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Bediuzzaman’s Ideas on 
the Language Aspects of 

the Qur’an’s Miraculousness

‘Abd al-Razzaq ‘Abd al-Rahman al-Sa‘di

In the Name o f God, the Merciful, the Compassionate

I expended great effort, after learning of Bediuzzam an’s knowledge, to find 
anyone sim ilar to him among the scholars o f  the early period and those who 
cam e later, and I understood finally that it was difficult to com pare any Islamic 
scholars with him or to find any resembling him. For among the earlier scholars 
of the Umma, Betliuzzaman was neither the most virtuous, nor the one with the 
most advanced knowledge; there have been many thinkers, mujahids, scholars, 
and specialists in law through out the history of Islam who will be remembered 
with honour and respect as long as the world continues. But with all aspects o f 
his life, both public and private, and his knowledge, learning, extensive powers 
of reasoning, his striving in G od’s way, and his cause, Bediuzzaman has a place 
o f his own in the Umma. He grasped the Islamic culture of the past in its 
entirety, em braced all the new developments of the age in which he lived, and 
without denying the legacy o f the past or ignoring the new, brought together in 
him self the old and the new in perfect harmony.

It might occur to one that Bediuzzam an’s knowledge was one-sided, and that 
he had the capacity to extend a limited knowledge. For he was a man o f striving, 
who had a cause, and offered guidance. He had to acquire the knowledge he 
could utilize in his striving and cause. This need could have been met by the
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sciences of ïsiam  and the Shari‘a like Q ur’anic exegesis, Hadith, m d fiq h  (juris­
prudence). Anyone who studies the learned works he produced carefully will 
lose any anxieties concerning his knowledge of the necessary sciences. For he 
had extensive knowledge of the modern sciences, in addition to profound know l­
edge o f the sciences o f the Shari‘a.

One aspect o f Bediuzzam an’s extensive learning was his profound knowledge 
of the Arabic language together with its gram m ar and syntax, and rhetoric, and 
his thorough grasp of its philological aspects, literature, prose, poetry, and sim i­
lar parts. W hen he speaks of grammar and syntax, he is the M ibrad o f his times, 
when he speaks of the A rabic language, he is the Khalil o f his age, when he 
speaks of Arab eloquence, and the Q ur’an ’s miraculous ness, he is the al-Jurjani 
o f the ‘ulam a and the al-Sakkaki o f the eloquent.

I have attempted to write this paper fearing that I would not obtain sufficient 
information and material. Thus, so that I would feel confident about presenting a 
paper of sufficient weight-as regards both content and length, I was obliged to 
make extensive research into all branches of the Arabic language such as gram ­
mar, philology, and rhetoric. In Part One I have discussed various aspects o f 
Bediuzzam an’s life so that the matter discussed in the paper will be worthy o f 
being presented on the Panel. At the end of the paper I said; “An observation; 
this paper may be changed if necessary.” This is the best justification for any 
changes that may be made in the discussions of the paper. Doubtless, it would 
not be desirable to write long discussions about a ll'th e  branches about which 
Bediuzzam an had knowledge, eloquence, gram m ar and syntax. It is m ost appro­
priate to study his treatm ent o f  eloquence (rhetoric). In fact, if  som eone was to 
write a scholarly article on this, he could earn for him self the title o f ‘M aster’ or 
‘D octor.’

P A R T  O N E

(is about B ediuzzam an’s life, and is not included here)

P A R T  T W O

The language aspect of the Qur’an’s Miraculousness 
according to Bediuzzaman

Through an extraordinary instance of Divine grace, Bediuzzam an spent the 
first years o f his life as a student, from 1882-1888, studying the Arabic lan­
guage. He did not study only gram m ar at this time, as we may understand from 
the following conversation he had with the well-known Fethullah Efendi. M olla 
Fethullah said to M olla Said:

“Last year you were studying Suyuti (that is, Kitâb al Bahjat al-M ardiyya f i  
Shark al-Alfiyya), are you studying M olla Jami this year?”

M olla Said replied that he had finished ‘Jam i.’ Then Fethullah Efendi was 
amazed, for w hichever book he asked about, he received the same answer; he
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could not understand how M olla Said had studied so many books in such a short 
time. So he tested the young Said. And when he received convincing answers to 
all his questions, his am azem ent increased even further.

This anecdote shows Bediuzzam an’s knowledge of the Arabic language, and 
its grammar, syntax, and rhetoric, and how much he loved the language. For he 
received great pleasure from the sweetness o f the Q ur’an and the beauties o f the 
Arabic styles, and he believed that it was the language o f worship, the means to 
gaining G od’s pleasure.

Anyone who studies the Risale-i Nur closely will see that the miraculousness 
of the Q ur’an in respect o f language is dealt with extensively and convincingly. 
This doubtless shows its conciseness and his expertise and subtle insight into the 
Arabic language. It would need much time and space to explain this aspect fully, 
so I  shall suffice with giving some examples, especially o f  those subjects illus­
trating his view, choices, and detailed interpretation (ijtthad).

The Arab letters in the Qur’an
It was Bediuzzam an’s opinion that Almighty God had given each Arabic let­

ter in the Holy Q ur’an a miraculous meaning and that only specialists and those 
with knowledge of them could understand these. He explained them with exam ­
ples from various verses.

* The Arabic letters a t the beginning o f  some suras
Bediuzzam an said that Almighty God made the ‘disjointed letters’ the open­

ings to a num ber o f suras and deposited in them numberless instances o f miracu­
lousness, in regard to both language and meaning. They had left speechless with 
wonder the m ost eloquent orators o f the age in which it was revealed.

Bediuzzam an said the following when expounding A lif  Lam. M im., the begin­
ning o f  Sura. al-Baqara:

Firstly: Together with their brothers, the letters at the start o f the A lif  Lam . 
Mim. suras, form  half the consonants. These letters are basic elements o f all 
words. At the same time, the number o f these single letters at the start o f suras is 
seventy-eight. If those which are repeated are disregarded, fourteen letters 
remain. These are alif, lam, mim, sad, r a , kdf, ha’, y d ’, ta’, sin, ha’, qdf, nun, 'ayn.

