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                                                                                                Truth never fails and ends.
INTRODUCTION

     Bediüzzaman Said Nursi explains and describes the Universe and all of the creatures  according to the Qur'anic truths due to tha fact that the Qur'an is definitely revealed to provide answers to all the questions that have preoccupied human's mind. In fact, everything in the Universe is connected with human being and the fact that the human sciences are directly related to human being makes it difficult to investigate this Universe merely according to the  philosophic explanations since humans will pass away from this world one day. And so what about the hereafter? Qur'an explains this reality according to fixed rules while answering man's questions and offering solutions for this problem.
     In the Risale-i Nur, Bediuzzaman Said Nursi's approach to this most important problem is to illustrate the death reality according to the Qur'an's principles since the Qur’an explains both the world and the hereafter according to the Creator’s wills. Without Qur’anic verses, it is indeed difficult for man to have penetrating, accurate knowledge of himself, this world and the hereafter. It regards beings, he expresses, in the Twelfth Word from the Risale-i Nur Collection, that each of which is a meaningful letter, as bearing the meaning of another, that is, it looks at them on account of their Maker. It says, “How beautifully they have been made! How exquisitely they point to their Maker’s beauty!”, thus showing the universe’s true beauty. But the philosophy they call natural philosophy or science has plunged into the decorations of the letters of beings and into their relationships, and has become bewildered; it has confused the way of reality. While the letters of this mighty book should be looked at as bearing the meaning of another, that is, on account of God, the secular philosephers have not done this; they have looked at beings as signifying themselves. That is, they have looked at beings on account of beings, and have discussed them in that way. Instead of saying, “How beautifully they have been made,” they say “How beautiful they are,” and have made them ugly. In doing this they have insulted the universe, and made it complain about them. Indeed, philosophy without religion is a sophistry divorced from reality and an insult to the universe.

     In this study, it will be compared the truths concerning the Universe and the Hereafter according to Bediüzzaman’s views and secular philosophers’ ones.                                                                                       
1.WHAT IS TRUTH?

     Truth is considered to be such kind of thing that is endless and lasting forever. We can give the sample of Abraham Case in order to comprehend the chrasteristics of the truth in a way. As is known, Abraham was able to reach the truth at last after he had searched for Him by means of seen objects. In this context, the Qur'an narrates the following story in order to inform us how Abraham became a truth finder:

     “…And when Abraham said to his father Azar, 'Takest thou idols for gods? I see thee, and thy people, in manifest error.' So We were showing Abraham the kingdom of the heavens and earth, that he might be of those having sure faith. When night outspread over him he saw a star and said, 'This is my Lord.' But when it set he said, 'I love not the setters.' When he saw the moon rising, he said, 'This is my Lord.' But when it set he said, 'If my Lord does not guide me I shall surely be of the people gone astray.' When he saw the sun rising, he said, 'This is my Lord; this is greater!' But when it set he said, 'O my people, surely I am quit of that you associate. I have turned my face to Him who originated the heavens and the earth, a man of pure faith; I am not of the idolaters.' His people disputed with him. He said, 'Do you dispute with me concerning God, and He has guided me? I fear not what you associate with Him, except my Lord will aught. My Lord embraces all things in His knowledge; will you not remember? How should I fear what you have associated, seeing you fear not that you have associated with God that whereon He has not sent down on you any authority?' Which of the two parties has better title to security, if you have any knowledge? Those who believe, and have not confounded their belief with evildoing -- to them belongs the true security; they are rightly guided (Katz,  2013)
      When we travel towards the inner world of a human being, we observe that the heart of human being can be satisfied with nothing except for the Divine Love; that’s, “the Love of Allah (God)”. As mentioned above, Abraham’s heart was not satisfied with anything but the real Lord; that’s Allah. For him, the truth is Allah (God) himself. Other things are only vehicles in order to reach the only truth, that's Allah. Abraham never accepted those that set as truths and said, "I never love those that set (La uhubbil afilin) and then he flew towards truth and said, "I escape towards Allah (Fefirru ilallah). That's the truth itself. 

