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Abstract
Family is the foundation and heart of every Muslim community. A solid family unit provides serenity and stability, which is highly appreciated and considered as important for the religious and spiritual growth of its members. The serenity and stability that a healthy family unit provides are essential for its member's religious and spiritual growth. In Islam, marriage and the formation of a family are greatly promoted. In most cases, a traditional Muslim family refers to an extended family. Parents, children, grandparents, and other older relatives are frequently included. Most Muslims believe that extended families provide them with more stability, affection, continuity, and support. Kinship is a social connection centered on the bond between parents and offspring and is based on blood ties. Marriageable connections are also considered kinship. The importance of kinship and sustaining familial connections is evident in the Quran's and Hadith's teachings. Allah does not like those who are severing the ties of kinship. In the holy Quran, Allah Almighty says: “…And fear Allah through Whom you demand (your mutual rights), and (do not cut the relations of) the wombs (kinship)…" (AI-Quran, 4:1). This verse shows that maintaining the ties of kinship is obligatory. This article has highlighted the definition of family, kinship, types, and significance of family and kinship in the Muslim communities in the context of the Qur'an-Sunnah and the approach of great Islamic scholar Bediuzzaman Said Nursi. Descriptive and analytical methods have been followed in this article. Making the family the center of religious practices, following Islamic culture in the family, cooperating to preserve the family ties, upholding Islamic cultures in every familial and social program, establishing women’s status and rights in the family, etc, have been discussed at the article. 
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1.Introduction
Religion and family have been closely linked since the earliest periods of human history. Many Muslims believe that family life is the foundation of human society that provides a safe, secure, healthy, and nurturing environment for both parents and growing children. The best place to maintain and develop human qualities like love, kindness, compassion, and affection is in a family. Kinship ties are formed by two types of bonds: those formed by marriage and those formed through descent, which is socially acknowledged linkages between ancestors and descendants. Kinship is defined in Islamic law through consanguineal and affinal ties. Birth and Islamic marriage are significant events that establish family members' religious obligations to one another. Breastfeeding can develop mahramiyat and kinship in addition to consanguineal and affinal connections. Since the family system in Islam is not entirely nuclear, it must be extended or polygamous. In Islam, neither extendedness nor polygyny is conditions or prerequisites for the establishment of a family. Extended families, polygynous families, both extended and polygynous families, and neither extended nor polygynous are all possible in an Islamic society. In Islam, there are no particular provisions that it must be of one form or the other, just as there are no specific provisions in favor of or against the nuclear family type. The holy Quran and Hadith of Prophet Muhammad (pbuh) have given great emphasis to family and kinship. In this regard, Bediuzzaman Said Nursi’s Approach is so significant. Nursi has drawn a nice picture of the family and kinship of Muslim society. We have tried to discuss the concept of family and kinship according to the Quranic view and the approach of great thinker Bediuzzaman said Nursi.
2. Family and Kinship
2.1. Family
A family is a group of people who are linked by marriage, blood, or adoption living in the same household, interacting with each other in their different social positions, which are often that of spouses, parents, children, and siblings. A family group should be distinguished from a household, which may include boarders and roomers living in the same residence. It should also be distinguished from kindred (which also refers to bloodlines) because kindred can be separated into numerous houses. At its most basic, then, a family consists of an adult and his or her offspring. Most commonly, it consists of two married adults, usually a man and a woman (almost always from different lineages and not related by blood) along with their offspring, usually living in a private and separate dwelling. This type of unit, more specifically known as a nuclear family, is believed to be the oldest of the various types of families in existence. Sometimes the family includes not only the parents and their unmarried children living at home but also children that have married, their spouses, and their offspring, and possibly elderly dependents as well; such an arrangement is called an extended family. (Barnard, A. John, Invalid Date)
Even though the family is a universal institution, its structure and form differ from one civilization to the next. Sociologists and anthropologists have discussed the many forms of families that exist in various cultures. Families are classified based on nuclear and joint organization, monogamous or polygamous marriages, matriarchal or patriarchal leadership, and location, among other factors.
2.2. Kinship
Kinship is a "system of social organization based on real or putative family ties," according to Encyclopaedia Britannica. But in sociology, kinship involves more than family ties, according to the Sociology Group: "Kinship is one of the most important organizing components of society. ... This social institution ties individuals and groups together and establishes a relationship among them." Sociologists and anthropologists debate as to what types of kinship exist. Most social scientists agree that kinship is based on two broad areas: birth and marriage; others say the third category of kinship involves social ties. These three types of kinship are: 
2.2.1. Consanguineal: According to the Sociology Group, this kinship is founded on blood or birth: the bond between parents and children, as well as siblings. This is the simplest and most universal kind of kinship. It involves persons who are directly connected and is also known as primary kinship.
