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Abstract
[bookmark: _Hlk76846748]Peace and a harmonious social life as the fruits of belief have a significant portion in Bediüzzaman Said Nursi’s Risale-i Nur. The internal life conditions of Muslims and all their ailments have been discussed in the writings of Nursi. This study intends to specifically elaborate on the urgency of belief (īmān) in creating positive peace and a harmonious social life within the internal Muslim community according to Nursi. Referring to Galtung’s concept, peace can be mapped as positive peace and negative peace. This study focuses on the role of belief in creating positive peace in the internal social relations of Muslims. The text analysis of Risale-i Nur is used to elaborate on how belief has a very significant role in creating positive peace. This study finds that Risale-i Nur  accomodates the concept of positive peace. As described in Risale-i Nur, belief and compassion is the main cornerstone in creating positive peace and harmonious social life among Muslims internally. The fact that Said Nursi thought has preluded Galtung's thinking about the widening definition of peace by the expansion of the meaning of violence which is related to actual  and potential realization is also found in this study. 
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Introduction: Concerning Conditions of the Islamic World

In early 2021, when the world is hit by the Covid-19 pandemic, it is recorded that four countries in the Middle East, namely Syria, Iraq, Yemen, and Libya, are still in civil war. They experience double suffering; the suffering of war and the attack of Covid-19 at the same time. As a result of the civil war, hundreds of thousands of people died, 20 millions had to be evacuated, and about 35 millions need humanitarian assistance every day (Mulroy, Oehlerich & Blair, 2021).
It can be noted that the four countries involved in the aforementioned civil war are Muslim countries. As of 2012, there were six civil wars around the world. All happened in Muslim countries: Afghanistan, Pakistan, Sudan, Somalia, Syria, and Yemen. According to the data from the Human Security Project, since the end of the Cold War which marked the fall of the Berlin Wall and the collapse of the Soviet Union, the number of armed conflicts has decreased significantly, by almost half. Peace has grown everywhere, except in the Islamic world (Gilmore, 2016). Until now most of the civil wars take place in Muslim countries, and of course, most of the victims are Muslims. This matter – in the view of Nils Petter Gleditsch and Ida Rudolfsen (2016) – does not deserve to be called a ‘clash of civilization’, because the war is happening in the Muslim world, and between Muslim populations.
After the first and the second world war, the longest war happened in modern history was the Cold War (1947–1991) which was initiated by the two superpowers; the United States and the Soviet Union. This war did not only cause America and the Soviets to engage in direct armed combat, but it also had dragged many countries into it and caused the civil war, martial law, and acute fear in many places in the world. So it is natural that the end of the cold war was welcomed happily by the world community.
Ironically, when the cold war between the United States and the Soviet Union was over, two important countries at the heart of the Islamic world, namely Saudi Arabia and Iran, continued to preserve the fierce Cold War. According to Dilip Hiro (2018, p. 143) the two countries were involved in a race to influence the Muslim world, especially the countries around them. The ongoing civil wars in Syria and Iraq, and the outbreak of the civil war in Yemen, could not be separated from the influence of the proxy war between Saudi Arabia and Iran (Gerges, 2013, Tisdall, 2015).

Why is the Islamic world still suffering from war?