      As the narration introduced in the Qur’an, whatever and whoever we love apart from the Lord of the Universe, they pass away from this world and so do we and what else? Without doubt, it is him that is immortal, endless, imperishable and exists forever. But if we love those on behalf of the real Lord of all existence, then, all of them take us the truth. If those that never take us towards Him, then they are not true existences. That's to say, whatever and whoever take us towards Him can be considered to be the truth themselves since they are reflections of the Names of Allah.

     As a result, there is only one truth in the universe: immortal, imperishable, existing forever, omnipotent Creator: that's Allah.

2. THE DIFFERENCES BETWEEN BEDIUZZAMAN'S THOUGHTS AND THE PHILOSEPHERS' ONES ON TRUTH

      Bediuzzaman considers everything apart from Allah to be strongest link in the chain binding humans to life and the ladder that will take them to their Creator. Mevlana, who burned with love of God and of man, wants humans to be useful and of service to those around them(Çıkar, 2013). In this context, Bediuzzaman considers the truth to be a kind of vehicle which takes human beings to an imperishable happiness since he believes that the only way to be saved from temporal and unpermanent life and from extinction, and eternal imprisonment, and be directed towards eternal happiness is only possible by means of belief, affection and obedience to Allah.  That’s to say, he says that when he passes away from this seen world, he will reach the truth itself. He says that whoever believes in Allah has everything and if human beings love Allah first of all and they replace His love into their hearts, then they are considered to be the Kings of Hearts who think of others on every subject, from the greatest matters to minor details as the reflections of THE NAMES OF ALLAH. By means of this belief, they  repair their hear ts, soften their pains, melt away their sorrows. Bediuzzaman believes that humans should replace Allah’s love in their hearts in order to obtain true and endless happiness. Otherwise, that’s, loving temporal things or humans gives no eternal happiness to human being. Bediuzzaman says that a human being may love another by means of compassion. Falling in love with somebody may give harm to the real love of inner heart. 

     Bediuzzaman points out that the human being's heart is satisfied with especially two important nıames of Allah called Merciful and Compassionate and says as follows (Nursi, 2001):

     "My brother, I see the Names of Merciful and Compassionate to be a light so vast that they embrace the whole universe and satisfy all the eternal needs of spirits, and so luminous and powerful that they secure a person against all his innumerable enemies. The most important means I have found for attaining to these Names, which are two vast lights, are poverty and thanks, impotence and compassion. That is, worship and realizing one’s neediness."

     According to the interpretation mentioned by Bediuzzaman Said Nursi above, one of the most important factors is to think and implement the necessities of human beings by means of the names of Merciful and Compassionate belonging to Allah. We can see these most important facts around us everywhere. Nobody can deny these important facts. We can reach the truth itself by means of these two names belonging to Allah. These necessities are given to human beings without any price. None of the humans give us anything without demanding anything, but weather, water, the world itself, the universe itself, all of them are given to human beings without charging anything. This means that there is somebody and he thinks us and gives all of these necessities to us so that we may thank and worship him. That is the truth itself. 
    Since Bediuzzaman studied philosophy and modern sciences in details during the process of the First Said Period, he knows well the differences between the sacred wisdom of the All-Wise Qur'an and the wisdom of philosophy and science. Bediuzzaman Said Nursi introduced some tales, anecdots, narrations, stories etc, in order to explain the true facts understandably. In this contex, he gives an excelent example so as to indicate the  differences between the Qur'anic view and philosophic one on truth as follow(Nursi, 2001):   

      "Look through the telescope of the following story which is in the form of a comparison, and see the differences between Qur'anic wisdom and that of philosophy and science: 

