups, to ensure the positive peace among communities can be formed. The Islamic peacebuilding framework is an important formulation of a social and cultural narrative or discourse to counter radicals and marginal pro-violence individuals and groups in Muslim communities (Anu-Numer and Yilmiz, 2010:24).
Bediuzzaman Said Nursi's (1877-1960)
Nursi was born in 1876/1997 in Nurs, a village in the province of Bitlis in the Eastern part of the in Ottoman Empire, Turkey. Bediüzzaman was self-taught and became deeply learned in the traditional Islamic religious and intellectual sciences, and he also mastered Western sciences acquiring proficiency in mathematics, physics, chemistry and astronomy before the age of twenty. Becoming increasingly aware of the problems that affected the Muslim World, he built up his ideas on educational reform and created his own technique for educating, combining the religious science with modern science ( Geelani and Mir, 2019). 
Nursi’s concern was not to establish an Islamic state, but an Islamic state of mind and heart. He believed that many problems of the global Muslim community, the umma,stemmed from the weakness of faith.Having lived in the late 19th and the first half of 20th century, his work has explicitly pointed out the importance of religious faith in shaping individual behavior by applying the method of wasatiyyah. He stresses the concept of peacebulding through a non-violent means. Nursi sees science as one of the four ways a person can come to know the existence of the Creator. The other ways of knowing the existence of God are through the Prophet Muhammad, through the Qur’an and through humanity’s conscious nature.
Bediuzzaman Said Nursi and Non-Violence (Nursi’s peace theory) 
Peace, tolerance and mutual understanding have always been essential and inseparable components of a prosperous, vibrant and productive social system in the recorded history of mankind. No human society will prosper without peace, even civilization and cultures will not progress unless people are safe and secured. Nursi begins his idea of non-violent principle with the fundamental belief that every human being was created by God and thus obtained the highest value and deserves appreciation. According to Nursi (Resale-i-Nur) the first requirement for peace in the world is to worship Allah in true sense as He is the Creator (Qur’an: 2:30-34), He only and He alone should be worshiped. None is there who can be worshiped besides Him (Qur’an: 9:129). The worship can be from two dimension such as (1) form Physical and (2) form ethical dimension. The physical dimension of worship Allah lead people to the understanding of His Signs in this physical world and ethical dimension of worship leads people to the commitment of understanding that they are the servants of the Creator and He only should be worshiped. Once we have the understanding of the signs of this physical world, we do have the conquest in this world. Allah created mankind as His Khalafah on earth (al-Qur’an: 2:30), then he made a promise with the mankind that those who believe and perform righteously, Allah will give them khilafah on the earth (al-Qur’an: 24:55). Moreover, both of these understandings lead a person to the piousness (taqwa) and taqwa can only bring inner and outer peace in this worldly life. Put together, Nursi described his path in the fundamental way of the Risale-i Nur is true sincerity‖—namely complete ikhlāṣ and selfless service, deep taqwā , God mindfulness‘, and a positive service of belief which preserves public order and stability. A Muslim is morally bound to bring ethical behavior and judgment to all spheres of life. Yet it grows in society only by individuals practicing personal morality. 
Nursi’s work toward peace is committed to overcoming the corruption of the positivist world that, he says, is rooted in ignorance of God’s role in the world. In his Damascus Sermon in 1911, Nursi points to six sicknesses that have held Muslims from progress since the Middle Ages. They are: FIRSTLY: The rising to life of despair and hopelessness in social life. SECONDLY: The death of truthfulness in social and political life. THIRDLY: Love of enmity.FOURTHLY: Not knowing the luminous bonds that bind the believers to one another. FIFTHLY: Despotism, which spreads, becoming widespread as though it was various contagious diseases. SIXTHLY: Restricting endeavour to what is personally beneficial. It is ignorance, of both God and science, which must be overcome to bring peace (Bekim, 2003).