“ 1. N o t c o u n tin g  th e  q u iescen t alif, the  n u m b er o f  letters in  th e  a lp h ab e t is 
tw en ty -e ig h t. T h e  Q u r’an  o f  M igh ty  S ta tu re  m en tioned  h a lf  o f  th em  at the  s ta rt o f  
su ras and  left half.

“ 2. T he  h a lf  th e  Q u r’an took , are  m ore  freq u en tly  u sed  than  th o se  it left.

“ 3. A m o n g  th e  le tters m en tio n ed  a t the  sta rt o f  su ras, the  Q u r’an  m o st rep ea ted  
Alif. Lam., w h ich  a re  the  eas ie s t on  the  tongue.

“4. T h e  [n u m b er o fj su ras  in w hich  the  Q u r’an d e p o sited  the le tte rs  co rre sp o n d s 
to  the  n u m b er o f  letters o f  the  a lphabet.

“ 5. H a lf  o f  each  so rt o f  th e  pairs o f  the  letters o f  the  a lp h ab et w ere  ag a in  tak en , 
(...) like  the  co n cea led  (mahmusa), the  em p h a tic  (majhura), the  s tre ssed  (shadida), 
the  so ft (rakhwa), and the  mustdliya, munhafiza, muntabaqa, and  munfatiha let­
ters. (...)
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“ 6. O f  th o se  w h ich  h ave  no  pairs (awtar), few  have  been  taken  o f  the  ‘h e a v y 4 
and m ore have been  taken from  the ‘l ig h t /  like the  trem o lo  (qalqala) an d  lab io lin - 
g u a ls  (dhawlaqiyya).,']

Bediuzzam an used the term azwdj (pair) for letters bearing opposite character­
istics and awtar for letters that were not thus.

Bediuzzaman attempted other ways of proving the m iraculousness of the 
Q ur’an ’s letters, some o f which are as follows:

“T h ro u g h  sh o w in g  the  m ateria l and  so u rce  o f  th e  a rt to  th o se  it a d d resses , the  
d is jo in tin g  and  en u m era tin g  o f  th ese  letters ch a llen g es those  w ho  seek  to  d isp u te  it. 
I t  says: ‘I m ade m iracu lo u s a rt from  the o rd e r and e m b ro id erie s  o f  th ese  le tters th a t 
you  see. W h at can  you say to  th is?, a llu d in g  to  th e ir in su lting  v e rb al a ssa u lts .’

“T he  m en tion  o f  these  letters, strip p ed  o f  m ean in g , in d ica tes th a t its o p p o n en ts  
have  been  left w ith o u t p roof. Y es, th ro u g h  the  to n g u e  o f  th ese  m ean in g le ss  le tters , 
th e  Q u r’an  o f  M iracu lo u s  E x p o sitio n  proc la im s: I d o n ’t w an t e lev a ted  sp eech es and 
ad d resses from  you ex p ress in g  e lo q u en t m ean in g s an d  tru ths. lu s t  co m p o se  th e  lik e  
o f  th ese  le tters I  h ave  enu m era ted ; w h a t you co m p o se  m ay  even  co n sis t o f  lies and  
sto ries!

“ S p e llin g  o u t le tters sy llab le  by  sy llab le  is p a rticu la r to  learners (mubtadt) o f  
read in g  and  w riting . I t  is understood  from  th is  that the Q u r ’an  is a c tin g  as tea ch e r 
to  an illite ra te  p eo p le  and p rim itiv e  (muhtadi) e n v iro n m e n t/’2

“M e n tio n in g  le tters by th e ir  nam es, fo r ex am p le , alif lam- dal,, is a  m eth o d  fo l­
lo w ed  by sch o lars  an d  w riters. I t  is und ersto o d  from  th is  th a t s in ce  b o th  sp eak er 
and  lis ten e r w ere  un le tte red , th ese  p h rases d id  n o t sp rin g  from  the o ne  say in g  th em  
and w ere  n o t h is p roperty ; they  cam e  to  h im  from  so m ew h ere  e l s e / ’3

The order of the letters
Bediuzzaman sees the order o f the letters in the words o f the Q ur’an as one of 

the reasons for the clarity and eloquence of its words, and as an exam ple o f this 
gives verse 154 of Sura Al-i ‘Imran. In this verse, Almighty God says;

Then after the distress He sent down on you a feeling  o f  peace and drow si­
ness, which overcame a group o f  you... For G od knows best the secrets o f  
your hearts.

B e d iu z z a m a n  e x p o u n d e d  th e  m ira c u lo u s n e s s  o f  th e s e  A r a b ic  le t te r s  a s  f o l lo w s :  

“In  th is  v e rse , a il th e  le tte rs  o f  th e  a lp h a b e t a re  p re se n t. B u t, see , a lth o u g h  a il 
th e  c a te g o r ie s  o f  e m p h a tic  le tte rs  a re  to g e th e r, it h as n o t  sp o il t  th e  sm o o th n ess 
o f  sty le. Ind eed , it has added  a  b rillian ce  and  ha rm o n io u s, c o n g ru en t and  e lo q u en t 
m elody  issu in g  fro m  v aried  s trings. A lso , no te  carefu lly  th e  fo llo w in g  flash  o f  e lo ­
quence : o f  the  le tters o f  the  a lp habet, al'tf and yd', sin ce  they  are  the  lig h te st and  
have  been  tran sp o sed  w ith  o ne  an o th e r like siste rs, they  have e ac h  b een  rep ea ted  
tw en ty -o n e  tim es.” 4

1. For examples of this, see. Nursî, Bediüzzaman Said, fşâ râ iu l- f’caz, İstanbul, Sözler Yayınevi 
1978, 32ff.

2. ibid., 33-4.
3. Ibid., 34.
4. For examples, see, Nursî, Bediüzzaman Said, Sözler, Sözler Yaymevi 1980, 351-2 I The 

Words [Eng. trans, Şükran Vah i de j, Sözler Publications 1992, 389-90.