     One time, a renowned Ruler who was both religious and a fine craftsman wanted to write the All-Wise Qur'an in a script worthy of the sacredness in its meaning and the miraculousness in its words, so that its marvel-displaying stature would be arrayed in wondrous apparel. And so the artist King wrote the Qur'an in a truly wonderful fashion. He used all his precious jewels in its writing. In order to point to the great variety of its truths, he wrote some of its embodied letters in diamonds and emeralds, and some in rubies and agate, and other sorts in brilliants and coral, while others he inscribed with silver and gold. And he adorned and decorated it in such a way that everyone, those who knew how to read and those who did not, were full of admiration and astonishment when they beheld it. Especially in the view of the people of truth, since the outer beauty was an indication to the brilliant beauty and striking adornment in its meaning, it became a most precious antique. 

     Then the Ruler showed the artistically wrought and bejewelled Qur'an to a European philosopher and to a Muslim scholar. In order to test them and for reward, he commanded them: "Each of you write a work about the wisdom of this!" First the philosopher, then the scholar composed a book about it. However, the philosopher's book discussed only the decorations of the letters and their relationships and conditions, and the properties of the jewels, and described them. He did not touch on their meaning at all, for the European had no knowledge of the Arabic script. He did not even know that the embellished Qur'an was a book and a writing expressing a meaning. He rather looked on it as an ornamented antique. He did not know any Arabic, but he was a very good engineer, and he described things very well, and he was a skilful chemist, and an ingenious jeweller. And so this man wrote his work according to those crafts. 

     As for the Muslim scholar, when he looked at the Qur'an, he understood that it was the Perspicuous Book, the All-Wise Qur'an. And so this truth-loving person neither attached importance to the external adornments, nor busied himself with the ornamented letters. Rather, he became preoccupied with something that was a million times higher, more elevated, more subtle, more noble, more beneficial, and more comprehensive than the matters with which the other man had busied himself. For discussing the sacred truths and lights of the mysteries beneath the veil of the decorations, he wrote a truly fine commentary. Then the two of them took their works and presented them to the Illustrious Ruler. The Ruler first took the philosopher's work. He looked at it and saw that that self-centred and nature-worshipping man had worked very hard, but he had written nothing of true wisdom. He had understood nothing of its meaning. Indeed, he had confused it and been disrespectful towards it, and ill-mannered even. For supposing that source of truths, the Qur'an, to be meaningless decoration, he had insulted it as being without value in regard to its meaning. And so the Wise Ruler hit him over the head with his work and expelled him from his presence. 

     Then he looked at the work of the other, the truth-loving, scrupulous scholar, and saw that it was an extremely fine and beneficial commentary, a most wise composition full of guidance. "Congratulations! May God bless you!", he said. Thus, wisdom is this and they call those who possess it knowledgeable and wise. As for the other man, he was a craftsman who had exceeded his mark. Then in reward for the scholar's work, he commanded that in return for each letter ten gold pieces should be given him from his inexhaustible treasury." 

     Now let’s try to compare the differences of views on truth between Bediuzzaman’s views concerned with Qur’anic Verses and philosophic views in the light of the narration mentioned by Bediuzzaman above:

Table: The Differences of Views on Truth Between Bediuzzaman’s Views Concerned with Qur’anic Verses and Philosophic Views (According to the Risale-i Nur Collection)

	
	 Bediuzzaman’s Views
	
	
	  Philosophic Views

	1
	Bediuzzaman says for the Universe and its contents, "How beautifully they have been made"; that’s, he considers the Universe and its contents as Works of Art belonging to Allah.
	
	1
	Philosophers, instead of saying, "How beautifully they have been made", they say "How beautiful they are", and by means of this word they have made them ugly

	2
	 The sincere student of Qur'anic wisdom is a servant, but he does not stoop to worship even the greatest of creatures; he is an esteemed slave who does not take a supreme benefit like Paradise as the aim of his worship.
	
	2
	The supporter of philosophy is a kind of pharaoh, but he is a contemptible pharaoh who worships the basest thing for the sake of benefit; that’s to say, from whatever he benefits, it is his Lord.

