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I. Introduction

This paper addresses two questions.  The first is what does Said Nursi teach about prophethood in his work, The Supreme Sign, i.e., the Seventh Ray from the Risale-i Nur.
   The second question is what are points of contact between Nursi’s teaching on prophethood and post-modern people and where will post-modern people have difficulty with Nursi’s teaching on  prophethood. 

My main thesis in this paper is that Nursi’s teaching on prophethood has several positive points of contact with post-modern people; however, Nursi’s ‘rhetoric of certainty”  is a problem for post-modern people.  
This paper has three parts.  In Part I, I summarize Nursi’s teaching about prophethood in his work, The Supreme Sign.  In Part II,  I identify three positive points of contact between Nursi’s teaching on prophethood and post-modern people.  In Part III, I identify Nursi’s “rhetoric of certainty”as a problem  post-modern people will find difficult in Nursi’s Risali-i Nur.  

Nursi’s Teaching on Prophethood in The Supreme Sign. 

I can summarize Nursi’s teaching about prophethood in The Supreme Sign quickly, because Nursi concentrates  his teaching on prophethood in several pages of this work. 
  I summarize  Nursi’s teaching on prophethood in the following seven  points.

1. The prophets are the highest form of human development, the most luminous and perfect of human kind.
 
2. God has sent many prophets to humankind.  Nursi can speak of one hundred thousand prophets. 
  And the prophets speak with one voice; their message is unanimous.

3. The purpose of the prophets is to advance human development from a lower animal state to an angelic degree.

4. The basic message of all Allah’s prophets is the unity of God. All the prophets have one and the same message: God is one and God alone is God. 
 This message is the essence of life.

5. The prophets serve God’s merciful will to makes Himself known not only through the order and beauty of creation but by direct revelation through human language.

6. God confirms and demonstrates the truth of the prophets in three ways: by the miracles which prophets perform; by the faith of generations of people whose lives have been transformed and blessed by the prophets, and by the destruction of all arguments and claims made by disbelievers against the teaching of the prophets. 

7. Muhammad is the greatest of the prophets in that all spiritual guides have followed the path set out by Muhammad.
  Nursi writes that the Qu’ran is addressed to the one sent in the name of all humans, indeed of all beings.  That is,  for Nursi,  Muhammad’s prophetic role is for the sake of all human beings, indeed for all creatures. 

 I conclude this summary of Nursi’s teaching about prophethood in The Supreme Sign with the following four points.

1. Nursi identifies Muhammad as the greatest of the prophets, but Nursi has a very expansive and generous definition of prophet.  He can speak of a hundred million prophets and not only of Muhammad or prophets of the People of the Book. 

2. Nursi grounds the office of prophethood in God’s power as communicator.   God can communicate through human speech, i.e., the words of the prophets, to the humans, the creatures capable of intellect and speech.
3. Nursi also grounds the office of prophethood in the mercy and compassion of God.   Humans, like all God’s creatures, are finite, fallible, mutable and mortal.  Humans are needy, subject to doubt, to limited knowledge, to illness, to catastrophe.  God, in His compassion responds to humans in their neediness with the most important truth for humans in their deepest need---the word of truth about Himself,  his Uniqueness and Unity as Creator. 
4. God sends prophets to humans to awaken, to restore, to strengthen faith in God.   For Nursi  the role of prophethood is to build  up faith.  This purpose, building up of faith in God,  is how Nursi understands the basic meaning and purpose of life, the meaning of the Qu’ran and the basic meaning and purpose of his on commentary on the Qu’ran,  the Risali-I Nur. 

II.  Post-Modern Points of Contacts

I turn now to the second question of this essay.  What are points of contact between Nursi’s  teaching about prophethood in The Supreme Sign and post-modern people, and where  does Nursi’s teaching fails to make contact.  

Said Nursi addressed his Risali-i Nur to the modern people of his generation.  Specifically, Nursi wanted  to awaken faith in Allah in a cultural context in which secularism, naturalism, and scientism dominated educated and political circles in Turkey and in the Ottoman Empire generally.   However, we, today live in the 21st century, an age which many describe no longer as modern but 