Bediuzzam an’s Ideas on the Language Aspects o f  the Q ur’a n ’s M iraculousness 359

The Arabic wording of the Qur’an
Bediuzzatpan paid great attention to the Arabic wording, stating that all the 

Q ur’an’s words had been placed with a very fine balance, and that each o f its 
phrases, and words, and even its letters and sometimes even the pauses pos­
sessed many different aspects. It presents numerous aspects so that all those it 
addresses can enter it through the various doors o f its verses and receive their 
share and pleasure.

As an example of this, Bediuzzaman gives the verse A nd the mountains [its] 
pegs5 explaining that it contains different aspects for each class o f those it 
addresses.6Numerous other examples of this are to be found in the Q ur’an.

Transition from the true, literal meaning of the words to the meta­
phorical, conventional meaning
It is well-known that words themselves bear their original meanings, and the 

Arabs used words with their original meanings in the true sense. But in tim e the 
language developed,'and these words came to have legal, customary and other 
usages, and acquired technical meanings. Thus, because of the tie between their 
true meanings and metaphorical meanings, such words started to be used m eta­
phorically.

Scholars o f the Arabic language attached great importance to this matter, dis­
cussing it in their works. One of these was A bu’l-Husayn Ahmad b. Fàris, who 
died in 39/659-60.- In his work al-Sahâbï, he discussed the subject at length, 
allotting it a section entitled Chapter on Arab Practices Concerning Speech and 
M etaphor.7 In addition, in the section entitled Chapter on M etaphor, he m en­
tions the A rabs’ rules on metaphor, saying that they applied these by using a 
word in different contexts, for example, when they thought about leaving, they 
said: “The staffs have been split.” Similarly, as an example of this art in the 
Q ur’an, he cited the phrase “What! Shall we indeed be returned to [our] fo rm er  
sta te?”*

Bediuzzaman mentions the vSame subject while discussing the phrases “the 
M erciful, the Com passionate” in “In the Nam e o f God, the M erciful, the Com ­
passionate.” As follows: *

11 I f  you say: like  their sim iles M ercifu l and C o m p assio n ate , ten d e r-h ea rted n ess 
fo r ex am p le , is im p o ssib le  to  use  w hen referring  to  G od, and  I w ant to  co n clu d e  
so m eth in g  fro m  th em ; w hat is th e  reaso n  fo r the  m etaphor?

“The Answer: it is the  w isdom  o f  parab o lic  illu stra tion ; and  it is D iv in e  co n d es­
cen sio n  to  h u m an  in te llects; m ak ing  so m eth in g  fam ilia r  to the  m in d  and  m ak in g  it 
understan d , like  one, speak s to  a ch ild  w ith  w ha t he  is accu sto m ed  to  and  fam ilia r 
w ith. T h e  m ass o f  the  peo p le  g a th e r their in fo rm ation  from  th e ir sen ses and  th ey  do

4. For examples, see, Sorter, 351 -2 /  The Words, 389-90.
5. Qur’an, 78:7.
6. Sorter, 363 I The Words, 402-3.
7. Ibn Farts, al-Salidhf, 32 i.
S. Qur’an, 79:10.
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not jo o k  at sh e e r tru ths ex cep t in th e  m irro r o f  w h a t they  im ag in e  th em  to  be and  
fro m  th e  p o in t o f  v iew  o f  th at to  w hich  they  are  accu sto m ed . M oreo v er, the  a im  o f  
the  p h rase  is to  co n v ey  the m eaning , and th is is n o t ach iev ed  ex cep t by  a ffec tin g  
the  h eart and  em o tio n s, and  by c lo th in g  the tru th  in a  s ty le  fam ilia r to  th e  o n e  
ad d ressed ; in  th is  w ay  h is h e a rt is p rep ared  to  accep t it.” 9

The word ‘al-Dîn’ and its philological and Shar‘i meanings
In Arabic, the word din carries the meanings o f requittal, reward and punish­

ment. It is said: “I rewarded you and gave you requittai for what you did.” Sim i­
larly, Yawm al-Din  means “the Day o f Requittal; the day on which recompense 
shall be given for what has been done.” There is the saying in Arabic, “It shall 
be done to you what you have done.”10 The word din  also holds the meaning o f 
‘obedience.’ ‘Amr b. Kulthum said;

uWe were deceived by those days on which we were honoured;
uWe rebelled against the king when we should have obeyed him  (nadînâ).”

It also bears the m eaning of ‘custom ’ and ‘m ark’. The Arabs say: “Our ‘d în ’ and 
customs are still thus.” Arabic scholars mention other meanings for the word 
besides these.11

Bediuzzam an gave two meanings for the phrase revealed by God, Yawm al- 
Din. One o f these was philological and one connected with the Shari'a . H e stated 
that the philological meaning of the word din  is requittal, that is, it refers to the 
Day when requittal shall be given for all deeds, whether good or bad. Regarding 
its Shar'i meaning, this refers to the totality o f the truths of religion and D ivine 
order w hich God has burdened on man, according to which man has recourse to 
causes, bringing about their effects. Similarly, he establishes connections 
between them and his deeds, words, and beliefs.12

Bediuzzaman’s choice of words
As far as is possible, Bediuzzaman chooses between the various indications o f 

the Arabic words, setting forth as much o f the meanings as he can, and some­
times choosing one meaning rather than the others. For example, in Arabic, the 
word rabb expresses meanings like ‘lord’ or ‘one who has rights over some­
thing.’ The rabb  o f som ething is therefore its ow ner and master. It may be used 
for those other than God on condition it is restricted. The expression al-rabb al- 
muslity is used for someone if  he puts something in order, adjusts it, or makes it 
thrive.13

