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The universe is experiencing a number of various forms of conflicts, problems, difficulties in every sphere of life of all inhabitants of the earth.  Foremost in this distortion takes place in the form of ideology, moral degradation, injustice and encroachment upon the purity of the Islamic faith.  A huge number of games are being played by some anti-social elements for aiming to deride Islam and demonizing it as a tyrannical, uncouth, uncivilized and an outdated religion as well as a terrorist system of life. As a part of these activities, there are also some attempts to distort the Muslim societies all over the world. At the same time, the practice of jahili culture and blind imitation of the West have become something common within Muslim societies stretching from Morocco to Indonesia. If we will pass through the writings of one of our greatest Muslim saints Badiuzzaman Said Nursi, we will find a number of solutions of above-mentioned problems and conflicts of this globalized world in which we are living. 
Bediuzzaman Said Nursi (1877-1960)
 was a prominent Islamic teacher and scholar who, in the last decades of the Ottoman Empire, joined in the desperate debates over how to save the Empire and restore its power. He put forward many original solutions, most of which were in the field of education. He was a firm believer in science and modernization, but in the light of the Qur’an. For Nursi, it was the Qur’an and Islam that could provide the principles for true human progress rather than philosophies of human origin. He divided his life into two main periods, the first of which coincided with the final decades of the Ottoman Empire. This, he called the period of the Old Said. The New Said emerged following the Ottoman defeat in the First World War, and continued through the first four decades of the Turkish Republic (founded 1923). Nursi considered more significant the second period of his life, during which he wrote the Risale-i Nur, which he described as the fruit of his lifelong study and research.

Bediuzzaman Said Nursi was born in the village of Nursin Bitlis Province in eastern Anatoliain 1877. From his earliest years, he was exceptional. This showed itself by firstly, his displaying an instinctive dissatisfaction with the existing educational system, and secondly, after spending only brief periods in local madrasas , at the age of only fourteen or fifteen his being awarded the diploma for completing the established course of study. That is to say, the young Said had both a phenomenal power of memory and an extraordinary ability to absorb knowledge.

Said remained in his native eastern Anatolia till the end of 1907 when he set out for Istanbul, the capital of the Ottoman Empire. Until that time, he continued his study of the traditional Islamic sciences, and in distinction to the ulema of the region, acquired wide knowledge of modern science. He was concerned too with updating the Islamic sciences, particularly kalâm (theology), as the main means of answering doubts and criticisms raised about Islam, and tafsir (Qur’anic exegesis), the main means of expounding its beliefs. He published works in this field.

In the spring of 1911, on the invitation of the Damascus ulema Said Nursi gave a sermon in the famous Umayyad Mosque. His main message for the thousands who attended was one of hope. He predicted that contrary to present expectations Islamic civilization and the Qur’an would dominate the future, and he offered a number of remedies from the holy Qur’an which would assist in realizing this. These remedies were primarily concerned with ethics and morality. That is to say, in his view moral renewal was another essential dimension of the struggle to achieve the progress and unity of the Islamic world.

 Nursi and the militia force he raised and trained played a valiant part in the jihad against the Russian invasion of eastern Anatolia in 1914, but such was the importance he attached to his educational projects that even on the front he continued to teach his students and write his celebrated Qur’anic commentary Ishārāt al-I‛jāz. He was captured after the fall of Bitlis in March 1916 and sent to Kosturma on the Volga. He escaped in early 1918 and returned to Istanbul.

 Nursi was severely shaken by the rigours of the War and the Ottoman defeat that followed it. But despite his inner turmoil he combated the occupying forces with his pen and until 1920 was actively engaged in public life. On his return he was appointed to the Darü’l-Hikmeti’l-İslamiye, a learned establishment attached to the Şeyhü’l-İslam’s Office that had been set up to tackle the problems now facing Muslims. He published a number of works on various subjects, mostly topical. Following this he withdrew into solitude and undergoing a profound mental and spiritual transformation emerged as the New Said.

