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The position of Prophethood and its magnificence in Islam does not suffice merely loving the Prophet  s.a.w. as the Messenger of Truth.  It commands love for the ahlulbait, the Prophet’s family members and descendants as well.   The command to love his family and descendants until the Hereafter are found in many of the Prophet’s sayings (hadith).  A fact that demands belief is that Rasulullah s.a.w. never commanded anything according to his whims and fancies; on the contrary his rulings were revelations from Allah that contain 1001 wisdom and profound meanings.  This paper will explain who the ahlulbait are and what their position is in Islam.  It will also present a critical reasoning from the perspective of Risale-i-Nur towards the ahlulbait, including their significance,  cardinal virtues, and roles in the context of dakwah and the development of proselytizing since prophethood, the present time and the future.  This paper uses as reference the works of religious scholars of the past in order to grasp the real meaning and purpose of the ahlulbait as stated in the al-Quran and al-Hadith.  This paper finds that an-Nursi through Risale-i-Nur had a unique standpoint of the ahlulbait based on the faith of the Ahlus Sunah wa al-Jamaah.  It provided the explanation and henceforth revealed a number of subtle meanings behind the hadiths that speak about the position of the ahlulbait, whether through utterances or deeds of Rasulullah s.a.w.   




INTRODUCTION
Arguements about the ahlulbait can tread on a very sensitive path in Islam especially when it relates to the Shiites.  Scholars belonging to the Ahlus Sunah Wal Jemaah are very cautious in their responses or criticisms of the Shiite’s doctrine for fear of denigrating the dignity and  magnificence of the Ahlulbait.  There is no other reason other than the fact that the ahlussunnah’s love for the  ahlulbait is pure love, based on Allah’s command in the al-Quran and the Prophet’s Sunnah whereas the ahlulbait’s love  as acclaimed by the Syiites is based on their obsession to attack Islam from within. 
The issue of ahlulbait as understood and proclaimed by the Shiites has succeeded in creating a mind set that the Shiites are a group of people who love the ahlulbait. Therefore, what this paper aims to present should not be understood as an attempt to propagate Shiitism to Muslims. On the contrary, the paper aims to correct any misunderstanding of the ahlulbait.
This can be seen from the statements denigrating and ridiculing the prophethood of Rasulullah s.a.w and the prophet’s family with stories and tales that do not make sense and are simply illogical and irrational.[footnoteRef:1] [1:  Ulama al-Syiah Yaqulun,  Markaz Ihya’ al-turath Alil Bait, al-Fasl al-Rabi: fi al-Nabiyyi wa alihi al-Athar, 2nd print, al-Burhan: www.alburhan.com.] 


THE PROPHET’S LOVE OF MUKMININ ACCORDING TO RISALE I NUR

In the Fourth Flash (Kilauan) An-Nursi explained the role of prophethood, as manifested in  the Quranic verses  pertaining to the issue.  Allah says in separate ayahs in the al-Quran:

                               [footnoteRef:2] [2:  (Al-Taubah: 128,129)] 


Which means:

[bookmark: _Hlk339721166]Surely, a Messenger has come unto you from among yourselves; grievous to him is it that you should fall into trouble; he is ardently desirous of your welfare; and to the believers he is specially compassionate and merciful. 



             [footnoteRef:3]    [3:  (Al-Shura:23)
] 

Which means:
Say, `I ask of you no reward for my service to you, except such love as subsist between kindred

He emphasised the fact that the issue of prophethood and leadership of ahlulbait is an issue of divine faith which needs to be observed with the utmost fairness.  Perhaps because of the delicate relationship between the ahlulbait and divine faith, the Shiah doctrine treats it as the basis of the shiites’ movement in order to influence Muslims to hate the sahabah except those whom they so chose. This is followed by all forms of defamation, digressions and falsehood.  