Seeing the condition of the Muslim world as describe above, it is not strange if a question arises, "Why is the Islamic world still torn by war?" (Gilmore, 2016) or “Are Muslim Countries More War-Prone?” (Gleditsch & Rudolfsen, 2015).
There are some circles that associate those conflicts and wars in Muslim countries with the teachings of Islam which are considered as promoting violence, but this has been dismissed by many scholars, including experts in the field of peace studies. Caron E. Gentry of St. Andrews University, for example, stated that ‘peace is a dominant idea in Islam’, ‘a Muslim is one who is at peace with Allah’, and ‘spreading peace is seen as a duty within Islam’ (Gentry, 2016: pp. 171-177 ).
Meanwhile, Scott Gilmore (2015), a former Canadian diplomat, asked to put aside the notion that Islam is inherent to violence. According to him, most of the wars that have been waged during the last century have proved to be carried out by Christian countries. He also put forward the fact that Louisiana, the most religious state in America, with 90 percent of whom are Christians, has a murder rate that is 50 percent higher than Afghanistan. R. Scott Appleby (2000) in his book ‘The Ambivalence of the Sacred’ gives a fairly moderate opinion, that all religious texts can provide justification for creating peace or war.
On the other hand, Muslim fanatics who adhere to the conspiracy schools think that all chaos in the Islamic world, whatever its form, is caused by a conspiracy by the enemies of Islam. Muslims suffer because they are wronged and those who are accused of being enemies of Islam are often the “West” and “Zionists” with their minions. This view seems more visible as a view of self-defense and looking for a mere scapegoat. It feels more like a naive view from those who are frustrated and don’t want to introspect themselves.
A view worth to be discussed for introspection is put forward by Gilmore (2015). According to him, the war and chaos in Muslim countries may be caused by resources. Many conflicts in the Islamic world involve oil-producing countries. The abundance of black gold attracts many greedy hands. On the other hand, the economic wealth that is easily obtained from the oil source causes a kind of “social system stuttering” not “social system maturity” in these countries. As a result, for instance, the growth of democracy is slowing down, and so does the growth of literacy. Gilmore alluded to Muslim countries having the quantity and quality of publishing scientific journals that are far below other regions.
A valuable opinion that deserves to be heard comes from Gleditsch and Rudolfsen (2015), who said that the history of colonialism could be the cause of the lasting conflict in Muslim countries to date. It cannot be hidden that colonialism which bequeathed new state boundaries imposed by European colonials on those countries left conflicts that were not easily resolved. Another reason, they added, is the policies of the West and the US which are too intervening in a number of Muslim countries. Intervention by forcing to replace the ruler who is considered a dictator with a fragile semi-democratic system has proven to cause long conflicts.
Eckehard Schulz of Leipzig University (personal communication, October 9, 2019) criticized the West’s act of imposing its will in grafting Western-style democracy on Islamic countries which results in prolonged chaos. Schulz gave an example of the instability in Afghanistan which is caused by the actions of the United States. In his view, Afghanistan, which has many tribes, actually has its own local wisdom in deliberation and determining solutions to their nation’s problems. The American way of democracy is not necessarily compatible with the character of Afghan society. When America imposes its puppet form of government there, the result is not social stability but a prolonged war. Afghans should be given space to solve their problems in their own way; to cultivate peace from within them. Giving such an opportunity to determine one’s destiny freely is part of democracy.