	3
	The Qur'anic wisdomt considers the 'truth' instead of force. It takes 'virtue and God's pleasure' as its aims in place of benefits. It takes the principle of 'mutual assistance' as the principle of life in place of the principle of conflict.
	
	3
	Philosophy accepts 'force' as its point of support in social life. It considers its aim to be 'benefits'. The principle of its life it recognizes to be 'conflict'. It holds the bond between communities to be 'racialism and negative nationalism'. This view is concerned with Machiavelli. He says that a ruler must be a combination of a fox and a lion. A ruler needs to have the cunning mind of a fox but also needs to have the strength of a lion so that he can destroy anyone who opposes him (Machiavelli, 2013) .



	4
	It takes the principle of 'mutual assistance' as the principle of life in place of the principle of conflict. And it takes 'the ties of religion, class, and country' to be the ties bonding communities.
	
	4
	A philosopher is a self-centered seeker of benefit whose aim and endeavour is to gratify his animal appetites; a crafty egotist who seeks his personal interests within certain nationalist interests. He follows his own benefit according to Machiavelli’s views. As is known Machiavelli considers that every road is permissible in order to reach the target. He considers his aim to be 'benefits'.


	5
	Bediuzzaman believes that the only way to be saved from temporal and unpermanent life and from extinction, and eternal imprisonment, and be directed towards eternal happiness is only possible by means of belief, real love, that is “Divine Love”, affection and obedience to Allah. 

	
	5
	A philosopher is abject together with his recalcitrance and shows his abasement by kissing the feet of individuals like Satan for the sake of some base benefit. And that irreligious philosopher is conceited and domineering, but since he can find no point of support in his heart, he is an utterly impotent blustering tyrant.

	6
	Bediuzzaman suggests that we should love and look at the universe and its content for Allah Almighty’s sake an on behalf of Allah. Bediuzzaman describes this thought as meaning of a letter. That’s to say, whatever you glance at, you should see the Creator of it behind the curtain.

If human being believes in Allah, then he expects his necessities from him since he knows that , with Bediuzzaman’s expression,  "The one who offers the supplications knows that there is Someone Who hears the wishes of his heart, Whose hand can reach all things, Who can bring about each of his desires, Who takes pity on his impotence, and answers his poverty."And so, O impotent, needy man!
	
	6
	 The philosopher looks at everything according to the meaning of name. That is to say, he considers everything to be the only owner itself. He cuts its connections from his Creator. He loves everything on behalf of itself. Since he never believes in Allah he expects his necessities from the Nature.

	7
	With its acute expositions, the Qur'an of Miraculous Exposition rends the veil of familiarity and the habitual cast over all the beings in the universe, which are known as ordinary things but are each extraordinary and a miracle of Divine Power, and reveals those astonishing wonders to conscious beings. It attracts their gazes and opens up for minds an inexhaustible treasury of knowledge. 
	
	7
	 As for philosophy, it conceals within veils of the commonplace all the miracles of Power, which are extraordinary, and passes over them in an ignorant and indifferent fashion. It only puts forward to be noted freaks, which have fallen from being extraordinary, and come out of the order of creation, and deviated from the perfections of their true natures; it offers them to conscious beings as objects of wise instruction. For example, it says that man's creation is commonplace, which is a most comprehensive miracle of Power, and looks at it indifferently. But it displays with cries of astonishment as an object of instruction, a person who has come out of the perfection of creation, and has three legs or two heads. 



	8
	The discriminating statements of the Qur'an of Miraculous Exposition concerning the reality of contingent beings (that is, concerning the reality of the tree of creation which stretches from the beginning of the world to the farthest limits of the hereafter, and spreads from the earth to the Divine Throne and from minute particles to the sun) have preserved the proportion between the members to such a degree and have given each member and fruit a form so suitable that at the depictions of the Qur'an, all exacting scholars have declared at the conclusion of their investigations: "What wonders God has willed! How great are God's blessings!" They have said: "It is only you who solves and unravels the talisman of the universe and riddle of creation, Oh All-Wise Qur'an!" 