2.2.2. Affinal: Marriage is the foundation of this kinship. Marriage is also seen as a basic type of kinship.
2.2.3. Social: There are also social kinships, in which people who aren't related by blood or marriage have a tie of kinship.  According to this concept, two persons from separate cultures might share a familial relationship based on religious affiliation or social group.
3. Concept of Family and Kinship in Islam
 3.1. Concept of Family in Islam
The first family came into existence with the creation of the first man and woman, Adam and Hawa (Eve) Peach be upon them. Then Allah (SWT) created for the first man his pair (zawj) in the form of the first woman. In this regard The Qur’an says,
[bookmark: _heading=h.n08n4jrr32c6]“O mankind! Be dutiful to your Lord, Who created you from a single person (Adam), and from him (Adam) He created his wife [Hawwa (Eve)], and from them both He created many men and women, and fear Allah through Whom you demand (your mutual rights), and (do not cut the relations of) the wombs (kinship). Surely, Allah is Ever an All-Watcher over you.”  [Al-Quran 4:1]
Allah (SWT) mentions that He created the primary human for His vicegerency of the earth, however, at first, He placed the first human couple in paradise beneath one condition. Allah, the almighty said-“O Adam! Dwell You and your wife l in Paradise and eat both of you freely with pleasure and delight, of things therein as wherever you will, but come not near this tree or you both will be of the Zalimun (wrong-doers).” [Al-Quran 2: 35]
The first couple was dispatched to Earth after that condition was broken. Again, there's a stipulation. Allah, the almighty said-“ We said: Get down all of you from this place (the Paradise), then whenever there comes to you Guidance from Me, and whoever follows my Guidance, there shall be no fear on them, nor shall they grieve.” [Al-Quran 2:38]
In the Islamic social structure, the family is the first and most fundamental unit of humanity, as well as the driving force behind civilizations. It ensures that social life begins with the formation of a family through marriage, which it regards as both a bodily requirement and a religious obligation. As a result, it encourages young people to marry and condemns celibacy. ( Rahman Afzalur 1980 P.382,383). In this regard Allah, the almighty said- “And marry those among you who are single and the righteous among your male slaves and female slaves. If they should be poor, Allah will enrich them from His bounty, and Allah is all-Sufficient All-Knowing.’’ (Al-Quran 24:32)
By encouraging young men to marry, the Prophet Muhammad (pbuh) immensely reinforced this institution. The Messenger of Allah, it was narrated by Aishah R., said: “Marriage is part of my sunnah, and whoever does not follow my sunnah has nothing to do with me.” (Sunan Ibn Majah Book: 9, Hadith: 1919)
3.2. The Structure of a Muslim Family
The family has a three-part structure. The husband, wife, children, parents who live with them, and servants, if any, make up the first and closest group. The next group, the family's central fold, is made up of numerous close relatives, whether they live together or not, who have particular claims on one another, who can move freely within the family, and with whom marriage is forbidden and between whom there is no hijab (veil). These are the people who also have prior claim on the wealth and resources of a person, in life as well as in death (as beneficiaries, known as in the matter of inheritance 'sharers', the first line of inheritors). The crucial thing in this respect is that they are regarded as Mahram, those with whom marriage is prohibited. Sharing one other's joys, sorrows, hopes, and anxieties form the true heart of the family. Consanguinity, affinity, and foster nursing all play a role in this relationship. Relations based on consanguinity include- a) Parents, Grandparents, Grandmothers, and Other Direct Ascendants (b) direct descendants, which include sons, daughters, grandsons, granddaughters, and so on. (c) second-degree relationships (such as brothers, sisters, and their descendants) (d) Sisters of the father or mother (not their daughter or other descendants). Those based on affinity include (i) mother-in-law, father-in-law, grandmother-in-law, and grand-father-in-law; (ii) wife's daughters, husband's sons, or their great-granddaughters or sons; (iii) son's wife, son's son's wife, daughter's husband; and (iv) step-mothers (step-father). With a few exceptions, foster nursing prohibits the same relationships. (al-rid ah). This is the true extended family, as well as the center of all connections.