Building Peace in the Islamic World with Spiritual Roots

Since the end of the Cold War, there have been many new approaches to resolving conflicts and building peace on this planet, but the fact remains that peace processes seem to have failed more than succeeded. John Paul Lederach (as cited in Graf, Kramer, & Nicolescou, 2006) saw based on his experience as a peace worker, that there are gaps that become the weakness of the existing peace process, which he calls, the interdependence gap, the justice gap, the process-structure gap, and the authenticity gap.
The process of peacebuilding according to Laderach (2005: pp. 49 – 63 ) must be an organic process, driven by the authentic engagement, dedication, creativity, obsession, and vision of people living in conflict. This means that peace must be born and developed from the inside, not imported or forced from the outside. People who want and fight for peace must have a sense of belonging to that peace and have “an authentic engagement”. If this is not the case, this is what Laderach (2005: p. 49) calls in The Moral Imagination as the “authenticity gap”.
The world community in general must provide opportunities for the Islamic world to build peace creatively based on the most important lantern in their belief, namely the guidance of the Qur’an. In the history of Islamic civilization, the peaceful teachings of the Qur’an have reconciled the warring and hostile Arab tribes. The most famous and enshrined in the Qur'an is the peace of the Aus and Khazraj tribes in Yathrib. Ibn ʿĀshūr (1997: p. 33) in his commentary ‘Al-Taḥrīr wa al-Tanwīr explained that the Aus and Khazraj tribes during the Jāhiliyyah period had fought 120 years of war. The last and most devastating war between the two was called the Bu'ath Day (Yawm al-Buʿath) which took place five years before the arrival of the Prophet Muhammad in Yathrib (after the arrival of the Prophet Muhammad it was called Medina). These two tribes converted to Islam and were reconciled by the teachings of the Qur'an. The Aus and Khazraj tribes came to be known as the Anshar. After they got along harmoniously in the bosom of Islam, there was a dispute triggered by a third party that almost made them return to war, but was soon reconciled by the Prophet, and the incident was enshrined by the Qur’an in Surah Āli ʿImrān verses 98-103.
The Qur'an, which has become part of the wisdom roots of the Islamic world community, should have functioned positively as a “spiritual force” that resolves conflicts, treats wounds of hostility, and creates harmony in life and true peace. Errors in reading and interpreting the verses of the Qur’an committed by extremists who hijack the name of Islam must be corrected. Moderate and peace-loving mainstream Islam must come forward and take control. The opinions of credible scholars, whose life history is full of struggles to uphold truth, justice, and peace deserve to be followed. One of these scholars is Bediüzzaman Said Nursi.
Bediüzzaman Said Nursi (1876-1960) was a very influential scholar and thinker in modern Turkey. He was a renewer (mujaddid) of the 14th century AH (Turner & Horkuc, 2009: p. 2). He poured his thoughts which consistently explained the nature of belief in his magnum opus which he named Risale-i Nur. Said Nursi is not only a scholar who is able to explain the purposes and objectives of the Qur'an through Risale-i Nur, but he is also a thinker who has a deep respect for humanity in his ideas (Mardin, 2003: p. 45).
This paper examines the thoughts of Bediüzzaman Said Nursi about the urgency of Belief in creating positive peace and harmonious social life among internal Muslims. The object of the study is Said Nursi’s thoughts as contained in Risale-i Nur. This paper is not designed to present a study of tactical steps to build positive peace. Yet, it focuses on Said Nursi’s thoughts about the urgency of belief in becoming energy and soul in creating positive peace.