Bediuzzam an chose the latter meaning of the word rabb . H e wrote:
“T h a t is, th e  O n e  W h o  su sta in s the u n iv erse  to g e th e r w ith  all its parts , each  o f  
w hich  is like  a  w orld  w ith in  a  w orld , and w ith all its a to m s, like  its s ta rs d isp e rsed , 
in  m otion , in  o rd e r.” 14

9. Işârâtü’l-f’caz, 16.
İÖ. Lisân al-'Arab, xiti, 169.
11. Ibid.
12. Işârâtü'l-Tcaz, 20.
13. Lisân al-Arab, i, 399.
lA.İşârâtü’l-İ’caz, 18.
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Additions to the words’ meanings
Bediuzzaman em ployed various means of setting forth the miraculousness of 

the Q ur’an’s words. One o f these was expanding the philological meaning o f a 
word and trying to make its meaning include a larger group of those it addresses, 
speakers, and those not present.

In the D ivine words Ihdinâ al-siràt (Guide us to the [Straight] Path),15 we find 
the m eaning o f right-guidance as the meaning of guidance, and the way o f guid­
ance is made clear. Guidance is ‘not deviating from the right w ay’ (rashad), the 
opposite o f  m isguidance.16 Bediuzzaman adds to these meanings and expounds 
the verse in four different ways: Guide us! meaning:

“C o n so lid a te  u s  if  w e  are a  soc iety ;
“In c rea se  us i f  w e a co m m u n ity ;
“M ak e  u s  su ccessfu l i f  w e are  a tribe;
“ G ive  to  u s  if  w e are  as a  fam ily .” 17

Including a word in the meaning of another (tadmin)
Tadmin  is one of the styles employed by the Arabs. Scholars are punctilious 

in discussing this style. It means including one word in the meaning o f another 
and thus changing its channel. There are numerous purposes in doing this, one of 
which İs to express two meanings simultaneously. This is m ore powerful than 
expressing a single meaning. If a verb is intransitive and its im plicit meaning is 
transitive, the verb will then be transitive. It could be the reverse of this: in one 
way a verb m ight be transitive, then according to its meaning be doubly transi­
tive. In such a case, both m eanings would be possible.

For example, hafara , to dig, is a singly transitive verb. But in the form  o f T 
dug a w ell’ it becomes doubly transitive, because its im plied meaning is 
şayyara, to make (something into something else). Thus, it could be used as “I 
dug a well in the middle of the house.” Here, because the word ‘w ell’ is not 
implied rather than the pronoun ‘w ho’ (man), it is not defined as definite.

A lso for example, the verb 'azam a , to be resolved, decide, is an intransitive 
verb, but if it is used İn the sense o f ‘intend to ’ it becomes transitive. The follow­
ing verse has this meaning; nor resolve on the tie o f  m arriage .18

As the scholars o f language said, tadmin is not the implication o f a missing 
syntactical part (taqdxr)}^

Bediuzzam an m entioned this subject while expounding the verse G od has set 
a seal on their hearts .20

“T h e  v e rb  khatama (to  sea l) b e in g  m en tio n ed  w ith  th e  p rep o sitio n  ‘aid (o n ) d esp ite
b e in g  a  tran s itiv e  verb, h in ts  th a t it is n o t the  d o o r  o f  the  sea led -u p  h e a r t w hich

! 5. Q ur’an, 1:5.
16. Lisân al-‘Arab, xv, 353.
17. Isharat al-t'jâz f t  Mizânn ai-ïjüz [Arabic— tahqïq: İhsan Qasim al-Salihi], Istanbul, Sözler 

Yayınevi 1994,31.
18. Qur’an, 2:235.
19. For further details o f tadmin, see, Suyii.n, al-Ashbah w a’l-Nazâ’i r f i7-Vahw, i, 241-253.
20. Qur’an, 2:7.
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looks to  th is  w o rld  th at is b locked  up , bu t its d o o r  w hich  looks on  the  h ereafte r. 
S im ila rly , it in d ica tes that it in cludes b e in g  s tam p ed  o r  stig m atized , w h ich  
ex p resses the  a llu siv e  m ean in g  o f  b e in g  sea led , i t  is as i f  th a t s tam p , th a t sea l, is 
stam p ed  pe rm an en tly  on  th e ir h earts and  is an inerasab le  sign  w h ich  is co n tin u a lly  
v is ib le  to  th e  an g els .” 21

The same interpretation might be applied to the following verse: Then let 
those beware who withstand the M essenger's order.22 Here, the verb khalafa  
(oppose, withstand) com prises the verb kharaja  (to go out, depart, secede), and 
while being intransitive has become transitive, having the meaning o f “Those 
who go out from or abandon his Sunna or practices.”

P A R T  T H R E E  

Bediuzzaman’s views on the Qur’an’s miraculousness 
from the grammatical point of view

I mentioned at the beginning of Part Tw o that Bediuzzaman started to study 
the sciences of the A rabic language at an early age and that he mastered these in 
all their depth. In this part, I shall discuss his mastery o f gram m ar and syntax 
and give examples proving his proficiency in this and how he set forth the 
Q ur’an’s miraculousness in respect o f the rules o f Arabic grammar. Bediuzza­
man started the study of gram m ar at truly a very early age, and memorized the 
chief texts of this science and their commentaries. H is study o f gram m ar and 
syntax was restricted to a few years, and moreover, he studied no other sciences 
related to the SharPa besides this. For he stated that the linguistic sciences were 
fundamental to understanding the sacred texts and injunctions o f the SharPa.