	
	[bookmark: _heading=h.30j0zll]3.3. Concept of Kinship in Islam
Kinship terms refer to a system of social organization and are usually based on a genealogical origin, i.e., biological, cultural, or historical descent. Biological descent may include putative family ties in which someone is related to another by birth (i.e., consanguineous kin) rather than by marriage (i.e., affinal kin). Cultural descent refers to such kinds of relationships created by marriage rather than by birth. Finally, historical descent refers to a more general relationship based on race or religion. (Thawabteh, Mohammad 2012). The limited family circle widens into kinship through the blood relationship with common parents, including brothers, sisters, uncles, and aunts, and relations by marriage. Islam enjoins fair and friendly treatment of all relatives within the limits of justice and considers this an act of great virtue and goodness ( Rahman Afzalur 1980).
3.4. Family and Society 
[bookmark: _heading=h.1fob9te]The Islamic social system includes the family. It creates an ideology society with a high degree of moral awareness, a strong devotion to the concept of Khilafah, and a purposeful approach to all human conduct. Its discipline is not forced, but rather emerges from each individual's devotion to the Islamic principles and ideals. A high level of social responsibility exists in this society. The entire system is designed to build and fortify the family, not the other way around. Sex outside of marriage is prohibited, which protects the family. Fornication (Zina) has been prohibited and declared a criminal offense. All routes leading to this evil have been closed, and anything that prepares the way for it has been checked and removed. That is why all forms of promiscuity are prohibited. Hijab is an Islamic system that protects the family and prevents those channels that lead to illegal sex or even indiscriminate sex interaction between the sexes in society. It establishes important norms and regulations about attire, forms of behavior, laws of sex contract, and a variety of other issues that are either central or auxiliary to it.
4. Muslim Society
Islam perceives society as an association, which is formed by the divine law with the purpose of harmonious and peaceful coexistence. The Divine revelation as contained in the al-Quran and the Sunnah of the Prophet Muhammad (pbuh) constitutes the foundation of social order in Islamic society. Therefore, there is no room for sectarianism or racism in the Islamic conception of society. It is a universal social system based on the principle of Tawhid (Oneness of God), which is the cornerstone of world unity. It is through submission to the law of God that Islamic society attains universal characteristic and transform all humankind to a single brotherhood (Muhammad 1977). Islam's idea of society is far more complete, since it integrates the material and spiritual components of human existence and considers society as an organic whole, with all aspects of life viewed as parts of a body, and the suffering of one part affecting the entire. Islam, on the other hand, sees every individual as a social unit, because he is the center of gravity and the launcher that may put Islam or any other system into full operation on a large scale. (Abdalati 1978). 
5. Risale-i Nur
[bookmark: _heading=h.3znysh7]Badiuzzaman Said Nursi (1877-1960), a great Islamic scholar, was born in 1877 to a Muslim family in eastern Turkey. Risale-i-Nur is a great work by Said Nursi. Risale-i-Nur is an attempt to make connections between the Qur'an the and natural world. Many individuals make blunders because they think it to be the Qur'an's tafsir (commentary). It was an attempt to demonstrate that religion and science are not contradictory. During World War II, he began writing this book. He couldn't continue writing once the Russians apprehended him and imprisoned him. He eventually finished the work. The book has now been translated into several languages and is available online. Besides, Nursi also wrote a treatise on Resurrection and thirty-three other pieces which were later collected as Sozler (The Words). This was followed by Maktubat (Letters), a collection of thirty-three letters of varying length written to his students. Two other works namely “Lem’alar (The Flashes)” and “Sualar (The Rays)”, were completed in 1949. In addition, there are three collections of additional letters, Barla Lahikast, Kastmonu Lahikast, and Emirdag Lahikast from each of Bediuzzaman’s three places of exile. (Obaidullah, Muhammad 2015)
6. Significance of Family and kinship in the Muslim Society
6.1. Family
	The lexical meaning of the Arabic word ‘usra’ [family] is derived from the words denoting unity, closeness, and protection. The term refers to a group of individuals who are linked by strong ties that bind them together and keep them united. The Islamic idea of family is a group formed by the union of a man and a woman through a marriage contract, as well as the offspring produced from that relationship. Islam attaches great importance to the family for many reasons, most important of which are:
6.1.1. Fertile ground for sound Individuals 
The family is both the source of and a fruitful ground for sound individuals.  Children are nourished inside the family by their parents, who provide them with the love and care they require. This period might extend upwards of fifteen years. Parents lavish the most sensitive love and care on their children as babies; as children and adolescents, they implant concepts, sentiments, and beliefs in them; and as youths, they lead them till they achieve adulthood. This goal provides children with the information they need to defend themselves from sins, thereby distinguishing them from creatures and animals that are unsure of their purpose in life.