About Positive Peace

In the field of peace studies, there are two definitions of peace; the traditional definition, which is often considered a narrow definition, and a broader definition. In the traditional definition, peace is understood as “the absence of violence; absence of war”, or as defined by the Cambridge Advanced Learner's Dictionary (2013: p. 1129) as “freedom from war and violence”.
A broader definition of peace, as introduced by Johan Galtung – a pioneer in peace studies from Norway – in his editorial for the Journal of Peace Research in 1964, is “the integration of human society” (Galtung, 1964, p. 2). Johan Galtung regarded the traditional definition as negative peace, while the broader definition is called positive peace.
In the meantime, many people understand peace for the first definition; the absence of war. When the war is over, it is often considered a time of peace. When a truce is signed by two conflicting parties, it is also considered that peace has occurred. This is called negative peace. Negative peace is characterized by the absence of violence or the absence of war. In the realm of International Relations, this definition is widely used.
Of course, the absence of war in whatever forms is important. But that’s not the most important goal. It could be possible that in a country or environment where there is no war, the people feel poverty and suffering due to an unfair economic and political system, or feel the injustice of a tyrannical ruler. Such a state is not yet peaceful in the proper sense, even though there is no war erupting.
The absence of war is actually the first step for the ideals of a more perfect and comprehensive peace. Peace that encourages the development of human potential as a whole (Fisher, 2000: p. 13). This is positive peace. Peace that includes all aspects of a good society: the preservation of universal rights, ecological welfare, social justice, solidarity, mutual respect, harmonious life, and the maintenance of other social virtues. Negative peace characterizes the absence of conflict, while positive peace is characterized by reconciliation or integration.
Negative peace is sufficient at the level of no direct violence. Meanwhile, positive peace requires the absence of direct violence or structural violence and indirect violence. Positive peace is reflected when there are no violations of humanity that occur to others.
Positive peace is more than the absence of war. Modern violence does not have only direct causes but also indirect and structural causes such as injustice, marginalization, exploitation, poverty, hunger, political discrimination, as well as domestic and international competition. The term “positive peace” considers all these aspects and aims to bring about harmonious conditions in an environment or country where not only direct violence is prevented, but indirect and structural forms of violence are also prevented in a preventive and sustainable manner. Positive peace is the best protection against violence (Galtung, 1996: p. 32).
We can call negative peace as “outward peace” or “surface peace only” while positive peace is “outward and inner peace”, or “surface and inner peace”. According to I.M. Windhu, Galtung's theory of peace is a “critical theory” which is different from “traditional theory”, one of its characteristics is the strong criticism of society. Galtung questioned the structure of society which is corrupt, fragile, jerk, unfair, and shackles humans, which demands to be changed (Windhu, 1992: p. 110).