as post-modern.   The world view of post-modern people is in important ways very different from the assumptions of the modern people for whom Nursi wrote.  The question I ask in this next section of the paper is how Nursi’s view of prophethood might speak to the assumptions, the spiritual needs and intellectual concerns of post-modern people.   
My claim in this essay is,  first, that Nursi,  in The Supreme Sign ,  makes several points of contact with post-modern people.  
A. First Point of Contact: Post-Modern Skepticism , Denial , Resignation
Post-modern people have lost their faith in the promises of modernity.  They are disappointed in the promise of cultural advance through intellectual enlightenment, inevitable progress through education and through the arts, progress through social engineering through psychology and psychotherapy.    Modern people believed in inevitable cultural progress through the application of reason to nature, through natural sciences and to social life through the social sciences.  And modern people believed that through the education of every new generation, progress would be continuous and inevitable.
   Modern people believed that individual and social happiness would come from the future of this world’s history. 
Post-modern people, however, have abandoned this belief in enlightenment reason. The supposedly most enlightened nations, the US and Western Europe, committed the arrogance of colonial exploitation and oppression of other nations,;  plunged the world economy into the Great  Depression;   fell helplessly into two World Wars and now faces the threat of a destroyed natural environment. Post-modern humanity is surrounded by the ruins of modern belief in progress through enlightenment.  
Thus, post-modern people are disappointed in the promises of modern, secular utopias.  They are more than disappointed,; they are angry and resigned.  Modern secularism promised inevitable progress through science and technology.  Post-modern people have experienced how technology, based on the natural sciences can bring destruction to the environment, to human health, indeed the threat of mass-human destruction by weapons of mass destruction.   Post-modern people are deeply skeptical of the claim that the threats to human welfare caused by modern technology can be solved by more modern technology.  Post-modern people have lost hope in the promises of modernity.  They are angry, in denial and often resigned to hopelessness. 
Another source of post-modern skepticism and disappointment has been the collapse in Marxist-Leninism.  Millions of modern people believed that social revolution based on the ideas of Marx and Lenin would bring a classless society, in which each would give according to ability and each would receive according to need.  However, the Russian revolution degenerated into Stalin’s dictatorship; and the last gasp of Marxist-Leninism,  North Korea,  is a graveyard of starvation and oppression. Nowhere is the collapse in belief in Marxist-Leninism clearest than in China, where Manchester capitalism rules under the whitewash of an allegedly Communist philosophy. 
Modern people, as Nursi saw, believed that salvation for human life comes through historical development-the development of the sciences,  of education, of technology, of social revolution, of the spread of western-European and American know-how and principles throughout the world.  For post-modern people, this belief, this confidence, this hope, this expectation is broken.  This has left post modern people bewildered, skeptical and deeply disappointed.  
To bewildered, skeptical and deeply disappointed people, Nursi’s view of prophethood can speak meaningfully.   For Nursi, the prophets, whose primary example is Muhammad, told people  to find hope not from historical development of science, education or technology.  The message of the prophets and of Muhammad, as we read in The Supreme Sign, is that hope for human salvation comes from beyond history, from Allah, not from within history.  In The Supreme Sign, Nursi says that the possibility for humans to move from the merely animal level to truely humanity level , is grounded in the  Qu’ran’s messag of the One, Unique God, Creator and Guide of the Creation, the message  delivered by all the prophets and preeminently Muhammad.  
If we see not only in traditionally Islamic nations, but also in historically Judeo-Christian nations,  an increasing interest in religion generally;  but a reawakening of interest in Islam in particular, the prophetic message that salvation comes from beyond this world, not within this world,  is surely a major reason. For post-modern people,  the future of this world’s history will bring no secular salvation.
B. Second Point of Contact:  Human Frailty

Post modern people are highly conscious of human finitude, human frailty, human mortality.  In this, post-modern people are very different from modern people.  Modern people believed that through enlightenment, science, technology, education, social revolution, humans would overcome their limitations.  Friedrich Nietzsche spoke of the Superman, Uebermensch,
 the future humanity achieved as each generation surpasses the accomplishments of the last.  Jean Paul Sartre spoke of l’homme pour soi, 
 the capacity of humans to make himself through his resolute decisions, to makes his true humanity his own essence the project of his own existence.   Karl Marx spoke of the non-alienated, fully actualized human being that social revolution would bring in a classless society. 
 

Post-modern people have lost this modern self confidence. Post modern people are reawakened to the truths of their limits, their mortality, their finitude, the mutability.  Specifically,  post modern people are deeply aware that they are creatures in time, that their existence is temporal.  They are born and they will die; their knowledge is far too limited to master the complexity of the world;  their good will is not enough of to prevent unintended and destructive consequences of their best intended efforts.   Post-modern people are not over-confident; they tend to depression and resignation.  

