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Isa and Prophet-hood: A New Reading of the Gospels of Matthew and Luke Through the Risale-I Nur
The Abrahamic religions stem from the same root and are complementary, especially Christianity and Islam.  When juxtaposed there are only a few discrepancies between the two, one of the largest is the inherent nature of Jesus (Isa).   The Islamic perspective states there is one, Pre-Eternal God.  While Jesus was a remarkable prophet he could not be the acclaimed divine “Son of God;” such a thing was impossible.  Christianity claims that Jesus was both fully human and divine, “one in being with the Father,” an essence that was eternal.[footnoteRef:1]  Such a fact was literally stated within the Bible through the use of monikers the “Son of God,” “son of Man,” and “messiah.”  These titles are elusive and, when taken out of historical context, are misleading, causing the readers to mistakenly interpret the text.  A new reading of the Bible, however, with an understanding of Said Nursi’s definition of prophet-hood paints a different picture.   Jesus, within the Gospels of Matthew and Luke, conform to Nursi’s interpretation of prophet-hood. When analyzing the Gospels in such a fashion, Jesus’ nature is no longer ambiguous but can be clearly known. [1:  A portion of the Nicene Creed, written c. 325 CE.  ] 

	Unlike the rest of the Bible these two Gospels describe Jesus distinctly as a prophet; equivocal to the prophets of the ancient Israelites and the universal Greco-Roman world.  The use of the word “prophet” is not the only aspect that makes these Gospels so similar with the Risale-I Nur but also the way Matthew and Luke define prophet-hood: the essentialness and guidance, actions, and mission of the prophet.  Jesus’s human vocation, universal message, desire for social justice, and heraldry for humanity to return to God within these Gospels are just a handful of examples that fit within this context.  A more in-depth reading of the texts, with commentary of esteemed scholars, an understanding of the historical framework, and Nursi’s representation of a prophet will provide further insight into Jesus’ prophet-hood. 
	Before delving into these portions of the Bible, this paper will first examine the historical context of the document in order to provide a general understanding of the Greco-Roman world during the time of Jesus.  The historical and biblical framework, such as the question of validity of the text, will provide proper clarifications for the elusive monikers “Son of God,” “son of Man,” and “messiah.”  Next there will be a discussion of prophet-hood – how it was understood in the first century and how it is defined in the Risale-I Nur.  The quintessential aspects of a prophet will be presented and discussed in order to provide the necessary foundation for biblical interpretation.  After defining prophet-hood according to Nursi, the Gospels will be investigated to show how they clearly paint Jesus as possessing the attributes and characteristics essential of prophet-hood.  By examining the text within the lexicon of the Risale-I Nur Jesus’ nature will no longer be misunderstood through a misleading analysis of semantics but through an accurate discernment of the text within proper theological and historical context. 
Understanding Context: The New Testament within the Greco-Roman World
While Christianity regards the Bible as infallible, it is a flawed text.  This is an indisputable fact that both theologians and scholars agree upon and must be understood before attempting to interpret the text. One of the first things that must be considered is that the Bible in circulation today is not the original one.  It is, at best, copies of a copy of a copy etc.  Secondly, the actual accounts of Jesus’ life were not written until some thirty odd years after his death.  Anonymously written, there is no clear way to know if the authors knew Jesus firsthand or if their information was from a reliable source.  There is also the question of intent of the authors, who wrote Greco-Roman biographies that were not concerned with staunch perceptions of historical accuracy that is so highly valued today.  Finally, the authors wrote with an agenda in mind and it is due to that agenda that the nature of Jesus (i.e. Christology) became entangled with the Judaic notions of “son of Man” and “Messiah,” and the more common Greco-Roman concept “Son of God.”   Noted by scholar Paul E. Davies, “The other designations of Jesus as Messiah, Son of God, Son of Man are later additions…(the title of prophet generally remains).”[footnoteRef:2]   Clearly noting this information will allow for an unclouded analysis of the nature of Jesus in the Gospels.  [2:  Paul E. Davis, "Jesus and the Role of the Prophet." Journal of Biblical 
     Literature 64, no. 2 (Jun. 1945): 241. ] 

The Bible, containing the books as is known today, was first established at the Council of Nicene around 325 CE some three hundred years after the reported death of Jesus.   There were scores of supposed “Gospels,” “Letters,” and other documents in circulation that claimed to have scriptural authority that was not included in the text.  Those that were, however, were not the originals.  The original documents were written between 60-90 CE by anonymous authors who wrote them for their communities.  These originals were copied and circulated throughout the known world. According to scholar Bart D. Ehrman, the books that are in the Bible were copies of the originals.  These copies were tainted there was no strict standard of copying back in Antiquity.  Copies were penned by unskilled scribes who undertook some liberties while copying the text: they saw mistakes in the original and corrected them, they made mistakes of their own, attempted to change parts of the text in order to make the meaning clear, and/or omitted things they did not agree with.  Their copy then went on to another city, which created another copy and the scribe repeated this process.[footnoteRef:3]  What was left was far from the original in many ways. The first Bible, as a result, does not exist, and what does underwent human error and creative liberties thus the nature of Jesus is skewed.     [3:  Bart D. Ehrman, The New Testament: A Historical Introduction to the Early 
     Christian Writings. 5th ed. (Oxford, UK: Oxford University Press, 2012) 22-25. ] 