	
	8
	  Philosophers try to live present moment and time. They say, “We are trying to change this seen world into Paradise. That is to say, this seen world is the Paradise itself unseen worlds do not interest us at all.

	9
	 The All-Wise Qur'an has described that luminous reality, the truths of those Names and attributes, and acts and deeds, together with all their branches and twigs and aims and fruits in a way so harmonious, so fitting for one another, so appropriate for one another, without marring one another or spoiling the decree of one other, or their being remote from one another, that all those who have penetrated to the reality of things and penetrated the mysteries, and all the wise and the sage who have journeyed in the realm of the inner dimension of things, have declared: "Glory be to God!" in the face of that Discriminating Exposition, and have affirmed it, saying: "How right, how conformable with reality, how fine, how worthy!" 


	
	9
	 Philosophy never describes the reality like Qur’an. It describes the reality according to its shapes, appearance and concrete things. 

	10
	Bediuzzaman considers that the death and tomb are the doors to an everlasting treasury and eternal happiness, and since, by reason of the 'belief coupon', a ticket from the pre-eternal lottery of Divine Determining for millions upon millions of poundsworth of gold and diamonds has come up for each of them, they all the time await the word, "Come and collect your ticket" with a profound and true pleasure and real spiritual delight. This pleasure is such that if it materialized and the seed became a tree, it would be like a private paradise.
	
	10
	 Death and tombs are horror and terrified things for philosophers. They say that human beings become extinct, perish, vanish etc.

	11
	Since the Risale-i Nur has performed a service like a diamond sword in the hand of this greatest miracle and compelled its stubborn enemies to submit, and acts as a herald to the treasures of the Qur'an in a fashion that illuminates and heals completely both the heart, and the spirit, and the emotions, and has no source nor authority other than the Qur'an and is its miracle, it performs that duty perfectly. 

	
	11
	Philosophy gives importance to the mind of human being. That is to say, it is the man that is important himself. It never satisfies with human soul and heart porperly.

	12
	Bediuzzaman says about human’s position in the world an in hereafter by means of belief (Nursi, 2001) 

"Man is a living machine who is grieved with thousands of different sorrows and receives pleasure in thousands of different ways, and despite his utter impotence has innumerable enemies, physical and spiritual, and despite his infinite poverty, has countless needs, external and inner, and is a wretched creature continuously receiving the blows of death and separation. And yet, through belief and worship, he suddenly becomes connected to a Monarch so Glorious that he finds a point of support against all his enemies and a source of help for all his needs, and like everyone takes pride at the honour and rank of the lord to whom he is attached, you can compare for yourselves how pleased and grateful and thankful and full of pride man becomes at being connected through belief to an infinitely Powerful and Compassionate Monarch, at entering His service through worship, and transforming for himself the announcement of the execution of the appointed hour into papers releasing him from duty." 


	
	12
	 For philosophy, human being is a powerful one like a Pharaoh. It cuts connections of human being with Allah. According to philosophy, human being never needs Allah in order to meet his needs.


CONCLUSION 

     Bediüzzaman Said Nursi considers the Universe, its content and all of the creatures  according to the Qur'anic truths and on behalf of Allah. Bediuzzamn says that it is too difficult to explain this Universe merely according to the  philosophic view since humans will pass away from this world one day and human being needs an eternal life. Qur'an explains this reality according to fixed rules while answering man's questions and offering solutions for this problem. Bediuzzaman’s explanations satisfy with everybody especially scholars and scientists. 

     As for philosophy, it conceals within veils of the commonplace all the miracles of Power, which are extraordinary, and passes over them in an ignorant and indifferent fashion. It never considers Allah to be the truth and real existence. It is not interested in Allah at all. In this study, we tried to compare two views belonging to Bediuzzaman Said Nursi and Philosophers.
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