The Essence and Position of Belief According to Bediüzzaman Said Nursi 

Anyone who reads Bediüzzaman Said Nursi’s Risale-i Nur attentively will find that the discussion of belief takes the biggest portion. Belief is the center of attention, the footing, and the beginning as well as the goal. It was to spread belief to mankind that Risale-i Nur was written, as well as to defend it from those who wanted to extinguish its light. Nursi himself said, “Indeed, my duty is to be faithful to belief, win or lose is from Allah, and I have received lessons from the Qur’an to submit to perfect sincerity” (Nursi, 2013g: p. 533).
He also emphasized to his disciples and followers what is called as Tullāb al-Nūr,
[bookmark: _Hlk76104099]“Indeed, our task is to do positive constructive deeds, not destructive negative deeds, and to serve belief in the shade of God’s pleasure without interfering with what is in God’s authority. We are assigned to always be patient and grateful for all the strains and difficulties that confront us, and that is by standing up to carry out khidmah in constructive belief, the fruit of which is the maintenance of internal security and stability” (Nursi, 2013g: p. 532).
According to Nursi, nothing is more important than belief. For him, "service to belief is above all things" (Nursi, 2013f: p. 151). In modern times colonized by destructive materialistic views, the urgency of belief is voiced tirelessly by Nursi, “Our age is an age of service to belief, our duty is belief, and our devotion is focused on belief” (Nursi, 2013g: p. 542). He proclaimed, “The great mission of today is the service of the belief. For it is the key to eternal happiness" (Nursi, 2013f: p. 75).
Nursi also underlined, “Indeed, belief, Sharia, and life are three big problems in the Islamic world and humanity, but of the three things, the most important is the essence of belief.” (Nursi, 2013f: p. 156). He also noted, “The greatest danger for Muslims in this era is a broken heart, a loss of belief” (Nursi, 2013c: p. 158).
Bediüzzaman Said Nursi’s understanding of belief is the same as that of the scholars of the Sunni schools of thought. It’s just that Said Nursi has a distinctive appreciation presenting distinctive expressions and meanings that are not found in the works of other scholars (Al-Sūdī, 2010: p. 20).
In short, Nursi defined belief as justification (taṣdīq) accompanied by belief (Nursi, 2013e: p. 64), which in line with Al-Bazdawī’s saying, “Belief is justification – in language – without a doubt” (Al-Bazdawī: p. 151). More specifically Nursi stated, “Belief is the light that results from confirming everything that was brought by the Prophet SAW in detail in religious matters and globally in other matters” (Nursi, 2013e: p. 48).
Al-Ājirī (1995) explained at length in his most important work Kitāb al-Sharīʿah, that belief is justifing with the heart, saying with the tongue, and practicing with the body. Regarding the importance of stating what is believed in the heart with a verbal statement, and proving it with real actions, Al-Ājirī quotes Ḥasan al-Bashrī’s words, “Belief is a word, and its essence is charity. If words are not proven by real deeds, then they are of no use” (Al-Ājirī, 1995: pp. 102-114).
Ibn Abī al-‘Izz al-Ḥanafī clarified the meaning of the classical scholars’ definition that belief is word and deed, “There are two words, namely the words of the heart, which mean belief (al-iʿtiqād) and oral words, which mean saying Islamic sentences (two sentences of creed). Whereas for the deeds, there are also two, namely the actions of the heart, which mean the intention and sincerity, and everything that it feels like fear, hope, and love, and the actions of the limbs such as doing acts of worship and carrying out all orders. (Al-Ḥanafī, 2005: p. 341)
The essence of belief that Nursi understood was exactly as understood by the companions of the Prophet and classical scholars. When he invited belief to “justify everything that the Prophet PBUH brought” it means understanding the essence, position, and function of belief as taught by the Prophet Muhammad as the closing of Allah’s messengers.
The greatest and most important point in belief is knowing and acknowledging the existence of God who created humans and the universe. This is the teaching of all prophets in the celestial religions (religions that come from heaven), and this is the most important teaching in the first revelation that was revealed to the Prophet Muhammad; “Read, in the name of your God who created!” (Q. Al-ʿAlaq:1).
Belief in Allah is accompanied by exalting Allah’s existence, namely: by worshiping nothing but Him, not associating partners with Him, characterizing Him with all perfect qualities and keeping away from Him all imperfections and blemish, believing in all His Prophets, His holy book, angels, destiny, justice, mercy; obey all His commands and stay away from His prohibitions. The commandment to glorify God is reflected in the second revelation to the Prophet Muhammad in the  Al-Muddathir (1-5), “O thou enveloped in thy cloak, wake up and give warning, and glorify thy Lord, and clean thy clothes!”
From believing in and glorifying God’s existence, the light of belief will shine on other branches of belief and will grow the implementation of that belief in the form of good deeds and noble character that is a blessing to the world. This is what Said Nursi desperately fought for in his life which he put into Risale-i Nur. In Ishārāt al-I`jāz, Nursi (p. 136 -137) said, “Belief is the base of the law, all essences and all their characteristics are to follow and under it.” And, “Belief is a beacon of eternal life to us and a beacon of eternal happiness to us.”