The originals that were written were done so anonymously some thirty odd years after the death of Jesus: the Gospels of Mark (60-65 CE), Matthew and Luke (70s CE), and John (90s CE).  The names within the title were added later on, as Ehrman noted, due to oral legend and supposition that the authors were, in fact, some of Jesus’ disciples.  Their identities, however, remain a mystery so there is no way of knowing if these are first hand accounts.  There is no evidence that anything discussing the life of Jesus was written prior to Mark’s Gospel. [footnoteRef:4]  With so many years separating the life of Jesus and the penning of the documents, there was a lot of opportunity for facts to change, accounts to become altered, exaggerated or forgotten.  The Gospels themselves merely need to be examined to notice this trend.  [4:  Paul’s letters were written in the 50s CE but they do not contain a historical account of Jesus’ life. ] 

	The genera of the texts are equally significant.  As ancient Greco-Roman biographies their purpose is to discuss the life of a famous person in, at least in modern perspective, a factual way.  Like modern biographies they do present the timeline of a famous person but they do not hold up to modern standards of historical accuracy.  Ehrman noted that people of antiquity were not concerned with writing down every single word that the individual of the biography was said to have spoken.  Rather, they took creative liberties, and attributed speeches, sayings and actions that seemed to fit with an individual’s character.  While scandalous to many who hold biographies to a high standard of accuracy, it fits the world of antiquity who were more concerned with the spirit of an individual.  This does not mean that nothing written is accurate, but should be considered when examining a text.  As he notes, 
Even though we as twenty-first century persons tend to think that something cannot be true unless it happened, ancient Christians, along with a lot of other ancient people, did not think this way.  For them, something could be true whether or not it happened.  What mattered more than historical fact was what we might call religious or moral truth…To be sure, many of them [stories] are accounts of things that really did happy…others were made up by Christians, possibly well meaning Christians, at some point prior to the writing of the Gospels.  But they all are meant to convey the truth, as the storyteller saw it, about Jesus.[footnoteRef:5] [5:  Ehrman, The New Testament, 75. ] 

 Ancient peoples were not attempting to present misleading information to the masses; their paradigm was different.  To them, religious and moral truth was far more valuable than supposed historical accuracy.  This does not, however, mean that there is no historical accuracy to be had; it just means that it is far more difficult to find. 
A perfect example of the aforementioned situation is apparent when juxtaposing the accounts of Jesus’ death in the Gospels of Mark and John.  According to the Gospel of Mark Jesus is executed the day after Passover, on a Friday.  According to the Gospel of John 18:28 Jesus is crucified on the morning of preparations for Passover.  If it follows the agenda of the author of the text it is fitting for it is only in the Gospel of John that Jesus is called the “Lamb of God.”[footnoteRef:6]  Perhaps John was attempting to portray Jesus as the paschal lamb.  Perhaps he did not have all the details at hand.  Whatever the reason this shows that, while detailed facts are far from precise, there is some factual information that is shared between the two documents, written some thirty years apart from one another. This complicates the discernment of the inherent nature of Jesus since documents were not held to a standard of factuality, and it also sheds light on a final problem- the intent of the authors.   [6:  John 1:29] 

	The intent of the authors of the Gospels is the most glaring problem when attempting a literal understanding of the nature of Jesus.  It has already been noted that the texts in circulation are not the originals that they were written far after the life of Jesus by individuals who, more than likely, did not know him personally.  They did, however, have a reason for writing about his life.  While scholars debate the reasoning, most noting that it is nothing more than a desire to proselytize about this new religion, Ehrman and others, note that the Gospels were written to give validity to the new faith of Christianity.  There was no separation of church and state in Ancient Rome.  All citizens were required to worship the state gods, including providing sacrifices, attending public prayers, etc.  The group that was exempt was the Israelites.  As followers of a very ancient religion, they were allowed to worship their God undisturbed, so long as they did not insult the gods of the state.  This exemption did not extend to the newfound faith of Christianity.  Moreover, this new faith was distrusted since their rituals and actions were exceptionally different than anything else in existence.  The early Christian church needed to establish itself in such a way that would excuse state cult worship.  Authors of the Gospels then influenced the nature of Jesus to connect them to the ancestral religion of Judaism, and surpass its ancestral authority.[footnoteRef:7]   [7:  Since Jesus was, a follower of Judaism, it was not difficult to do. ] 

	The terms “son of Man,” and “messiah,” both can be seen as an attempt to connect the newfound faith with the ancient roots of Judaism.  The moniker “son of Man” simply refers to an otherworldly judged that was sent by God at the end of the world, as noted with the Torah and other ancient Jewish texts.[footnoteRef:8]  “Messiah” is another Jewish title, given to the promised one by God that would be the fulfillment of the covenant between the God of Israel and his people. These two titles were given to Jesus because his followers thought him the fulfillment of the Jewish Scriptures.  They were also emphasized in order to connect the newfound religion of Christianity to Judaism.  By doing so it would allow for the Christians to have the same ancestral rights that the Israelites had in ancient Rome.   [8:  Ehrman, The New Testament, 518. ] 