In transcribing the above Quranic nas, An-Nursi stated:

“Although the issue of leadership (الإمامة) is considered an ancillary problem (furu’), the utmost attention given to it by various parties nevertheless makes this issue a polemic of faith in  ilm al-Kalam and Usuluddin.  In the context of faith, the discourse on ‘leadership’ is associated with our basic service -- service towards al-Quran and faith (iman)”. [footnoteRef:4] [4:  An-Nursi, Anwar al-Haqiqah, page:25] 


This means that service to al-Quran and faith that we are defending will not be cogent or robust if we fail to realise the need to understand the concept of prophethood, leadership (imamah) and the position of the ahlulbait in the context of Islam in the past and present.  It also means “Imarah”, that is, the highest leadership in the state.  According to Ibn Taymiyyah:  choosing a leader is the highest obligation or responsibility in Islam. In fact, religion and the world would not be empowered without it.  Therefore, it is obligatory to treat the issue of leadership (imamah) as a means to be closer to Allah s.w.t.[footnoteRef:5] [5:  Qal’ahji, Muhammad Rawwas, Mausu’ah al-Fiqh Ibn Tamiyyah, Vol.1, page.286.] 


In our efforts to disseminate Risale i Nur (this being one of the services to al-Quran and Faith), it is necessary for us to feel that it is actually the function of prophethood.  Prophet Muhammad s.a.w. worked tirelessly and with compassion, without ever feeling tired or bored doing the same kind of work (in the service of al-Quran and Faith) to ensure that we, the ummah, is protected in the Hereafter. Because we are blessed with the Prophet’s love for us, we should act and strive to attain his intercession (syafaat).  The Prophet’s unblemished love and empathy for the ummah is not pretentious and neither is it a game, a pastime.  It is related to the ummah’s well-being in the Hereafter.  An-Nursi stated:  

“True! There are so many credible narratives that explain the Prophet’s perfect love and sympathy for the ummah.  On the Day of Judgement, the Prophet will declare “Ummati! Ummati!” at the final gathering place (mahsyhar), while others including the other prophets would say “Nafsi! Nafsi!”.  The terrible scenario on the Day of Judgement manifests the chaos and fright on that day”. [footnoteRef:6] [6:  An-Nursi, Anwar al-Haqiqah, page:27] 



According to Annursi, these narratives actually reflect the Prophet’s compassion for the Ummah as related by the Prophet’s mother who heard him say “Ummati! Ummati!” at birth.  The narrative is supported by the qashaf amongst the saints (auliya’ and solehin).   This is also supported by the awe inspiring history of his life, his behaviour and perfect nature, all of which has spread near and far. His empathy and sympathy for the ummah can be seen with the ummah’s praise and obeisance (selawat) for the Prophet s.a.w. as a symbol of the very close relationship between the Prophet and the ummah and enhanced by the Prophet’s utmost concern for the ummah’s happiness.

An-Nursi added:

“After witnessing the Prophet’s love, attention, sympathy and compassion as a murshid for the ummah, we realise just how great a mistake and downright ungrateful (kufur)  if we were to abandon the Prophet’s sunnah.  The act is truly a real ‘death of the soul’.   Where do we stand in this regard?”[footnoteRef:7] [7:  An-Nursi, Anwar al-Haqiqah, page:28] 



THE RISE OF AL-MAHDI AL-MUNTAZAR FROM AMONG THE AHLULBAIT 

Rasulullah s.a.w externalised his high level of compassion even when dealing with minor and trivial matters.  Yet, in general, this is at the very essence of the Prohet’s mission.  It seemed as though the Prophet’s attention to such minor and trivial matters is not becoming of his Prophethood, but the fact is that his attention to those very minor, trivial and personalised matters exemplify the human life’s cycle and continuity and the need for the Prophet’s guidance.  I will therefore describe its importance for the sake of those who want to emulate them.  

For example: The Prophet s.a.w. showed his tender heartedness, benevolence and attention towards his grandsons, al-Hassan dan al-Hussin, when they were children.  The demonstration of love was not merely because of human nature or the bond of family relationship but because both Al-Hassan and Al-Hussin were the start of a long line of kinship and descent filled with light and blessings, who would continue to carry out the Prophet’s noble mission and outreach (tarbiyah).  Both of them formed the basic foundation of the greater ummah, comprising the Prophet’s descendants.  This is the congregation (Jemaah) that would represent the prophet s.a.w. and the Prophet’s qudwah for all of us.