Nursi, in The Supreme Sign speaks deeply meaningfully to post modern people.  One way Nursi does this is in this image of the traveler.  The organizing principle of The Supreme Sign is that of the “The Traveler questioning the Universe.” This traveler comes as a guest into this world and through the cosmos and begins a reflective journey with this earth. 
 The traveler begins his journey reflecting on the material cosmos, the traveler moves in his meditation from the material cosmos to the realm of human beings and especially to the unanimous message of the prophets, especially from Muhammad and about the unity and uniqueness of God, where he learns that the perfection of human life can come only from the love of God.
  

With this figure of human being as traveler 
questioning the universe, Nursi meets post-modern people in their self- understanding as voyagers in this world from birth to death, travelers seeking  knowledge and meaning from the world and from the great religious traditions of human culture. 

Besides seeing themselves as voyagers or travelers through this world,  Post-modern people are also deeply aware of human mortality.  Post modern people are not only aware that their knowledge is finite but that their very existence is a being unto death,  that illness, decrepitude and finally death is the a truth for each and every human being.

Nursi, in The Supreme Sign speaks eloquently  to post-modern humanity’s awareness of frailty and mortality. Nursi speaks openly and frankly of human being subject of natural calamities, to illness and to death.
  Indeed,  Nursi describes God’s sending of prophets as God’s compassionate and merciful way of responding to human need in its finitude, frailty and mortality.
  Nursi speaks of people’s perception of the world without God as a vain plaything of accident, as a cruel slaughterhouse for the animate, an awesome house of sorrows for the conscious. 
 
In these passages where Nursi describes the meaninglessness of existence apart from belief in God he will make contact with post-modern people’s deep awareness of the mutability and mortality of all creaturely life. 

C.  Third Point of Contact: The Quest for Meaning
Post-modern people search for new meaning for their lives.  In the modern period, from the seventeenth to the middle of the twentieth century, modern people believed meaning was grounded in historical development, inevitable progress through reason, science, technology and political revolution.   As we pointed out, post-modern people have lost hope in the future of history as a source of meaning.  For many post-modern people, the future of human history is not the course of meaning but the source of disappointment, resignation and skepticism.  Post modern people do not expect salvation from history; history post modern people think, will bring simply more of the same, or even worse situations than the present. 

Having lost hope for meaning from the future of this world’s history,  post modern people are desperately looking for a new basis of meaning.  Meaning, most generally understood, is the relation among things. The human mind and heart experience meaning when the mind and heart perceive the relation of the parts to a whole and the relations of the parts of a whole to one another. Ultimate meaning, religious meaning, therefore, concerns the basis for the order and coherence of all the parts of the universe to the whole of the universe.  Humans discover meaning when they perceive how their lives relate to the lives of others and to nature and history, indeed how they fit into the cosmos as a whole.  
Nursi’s view of prophethood can speak very powerfully to the post modern quest for meaning.  I will identify three related reasons this is so.

First,  for Nursi,  a fundamental message of the prophets was the unity of God.
  Nursi distinguishes between the truths of revelation and inspiration, on the one hand,  and the testimony of the created universe, on the other. 
 The truths of revelation and inspiration are provided through the prophets and the Qu’ran.  The two most fundamental of these truths is first the existence of God and second the unity of God.
  The created cosmos also teaches the truths of God’s existence and unity; but, the witness of revelation and inspiration is the more sure. 
Second, the prophetic truth of God’s unity is fundamental to the question meaning. Meaning is always the discovery of a fundamental order and coherence to the created world.  But order and coherence presupposes a single, transcendent creator and order of the world.  Nursi repeatedly points out that to ascribe partners to God is to undermine the foundation of cosmic order and therefore to undermine the possibility of meaning for human beings.  
  Order and coherence, and therefore meaning, presupposes a single, transcendent creator.  This is the testimony of the creation, but especially the witness of revelation and inspiration, i.e., of prophethood. 
Third,  key to this point of contact is how Nursi relates the prophetic message to unity of God. 
 For the order and coherence of the creation,  what makes the creation a cosmos and not a chaos, is a single organizing center, which is God. This unity of God is the message of the prophets and the Qu’ran, and God’s unity is the condition for the possibility for order in the cosmos. 