	The highly disputed title “Son of God” is the most problematic within the Gospels.  While the previous two, messiah and son of Man, do not present Jesus’ nature as divine, this one does.  Or, at least, it appears to do so.  When people read the Bible literally, they certainly point to this as being the indisputable proof of Jesus’ divinity.  However, this is taken out of context, which is necessary if Jesus’ nature is to be interpreted as a great prophet.  Many do not realize that “son of god” was, in fact, a commonly used title in the Greco-Roman world, so many that Ehrman suggests there were a plethora of them in the Roman Empire during the first century.   Consider, for example, Appollonius of Tyana (c. 15-100 CE).  His story, as Ehrman presented it, is strikingly similar to Jesus’ life: 
Prior to his birth a heavenly figure appeared to [his mother], announcing that her son would not be a mere mortal but would be himself divine…his discussions [in his youth] …showed his superior knowledge of all things religious.  As an adult he left home to engage in an itinerant preaching ministry…He gathered around him a number of disciples who were amazed by his teaching and his flawless character.  They became convinced that he was no ordinary man but was the Son of God.  Their faith recived striking confirmation in the miraculous things that he did.  He could reportedly predict the future, heal the sick, cast out demons, and raise the dead…At the end of his life, his enemies trumped up charges against him, and he was placed on trial before Roman authorities for crimes against the state...Some claimed that he had ascended bodily into heaven.[footnoteRef:9] [9:  Ehrman, The New Testament, 32-34. ] 

 To many readers familiar with the Gospels this is exceptionally identical to the life of Jesus, which is precisely why context is so significant when examining the Bible.  The title “son of god,” was not merely a title but also an archetype having a life that was eerily similar to so many others with the designation.  It also does not mean the birth son of the divine, or someone that is divine.  Rather, according to Ehrman, it means simply that this was a person that could do great deeds, have superhuman abilities, someone that taught and had a seemingly close relationship with the divine.[footnoteRef:10]   A literal reading of the term is, therefore, highly problematic, as its meaning is taken entirely out of context and skews the nature of Jesus.   [10:  Ehrman, The New Testament, 518. ] 

	The Gospels are flawed books but proper context allows for a deeper understanding of controversial terms that caused discrepancies when different parties examined the nature of Jesus.   It is now apparent that these disputed monikers were taken out of context and misleadingly portrayed Jesus as divine.  With such terms clarified Nursi’s explanation and definition of prophet-hood can be presented in order to compare it to the Jesus that is portrayed in the Gospels of Matthew and Luke. 
Defining Prophet-hood 
	The essence of mankind has always been in question, and the history of that question is entangled with how humanity has understood the Eternal.    Whether mankind has been argued to be essentially good, evil, or undetermined, there is one thing that is certain: humanity was inherently flawed.  The question as to why mankind was flawed has been one of the few that has baffled man and they have not stopped in their search for any semblance of an answer.  The heavens, elusive in their explanations, left people wanting.  Over time answers came for the Divine would not leave mankind without guidance, as Nursi noted, “Divine power does not leave the ant without a leader, or bees without a queen; it surely would not leave mankind without a prophet or code of laws.  In any case, the order of the world demands this.”[footnoteRef:11]  The Pre-Eternal would not leave mankind alone, he would communicate through a prophet.  Since, according to Nursi, “God and humanity relate to each other” He was well aware of their nature and the ultimate desire for an answer.  To Nursi, the Divine saw this guidance not only as a necessity, but also their responsibility for, “Given that all things are interconnected, it reiterates that whatever it is that brings existence to the seed of a flower must be responsible for the flower itself.”[footnoteRef:12] Mankind was God’s creation, made in a relatable image and he would guide them through prophets.   [11:   Bediuzzaman Said Nursi, The Gleams (Somerset New Jeresy: Tugrah Books, 2009), 734. ]  [12:  Bediuzzaman Said Nursi, The Words, (Somerset: The Light Inc., 2005), xxii. ] 

Prophets were special, seemingly perfect human beings who heralded the Divine’s core, everlasting message and reminded man of the Eternal’s infinite existence. They would be recognizable by fitting within the prophet archetype that Nursi provides within the Risale-I Nur.  Jesus, like the Prophet Mohammed (PBUH), exemplifies much of this when one examines the Gospels of Matthew and Luke through the Risale-I Nur. 
	A prophet was no ordinary individual; they possessed unique qualities that separated them from others, specifically excellent moral character and a deep connection with the Divine.  Nuris explains that, “Since he [God] will speak to mankind, he will speak to those who are most perfect, most worthy of address, highest in morality and of the highest disposition and morality, will guide humanity.”[footnoteRef:13]  As prophets were heralds of the heavens, they were not individuals of questionable character but ones that seemed perfect in all things that mattered to the heavens: morality and faith.  As a result, they exemplified mankind’s inherent good nature, showing humanity that, while flawed, they were fundamentally good.  Nursi explained that,  [13:  Bediuzzaman Said Nursi, “The Risale Reader” ed. Faris Kaya et. al. Digital File, 2.] 