The New Said was characterized by his withdrawal from public life and his devotion to the Qur’an alone. He now gave primacy to divine revelation over reason. He centered his life and thought on the Qur’an and in the course of time developed a method of explaining and proving its teachings related to the fundamental questions of belief. His aim was to find an effective way of strengthening the faith of the Muslims of Turkey in the face of changing conditions and the new regime that was established after the founding of the Republic in 1923.

In 1923, Nursi was offered various posts in the first republican government, which he refused since his views on the best course to be followed were at odds with those of the new leaders. It had been his intention to assist in remaking Turkey centre of Islamic civilization. Two years later he was sent into internal exile in western Anatolia, where he was held for the next twenty-five years. He was eventually sent to Barla, a isolated village in Isparta Province.

As a thinker and architect of Islamic movement in modern Turkey, Sa ‘id Nursi had not establish an Islamic movement like the Ikhwan al-Muslimin of Egypt or the Jama ‘at-e Islami of Indo-Pakistan region. His writing, mainly the Risale –i Nur (Arabic, Rasail an-Nur) did not discuss a political or economic programme for social change. But, his contribution towards the building of Islamic personality, Islamic vision and Islamic awakening in Turkey has been enormous and colossal. 

Said Nursi shared the vision of other Muslim reformers and activists in the establishment of an Islamic community on the pattern of the early Islamic society of Madinah. Nevertheless, his approach to social change was very much different. In his early days, which he called the life of the Eski Sa ‘id (Old Sa ‘id), he had obvious political inclinations. For instance, he did support the struggle of the Ittihad ve Terakki Jamiyeti (Society of Union and Progress or commonly known as the Young Turks) on constitutional reforms. But, his involvement in politics was always to make politics serve religion (Islam) and not for seeking political ends such as power, prestige or position. He soon abandoned CUP or the Young Turks when it became obvious that they were struggling to establish a secular form of government and were also involved with the Freemasons. Later, when he called himself Yeni Sa ‘id (New Sa‘id), he indirectly supported Adnan Menderes, the Prime Minister from the Democrat Party, in his political programme. However, in his works, namely Risale –i Nur, consisting of 130 parts or sections dealing with important Qur’anic themes, he avoids any discussion on political or economic issues of the day. In my opinion, he had done so as he viewed the most pressing problem of the day was more of a question of belief (aqidah) rather than anything else that had plagued the Turkish society. Even then, when he was talking and writing about the need to correct the faith of the people, whenever he had the opportunity to meet his youthful supporters, he still harnessed their views towards upholding Islamic principles. This in my estimation is again a political act though it had been expressed in an indirectly way. So, it is not entirely correct as what Yazari and Anis Ahmad had expressed that Sa ‘id Nursi was apolitical towards the end of his life.

 The Ankara authorities thought that having disappeared from the public view, Said Nursi would just fade away and be forgotten about. But they were mistaken: in the eight years he spent in Barla, he wrote the greater part of the collection of works called the Risale-i Nur and attracted many students and helpers, despite the hardships and surveillance under which he was held.

The Risale-i Nur is a multi-volume collection of writings the purpose of which is to offer conclusive proofs of the main teachings of the Qur’an related to faith and worship while at the same time refuting the basic assumptions and concepts of materialistic philosophy
. Bediuzzaman developed a method that, at a time of rapid secularization when the Ottoman educational institutions had all been swept away and the people had been left with no means of religious instruction, brought together traditional Islamic sciences and modern sciences and aimed to perform their essential functions in proving and explicating the basic truths of faith. He endeavored also to inculcate a view of existence derived from the Qur’an.