Post-modern human beings have given up hope of finding ultimate meaning within the future of this world’s history.  Therefore, post- modern people are open to the possibility of finding meaning from a transcendent source,  from a basis above and beyond this world.  The collapse of the secular basis for meaning has moved post modern people to a renewed interest in religion as a source of meaning.  This post-modern openness to transcendent meaning is can be a fruitful point of contact between Nursi’s view of prophethood and post-modern people.  
III.  A Problem for Post-Moderns: Nursi’s  Rhetoric of Certitude

A rhetoric of certitude pervades Nursi’s teaching about prophethood and about Muhammad as prophet.  By rhetoric of certitude I refer to Nursi’s statements that the cosmos, the miracles and the unanimity of the prophet and the Qu’’ran itself are self-evident proofs of the authenticity of Muhammed as prophet and of the message of the prophets generally. 
 Post-modern people will find this rhetoric of certitude implausible.  The implausibility of Nursi’s rhetoric of certitude concerning Muhammad and prophethood is an issue which contemporary Nursi students and scholars should address. 
Post-modern people will have three related difficulties to Nursi’s   rhetoric of certitude concerning Muhammad.

First,  post modern people respond to all absolute truth claims with skepticism. This skepticism is informed by modern ideology critique. Ideology critique is the post-modern tendency to think that truth claims, and especially absolute religious truth claims,  might be a mask for social power of one class, one nation, one religion, one gender over another.
  Post-modern people are suspicious of any truth claims, especially absolute religious claims, as masks for social power claims.  When post-modern people hear a truth claim, their first question is “who is making this claim?” and. “What interest is hidden behind this truth claim?”, and  “who benefits if people accept this truth claim?”  Post-modern people have been deeply disappointed by previous modern claims from scientific humanism, scientific technology and from Marxist-Leninism.  Ideology critique is in the blood of post-modern people.  Post modern people will react skeptically to Nursi’s rhetoric of certitude just as they react skeptically to any contemporary truth claims. 

In addition to post-modern ideology critique,  a second a post-modern awareness is that religious truth claims can be a basis for fanaticism, for intolerance and for violence against those who are “disbelievers.”  The Crusades, the Inquisition, the devastating Thirty -Years War, the witch trials in Christian history demonstrate to post-modern people that the link between religious truth claims and violence is very close.  The violence of some contemporary Christian, Hindu and Buddhist fundamentalists and of some Islamic groups,  e.g., Hezbollah,  Salafistin and some representatives of the Muslim Brotherhood today is further evidence for post-modern people of the violence potential in religious claims.
 Post-modern people will not be able to accept Nursi’s rhetoric of certitude about prophethood uncritically, because they fear the violence that has accompanied religious truth claims in the past. 
Granted, the “New Said Nursi” rejected a jihad of force in favor of a jihad of the word. 
 He also softens his rhetoric of certitude by speaking of different degrees of faith
 and of Allah’s manifestation of Himself appropriate to man’s capacities.
 Nevertheless, Nursi says that those who are not convinced by the self-evident proofs of the truth of Muhammad’s message are willful unbelievers whom God will torment after death.
  Post-modern people will ask, if God will punish unbelievers after death, why should Moslems not want to punish unbelievers before death?  Post-modern people find rhetoric of certitude but no rhetoric of religious toleration in Nursi’s The Supreme Sign.
A third reason post modern people will challenge Nursi’s rhetoric of certitude about prophethood is that post-modern people think human reason may not be able to attain to any truth that transcends this world.  One reason is that post-modern people are bombarded with several contrasting claims to absolute truth, from Christianity, from Buddhism, from Hinduism, and from Islam.  Post-modern people say these claims are different from one another; they can’t all be the final truth. 

Second,  post-modern people think that human knowledge is limited. Immanuel Kant mounted a powerful critique against all claims to knowledge that goes beyond our empirical knowledge. 
 Further, Kant convinced post-modern people that reality is something which the human mind at least in part constructs using innate forms of human understanding as well as the changing plausibility assumptions of each culture.  Post-modern people need to be convinced that the human mind can with absolute certainty conclude truth about God based on realities in this world.  At the most, post-modern people are willing to speak about probabilities, but not certainties.  
Here, then, is a challenge for Nursi scholars and students today.  Nursi’s emplays a rhetoric of certainty about the truth and authenticity of Muhammed and of the Qu’ran.   Post-modern people will not move from knowledge of certainty to the vision of certainty as easily as Nursi seems to think in The Supreme Sign.   If Nursi scholars and students wish to commend Nursi to western-post-modern people, they should address the difficulty.  