True!  When the Prophet s.a.w carried Al-Hassan and kissed his head with compassion and tender heartedness, the act was actually a kiss of love for all his descendants in the years to come.  They can be equated with the Al-Mahdi al-Muntazar whose job will be to advance the merits of the immaculate shariah beginning with Al-Hassan right down to the Prophet’s blessed lineage and consanguinity, one of shining glory and blessings, such as Abd al-Qadir Al-Jailani. The hope and assertion that there will be born a great leader among the Ahlulbait is evident from the following hadith:

لو لم يبقَ منَ الدُّنيا إلَّا يومٌ لطوَّلَ اللَّهُ ذلِكَ اليومَ حتَّى يَبعثَ فيهِ رجلًا منِّي - أو من أَهْلِ بيتي - يواطئُ اسمُهُ اسمي، واسمُ أبيهِ اسمُ أبي يملأُ الأرضَ قِسطًا وعدلًا ، كما ملئت ظُلمًا وجَورًا. 

Which means:  
If there is only one day left of this world, Allah would prolong it until He sends a man from my lineage or from among the ahlulbait, his name is the same as my name, his father’s name is also the same as my father’s, he will fill the earth with justice as much as it was once filled with evil deeds and cruelty.[footnoteRef:8] [8:  This hadis was narrated by Abdullah bin Mas’ud. See: Sunan Abi Daud, No.4282. Hadis Status: Sahih (as mentioned by al-Albaniy).] 


The Prophet s.a.w. always observed with his prophetic vision as to what they will do in the future to ensure the success of his noble prophetic mission.  As such, the Prophet s.a.w. gave his acknowledgement, encouragement, and appreciation of their efforts as demonstrated by his loving kiss on the head of Al-Hassan r.a as an expression of the tribute and encouragement.  Then the great attention and undivided love given by the Prophet s.a.w. to Al-Hussin r.a was because of the fact that Al-Hussin would sire his future line of descent in the form of great sages and scholars (ulama) equivalent to Al-Mahdi such as Zainal Abidin and Jaafar Al-Sadiq.

Yes!  The Prophet s.a.w. had kissed the neck of Al-Hussin r.a. to show his sympathy for the latter but the perfect and pure attention were for his descendants who would hoist the position of Islam while continuing to spread the prophet’s messages.  Yes!  The Prophet s.a.w. could see with his mind’s eye (in close proximity to the ethereal world) the wide expanse of the mahsyar in the Hereafter whereas the Prophet s.a.w. was still living during that blessed century.   

He was the Prophet who saw the heaven in the celestial throne and watch the angels in the high heaven whereas the Prophet was on earth. He was the Prophet who could witness a number of events hidden behind the thick, dark curtain of the past since the time of the Prophet Adam a.s. In fact, the Prophet s.a.w. was blessed with the extraordinary gift of seeing the existence (zat) of Allah s.w.t. (may Allah s.w.t place us in His Firdaus and bless us with the opportunity of seeing the zat of Allah, the AlMighty). 

The brilliance of the Prophet’s mind eye and vision reaches far out into the future to forsee the great saints (auliya’), sages and scholars (ulama), and those who inherit the Prophet’s line of duty and have the disposition of Al-Mahdi.  Their genealogy is linked to Al-Hassan and Al-Hussin.  Thus, the Prophet s.a.w. kissed the head of Al-Hassan and neck of Al-Hussin as representing the  future saints (auliya’), scholars and sages (ulama’) as well as the Al-Mahdiyin.  Yes! The Prophet’s act of kissing the head of Al-Hassan r.a was also a sign of great respect towards Syeikh Abdul Qadir Al-Jailani. The Prophet s.a.w. said in a hadith:

 أما بعدُ ، ألا أيها الناسُ ! فإنما أنا بشرٌ يوشِك أن يأتيَني رسولُ ربي فأُجيبُ ، وأنا تاركٌ فيكم ثقلَينِ أولُهما كتابُ اللهِ فيه الهدى والنُّورُ من استمسك به وأخذ به كان على الهدى، ومن أخطأه ضلَّ، فخُذوا بكتاب اللهِ تعالى واستمسِكوا به، وأهلَ بيتي أُذكِّرُكمُ اللهَ في أهلِ بَيتي، أُذكِّرُكمُ اللهَ في أهلِ بَيْتي
Which means:

It is after this, O All Mankind! Whereas I am just an ordinary man, there will possibly  come a Lord’s messenger who will beckon me to go, and I will go.  I will leave with you two important things, firstly His Book, in which you would receive guidance and the shining light; whoever abides by it would continue to be in His Guidance.  Whoever uses it wrongly will be misguided. So use His Book and hold steadfastly to it.   Secondly, I am reminding you about my family and my descendants (The Prophet s.a.w. said it twice), so that all of us would love and hold on to them.[footnoteRef:9] [9:  The Hadis narrated by Zeid bin Arqam as mentioned by al-Albaniy. See: Jami’ al-Sahih, Hadis.no: 1351. Its status: Sahih.] 


In another hadith the Prophet s.a.w said:
 
 في بيتي أنزلت : إنما يريد الله ليذهب عنكم الرجس أهل البيت ويطهركم تطهيرا ? قالت : فأرسل رسول الله صلى الله عليه وسلم إلى فاطمة وعلي والحسن والحسين ، فقال : هؤلاء أهل بيتي ، وفي حديث القاضي والسمي : هؤلاء أهلي ، قالت : فقلت : يا رسول الله ! أما أنا من أهل البيت ؟ قال : بلى إن شاء الله تعالى

Which means:

In cognizance of my house is revealed this ayah in the al-Quran (which means): ”Thus Allah dissociates all of you ahlulbait from any filth and purify you absolutely (from any impurities and adulterations)”. Said Umm Salamah: The Prophet s.a.w. sent for Fatimah, Ali, Hassan and Hussain and said:            “They are ahlulbait”.  Ummu Salamah said: ”O Rasulullah! Am I also ahlulbait?”  Said Rasulullah: “Even (you)! InsyaAllah”.[footnoteRef:10]  [10:  This hadis is narrated by Umm Salamah, Hind bint Abi Umayyah, see al-Sunan al-Kubra, al-Baihaqiy 2/250. Hadis status: Sahih] 

 
Both hadith clearly showed that following and respecting the ahlulbait is of utmost importance, as important as holding on to the al-Quran and al-Sunnah.  If we can assume that the al-Quran and al-Sunnah are like the invaluable glitter of the diamond, then the ahlulbait is the chamber.  This is based on the strong kinship of this group with what they inherit from their grandfather, the Prophet s.a.w.
 

OBLIGATION TO LOVE THE AHLULBAIT

The meaning of Allah’s command -- إلا المودة في القربى – according to one opinion is: Whereas the Prophet s.a.w., while carrying out his prophetic tasks, never asked for any rewards from anyone except only to ask them to love his al-Bait. 

In other words, what is Allah’s reward for mankind based on consanguineal relations whereas this is contrary to the ayah in Al-Quran which states:

     [footnoteRef:11]   [11:   (al-Hujurat:13)] 

Which means: 
Verily, the most honourable among you, in the sight of ALLAH, is he who is the most righteous among you.

This  ayah  shows that the continuity of the prophetic tasks is based on taqarrub to Allah s.w.t with taqwa and not kinship or consanguinity. 

The answer is as follows:

Indeed Rasulullah s.a.w. had seen through his prophetic vision that the Al-Bait would become much like a lush spiritual tree with its branches reaching out to the whole of the Islamic world.  Therefore, whoever invites people from various levels of society in the Islamic world towards hidayah and virtue, they would become the evident examples of the overall “human perfection” through the dakwah that they carry out; that they would make their appearance, the majority of whom would be the al-Bait. 

This is evident when Allah s.w.t. accepts the Prophet’s du’a for the al-Bait as recited in the tasyahhud, as follows:

اللهم صل على محمد وعلى آل محمد كما صليت على إبراهيم وعلى آل إبراهيم في العالمين إنك حميد مجيد

Meaning: The biggest group of people who became mursyid and who showed God’s true path during the times of Prophet Ibrahim a.s were the prophets among his kinship and lineage.  So did the Prophet s.a.w. feel and see that the saints (wali Qutub)  were among the al-Bait, much like the prophets among the Israelites in the context of Prophet Muhammad s.a.w.   They carried out the great service of Islam in various ways and forms. Therefore, Rasulullah s.a.w was commanded to say:

           [footnoteRef:12] [12:  Al-Shura:23] 


Meaning: 
I do not ask for any wages or rewards for this (prophetic) task except that you love my kindred.