6.1.2 . Basic Building Block of a Larger Society 
The family is the fundamental unit of a larger society, which is made up of the sum of all the families put together. As a result, society must give care to its members. Because children imitate their parents, the Prophet (pbuh) advised us to be cautious while choosing a partner. To play an effective role in improving society and eliminating inequalities, siblings in the same household must get the same attention and education.
	6.1.3. Guidance, Support, Encouragement 
[bookmark: _heading=h.2et92p0]Individuals, both men, and women are shaped by their families, and they develop values that are nurtured by them. The bigger the mission given to man, the more comprehensive his instruction should be. As a result, Islam grants a person guardianship until he reaches maturity, and maybe beyond in some cases. This is manifest in A whole chapter “Al-Talaq” [Divorce] was revealed in the Quran addressing family affairs. Many verses in the Quran comprise family-related provisions. The Quranic chapter “Al-Mujadalah” [The Dispute] comprises instantaneous solutions to family problems. Prophetic guidelines encouraging the formation of families. Addressing the youth, the Prophet (peace be upon him) said: “O young people! Whoever among you can marry, should do so, and whoever is not able to marry, is too fast because fasting diminishes sexual desire” [Sahih Al-Bukhari]. Explaining the rights and duties of every family member. Maintaining family coherence. Managing family conflicts by following the divine teachings that require the couple to exercise patience. 

	

  
6.2. Significance of Kinship in the Muslim Society
The kinship is the beauty of the Muslim society as well as other societies. Its plays a significant role in Muslim society as well as others. The Quran and Sunnah, again and again, emphasize maintaining and uphold kinship. The importance of kinship and keeping the ties of kinship is obvious from the teachings of the Quran and Hadith. Allah does not like those who are severing the ties of kinship. In Holy Quran Allah Almighty says:  “… and fear Allah through Whom you demand (your mutual (rights), and (do not cut the relations of) the wombs (kinship)…” (Al-Quran 4:1). This verse shows that maintaining ties of kinship is obligatory.
Allah (SWT) emphasizes Muslims to be kind and merciful with friends and family in all kinds of matters or dealings. By keeping good relations with friends and family we are supposed to maintain a positive social impact on society which in result leads to uniting Muslims together.
Maintaining ties of kinship is the way to the security of the Muslim nation. Severing the ties of kinship is among the body sins and it is among the major sins. This is done by breaking the hearts of relatives by refusing to be good-hearted when they need you. Our beloved Prophet (pbuh) said: “The one who severs the ties with the relatives will not be among the first to enter Paradise. Rather, this person will enter it after being tortured in Hellfire i.e. if one dies as a Muslim.” ( Sahih Al-Bukhari)
Cutting the ties of kinship is a terrible thing in the sight of Allah (SWT).  Allah Almighty said in the Holy Quran: “Would you then if you were given the authority, do mischief in the land, and sever your ties of kinship? Such are they whom Allah has cursed so that He has made them deaf and blinded their sight.” (Al-Quran 47:22-23)
Verses of the Holy Quran and different Hadith of the Prophet (pbuh) call strongly for the upholding of kinship ties and encourage this by offering worldly and religious rewards.
The guidance of Al-Quran and Al-Hadith to maintain kinship
Al-Quran stated many verses in the Holy Quran related to upholding ties of kinship. Such as: 4:1; 24:22; 49:10. From these verses, we can say that we should not sever ties of kinship because Allah Almighty does not like those who do so. One must maintain ties of kinship and treat one’s family with kindness, even if that family does not treat you with kindness. In this regard, Prophet (pbuh) says- “Whoever believes in Allah and the Last Day should maintain good relation with his kindred.” (Sahih Al-Bukhari) Keeping ties of kinship is a sign of faith. Abu Hurayrah (R.) narrated that the Prophet (pbuh) said: “Whoever believes in Allah and the Last Day should be hospitable to his guest, and whoever believes in Allah and the Last Day should maintain his kinship ties; and whoever believes in Allah and the Last Day, should speak well or remain silent.”(SahihAl-Bukhari) It is a cause for increased blessings in one’s provisions and age. Anas (R.) narrated that the Prophet (pbuh) said: “Whoever loves to be granted ample provisions and a long life, should maintain good ties with his or her relatives.”( Sahih Al-Bukhari).In another Hadith Holy Prophet (pbuh) said: “Never hate each other, never be jealous of each other; never think ill of each other, never boycott each other, always remain brothers unto one another, Oh servants of Allah.” (Sahih Al-Bukhari) In another Hadith Holy Prophet (pbuh) said: “Do you know what is better than charity and fasting and prayer? It is keeping peace and good relations between people, as quarrels and bad feelings destroy mankind” (Shahih Muslim). Therefore, we should make good relations with our family and friends for making a peaceful society to live in this world.   