Prophet-hood in mankind is the summary and foundation of man’s good and perfections…since in this world a shining beauty, an extensive and exalted good, an evident truth and a superior perfection are apparent, self-evidently truth and reality lie in prophet-hood and in the hands of prophets.  While evil, misguidance, and loss are with those who oppose them.[footnoteRef:14] [14:  Bediuzzaman Said Nursi, “The Risale Reader” ed. Faris Kaya et. al. Digital File,  1. ] 


Prophets, according to Nursi, were not merely perfect in their morality and faith, but truly exemplified all that was good in the world.  As a result their message of the Divine was an extension of such good.  Opposition to such messages, and to the prophets, exemplified the evil of the world that rejected the Eternal.  Prophets, in their perfect goodness and faith were there to guide mankind in the way of goodness. 
Prophets, exemplifying such perfection and possessing such a close nature with the heavens, ran the risk of being considered divine.  Many, of course, thought that prophets with their abilities could not be human, however Nursi insisted in their humanity, for how could mankind be guided by a being that was not relatable. While many could relate to the Eternal, they could not imitate Him for the Eternal was perfect and mankind was inherently flawed.  Nursi noted that this was why prophetism was essential, as he stated,
Even more, God has made it easy for us to make our will conform to the Divine Will by sending Prophets and Messengers, none of whom were divine or semi-divine, to show us how to live in a way that will earn his good pleasure.  And since all of them were fully human, we can aspire toward an even more perfect imitation of them and understanding all of their teachings.[footnoteRef:15] [15:  Nursi, The Words, xxv. ] 

	
Mankind, then, could look to the examples that their prophets provided through their obedience of the Divine’s will and imitate them.  Prophets, while messengers of the Divine, were mortals like the rest of humanity for mankind would imitate fellow men.
	Noting their morality, prophets were sometimes considered flawed when there were many of them with messages that appeared to be contradictory.  Nursi explained that there were, of course, many prophets, some at the same time period with differing messages for a reason.  As he explains, 
At the time of the early Prophets, people were physically and intellectually distant from each other.  Their characters were somewhat coarse and violent, and their minds were primitive.  The laws for that time were different and appropriate to their conditions.  There were even different Prophets and laws in the same continent during the same age...Similarly, Divine Wisdom requires that Divine ordinances of secondary importance should differ according to those who follow them.  This results in different schools, all of which are right.[footnoteRef:16]  [16:  Nursi, The Words, 502. ] 

The Divine, knowing that mankind was scattered and in desperate need of guidance, sent multiple prophets at once.  The result was not a plethora of messages that negated the others, but different schools of thought that provided the same essential message.  This was due to the fact that these prophets spoke the same fundamental Truth while they provided different secondary instruction, which were flexible depending upon the need of the people.  To the Eternal there were laws that were fixed and those that were fluid, and Prophets knew the difference as Nursi explained, “The Prophets all followed in the principles of faith and the fundamental rules, for these are constant and fixed; unlike secondary matters, the nature of which is to change in the course of time.”[footnoteRef:17]  A prophet in one kingdom provided the same fundamental message that never changed while giving secondary laws that perfectly suited a particular way of life.  This resulted in the same central message across the world with only minor differences in matters that were deemed irrelevant.  This is particularly important when examining Jesus within the Gospels as a main portion of his prophetic mission was providing new interpretations of inconsequential matters in order to make the central message of the Eternal clear.  This was one of the central aspects of any prophet: presenting God’s message to all.   [17:  Nursi, “The Risale Reader”, 1. ] 

	Prophets, as guides, revealed to mankind not only the Divine’s fundamental message, but also the self-evident truth of the Divine’s existence.  Humanity has never ceased in their desire for knowing the reason of their creation and this, at times, led them away from the Divine even to the point of claiming that the Divine did not exist, or if they did, they were unknowable or unreachable.  Prophetism then, was essential to both man and God as they reminded humanity that the Pre-Eternal was ever present.  Nursi, in The Flashes explained that, “The Eternal Life showed itself through the sending of prophets and revealing of Scriptures, for if there were no Books or prophets, that Pre-Eternal Life would not be known.”[footnoteRef:18]  Prophetic heraldry was evidence of the Pre-Eternal.  Without prophets, mankind would not have known Him.  Nursi goes on further to state,  [18:  Bediuzzaman Said Nursi, The Flashes, (Istanbul: Sozler Nesriyat A.S. 1995), 434.] 