Belief as a Foundation in Creating Positive Peace Among Internal Muslims According to Said Nursi 

Efforts to pull out Muslims from internal conflicts, social instability, and various diseases of civilization, according to Nursi, begin with instilling belief. According to Said Nursi, ”Belief is a holy medicine for all diseases”. (Nursi, 2013f: p. 102). Saving belief is the main reason Risalei Nur was made as Nursi has stated in many places. Nursi wrote, “Belief is both light and strength. Yes, one who acquires true belief may challenge the whole universe and be saved from the pressure of events in accordance with the strength of his belief” (Nursi, 2013a: p. 352)
Belief is the foundation and root of all goodness and good deeds. After belief, Nursi necessitated the existence of shafaqah (a sense of compassion) to build a harmonious life. With these two things – belief and compassion – internal social illnesses of Muslims can be treated, so that true peace, or positive peace, can be realized. For Said Nursi, compassion is the main method for Risale-i Nur along with justice, the nature of belief, and conscience (Nursi, 2013d: p. 384). Nursi emphasized, “Compassion is the principle in how I live life, politeness and compassion are also the great essence of Risale-i Nur “ (Nursi, 2013c: p. 309).
The most basic thing to create peace, whether negative or positive, requires efforts to eliminate all forms of violence and resolve all conflicts. Furthermore, after the violence has disappeared and the conflict can be managed properly to create positive peace, a condition which is called “the integration of human society” by Galtung must be presented.
In “The Twentieth Flash” Nursi outlines important principles in maintaining positive energy, the most important in obeying Allah and in social interaction, namely sincerity. Sincerity is the most important foundation, the greatest strength, the most solid support, efficacious prayer, and the purest worship. Meanwhile, to maintain positive energy synergizing in goodness and doing charity collectively, Said Nursi invited Muslims to strengthen the ties of brotherhood (ukhuwwah). Ukhuwah meant by Said Nursi is ukhuwah based on sincerity for Allah, brotherhood built on the essence of belief. This strong brotherhood is the key to creating solidarity, solidity, integration, and harmony in the Muslim community. 
There are excerpts of 4 short verses from the Qur’an which are emphasized by Nursi in “The Twenty-First Flash”  to take his light in maintaining sincerity, they are: First, Al-Anfāl verse 46 which says, “And do not quarrel for then you will be weak in hearts and your power will depart”. Second, Al-Baqarah verse 238 which states, “And stand up truly obedient to Allah”. Third, Al-Shams verse 9-10 which explains, “Indeed he succeeds who purifies it (his soul). And he indeed is a failure who corrupts it.” Fourth, Al-Baqarah 41, “Do not exchange My verses for cheap prices."
Nursi then underlined that a Muslim should be sincere so as not to destroy eternal happiness just for the sake of worldly desires that are despicable, lowly, dangerous, cloudy, and useless, and for personal gain that is actually trivial and meaningless such as admiring oneself (Nursi, 2013c: p. 221). Here we can see that the positive peace Said Nursi built with sincere strength, which is certainly based on belief, has a very deep dimension, reaches eternal happiness in the afterlife. This dimension will not be understood except by those who have belief in the Last Day.
To achieve and maintain sincerity, Nursi presented four principles. First, only hope for the pleasure of Allah in doing good deeds. Second, do not criticize the brothers who serve the Qur’an and do not arouse their envy through an attitude of pride and a feeling of superiority. Third, understand that the strength of all Muslims lies in sincerity and truth. And fourth, feel happy to have a brother believer, and feel grateful and proud of all the privileges and advantages of fellow believers (Nursi, 2013c: 222-226).
There are two means to achieve sincerity which are very important in maintaining brotherhood, according to Nursi, namely remembering death (rābiṭah al-mawt), and feeling God’s presence with tafakkur imani. By thinking about death, one will realize that he will surely die and will experience a phase of eternal life in the afterlife. By thinking about death and the destruction of the world, one will be saved from the love of the world and the deceitfulness of the lust of ammārah (lust that invites to evil). And by feeling the presence of God, one will feel serenity and sincerity.
Said Nursi also explained the factors that hinder sincerity, even destroy it, which have the potential to create disharmony in the interaction of fellow Muslims. The factors that hinder this sincerity are competition caused by material gain, love of position, and greed.

[bookmark: _Hlk76644937]Brotherhood is a manifestation of belief and enmity is sinful
	In "The Twenty-Second Letter” contained in Al-Maktūbāt, Said Nursi cites 3 verses from the Qur'an as an important basis for strengthening the ties of brotherhood. The three verses are; Al-Ḥujurāt verse 10, Fuṣṣilat verse 34, and Āli Imrān verse 134.
	Nursi highlighted Al-Ḥujurāt verse 10 as the utmost essential law for the interaction of the lives of believers. It states, “Surely all believers are ikhwah (brothers), so make peace between your brothers”. In this verse the believers are referred  to as ikhwah (brothers). According to M. Quraish Shihab (2010: pp. 599-600), the word 'ikhwah', mentioned only seven times in the Qur'an, is all used to describe brotherhood in lineage, except for the verse Al-Ḥujurāt at above. This is surely indicates that the brotherhood that exists between fellow Muslims is built based on a deeper meaning of brotherhood,called brotherhood of faith and brotherhood of descent. Al-Shaʿrāwī (2010: pp. 658-659) underlines that the word ‘ikhwah’ on that context is meant to bind the soul closely and at the same time eliminates caste and group of fanaticism among mankind. It is one of the special characteristics of the Qur'an in softening human hearts, in order to maintain the peace of the Muslim community and to show the closest human brotherhood in a deeper meaning.
	As manifestation of belief, Nursi (2013b: p. 325) emphasizes that “the believer loves and should love his brother, and is pained by any evil he sees in him.” On the other hand, dispute, discord, rancour and enmity among the believers, according to Risale-I Nur are vile, harmful and sin. They are sinful in the view of truth, in the view of wisdom, in the view of Al Qur’an, and in the view of personal life. In short, they are poison for the life of man (Nursi, 2013b: pp. 325-327).