7. Risale-i Nur Approach
Bediuzzaman said Nursi thinks that the individual members in society are a mirror to society. A virtuous society that has values of a high standard is indebted for this to the existence of virtuous individuals. For this reason, the duty of guidance starts with guide himself and from his family, this is confirmed by the verse where Allah says: “Verily, Allah will not change the (good) condition of a people as long as they do not change their state (of goodness) themselves.’’ (Al-Quran 13:11)   However, according to the above verse, human development or reform should start from individual levels before the larger society. The people in society are like two pools that constantly feed each other, either positively or negatively. If negatively, the only way to save from danger is through educating the individuals in society. There are many verses of the Qur’an that point out the significance of the development or reform of the individual such as the 
“ And no bearer of burdens shall bear another’s a burden; and if one heavily laden calls another to (bear) his load, nothing of it will be lifted even though he be near to kin.’’ (Al-Quran 35:18)
[bookmark: _heading=h.tyjcwt]The verse here draws attention to personal responsibility. (Hakan, M.1995) 
The above verse is also supported by the hadith, which says “you are all shepherds and you are all responsible for those under you”. (Sahih Al-Bukhari) The ayah and hadith show that all the members of the society should be responsible and consider individual responsibility in the light of collective consciousness. In Bediuzzaman’s view, reform movements should start from individuals for it is only through their correction that society can be corrected. This view, according to Nursi’s theological views has to do with human rights issues towards a better world. For Nursi, Human rights issues cover individual rights as well as the rights of all members of society. His belief in Human rights is originated from Islamic theology, especially from the verse in which Allah forbids killing a person without a just cause. Allah says: “If anyone killed a person, not in retaliation of murder, or (and) to spread mischief in the land --- it would be as if he killed all mankind.” (Al-Quran 5:32). 
In addition to the right to life, there are other rights like those of expression, ownership, food, movement, marriage, and religious practice among others.  If they are well-practiced in the world, undoubtedly the world will be better and prosperous. Risale-i Nur as a whole considers all these rights, but with a different categorization and without naming them specifically, as the ways to make the world better for human happiness.
8.Conclusion
Bediuzzaman Said Nursi was a multi-talented scholar, a brilliant Quranic commentator, an educator, and a global leading pointer. Said Nursi was a Muslim who dedicated his life to Islam and Muslims. His ideas and works were also extremely powerful, having a major impact on the health of civilization and the Muslim Ummah, and being more successful in fostering real peace between Islam and the contemporary world. His book the Risale-i Nur is a great torch to enlighten the whole of humankind, especially for the Ummah. He highly explained faith and worship related to family, kinship, and social issues to train individuals as well as societies. He never supports aggression, extremism, radicalism, and terrorism for the Ummah which unfortunately take place in the contemporary Muslim world. Nursi had been successful in saving the Iman of millions of people in Turkey and across the world. Ethics and Values are the moral or spiritual guidance of the Islamic society. These are also the essence and basis of civilization. Nursi upholds the ideas of moral value with the integration of sincerity, taqwa, frugality, tawakkul, and patience in every sphere of life. He believes that to build up a rich family, kinship, and happy Islamic society, we should change our character leaving extreme thoughts and ideas. Making the family the center of religious practices, following Islamic culture in the family, cooperating to preserve the family ties, upholding Islamic cultures in every familial and social program, establishing women’s status and rights in the family, will strengthen the bonds of family and kinship in the Muslim community and will protect the Muslim community from family catastrophe and destruction as well. Finally, this system will also be recognized as a role model for other nations and religious communities. A good relationship between family and kinship will establish peace, harmony in the Muslim society as well as contemporary unrest world. 
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