Bediuzzaman’s views on Arabic grammar and syntax
Bediuzzam an said:

“ S y n tax  has a p h ilo so p h y  s im ila r  to  th e  ph ilo so p h y  o f  the  sc ien ce  o f  sty le. I t  
sh o w s th e  w isd o m  o f  its au thor. T h e  th in g s m en tioned  in the  b o oks o f  syn tax  are 
e s tab lish ed  on  w e ll-k n o w n  re la tio n sh ip s . F o r  in stance, there  c a n n o t be  tw o  ‘d o e rs ’ 
in a  sin g le  th in g  ‘d o n e .’ A n d  the  w ord [in te rro g ativ e  particle] hal c an n o t co n ta in  
i ts e lf  in p a tien ce  w hen  it sees the verb; it w ants to be un ited  w ith it. M o reo v er, the 
‘d o e r’ is pow erfu l, se iz in g  the  [o rthograph ica l sign] damma , w h ich  İs p o w erfu l, fo r  
itself. T h e  m atte r is a re flec tio n  o f  the ex te rn a l law s in fo rce  in  th e  u n iverse .

“Reminder: E v en  if  th ey  do  not have the va lu e  o f  th e  p h ilo so p h y  o f  the  sc ien ce  
o f  s ty le , th is c le a r  w isdom  o f  these  sy n tac tica l and g ram m atica l re la tio n sh ip s  is still 
g reat. F o r  instance: th ro u g h  induction , they  transfo rm  the  sc rip tu ra l (tran sm itted ) 
sc ien ces , w hich  are  con stan t, in to  the  fo rm s o f  the sp ecu la tiv e  sc ien ces .”23

The definite article {at)
G ram m arians defined the definite article as being of three sorts:

21. Işârâtü’l - f ’caz. 85.
22. Q ur’an, 24:63,
23. Nursî, BedUizzaman Said, M uhâkem aı, İstanbul, Sözler Yayınevi 1977, 92.



B ediuzzam an’s Ideas on the Language Aspects o f  the Q ur ’an !s M iraculousness 363

1. That used to define lahd , that is, ‘something know n.’
2. That used to define ‘sort’ (jins).
3. That which denotes generality (istighrdq).
* There are two sorts o f definite article used for ‘ahd.
a) a l- ‘A hd al-dhikrl: as in this verse: “G od is the Light o f  the heavens and the 

earth . The parable o f  H is Light is as i f  there were a niche and within it a lamp; 
the lamp enclosed in glass; the glass as it were a brilliant star."24

b) a l- ‘A hd  al-dhihnl: as in this example: like your saying: “The judge has 
com e” when there is an agreem ent or com pact between you and the person you 
are addressing concerning a particular judge.

* As for the definite article used to define ‘sorts’, it is used to describe som e­
thing without regard to individuals, as in the verse: “We made fro m  water every 
living thing."25 Similarly, in the expression “men are better than wom en,” the 
superiority of one sex over the other is being mentioned.

* There are two sorts o f definite article called ‘istighrdq;
a) Istighrdq  with reference to individuals as they are in reality (expresses gen­

erality), as in the verse: “For man was created weak."2(> The mark o f this is its
being correct in respect of-all aspects o f that reality.

b) Istighrdq  with reference to the attributes of individuals. An exam ple would 
be the phrase: “Y ou’re a good person.” This has the meaning o f your having the 
characteristics o f someone worthy o f respect. So its referring m etaphorically to 
all aspects is correct.27

Scholars have put forward two opinions concerning the definite article in the 
verse Wa ula’ika hum ul-m uflihun  (And it is these who shall prosper).28

First view: It is used for an external 'ahd al-dhikrt, and has the m eaning of 
“the G od-fearing people made known to you will be saved in the hereafter.”

Second view: The definite article is used to define ‘sort’ and specify a fact, 
and the situation of those saved, which they deserve, is described. Another 
exam ple is if you ask your friend: “Do you know the lion and the mountain it is 
on, for you are going too far like that?”29

Bediuzzam an subscribes to the second view, when he writes:
“The definite article in al-muflihun alludes to its depicting their true state. It is as 
though it is saying through the tongue of dispositon; if you want to see the true 
state of ‘those who shall prosper,’ look in the mirror of uld’ika, and it will be repre­
sented to you. Or else it alludes to their being specified. It is as if it is saying: if 
you want to recognize “those who shall prosper,” consider the ula’ika, for they-are 
within it. Or else it alludes to the statement being clear and self-evident.”30

24. Q ur’an, 24:35.
25. Q ur’an, 21:30.
26. Qur’an, 4:28.
27. Ibn Hisham, Shari) al-Qiur. 113; Shark al-Ashnmm, i. 186.
28. Q ur’an, 2:5.
29. Zam akhshan, Tafsir al-Kashshaf, i, 147.
30. l^arcdii’l-l’caz, 69.
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Indefinite nunation (tanwïn) as a ‘substitute’ (‘iwad)
Scholars o f Arabic stated that there are numerous sorts of ‘nunation’ attached 

to nouns, one o f which is the ‘iwad tanwïn. It is used in place of an omitted let­
ter, word, or phrase. An example of an omitted letter is in the nom inative and 
genitive of the word qâdi, a judge, which are written qâdin  in stead of qâdïyun  
and qâdïyin  respectively. An example of the ‘iwad tanwïn  in place o f a word is 
the verse, kullun âmana  (Each one [of them] believes),3i in which kullun dm ana  
means kullu vâhidun âmana. W hile an example of substituded sentence is the 
verse wa antum hïna’idhin tanzurün  (And the while you [sit] looking on).32 
Here, “W hen the spirit reaches the throat” has been omitted.