Just as the universe points to its Maker…so it requires and demands an elevated herald, a truthful discoverer, an exacting master, a faithful teacher, who will know the Divine purposes in its creation and make them known, and will teach the instances of dominical wisdom in its changes and announce the result of its dutiful motions, and proclaim its value and perfections of the goings within it.[footnoteRef:19] [19:  Nursi, “Risale Reader,” 9. ] 

Thus the prophet’s purpose was to provide guidance for mankind by confirming the Eternal’s existence and revealing His message to the people.  The prophet would not merely be a guide, but through his perfections who would be a master at his duty, a teacher.  The prophet would be a discoverer in the Divine and keep watch in order to keep humanity aware of the Divine’s will at all times.  This was the duty, the essentiality, the necessity of the prophets.  The Prophet Mohammed (PBUH) exemplified these qualities and, when reading the Gospels of Matthew and Luke through the presented knowledge of the Risale-I Nur, so did Jesus.  
	A teacher, a guide, a perfect human; these are all aspects of a prophet presented by Nursi.  However, many individuals can possess a few of these qualities and their having them do not distinguish them as a prophet.  There is a prophetic archetype that Nursi presented within the Risale-I Nur which further identified one as a prophet.  By utilizing the example of the Prophet Mohammed (PBUH), Nursi was able to describe the archetype in several instances.  First, within his work, The Words, he described that prophets required a revelation through an angel without any attempt at meditation.  A prophet would leave mankind with a sacred revelation [i.e. written text], and would join the Eternal in heaven bodily through ascension.[footnoteRef:20]  This, of course, was Nursi’s description of the Prophet Mohammed (PBUH), but, when taken as a basis for a prophetic archetype, describes Jesus as presented in the Gospels of Matthew and Luke.   Other attributes that describe the prophetic archetype, as described by Nursi, are: compassion, foresight, a sense of duty for its own sake, humility, absolution for sinners, a sense of social justice and call for change, and an everlasting need to gain and seek God’s pleasure.[footnoteRef:21]  These are key aspects of the prophetic archetype that, along with the aforementioned heraldry of the Eternal, and perfect essence of an individual, are the signs of a prophet and prophet-hood.  Examining an individual within the context of Nursi’s archetype allows for the identification of a true prophet.  The interpretation of the Gospels of Matthew and Luke with these portions, and others, of the Risale-I Nur identify Jesus as perfectly fitting Nursi’s prophetic archetype.  [20:  Nursi, The Words, 151. ]  [21:  Nursi, The Flashes, 36, 38, 132, 204. ] 


The Gospel of Matthew: Jesus, A Prophet Like Moses
	The archetypal prophet, according to Nursi would be one that taught, exemplified a perfect character, had staunch faith, possessed a deep connection with the Eternal, and was the source of His revelation.  Jesus, within the Gospel of Matthew, fits Nursi’s description of prophet-hood.  According to theologian Bart Ehrman, the Gospel of Matthew paints Jesus as the “New Moses;” fitting the prophetic archetype and superseding one of its greatest predecessors.[footnoteRef:22]   This analysis assists in the reading of the Gospel of Matthew with Nursi’s definition of prophet-hood.  With his attributes of a prophet such as the exemplary teacher, the deliverer of God’s revelation, and understanding the fundamental aspects of God’s will, it can be shown that Jesus, within Matthew, exemplifies these aspects of the Nursi’s prophet.  A later reading of the Gospel of Luke completes the image of Jesus fitting with Nursi’s identification of a prophet.  [22:  Ehrman, The New Testament, 118-119. ] 

	The Gospel of Matthew is known for Jesus’ most inspirational[footnoteRef:23] lesson entitled “The Sermon on the Mount.”  The reason for its fame is the due to the way it challenged the status quo of the time while maintaining the fundamental Truth that was revealed through the prophet Moses et al.  As previously noted by Nursi, prophets teach two principles, the first, the fundamental rules and aspects of the faith, are static and eternal.  The second, those that help dictate a peaceful society, were fluid and could change overtime.[footnoteRef:24]   This was further expanded upon by Nursi within The Words, noted that this was done to relate the core message of faith, the absolute Truth of the eternal, while allowing for these truths to exist within societies that were culturally different from one another.[footnoteRef:25]  It was also done with the passage of time, for mankind was not fixed as a unit, and overtime evolved into different ways of life.   Jesus, with his “Sermon on the Mount,” took the Torah and the entire corpus of the Jewish Law and both analyzed, and simplified it to its most significant aspect commonly called “The Golden Rule.”  In doing this Jesus exemplified Nursi’s prophet.   [23:  And, at the time, controversial.]  [24:  Nursi , “Risale Reader” 1. ]  [25:  Nursi, The Words, 502.] 

	The first portion of the “Sermon on the Mount” to analyze with Nursi in mind is entitled “The Beatitudes.”  This part of the lesson exemplifies the prophetic attributes of compassion and social justice while calling into the out-datedness of the secondary principles that were no longer relevant to society.  As it states within Matthew, 
And he [Jesus] opened his mouth and taught them, saying: Blessed are the poor in spirit, for theirs is the kingdom of heaven.  Blessed are those who mourn, for they shall be comforted.  Blessed are the meek, for they shall inherit the earth.  Blessed are those who hunger and thirst for righteousness, for they shall be satisfied.  Blessed are the merciful, for they shall obtain mercy.  Blessed are the pure in heart, for they shall see God.  Blessed are the peacemakers, for they shall be called sons of God.  Blessed are those who are persecuted for righteousness’ sake, for theirs is the kingdom of heaven.  Blessed are you when men revile you and persecute you and utter all kinds of evil against you falsely on my account.  Rejoice and be glad, for your reward is great in heaven, for so men persecute the prophets who were before you.[footnoteRef:26] [26:  Matthew 5:3-11] 