Al-Imam Ibn Kathir presented several points of view regarding the meaning of the above concept “al-Qurba” and the most precise as an-Nursi’s interpretation is that of al-Imam al-Bukhari.   Ibn Kathir said: This is the third opinion, as narrated by al-Bukhari and others that as narrated by Sain ibn Jubair, when asked about the meaning of ‘al-Qurba’, the prophet said: “it means ‘you love my kindred by doing good to them and be of service to them’ ”.[footnoteRef:13]  [13:  Ibn Kathir, Muhammad bin Ismail IbnKathir, Tafsir al-Quran al-Azim, page. 269.] 


And the Prophet s.a.w. requested that his ummah externalise this great love for his kindred (ahlulbait). The fact is reinforced by several other narrations that Rasulullah s.a.w. said:

ومن أحبني فبحبي أحبهم ومن أبغضهم فببغضي أغضبهم

Meaning: 

Whoever loves my companions, with my love I will love him, whoever hates my companions then with my abhorrence I will abhore him.[footnoteRef:14]  [14:  Hadis narrated by al-Nasaie, al-Bukhari, Ahmad, Ibn Hubban and others, see:  Abu al-Maali Mahmud Shukri al-Alusi, Sab al-Azab Ala Man Sab al-Ashab, edited: Abdullah al-Bukhari, page.250, Pub.Adhwa al-Salaf, 1st Edition.1997, Riyadh. ] 


Al-Tahawiy stated: “Whoever describes the goodness of the companions of Rasulullah s.a.w, and does not criticise the Prophet’s wives and does not place the Prophet’s kinship in contempt, then he will be free from nifaq”.[footnoteRef:15]  [15:  Al-Tahawiy, Abu Ja’far al-Tahawiy al-Hanafiy, Matn al-Aqidah al-Tahawiyyah, per.15, page.30, First Print, Dar Ibn.Hazm: Beirut, Lubnan 1995. ] 


This is because the al-Bait is like the sun that throws its rays on the Prophet’s sunnah, and they too must protect the sunnah. They are the first who would be compelled to practise the sunnah. 

Such is the fact of the hadith as described beforehand, that is, the hadith commands us to follow the teachings of the Al-Quran and al-Sunnah that are righteous and perfect.  This simultaneously interprets the meaning of Ahlulbait from the perspective of the prophetic task itself, that is, the Al-Bait refers to those who abide by the Prophet’s sunnah. Whereas, those who abandon the Prophet’s sunnah are not among the al-Bait and that it is highly impossible that those who do not abide by the sunnah could ever give their intrinsic loyalty to the al-Bait.   The wisdom behind the Prophet’s persistence at uniting the ummah under the leadership of the al-Bait is because:

Rasulullah s.aw knew through Allah’s revelation that with the passing of time, the al-Bait would increase in number whereas Islam would become weaker. Such a critical situation requires a strong congregation (jemaah) that strengthens one another, and a large military set up.  This will enable it to become the centre and axis to enhance the development of the Muslim world.  Rasulullah s.a.w knew about this as revealed by Allah.  As such he directs the ummah to be ready around the Ahlulbait.

According to an-Nursi: Although the Ahlulbait are not in the forefront compared with others in terms of faith (iman) and conviction (iktikad) but they will remain the vanguards who are far superior in terms of commitment and total surrender of their wala’ to Islam. This is because they are by Muslims by nature and right of birth and they revere Islam because of family kinship.  Hence the natural gift of wala’ is not that easy for them to abandon despite being weak, not well-known, and even if they are in the path of falsehood.   Imagine if his wala’ is in reality linked to his grandparents’ lineage, the kinship that included those who had sacrificed their lives for their loyalty to Islam and because of which they attained eminence.     Being at the peak of fortitude and great glory and always maintaining a straight path, surely no one would want to abandon this wala’ particularly after having understood and witnessed just how stable and naturally pure is the wala’?[footnoteRef:16] [16:  An-Nursi, Anwar al-Haqiqah, page:29] 


By nature, the Al-bait will hold firm to all truths about Islam, however insignificant.   They will continue to regard those truths as strong evidence because it is in their nature to hold firmly to Islam whereas others have strong convictions in Islam only after learning, understanding, and being convinced about Islam.