Bediuzzam an makes an addition to the ‘iwad tanwïn , which I reckon is novel. 
He uses it in place o f an attribute. An example of this is the verse ra ‘dun wa bar- 
qun  (thunder and lightning),33 where it is “ra ‘dun qasifun wa barqun khatijun>’ 
(crashing thunder and flashing lightning).34

The use of the Y a* and NUn in al-‘âlamîn
Alm ighty God says; abham dulillâhi RabbVl-1 âlamïn  (All praise be to God, the 

Sustainer o f all the worlds).35 W hen parsing the word al~‘âlamïn, grammarians 
stated that the letter y a ’ was a substitute for the kasra, which is the m ark o f the 
genitive construction. However, they disagreed on the question of the nün. 
Sibawayh and al-M ibrad stated that it was used in place of {‘iwad) the genitive 
tanwïn  sign, prevented because of its being in the plural,36

It may be said that the nün  is used in place o f the genitive tanwïn,; as was 
stated by al-Zujjaj.37 The statements of the scholars o f gram m ar about the use o f 
the sound m asculine plural, used for rational beings, is as above. The word 
‘âlamün  was added to this plural, because the necessary conditions for a plural 
are not m et here. Its singular is 'àlam , and refers to other beings as w ell as 
rational beings. W hile the m asculine sound plural is generally used only for 
rational beings. Thus it is declined like the plural suffix. T he y S  is the sign of 
the inflection, while the nün is a sign of the plural.

Bediuzzam an made a very subtle choice concerning this; both the ya ’ and the 
nün  are signs of the case endings like in the num bers twenty and thirty, ‘ishrln  
and thalâthïn , and they are signs of the plural. The sign of the plural indicates 
that ‘âlam ïn  may be added to the masculine sound plural without meeting the 
conditions, as it is in ahlayn. And in may be a plural noun like ‘ishrïn  and ülâ.

According to die first view, when declining the word 1âlam ïn , the wâw  and 
nün  are nom inative, and the y d  and nün, the genitive and accusative. This is a 
declining it with the letters.

31. Qur’an, 2:285.
32. Qur’an, 56:84.
33. Q ur'an, 2:19.
34. h h a rà t a l-V jaz ,
35. Q ur’an, 1:1.
36. K itâb Sibawayh, t, 8; iii, 311: a!-Mabrad, al-M ucjtadab, i, 5.
37. at-Nuliâs, [ ‘rüb a l-Q uv’ün, i, 126,
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According to the second opinion, it is declined according to the apparent vow­
els (harakât) o f  nün and the necessity of the y a \  as in Hina, This was considered 
perm issible by some grammarians like al-Farra’. He stated that this should be 
applied to both declinable and non-declinable words. Is this summary sufficient 
for making further analogies? The two views are these.38

Pronouns of distinction (damîr ahfaşî)
Pronouns o f distinction are those by means, of which the predicate is distin­

guished from a relative clause without the relative adjective (şifa), as in the 
example, Zayd hüwa al-qa’im , the one standing is Zayd. This is how the Basrans 
defined it. The Kufan scholars however disregarded the resemblance between 
the predicate and the relative clause without a relative adjective, and called it 
’imâd, ‘support’, in reference to the thing on which the speaker based his state­
ment.

The majority of the grammarians stated that these pronouns are not declined. 
A lthough they called them pronouns, this is only metaphorical and due to their 
similarity in form and construction.

It is said that these pronouns are nouns which are not declined, similarly to 
verbal nouns.

It is also said that they are nouns declined like the words preceding them.
It is also said that they are declined like the words following them.
Pronouns of distinction are in the nominative o f the pronominal form agreeing 

with the second and third persons singular, dual, and plural preceding them.
There are numerous advantages in this, some of which are as follows;39
i) First o f all, they make it known that what follows them is not a relative 

clause without the relative adjective, but the predicate.
ii) Rather than tying the sentence together, they give force to what is being 

said.
hi) They limit or restrict the subject with what is being ascribed to it.
There are two ways o f parsing the sentence forming the verse wa ülâ’ika 

hum u’l-muflihün  (And it is these who will prosper);40
The First: Ülâ’ika is the subject, hum  is the second subject, and al-m uflihün  is 

the predicate of the second subject. W hile the nominal clause is the predicate of 
the first subject.

The Second: Ülâ’ika is the subject and al-muflihün  is its predicate. H um  is a 
pronoun of distinction and is not declined.41

Bediuzzaman chose the second of these, stating that this pronoun was a pro­
noun o f distinction, the tise of which is to specify the subject by means of the

38. Shark al-Ashmünî, i, 97-8.
39. ai-Şubbân, marginal notes on al-Ashmünî, i, 292.
40. Q ur’an, 2:5.
4 Î . al-Nuhas, Vm b al-Qur’an, i, 133; al-‘Akbarl, al-Tihyan, i, 21; al-Shihab, marginal notes on 

al-Baydawi, i, 251; fşârâtü’l-İ’caz, 67.
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object. That is to say, those given the happy news that they will attain happiness 
are being specified by this pronoun, and this is being corroborated. There is at 
the same time in the pronoun an allusion to those who do not believe in the 
Prophet M uhammad (PBUH). Bediuzzaman therefore chose the school o f those 
who said that the pronoun of distinction limited or restricted the subject in the 
absolute sense by the thing ascribed to it.

On the other hand, others said that the pronoun of distinction had the function 
o f restricting only if the predicate was indefinite, and if it was not, the restriction 
o f the subject had to be expressed by the predicate being qualified by the definite 
article (1dm al-jins), then no need remained for the pronoun of distinction. As in 
the exam ples o iZ a y d  al-Em lr and ‘Am r aVShujd1.

Omission of the subject
The necessary or perm issible omission of the subject, and every governing 

part o f a sentence having a place, are matters accepted by grammarians. N ever­
theless, as Bediuzzaman said while expounding the following verse, the subject 
may be omitted: hudan IVl-muttaqin (Guidance sure to those who fear God).42 
Here, huda  is the predicate of the omitted subject, Book. W hat is implied here is 
huwa hudan li’l-muttaqin. Bediuzzaman says that the subject and predicate have 
been combined, as though the subject is contained in its own predicate. In fact, 
they cannot be thought of as separate. This inseparable totality suggests that it is 
perm issible to om it the subject.43

Bediuzzam an’s choice above, is one of six ways o f parsing the verse. The 
grammarians stated that four of these put the subject in the nominative and two 
in the accusative. Those with the nominative:

i) Hudan  is the predicate of dhdlika. That is, what is m eant is D hdlika hudan. 
al-K itdb  is the substitute of dhdlika.