This first section of the famous lesson is very significant for it exemplifies Jesus’ compassion and his call for the masses to show compassion and mercy to society’s outcasts.  He also upended common held secondary matters of society by claiming that the lowliest among them were more righteous than those of sacred authority.  In doing so he pointed out the some of the most significant revelations from the Eternal, for it is not someone who flaunts or feigns goodness, neither wealth nor power is desired in heaven.  It also has Jesus placing himself within the context of a prophet.  Like the Prophet Mohammed (PBUH), “announced his prophet-hood with such boldness”[footnoteRef:27] so too did Jesus.  With such authority it caused a stir among those who were most content with the status quo: the Pharisees.   They, like those in power during the time of the Prophet Mohammed (PBUH), were opposed and hostile to him.[footnoteRef:28]  However, they also noticed his prophet-hood.  As noted within the Gospel of Matthew, “When the chief priests and the Pharisees heard his parables, they perceived that he was speaking about them. But when they tried to arrest him, they feared the multitudes, because they held him to be a prophet.”[footnoteRef:29]  A prophet was one that would be known for they exemplified the good in the world, as found in one of Nursi’s previous quotes.[footnoteRef:30]  Evil would be recognized for rejecting the message of the prophet, which is exemplified in this Gospel when those in power, the Pharisees, had Jesus, arrested and supposedly executed by the state.  [27:  Nursi, “Risale Reader,” 4. ]  [28:  Ibid, 4. ]  [29:  Matthew 21: 45-46]  [30:  Nursi, “Risale Reader,” 1.] 

	Those who were in power, i.e. the Pharisees, were not pleased with any attempt to change secondary matters, for it was those things that gave them power.  There were many claims that Jesus was attempting to simply change the fundamental Law that the Eternal had previously revealed.  Jesus, fitting with the prophetic archetype stated,  “Think not that I have come to abolish the Law and the prophets; I have come not to abolish them but to fulfill them.”[footnoteRef:31]  His mission then, as a prophet, was not to create a new religion or be declared divine.  Fitting with Nursi’s essentialness of a prophet, Jesus came to fulfill the Eternal’s revelation and reiterate the fixed fundamental Truth.  In doing so he could guide humanity to follow the Divine’s will and take out the unnecessary distractions that come with secondary matters.    As Ehrman noted, “God wants more than this kind of strict obedience to the letter of the Law.”[footnoteRef:32]  Mankind can fulfill the fundamental principles, the most important Truths, with the proper guidance and example of a prophet.   [31:  Matthew 5:17]  [32:  Erhman, The New Testament, 126.] 

	While the “Beatitudes” dealt with the secondary matters and questioned the status quo, the “Golden Rule” clarified the Eternal’s revelation.  Jesus explained the “Golden Rule” in two parts of the Gospel of Matthew.  The first came shortly after his explanation of the “Beatitudes” where he explains, aside from the love of the One Eternal God that, “So whatever you wish that men would do to you, do so to them’ for this is the law and the prophets.”[footnoteRef:33]  As Jesus noted, the most fixed principle was to do unto others as you would have done unto yourself, explaining that this was the totality of the law and the messages of prophets that have come before him.[footnoteRef:34]   [33:  Matthew7:12]  [34:  Previous examples of prophetic messages that reiterated this Truth can be found within Deut 6:4-5 “Hear, O Israel: The Lord our God is one Lord; and you shall love the Lord your God with all your heart, with all your soul, and with all your might.” And within Lev 19:18 You shall not take vengeance or bear any grudge against the sons of your own people, but you shall love your neighbor as yourself.”] 

	The second instance in which Jesus explains this “Golden Rule” to people is found in chapter twenty-two.  During a question session he was having with the Pharisees and Sadducees Jesus simplified the Torah by answering a simple question presented to him, 
And one of them, a lawyer, asked him a question to test him. ‘ Teacher, which is the great commandment in the law?’ And he said to him, ‘You shall love the Lord your God with all your heart, and with all your soul, and with all your mind.  This is the great and first commandment.  And a second is like it, You shall love your neighbor as yourself.  On these two commandments depend all the law and the prophets.’[footnoteRef:35] [35:  Matthew 22:34-40] 