Conclusion
Nursi teachuing about Prophethood in The Supreme Sign can respond to post modern people’s skepticism, their sense finitude and temporality and their search for meaning.  Nursi scholars and students should explore these points of contact.  Post-modern ideology critique; their fear of religious violence and their uncertainty whether the human mind can move infallibly from world to God remains a major challenge for Nursi scholars and students in their attempt to relate Nursi to post- modern people. 
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� I base this paper on the following text:  Bediuzzaman Said Nursi The Supreme Sign: The Observations of a Traveller Questioning the Universe Concerning His Maker-  The Seventh Ray from the Risale-I Nur Collection.  Translated from the Turkish by Sukran Vahide (Istanbul: Soezsler Nesiyat, 1994,2002, 2011).   All references to this work will be from this edition and translation.    


� Nursi’s key statements on prophethood are found  on pages from  page 50 (bottom) to page 54.  


� The Supreme Sign,  51.  “See also Flashes 17th; 9th note: “Know that prophethood in mankind is the summary and foundation of man’s good and perfections.”


� The Supreme Sign,  61.


� The Supreme Sign, 58.


� The Supreme Sign, 51. 


� The Supreme Sign,  51;  58.


� The Supreme Sign, 78.


� The Supreme Sign, 60-62. “The Divine Power does not leave the ant without a leader or bees without a queen. It surely would not leave mankind without a prophet or code of laws. The Words, Gleam 734. See also The Supreme Sign, 63.


� The Supreme Sign, 51; 68-76 nine proofs of Prophet Muhammad’s veracity. .


� The Supreme Sign, 54


� The Supreme Sign, 87. “The Mouhammedan Reality was the reason for the world”s creation and its result and most perfect fruit.”The Rays, 15th Ray 590-603. Muhammad is “the most celebrated of all these creatures.” The Supreme Sign, 67.


� “Post-Modern” in this essay refers to a set of assumptions shared by many  contemporary people.  Post- modernism describes the plausibility framework of many western people, but increasingly is a global world view, due to the global consciousness caused  by the Information Revolution.  A key figure in forming the post-modern world view was Friedrich Nietzsche whose ‘genealogical’ approach to morals and world views has been brilliantly continued today by French philosopher and sociologist, Michel Foucault, (concept of power-knowledge).   Influential shapers of the post-modern consciousness include Ludwig Wittgenstein Philosophische Untersuchungen  (Philosophical Investigations) , 1971 (concept of language games); Jacques Derrida critique of logo-centrism; Richard Rorty, Solidarity or Objectivity: Three philosophical Essays, 1987.  Hans-Georg Gadamer, Wahrheit und Methode (Truth and Method) , 2010. A classic discussion of postmodernism is Jean-Francois Lyotard, La Condition Postmoderne, (The Postmodern Condition) (Paris: Les Edition de Minuit, 1979). An early   literary expression was Robert Musil’s novel, Der Man Ohne Eigenschaften. (The Man Without Features). A contemporary German philosopher,  writing within the assumptions of Post-Modernty is Peter Sloterdijk (see especially Kritik der zynischen Vernunft (Critic of Cynical Reason), 2 vols. , 1983. 






































� Two classic studies of the modern belief in progress through reason, science and technology are John Baillie, The Belief in Progress, 1951 and Carl Becker, The Heavenly City of the Eighteenth-Century Philosophers, 1932.


� See, for example, Nietzsche  Also Sprach Zarathustra, Muencen: Goldeman Verlag, Vorrede, et passim. 


� Jean Paul Sartre L’étre et le neant, essai dóntologie phenomenologique, (Paris: Editions Gallimard, 1943),  681 ff. 


� Marx The Communist Manifesto, 1847.


�  In the nineteenth century,  models of dynamic change replaced static models of reality for western philosophy;  Hegel replaced Kant.  Important examples are the 19th century rise of historicism, the philosophical works of G.W.F. Hegel and the philosophical writings of Wihelm Dilthey.  The most profound postmodern philosophical exploration of human temporality is Martin Heidegger’s  Sein und Zeit (Being and Time); 19th edition (Tuebingen: M. Niemeyer Verlag, 2006). A classic, post-modern exploration of the temporality of all human understanding is Hans-Georg Gadamer, Wahrheit und Methode : Grundzurehr einer philosopischen Hermeneutik 7th edition (Tuebingen: Mohr Siebeck, 2010.) 


� The Supreme Sign, 31.


� The Supreme Sign,  55. 