ii) H udan  is the second predicate, while the first is Id rayha fih .
iii) H udan  is the subsequent subject, while fih  is its preceding predicate, al- 

Zujjaj stated its inferred order was Fihi hudan wa Id rayba.
iv) H udan  is the predicate o f the omitted subject. This is Bediuzzam an’s view, 

described above.
To com e to the accusatives:
i) Hudan  has been put in the accusative with an implied fa tha, fo r it is the 

‘state’ or ‘condition’ {hat) [which takes the accusative] o f the pronoun in fih i. 
That is, Id rayba fih i h a l ... hadtan  (there is no doubt that it is the giver o f guid­
ance).”

ii) Hudan  is the ‘state’ (hal) of al-Kilab  (the Book).44

42. Q ur’an, 2:2.
43. al-Baydawi, T afsir , i, 203; Shurh al-A .dm iim t, i, 224; Iÿâ râ iii’l-1 'ca z , 39.
44. ai-Nufuls, l'räh a i-Qur'än, i, Î 30; al~‘Akbarï, al-Tihyünfï ruth  a!-Qur'an, i, 16.
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Verbal noun predicates from the subject
According to Sibawayh and Jumhur, if a verbal noun is a ‘state’ (hâl), this is 

interpreted as a derivative. For example, Zayd rakdan (Zayd came running), 
meaning, j â ’a Zaydun rakıdan . And another example, Zaydun ‘adala  (Zayd is 
just), meaning, Zaydun  ‘âdilun.

W hile expounding the verse, hudan IVl-muttaqin (Guidance sure to those who 
fear God),45 Bediuzzaman said that here the verbal noun is the predicate. H udan  
is a verbal noun and is the predicate o f the unexpressed subject. It is therefore 
interpreted as an active participle, its implied form is hüwa hudan li’l-muttaqm.

This view o f Bediuzzaman alludes to the embodiment of the light o f guidance 
and its being the very substance o f the Qur’an,46

Tamyîz al-Mahül
Tamyiz (specification) refers to inanimate, indefinite, explicatory nouns.
The tamyiz defines the relationship. It may, or may not be, a ‘state’ (hâl). The 

following are examples of the former:
i) The ‘state’ o f the subject of the verb: W a’shta’ala’r-ra’su shayban  (And the 

hair o f my head doth glisten with grey).47 Normally, wa’shta'ala shaybu’r-ra’s.
ii) The ‘state’ o f a passive participle: Wa fa jjarna’l-arda ‘uyiina (And We 

caused the earth to gush forth with springs).48 Normally, Wa fa jjarnâ  ‘uyüna’l- 
ard.

iii) The ‘state’ o f a governed noun of a genitive construction: Ana aktharu  
minka malan (M ore wealth have I than you).49 Normally, m âli aktharu mâlim

An exam ple of the latter above is im tilâ’uT-inâ’u m â’un and wa li’llâhi dur- 
ruhufarisan.

Bediuzzam an expounds the verse Fazâdahumu’llâhu mar adan  (And God has 
increased their disease)50 in the light of this point. He states that maradan  is tam­
yiz mufassir li'l-nisba, but it is the ‘state’ (hâl) of the object of the verb. N or­
mally, it would bo fazâdahum u’llâhu maradahum.

Bediuzzam an gives the Q ur’an’s miraculousness as the reason for this inter­
pretation. For not only inner sickness of the heart is alluded to, but also the fact 
that the sickness affects the outer man and all his actions. As though this malig­
nant sickness has spread to the whole body so that the person has become the 
sickness itself. W ith the wounds of this sickness worsening, so it increases in the 
very beings o f those affected. He gives an example here of “the house is burn­
ing” (ish ta4â la ’l-baytu naran). The meaning here is that having caught fire, the 
flames have spread to the whole house and it is burning furiously. It may not be

45. Qur’an, 2:2.
46. İşârâtiVİ-İ'caz, 39; Sharh al-Ashnuan, ii, 178.
47. Q ur’an, 19:4.
48. Qur’an, 54:12.
49. Qur’an, 18:34.
50. Qur’an, 2:10.
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said ishta'ala nârun al-hayta, because this expresses only the report o f som eone 
who has seen it.51

Replacement of prepositions
It is well-known by grammarians that on occasion prepositions may replace 

each other in order to express a particular meaning. There are num erous exam ­
ples o f this in the Q ur’an and sayings of the Arabs. Almighty God says: Idhâ  
nüdîya li'ş-şalâti min yaw m i’l-jumu'ati (when the call is proclaim ed to prayer on 
Friday).52 That is, f i  yaw m i’l-jumu'ati. Another exam ple is, Fa~raddü aydiyya- 
hum f i  afwahihim  (but they put their hands up to their m ouths).53 That is, ilâ 
afw ahihim . And another, Wa la-qad. naşarakumu’llâhu hi-badr (God helped you 
at Badr),54 which should b e /I  badrW

Bediuzzaman discussed this m atter in an unprecedented way as far as I under­
stand it. He quotes from the grammarians and Sibawayh and lists the meanings 
of prepositions like min  (from), ilâ  (to, towards), and bd (with). He was o f the 
opinion that the prepositions have more allusive meanings than those listed 
under the heading of “jo in t allusive m eanings.” They may have only one mean­
ing, but other meanings may em erge out o f the various relationships between 
them. This is to be seen more in metaphors and other figures o f speech. L ike the 
word ‘aym  which besides meaning ‘eye,’ may have other meanings like ‘water 
source1 o r ‘spring.’