Again Jesus, following the nature of the prophet, taught the fundamental Truth given by the Pre-Eternal: the acknowledgement and love of the One God and the loving of one’s neighbor.  The totality of the Law, which was riddled with more secondary matters than the fixed Truth that was revealed, was revealed again to mankind.  Like a master teacher Jesus explained it very clearly so mankind would know the Truth and follow the example that Jesus had provided.  
	The Gospel of Matthew then, when read with Nursi’s definition of a prophet and prophet-hood, showed Jesus in possession of many of the attributes of a prophet.  Jesus separated the static fundamentals of God’s Truth from the flexible secondary matters in order to clarify the essence of the Divine’s revelation; in doing so he brought the people’s attention to the most important principles of the Divine’s will.   Having been an extraordinary teacher, an exemplary moral character, and having had a deep connection with the Divine, Jesus within this Gospel, conforms to Nursi’s definition of prophet-hood.  
 The Gospel of Luke and Acts of the Apostles: The Archetypal Prophet
	Jesus, within the Gospel of Matthew, possessed many of the attributes that Nursi defined within the Risale-I Nur.  Yet, the Gospel did not portray the prophetic archetype that was identified earlier within Nursi’s work.  The Gospel of Luke, however, portrays Jesus within Nursi’s prophetic archetype.  It is within this Gospel that Jesus’ birth was revealed by an angel, and was recognized as a prophet shortly after his birth; his goodness was that apparent to others close with the Divine.   He followed the example of prophets before him by giving absolution of sins.  Like the Prophet Mohammed (PBUH) he boldly claimed his prophet-hood and, in his constant desire to please the Eternal, accepted what he thought to be divine law when he suffered through his “Passion.”[footnoteRef:36]  Finally, fitting within Nursi’s archetype, he ascends into the heavens to be with the Divine for eternity.  [36:  The word “Passion” refers to the torture and crucifixion of Jesus described the Gospels. ] 

	The Nursi archetype, as previously mentioned, consists of an angelic connection with the prophet.  While Jesus was not known to have conversed with angels,[footnoteRef:37] his birth came through angelic revelation.  The Gospel of Luke noted that the angel Gabriel[footnoteRef:38] came to the home of a woman named Mary, who was to wed a man named Joseph.  He spoke, “‘ Do not be afraid, Mary for you have found favor with God.  And behold, you will conceive in your womb and bear a son and you shall call his name Jesus.”[footnoteRef:39]  Fitting within Nursi’s prophetic archetype there was an angelic revelation of the prophet.  While it was not a written scripture,[footnoteRef:40] it was a visitation noting the importance of the child that was to be born and the connection that they would have with the Eternal.   [37:  Though he was noted to have spoken with deceased prophets. ]  [38:  Jibreel ]  [39:  Luke 1: 30-31]  [40:  Similar to the Prophet Mohammed’s (PBUH) revelation of the Qur’an.  ] 

	Another attribute of the prophetic archetype was others recognizing the perfect and good character that a prophet possessed for, according to Nursi, it would be apparent that one was a prophet due to their excellent character.  Within the Gospel of Luke it is noted that, even as an infant, Jesus’ goodness was noticeable to those that had a close connection with the Eternal.  Two prophets within the Temple of Jerusalem, Anna and Simeon noted the importance that Jesus would have upon the world and, after having seen him, gave thanks and praise to God.[footnoteRef:41]  Even as an infant his destiny as a prophet was obvious. [41:  Luke 2:25-38 provides the full story. ] 

	Angelic revelations and apparent goodness are not enough to fit within the prophetic archetype; there are other ingredients that play a role in the prophetic archetype.  The next is the bold self-recognition of prophet-hood.  As previously noted, the Prophet Mohammed (PBUH) boldly claimed his prophet-hood, regardless of the opposition by the authorities.  Likewise, Jesus asserted his prophet-hood while teaching the fundamental Truth to the people.  As with all Jewish men, Jesus was in the synagogue reading the Law.  When he had finished, however, he went on to clarify and explain the fixed Truth within the Law.  When questioned as to where he got such authority Jesus explained, “Truly, I say to you, no prophet is acceptable in his own country.”[footnoteRef:42]  Jesus not only plainly states his prophet-hood but openly recognized that a prophet was never, nor would they ever, be accepted within their own country.  This becomes even more apparent with the life of the Prophet Mohammed (PBUH) as he was not accepted by the ruling Quarish of Mekkah and went into exile before returning triumphantly many years later.  [42:  Luke 4:24] 

	Fitting within another aspect of the prophetic archetype was the absolution of one’s sins by the prophet.  Jesus’ most notorious absolution is that given to the supposed prostitute, Mary Magdalene, who faithfully followed Jesus to his death.  The Gospel of Luke described the incident stating,
And behold, a woman of the city, who was a sinner, when she learned that he [Jesus] was at table in the Pharisee’s house brought an alabaster flask of ointment, and standing behind him at his feet, weeping, she began to wet his feet with her tears, and wiped them with the hair of her head, and kissed his feet, and anointed them with the ointment.  Now when the Pharisee who had invited him saw it, he said to himself, ‘If this man were a prophet, he would have known who and what sort of woman this is who is touching him, for she is a sinner…’ [Jesus] turning toward the woman he said to Simon [ the Pharisee] ‘Do you see this woman: I have entered your house, you gave me no water for my feet, but she has wet my feet with her tears and wiped them with her hair.  You gave me no kiss, but from the time I came in she has not ceased to kiss my feet.  You did not anoint my head with oil, but she has anointed my feet with ointment.  Therefore I tell you, her sins, which are many, are forgiven for she loved much’ but he who is forgiven little, loves little.’ And he said to her, ‘Your sins are forgiven.’[footnoteRef:43] [43:  Luke 7:37-48] 