The Concept of Positive Peace in the Damascus Sermon

	While visiting Damascus in 1911, Said Nursi delivered a sermon in Arabic at the historic Umayyad Mosque in order to fulfill the request of the religious authorities there. The sermon is later known as the the Damascus Sermon (al-Khutbah al-Shāmiyyah). Its content is more of an inward criticism. This deliberately shows that Nursi is such an objective open-minded cleric. He is not the fanatic who supports conspiracy theorists nor to think that all of the downturn of Muslims occured due to the conspiracy created by the adversaries of Islam. Nursi was an objective person who believes that there were indeed internal problems among Muslims, nevertheless he also witnessed the tyranny of Western countries that made the Islamic world an object of plunder and colonization.
	Even though Nursi mainly focuses on diseases infected Muslims and their cures, a closer examination will show that there is a positive peace concept tucked away in the sermon the Muslim community should be more concerned about. According to Nursi, it seems that it is still happening till recently that the Moslems were infected with 6 acute diseases. The first disease is distraught and the cure is hope. The second disease is the disappearance of honesty in social and political life, and the cure is of couse honesty. The third disease is hostile, and the cure is love. The fourth diseases is discord and the cure is unity. The fifth disease is tyranny that spreads like a contagious disease, and the cure is deliberation. The sixth disease is limited ideally for self-interest, and the cure is the awareness that mankind are social human beings.
	One of the interesting parts to learn in the sermon was when Nursi held the believe that the ulema  (Muslim clerics ) and Muslim leaders at that time could not let go of their laziness which lead to the suffering of thousands to millions of Muslims. The behavior of not using the devoting energy and potential to the fullest by Nursi is considered a crime.
	When compares to  the context of Galtung's positive peace concept, Nursi's way of thinking precedes Galtung's way of thinking in terms of expanding the definition of violence. According to Galtung, violence occurs when human beings are being influenced so what their actual somatic and mental realizations are below their potential realization (Galtung, 1969: p. 168).
	There are two main keywords in this definition, "actual" and "potential". Potential realizaton is what possibly categorized according to the level of knowledge, insight, resources and progress that has been achieved in his time. Violence or crime occurs when the potential realization is below the actual realization. An example given by Galtung was if someone died in the 16th century because of tuberculosis, it could not be considered as the act of violence. However if it happened in the 20th century in which the medical world was advanced, it would be categorized as the act of  violence. Hence allowing the needy suffer from starvation when it can be prevented and overcome is trully violence. It automatically means allowing the Islamic world fall apart and millions of Muslims suffer without any effort made by  the scholars and leaders of the Islamic world to deal with the issue is also categorized as violence and becomes a crime.
	In 1911, during The Damascus sermon Nursi uttered the similiar ideas with Galtung's concept of widening the meaning of violence. He said "
“O brothers who are listening to these words of mine here in the Umayyad Mosque! And O Muslim brothers in the mosque of the world of Islam forty to fifty years’ later! Do not make apologies, saying: “We do no harm, but neither do we have the power to do anything beneficial; therefore we are excused.” Such an apology is not acceptable. Your laziness and saying: “What is it to me?”, and your displaying no effort and not getting into the working spirit through Islamic unity and true Islamic brotherhood, have done much damage and are an injustice to you.  Just as bad deeds thus mount to thousands, so also at this time good deeds, that is, good deeds that affect the sacredness of Islam, do not remain restricted to the one who performs them. Indeed, such good deeds may in fact be beneficial to millions of believers; they may strengthen the bonds of moral, spiritual, and material life. Therefore, this is not the time to cast oneself on the bed of idleness, saying: “What is it to me?” O my brothers here in this mosque and my brothers forty to fifty years later in the mighty mosque of the world of Islam! Do not suppose I have mounted this place of delivering lessons in order to give you advice. I have done so to claim my rights from you. That is to say, the interests and happiness in this world and the hereafter of small groups are bound to masterly teachers like you, the Arabs and Turks, who are a vast and esteemed body. We, the Muslim groups who are your unhappy small brothers suffer harm through your idleness and laxity. Especially the Arabs, who are esteemed, numerous, and either have been awakened or will be! First and foremost, I address you with these words. For you are our teachers and leaders, and the teachers and leaders of all the peoples of Islam, and you are the fighters of Islam. It was later that the mighty Turkish nation assisted you in that sacred duty. Therefore, due to laziness your sin is great…” (Nursi, 1996: pp.53-54). 