� Again,  Martin Heidegger gave classic expression to each person’s death as “the ownmost possibility” of human existence. See his discussion of “being unto death” (Sein zum Tode) in Sein und Zeit, paragraph 45ff;.  A characteristic example of post-modern awareness of human mutability and mortality is the explosion of  literature related to  death and dying.  An excellent example, related to illness, medical care and dying  is Gian Domenico Borasio Ueber das Sterben (About Dying) Muenchen: Verlag C.H. Beck, 2012.)  The decline in birth rates in post-modern countries, e.g., Japan, Germany and France may be a symptom of post-modern resignation and hopelessness.  


� The Supreme Sign, pp.179-183.


� The Supreme Sign, 191-191.  ( A Comparison)


� The Supreme Sign , 110.


� One of the foremost Protestant theologians of the twentieth century,  Paul Tillich, said that  people’s religious question today is not how they will find justification by faith, but how they can find meaning to their lives. See My Search For Absolutes by Paul Tillich. Edited by Ruth Nanda Anshen. (New York: Simon and Schuster, 1967.)


� The Supreme Sign,  58 


� The Supreme Sign, 60.


� The Supreme Sign, 60-61.


� See Kenneth Cragg and R. Marston Speight, The House of Islam (Belmont, CA:  Wordsworth Publishing Co, 3rd ed. 1988 )


� Nursi, in The Supreme Sign,  develops the theme of the unity of God and therefore the basis of meaning for human life in relation to the message of the prophets and of the Qu’ran.  However,  the issue of unity pervades every aspect of Muslim faith and practice.  “Islam” means the submission of the whole individual to the will of the One who alone is God.  In the Mosque, worshippers all face toward the East, the destination of the hajj.  


 as indicated by the qiblah. The mihrab,  a niche in which a circle with a center is placed,  grants a private unity to the individual in prayer. 





� Nursi can describe the traveler as moving from “the degree of knowledge of certainty” to “”the vision of certainty and finally to “”absolute certainty. See Nursi, Rays 11th Ray, 7th Topic, 240-241. See The Supreme Sign, 54, 73. In the The Supreme Sign, 68ff.Nursi speaks of “nine conclusive proofs”” of Prophet Muhammad’s veracity and “self-evident proofs” The Supreme Sign, 113. 


� French philosopher, Paul Ricoeur,  called Nietzsche, Freud and Marx “masters of suspicion” because all three, philosophically, sociologically and psychologically,  taught western intellectuals to interrogate truth claims as possible masks for power.  A classic study on knowledge in relation to power is Juergen Habermas’ Erkenntnis und Interesse (Knowledge and Human Interest Trans. Jeremy J. Shapiro, Boston: Beacon Press, 1971).  The most important post modern philosophical work on ideology is French sociologist and philosopher Michel Foucault; see his concept of “power-knowledge.”  Ideology critique is a central motif in feminist and womanist critiques of patriarchalism. 


�  Critical reason is a deep structure feature of western culture.  The pre-Socratic philosophers challenged Hesiod and Homer’s view of the gods and nature.  The Sophists, against which Socrates and Plato argued,  challenged all conventional moral and truth claims; The Renaissance challenged Aristotle as the only true philosopher,  returning to classical Greek and Latin texts; the Enlightenment challenged Western medieval scholastic philosophy; Luther and Calvin challenged the truth claims of sixteenth century Roman Catholicism.  Critical thinking is a basic mind-set of western people and will be directed toward Nursi’s writings.  


� See the writings of Bassam Tibi, e.g., Die fundamentalistische Harausforderung: Der Islam und die Weltpolitik (Muenchen: Verlag C.H. Beck, Third Edition, 2002.) Important for religious truth claims in the context of international relations is Samuel P. Huntington’s The Clash of Civilizations and the Remaking of the World Order, 1966. The so-called New Atheists all claim an intrinsic link exists between religious truth claims and violence. See, Richard Dawkins, The God Delusion; Christopher Hitchens, God is not Great: How Religion Poisons Everything, 2007; Sam Harris, The End of Faith, 2006.�


� See Sukran Vahide, Islam in Modern Turkey, Albany, NY: State Univerisy of New York Press, 2005):305 ff.


� The Supreme Sign, 90 “ïnfinite degrees of faith;” “twenty-nine degrees of faith.”The Supreme Sign, 137. 


� The Supreme Sign, 66.


� The Supreme Sign, 180 “makes himself deserving of severe punishment.”


� See Kant,  Critique of Pure Reason, The Transcendental Dialectic. See also Kant,  Critique of Judgment, Second Section of the Second Book; Second Section,  paragraphs 83-91., Concerning the moral proof for the existence of God.  S