An interesting matter which should be highlighted is that al-Imam Bediuzzaman Said himself belongs to the Ahlulbait. This fact reinforces his statement that the pure Ahlulbait would sacrifice anything in order to fight for Rasulullah’s risalah which has been passed down to them.   This attitude is truly evident in an-Nursi throughout the history of his struggles as a fighter, scholar and missionary worker.[footnoteRef:17] [17:  All these can be seen in the history of his struggles in several publications including: Ihsan Qasim Salihi 2010, Nazrah Aamah An Bediuzzaman Said an-Nursi, page.13. ] 


On a number of private occasions, as reported by a large number of witnesses, he related that his paternal lineage goes back to Sayyidina al-Hassan r.a while his maternal lineage reaches up to Sayyidina al-Hussain r.a.  However, he would refute any mention of the kinship in order to maintain his sincerity and to avoid public focus on him instead of his teachings.[footnoteRef:18]  [18:  Discussion on his kinship is widely described in his personal statements. See Kulliyyat Rasael an-Nur, Sirah Zatiyyah, Translated by: Ihsan Qasim Salihi, page.55,] 


With his personality and vast knowledge that is beyond any normal human being, An-Nursi deserves to be called a “mujaddid”.   In fact, we are of the opinion that he is among the last of the mujaddid, before the coming of the long-awaited Greatest Mujaddid, al-Imam Muhammad bin Abdullah al-Mahdi al-Muntazar, in 1500 Hijrah prior to Judgement Day. 



CONCLUSION

Based on the brief deliberations above, it can be concluded that the evidences and explanations given by An-Nursi about prophethood and the position of the ahlulbait are indeed  accurate based on the ahlus sunnah wal jamaah and supported by the nas of the al-Quran and Hadith.  Discussions of the ahlulbait as highlighted by Risale I Nur is very different from that of the Shiites.  In fact, it denounced the Shiites’ misguided understanding and insolence towards the ahlulbait.  Risale i Nur’s explications about the ahlulbait has provided a new inspiration in the dimension of service to al-Quran and Faith (Iman) carried out by Nur students.  

The Risale-I-Nur gives us motivation and a breath of fresh air when coping with the gloominess of today’s Islamic world.  Here we begin to understand that Rasulullah s.a.w did not leave us in the lurch following his death.  Apart from the teachings of the al-Quran and al-Sunnah left behind by the Prophet, we find other sources of light waiting to illuminate us, that is in the form of “future leaders” to be led by the ahlulbait.   Instantly, it solves the puzzle of who would lead the Islamic world when Islam is to reign the whole world in the near future, of which we are now feeling the heat.

In conclusion, a few important points that are the essence of standpoints, beliefs and convictions of the Islamic ummah  about the Ahlulbait can be summarised as follows: 

1- To love the Ahlulbait is an obligation and a part of the Islamic akidah in the context of the prophethood of Rasulullah s.a.w.
2- The above obligation is supported by the nas of al-Quran and Hadith which are very self-explanatory.
3- The Ahlulbait must be respected even though they are younger or less knowledgeable as long as they are within the confines of the Shariat.
4- Al-Mahdi al-Muntazar will be born from among the Ahlulbait and he will rule the world.
5- The Ahlulbait has a very vast network in this world and their numbers  continue to increase to form the future front line leaders under the al-Mahdi.
6- Rasulullah s.a.w was the first to show respect to the Ahlulbait when he kissed the head of his grandson, al-Hussain.

 سُبْحَانَكَ لاَ عِلْمَ لَنَا إِلاَّ مَا عَلَّمْتَنَا إِنَّكَ أَنتَ الْعَلِيمُ الْحَكِيمُ 
اللهم صل على سيدنا محمد صلاة تكون لك لك رضاء ولحقّه أداء وعلى آله وصحبه وسلم

الباقي هو الباقي
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