In his Risale, Nursi remarks that there are three important stages for the Muslim community concerning Islam. The first one is faith (iman). The second one is the practice of faith by individuals as well as in public (hayat). Nursi posited that when the first stage is strong, faith (iman) would become embodied in the lives of people. The third stage is sharia (şeriat). Because of the strength of the first two stages, Islam and its principles would become organically more influential in politics and government. While many Muslims focus more on the second and third stages, for Nursi attaining and making the first stage, faith (iman), viable for Muslims was top priority and the only goal.
Another important point in his advocacy of non-violence is his interpretation of the Qur’anic verse that states “No soul shall bear the burden of another soul.”According to him, no one is allowed to judge anybody because of another person’s shortcomings. The faults or mistakes of an individual cannot be taken over by somebody else. Consequently, no one can be a scapegoat for another’s crime. Nursi alludes to this principle by drawing an example of a ship. If there are, for instance, nine passengers on this ship who committed serious crimes and one innocent person, this would not justify burning or sinking the ship. The goal does not justify the means of killing an innocent person. Within this context Nursi’ employed the principle of “absolute justice” (adalet-i mahza) instead of “relative justice” (adalet-i izafiye).
In a society in which perfect justice flourishes an innocent person cannot be chosen as a scapegoat to be sacrificed for the whole community. Within this context, Nursi closes the doors particularly for self-declared militant jihadists who commit violent acts against innocent civilians. Based on this Qur’anic prohibition, neighbors, relatives and fellow human beings in general cannot be accountable for another person’s evil acts. The individuality of a crime needs to be considered. Consequently, collective punishment can never be an option.
In his analysis in encouraging the pursuance of knowledge, Nursi (1995) draws attention to a new concept of martyrdom which is not obtained through physical combat, but rather by pursuing knowledge. This new kind of jihad is termed by Nursi as “spiritual or metaphorical jihad” (cihad-i manevi). He did not approve using force as means to spread Islam. Reflecting on the verse of “Call to the way of your Lord with wisdom and beautiful discourse and debate with them in the best way” in the Qur’an, Nursi regarded intellectual persuasion by word and tongue as the most influential way of teaching. In a civilized world, Nursi believes, the following method should be used: “the way to defeat civilized people is the way of persuasion, and not the way of force, which is applied to those people who don’t understand words.”
However, he does not approve violence by any means in order to achieve this goal. By condemning the jihad of the sword or military jihad, Nursi positioned peaceful struggle in the center of his writings. He constantly encouraged his students to promote peace and harmony the society. Nursi called this manner positive action (musbet hareket): “Our duty is ‘positive action,’ not ‘negative action.’ It is solely to serve belief [in the truths of religion] in accordance with divine pleasure, and not to interfere in God's concerns... The positive service to belief, which results in the preservation of public order and security...” In another letter Nursi writes to his students that “the most important duty of the Risale-i Nur students at this time is taking taqwa as the basis of their actions against the moral destruction...” Nursi does not leave room for conflict which might lead to disorder, chaos and anarchy and, therefore, contradicts God’s order and unity.
A theory analysis between International Relations theories and the Bediuzzaman Said Nursi’s Risale perspectives on peace-building

War and conflict has been as much a constant in human history as humans. As Kenneth Waltz states, “there is no peace in a condition of anarchy,” and there will always be a form of anarchy as long as human nature is a variable in our complex domestic and international systems. Many scholars have analyzed the causes of war from state levels to individual level. International relations theorists have applied forms of theoretical framework to understand how and why we create friction in our societies, focusing on a variety of aspects, from individuals, local, national and international institutions to gender. Waltz (1959) classified the causes of war in terms of their origins in the individual, the nation-state, and the international system.

Since the First World War many theorists and political scientists have tried to come up with a solution on how to create a peaceful international environment. The theorists are of the belief that human nature has a role in influencing behavior to involve in violent behavior. Therefore, War is a creation of human nature. States engage in war to satisfy their human need for safety and security. From the analyses of international relations, it seems, if security is achieved, cooperation will follow automatically. However the concept of security is a sharply contested concept. After the end of the Cold-War, new security issues were raised like environmental degradation, poverty, hunger and diseases and weak/failing states. Security should provide personal safety to individuals and freedom from threats (Buzan, 1984).
 For security to be achieved there is need for social justice, ‘According to Islam, a nation cannot survive without making fair and adequate arrangements for the sustenance and welfare of all the poor, underprivileged, and destitute members of every community. The ultimate goal would be the elimination of their suffering and poverty’. It can thus be argued that Islam is well suited to fighting against structural violence.

Moreover, as faith is an integral part of humans’ nature, religion is necessary for humankind’s progress. Nursi’s Risale-i Nur presented a valuable contribution exploring both Islamic teachings and practice on peaceful conflict resolution. Nursi gives a social dimension to theology, in the sense that he is very much concerned with the relevance of theology for the social life of men. In his work he aims at charting a new, religiously grounded way in the life of human society and at making this new path accessible to common people. In the search for Islamic modes of social cohesion apt to the modern era he uses a holistic approach that connects the natural world, the sphere of the individual, and the social realm. According to Nursi Islam promotes, in theory and in practice, the values of justice, harmony and absence of war. In this sense, Nursi's understanding, a connection between man, universe and God is necessary. For Nursi, religion was of the utmost importance: "The revival of religion is the revival of the nation. The life of religion is the light of life.

 Nursi;s  links between injustice and violence and argues that, to build lasting peace, societies must build a viable social community. Therefore, security of individuals free from fear and want can only be achieved through the worship of God and cleansing oneself of all evils acts. He examined the concept of peace Non-aggression, pursuit of justice, and even peaceful and nonviolent means are natural and proper in the propagation of the Islamic faith. he explains, are based on universal dignity of humanity, the equality of all races, ethnic groups, and the sacredness of human life and forgiveness are core values in Islam and also key to a peaceful society.
Conclusion
This paper aimed to examine the non-nioviolent means to peacebulding using late Muslim theologian Bediuzzaman Said Nursi’s ethics of non-violence. Nursi’s approach to transformation of society has much in common with Mahatma Gandhi, King, and Nelson Mandela. Just as Gandhi fought for Indian independence, and Mandela and King fought for racial and economic justice, Nursi strove incessantly for the freedom to practice faith and for access to spiritual resources for all people. He emphasized the notion of peace through a bottom-up approach, by changing the individual mindset through understanding his true existence with God and by worshiping Him. 
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