The basis of his method is reasoning reflective thought on the natural world: viewing the world as a book the letters and words of which are the beings we see around us, Nursi teaches us how to read them so as to gain knowledge of their Inscriber and Maker. In doing this, he is actually expounding the many verses of the Qur’an that describe the divine acts in the universe and call on men to ponder over them.[2] He points out the mutually interpretative relationship between the Qur’an and the created world: the revealed Qur’an interprets the book of the universe and instructs man how to read the words of beings “inscribed by the Pen of Power”
 on its pages,[3] while by expressing the same meanings in physical form, the universe becomes a sort of embodied Qur’an.
 The reading and comprehension of the embodied Qur’an words lead to a deeper understanding of the written Qur’an’s verses.

Observing the beings of the universe in this way, Nursi discloses numerous truths about the universe and man, and their purposes and functions, and from these deduces very many proofs of and arguments for what what he calls “the truths of faith.” These truths, God’s existence and unity, and attributes and names, the resurrection of the dead, prophethood, and so on, are thus seen to be the logical conclusion of the Qur’anic view of the universe. The main tenets of faith are not therefore abstract facts divorced from life and reality that a believer has to assimilate from outside; they are living truths that spring naturally out of existence itself, of which man himself is a part.

With this method, which time does not allow us to discuss in further detail, Nursi hoped to gain for people the unshakeable faith he called “iman-i tahkikî,” which may be translated as affirmative faith or faith by investigation. He felt that it was only such faith that could withstand the assaults of modernity and scepticism of materialistic science. Scattered through the Risale-i Nur are many discussions of belief and of man and his comprehensive nature. Just as Nursi seeks to show that man’s true happiness and progress are to be found through the teachings of the Qur’an, so he is at pains to demonstrate that as divine revelation it provides a valid explanation of existence and human life, whereas the basic postulates of what he calls human philosophy are invalid and untenable.

Besides educating in the broadest sense and raising religious consciousness with the Risale-i Nur, Nursi hoped to effect moral renewal and the strengthening of society from the bottom up. For he predicted that the imposition of the alien cultural norms of modernity would lead eventually to the dissolution of society and even to anarchy.

Having seen a small part of Nursi’s method relating to the renewal and strengthening of faith, we shall now take a brief look at his approach to moral renewal, its corollary. Essentially his approach is to present moral precepts and values as a part of the whole (holistic) Qur’anic order or system. The precepts of “justice, frugality, and cleanliness” may be taken as an example:

 To show how basic these three qualities are to human life, Nursi points out how they are manifested in the cosmos as universal laws and govern in all beings. Briefly, the wisdom (hikmet - purpose) apparent throughout the universe “turns on economy and lack of waste,” commanding man to be frugal. And the justice and balance in all things enjoin justice on him. While the constant cleansing “cleans and beautifies all the beings in the universe. So long as man … does not interfere,” he says, “there is no true uncleanliness or ugliness in anything.” In this way Nursi points out how closely connected these Qur’anic injunctions and Islamic principles are with the universe, and that it would be as impossible to uproot them as it would be to change the universe’s form. That is to say, he convincingly shows that if one acts contrarily to them, one does so in defiance of the whole universe.

Thanks and gratitude to Almighty God are another example. In a short piece entitled On Thanks,  Nursi cites some of the many Qur’anic verses enjoining thanks, and demonstrates how both the written Qur’an and the Qur’an of the universe “show thanks to be the most important result of creation.”