	The speech was delivered in front of an estimated ten thousand listeners at the Umayyad Mosque of Damascus, in which hundreds of whom were eminent clerics and scholars.  It is obvious that Said Nursi encouraged them to exert their best potential, not to be lazy and not to ignore the problems of the Islamic world. If constant idleness is  the causes of millions of Muslims to suffer, then according to Galtung’s concept the Muslim’ leaders have committed violence. This is due to the reasons that if  they were to devote their best potential in the full capacity  then thousands and even millions of Muslims would not suffer. Should the scholars and leaders of the Islamic world devote all their potential to create unity in the Islamic world, then violent conflicts can be prevented from happening.
	Unfortunately, what happens is that "potential realization" is below "actual realization" which lead to the existence of the violence occurs in many places in the Muslim world. If violence is still continue to occur then automatically peace is unobtainable. This means that if the Islamic world intends to achieve positive peace, then Said Nursi's messages about peace in Risale-i Nur, especially in the Damascus sermon, must be implemented.Consequenly to make it clear, all elements of Muslims must pay attention to the Islamic world, quit being lazy, and work seriously to bring out their best knowledge, effort, and potential so that the potential realization is not below the actual realization. Hence it is obvious that  the essence of Nursi's thinking actually preceded Galtung as  Nursi had conveyed such an embryo of thought in 1911, while Galtung introduced it in in “an editorial” for the Journal of Peace Research in 1964 and then presented it neatly in the discipline of peace studies in 1969 in his paper entitled "Violence, Peace, and Peace Research."

Conclusion

	This study concludes that strengthening belief and creating peace among Muslim communities in particular and throughout the world in general are Nursi's main intention. Risale-i Nur was written for this objective. Risale-i Nur on the other hand specifically accomodated the concept of positive Peace. According to Risale-i Nur, belief and compassion is the main cornerstone in creating positive peace and harmonious social life among Muslims internally. The essence of belief requires unity, brotherhood, and a life of inner and outer peace. Belief is the principle for maintaining sincerity, brotherhood, love, and social justice which is the spirit of appreciating positive peace in life. Belief is no doubt the cure for all illness and the light for all good virtue for mankind. The fact that  Said Nursi thought has preluded Galtung's thinking about the expansion of the meaning of violence relates to actual  and potential awareness has also been found in this study . However, unlike Galtung, Said Nursi conveyed it in a speech delivered at the mosque, not specifically in the concept of peace studies, in which Galtung revealed it in a special paper on peace studies. It is no exaggeration to say that Nursi's thoughts on Positive Peace can still be further explored and developed.
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