In this incident Jesus not only provided absolution for the woman, as is part of the prophetic archetype and definition of prophet-hood, but he also provided the Truth of the matter; that she loved much and recognized Jesus’ prophet-hood through his goodness.  The Pharisee, the one that should know the Truth as a righteous scholar, did not recognize who Jesus was because he was concerned not with the fixed Truth but secondary matters.  The Gospel of Luke presents many other instances of Jesus’ absolution of sinners, another of which can be found in the story of the paralyzed man who showed exemplary faith, and it was through such faith he was given absolution.  The Gospel states that Jesus said, “Man, your sins are forgiven you.”[footnoteRef:44]  When the Pharisees argued against such absolution the paralyzed man was told to stand up and walk away by Jesus, and in doing so further proved his prophet-hood.   [44:  Luke 5:20 ] 

	The final aspects of prophet-hood, fitting with the prophetic archetype are that of seeking to please the Eternal and ascension into the heavens.  The first can be found through the Jesus’ acceptance of his oncoming “Passion” [i.e. his torture and crucifixion].  It is only found within the Gospel of Luke Jesus begging to be spared, and his acceptance of his fate.  As it says within the Gospel,  “’Father, if thou art willing, remove this cup from me; nevertheless not my will, but thine, be done.’ In his anguish he prayed more earnestly, and his sweat became like great drops of blood falling down on the ground.”[footnoteRef:45]  Nursi noted that one of the attributes of prophet-hood was a desire to continually please the Eternal and Jesus did so, even if it caused him such fear as to sweat blood.  Moreover, Nursi describes that it is not just a desire to please the Eternal, as it is to submit and be compelled to divine laws.[footnoteRef:46]  In accepting this tortuous fate, Jesus, ever wanting to please the Eternal, submitted to His will and further proved him fitting Nursi’s definition of prophet-hood.  [45:  Luke 22:42-44]  [46:  Nursi, “Risale Reader,” 21.] 

	Finally, Jesus fit within the prophetic archetype through his ascension into heaven.  While it is not written within the Gospel of Luke, it is written in Luke’s second volume, The Acts of the Apostles. Acts being a continuance of Luke’s Gospel, written by the same author, goes to explain the ascension of Jesus.  As noted within the beginning of the text, “When he [Jesus] had [spoke], as they were watching, he was lifted up, and a cloud took him out of their sight.”[footnoteRef:47]  Jesus, like the Prophet Mohammed (PBUH), fit within Nursi’s prophetic archetype by ascending into the heavens.   [47:  Acts 1:9] 

	Like the Gospel of Matthew, the Gospel of Luke highlights the prophetic attributes that Jesus possessed.  More importantly, however, it exemplifies Nursi’s previously described prophetic archetype: Jesus’ birth connected with angelic revelation, his absolution of sins, and his ascension into heaven.  Alongside all of that he, as in the Gospel of Matthew, explained the fundamental fixed Truth of the Eternal and boldly stated his prophet-hood.  By reading the text with the Risale-I Nur as a guide, it is easy to note Jesus as a prophet with all the attributes and characteristics of Nursi’s definition of prophet-hood.  
Conclusion 
	The inherent nature of Jesus has been a hotly debated topic by the Abrahamic religions for centuries.  Due to literal interpretation of Christian Scriptures, his nature has been taken to be fully divine, the true, “Son of God.”  A sound comprehension of theological and historical context allows for a better understanding of semantics and advises against a literal translation of misleading monikers.  With such a foundation there is the ability to truly analyze the inherent nature of the Jesus that is presented in the Gospels of Matthew and Luke: the two Gospels where Jesus boldly states his prophet-hood.  Context allows for the supposition of divinity to be replaced by a fresh reading of the text.
[bookmark: _GoBack]	The Risale- I Nur outlines the prophetic archetype and definition of attributes, necessity and characteristics of prophet-hood.  By utilizing what Nursi provides, the inherent nature of Jesus, as presented within the Gospels of Matthew and Luke, can be analyzed.  It becomes very clear that Jesus first perfectly within Nursi’s description of prophet-hood through his ability to describe the fundamental Truths of the Eternal, his compassion, sense of social justice, absolution and submitting to the Will of Divine.  Jesus also fits into what has been described as Nursi’s prophetic archetype: one having a divine revelation by an angel, leaving a message for future generations and ascending into the heavens.  Between these two descriptions of prophet-hood Jesus’ prophetic nature is clear, as is his essence.  Since Jesus is proven to be a prophet, according to the Risale-I Nur, then he cannot be divine.  Prophets, in order to be imitable guides for humanity, are mortals.  They do not possess any shred of divinity; to do so would go against the essentialness of the prophet as Nursi has described.  
	By utilizing the Risale-I Nur the discrepancies concerning the nature of Jesus can now lessen, as there is more evidence within ancient texts, which describe Jesus’ nature more fully.  A further understanding of context allows a clarification of ambiguous titles such as “Son of Man,” “Son of God,” and “messiah” which has caused many to debate the true essence of Jesus.  Further investigation of the text in light of other theologians will, certainly, shed further light on the nature of Jesus and provide further clarifications to his humanity, his prophet-hood, and the essential, fundamental Truth that he brought to the world long ago. 
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