Another universal principle or law that Nursi explains, this time to berate the idle and urge the lazy to work, is that of the pleasure to be found in exertion and work. He illustrates his point persuasively with a series of delightful examples from the animal, vegetable, and mineral realms. Nursi’s vision of the cosmos also connects man to all beings, revealing the existential brotherhood and love between him and all things. 
Many of the moral qualities that Nursi wishes to impress on his readers, he explains within the framework of his comparisons between the ways of revelation and philosophy, contrasting them with their opposites. At the base of these is the concept of ubûdiyet, which may be translated as worshipful servitude or service of Almighty God, and is the worshipful attitude that a believer adopts when he internalizes the Qur’anic (harfî) viewpoint. Ethics are of course an inseparable part of religion, or even the same thing, and proceed directly from belief. Thus, in other contexts Nursi links desirable qualities with a particular tenet of belief. For example, he enjoins “contentment and resignation” on himself when suffering his unjust imprisonment since it was divinely determined (kader), and to meet it with “endless thanks and patience” since it was also necessitated by divine wisdom and mercy, and even to magnanimously forgive the officials responsible. 
Bediuzzaman Said Nursi’s philosophy on prophethood is so much transparent than other Islamic philosophers. He used clear cut language and idioms to exposure the reality of prophethood and the message of Islam while others were in mostly complicated fashion in narrating the Islamic philosophy. Said Nursi’s risale-I nur is the best example for his approach to the prophethood. By using the mass language in his treatises and even his speeches he could succeed the heart of people and attract to his fine thoughts on principles of Islamic faith. Manifestation of Said Nursi’s philosophy on prophethood is basically derived from Holy Quran and prophetic teachings. Most of medieval period’s Islamic philosophers were in influence of other philosophies like Greek, Persian and Indian interpretations on ultimate truth and reality of divine intervention in human life. But Said Nursi has never approached to those complex versions of narration. The paper exposes Said Nursi’s approach to prophethood and his sources of explanation of Islamic faith.

Imam Bediuzzaman, may Allah have mercy on his soul, says, the purposes of the Qur’an are four: tawheed (oneness of Allah), prophethood, judgment, and justice together with being submissive to Allah
. Thus prophethood has an important place in the thought and writings of Imam Nursi. He touches upon the issue of prophethood in terms of humanity’s need for prophethood and the necessity of its existence in the history of humanity.

However, I will restrict the article about prophethood and its wisdom and necessity to three main areas. These are the wisdom of prophethood and its necessity as a proof of the existence of Allah; the wisdom of prophethood and its necessity in as much as the prophet is a criterion and an example for people, and the wisdom of prophethood and its necessity in explaining the main purpose of creation, which is worship.

This is the wisdom of prophethood and its necessity as a proof of the existence of Allah (SWT). The whole universe is a talking book indicating the existence of Allah, but it talks to those with healthy minds. It attracts only those who have thoughtful minds. Those who cannot or do not try to read the pages of this book, need someone to read for them because they are blind or because they cannot read. Hence, prophethood is a sign of the existence of Allah because Allah, the Most Wise, would not leave those who cannot read without a skilful reader to read for them.

Imam Nursi says: “Just as the sun would not exist without spreading light. Godhood would not be without appearance through sending messengers. A beauty without limitation may not be without submission to Allah, by stating His Oneness and His being Self-sustaining among the multitude through a messenger with two wings.”

This point is clarified further when he says about the Prophet, peace be upon him:

“He is the talking proof of unity. He proclaimed unity and showed it clearly to all humanity, in all of his fragrant biography and with all the power that Allah has bestowed on him. He owns two wings: messengership and walaya (sainthood). He has precedence over of all the prophets that came before him, and all the walis (saints) and chosen ones that came after him [with their ways of life, morality and the miracles that came at their hands,] confirm and prove his prophethood. He opened with that power a great window for the Muslim world through which to know Allah.”
 

Allah (SWT) has accommodated the tastes of all creatures in terms of their food and has created for each creature the food that suits its taste, He has showed preference for humans when He gave them several types of food. Is it reasonable that Allah, who has accommodated all tastes in terms of food would not make provision for the variations in terms of minds, and thus would leave humans without messengers? Of course not.

It is the wisdom of prophethood in as much as prophets are the models for people:  Nursi explained that people’s need for prophethood is no less than the need of the Earth for a luminous Sun, because prophets are witnesses for people and they are the perfect proofs of right worship.
They are the living examples of the human perfection that people must seek to attain. People must try to follow the path the prophets as closely as possible, and this is the wisdom of having as prophets humans beings who eat food and walk in the markets. If the prophets were angels, people would argue and say: These prophets are not of our kind, and they do not have the instincts and lusts that we have; therefore they are not a proof that we can follow the right path. This argument was stated by Allah in the Qur’an, when He said: “If We had appointed him an angel, we would have made him a man, and We would have caused them confusion in a matter in which they were already confused.” (An’am, 6: 9) Hence, the messengers are the perfect models of what humanity aspires to in order to fulfil Allah’s purpose for humanity.

Nursi said:  

“The Messenger, peace be upon him, was sent to all humanity as an example, an imam, and a leader so that we can learn from him about the social and personal life and its laws, and get used to submitting to the laws of the wise divine will, and bring ourselves into harmony with its divine directives. If a prophet depended on miracles and unusual happenings in all his actions, on the personal as well as on the social levels, he would not be able to be an imam nor a perfect example for all humanity.”

Then he asserts this meaning, that the Prophet (PBUH) is a good example for humanity in two respects:

First: In terms of loving Allah and obeying His orders, and moving within the circle of His satisfaction. This aspect entails obedience, as the most perfect imam and the best example in this regard is the Prophet Muhammad (PBUH).

Second:  In terms of his blessed soul, peace be upon him, which is the best means to acquire divine beneficence, because it is worthy of unlimited love for the sake of Allah.

Therefore the life of the Prophet was a normal life like that of every person. It was not supernatural all the time because if it were so, “it would not have been possible for him to be an imam nor a good example for all humanity”. Miracles occurred in his life merely to witness to the truth of his message.

Then he, may Allah have mercy on his soul, said: the sunnah [way] of the Prophet, peace be upon him, and his behaviour were the best model to follow, the most perfect guide, and the best law to base the life of a Muslim upon.

Thus, prophethood in this aspect is a criterion for people. The more they approach its way, the more righteous they become, and vice versa. It is the wisdom of prophethood and its necessity to show the greatest purpose of creation, which is worship.

When Allah wanted to let His creatures know of His existence and of His beautiful qualities and to get them to attain His satisfaction, He showed them the shortest way and the safest way to achieve that worship. That is because worship is the greatest purpose of creation.

Allah said: “I created jinn and humans just to worship me. I do not want sustenance from them, nor do I want them to feed me. God is the Sustainer, the Strong, and the Steadfast”. (Dhariyat, 51:56-58)

He who created them to worship Him must send them someone as a guide in order for them to achieve the worship that they were created for.

Nursi says: 
“Is it possible that the Magnificent Creator who made Himself known to those who have sensitivity among His creatures and made them love Him with His precious graces did not explain to them through a messenger what He wants from them in gratefulness for His overwhelming graces?”

Some of us may ask about the wisdom behind having worship as the purpose of creation. The answer, from what I understood in the “messages of light”, is that since humans are creatures, then the truth of his situation is that he is to be a servant to his great Creator. When he strays away from submission to his Lord, his life turns to hell, even if on the surface he may be rich, strong and powerful, and then he turns the lives of those around him to hell too. Therefore, Bediuzzaman sees that the purpose that prophets and walis (saints) aspire to is the feeling of humility, weakness, and poverty before the strength and wealth of the Creator.

Nursi says:  “Yes, he who knows Allah enjoys helplessness and fear in front of Allah. Yes! There is pleasure in fear. If a one year old baby had a mind and was asked: “What is your most pleasurable situation?”, he would probably say, “It is that situation when I am feeling helpless and weak, and I resort again to the breast of my loving mother, fearing her gentle smack”
.

Thus, the purpose of prophecy and messengerhood is that people submit duly to Allah and enjoy this submission, because it is the ultimate truth that goes along with their human nature.
After going through the life and works of Badiuzzaman Nursi , it has become clear that the necessity of prophethood is integral part of human being. In his writings, Nursi had clarified that human being has always in need of divine guidance which comes through the prophethood. In this world we are living , the human being is suffering from a number of illness but all remedies of these illness are hidden in Quran and Sunnah. If we follow these things accurately, we can solve the problems of these globalized worlds. Nursi has explained in all his writing the solution of the problems which are relevant to this globalized world.
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