Bediuzzam an Said Nursi says that prepositions may replace each other as the 
meaning requires.56 He gives the verse bi-mâ um ila  ilayk (in the revelation sent 
to you)57 as an example. He says this about the preposition ilâ; “the use o f ilayk 
instead o f ‘alayk  alludes to G od’s M essenger (PBUH) having undertaken the 
duty o f messengershlp voluntarily, and to 'h is being more elevated than Gabriel, 
since it was Gabriel who performed the duty o f informing him o f it. Because 
since ‘ala (on) does not express will, it suggests that the means of revelation is 
higher.”58

Bediuzzam an interprets the preposition ilâ  in the verse W a idhâ khalaw ilâ 
shayâfınihim  (But when they are alone with their evil ones)59 as meaning m a‘ 
(with), and says khalwatu ma'hu wa bihi and Hay hi; that is, they gather together 
around the verb ‘being alone.’60

It is indicated here that governed by their weakness and impotence, they seek 
refuge and governed by corruption and trouble, they divulge the secrets of the 
believers to the disbelievers.65

51. ¡shârât al-Vjâz [Arabic], 96.
52. Q ur’an, 62:9.
53. Q ur’an, 14:9.
54. Qur’an, 3:123.
55. Sharh al-Ashnmm, ii, 226.
56 .1 shârât al-Vjâz [Arabic].
57. Q ur’an, 2:4,
58. Işârâtii ’l- İ ’caz, 52.
59. Q ur’an, 2:14.
60. Lisân al-'Arab, xiv, 238.
61. 1shârât al-Vjâz [Arabic].
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The partitive preposition min (from)
Bediuzzam an expounds the min  in the verse Wa mimmà razzaqnâhum yun- 

fiq ü n  (and spend out o f what W e have provided for them )62 as follows: “The par­
titive min  alludes to the rejection o f wastefulness, the precedence o f mim m a  to 
almsgiving being out o f one’s own property and not other’s, and razzaqnâhum  to 
there being no im position o f obligation. For the giver is God, and His servant is 
[only] the m eans.”63

The ‘connected word’ and the genitive in BismiUah
It is established by the rules of gram m ar that in order to express the required 

meaning both elements o f the genitive construction have to be connected to 
either a verb or a derivative of a verb. The word connected to the genitive ele­
m ents m ay be either general or particular, and these may be a verb or a  deriva­
tive. The verb may be im perfect or imperative, and it may either precede or fol­
low the genitive construction.

W hen particular, the connected word may be expressed, or if  it indicates 
itself, may be omitted. W hen general, it is usually omitted, since it is clear.64 
Exam ples of general verbs are kâna, istaqarra, thabata, hasala, and wajada; and 
of derivatives, kâ ’in, mustaqarrun, thâbilun, hâsilun, and mawjüdun.

If  something particular and specified is mentioned in a sentence, the con­
nected word has‘to be appropriate to the meaning signified by the preposition.65

The bâ ’ o f bism i’llàh is connected with an omitted word. However, scholars 
have disputed its meaning. Their views are as follows:

i) Some scholars stated that the connected word is a particular im perfect verb, 
follows it, and is unexpressed. Zam akhshari said it should be: bism i’llâhi aqra’u 
or atlu (I recite or read in the Name of God).

ii) Others said it was a following particular verb in the past tense: bism i’llâhi 
qara’tu  (I recited in G od’s Name).

iii) Still others stated that it was an implied imperative verb preceding the 
bism i’Uah: Iq ra ’ or iqra’u b ism illâh  (Recite (sing, or pi.) in G od’s Name!) al- 
Farrâ’ said this, because “Alm ighty God put this first in order to urge H is ser­
vants to perform  this act.”

In the above three instances of unexpressed words, the genitive construction 
has been made accusative by the verb.

iv) Some scholars of Basra stated that the connected word was an omitted ver­
bal noun. The manner of its not being expressed was this: ib tida ï bismi’llàh, I 
start in G od’s Name. The genitive construction is in the positive o f the nom ina­
tive here because it is the predicate of the unexpressed subject.66

62. Qur’an, 2:3.
63. ifira iU ’l-Vcaz, 47.
64. al-Shihân ai-Khafajî, marginal notes on Tafsïr aPBaydawï, i, 32.
65. Shark al-Ashmünï, i, 212.
66. al-Nuh&s, Prâb al-Qur'àn, i, 116.
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In Bediuzzam an’s opinion, the connected word of the ba  is an unexpressed 
verb. But this verb did not remain in a single mood, the im perative was implied. 
That is to say, Qui bism i’llâh (Say, in the Name of God!). Or a verb in the past 
tense was to be understood, for example, Asta'lnu b ism ïllâh  (I seek assistance in 
the Nam e of God) or Atayam m anu bism i’llâh (I swear in the Nam e of God).

A following verb in the im perfect was unexpressed in the same way. That is, 
B ism i’llâhi aqra’u (I recite in God’s Name).

It is understood from this that Bediuzzaman was in agreem ent with those who 
said that the particular verb which is the word connected to the bâ’, is a verb 
which is unexpressed and either precedes or follows the bism i’llâhA1

The connected word of the lam of li in al-hamdulVllah
The predicate may be an adverb or either parts o f a genitive construction. For 

example, Zaydun ‘indaka (Zayd is with you) or Zaydun f id - d m  (Zayd is in the 
house). These have to have a connected word, so there may be a predicate and its 
pronoun is transposed to the adverb or genitive construction.08

The unexpressed connected word may be either general or particular. In order 
that the subject o f the sentence al-ham duli’llah, that is, al-ham d  should have a 
predicate, scholars stated that active participles like kâ’in or thâbit or forms 
expressing generality were unexpressed.

It was Bediuzzam an’s view that the connected word of the bism i’llâh had ben­
efited from the meaning of the definite article, which infers particularity and 
specification. W hat is unexpressed here is' the sentence al-hamdu m ukhtassun  
li’llâh or m ustahaqqun li’Uâh (praise is particular or specific to God, or due to 
Him), w hich is an allusion to sincerity and the affirmation of D ivine Unity.69

The addition of bâ’ in the predicate of the negating ma
B â ’ is a preposition and has numerous uses, one of which is its being added 

before the predicate following a negation. For example, laysa Zayd bi-qà’im 
(Zayd is not standing). The same construction is used in the verse wa m â’Uâhu 
bi-ghâfilin (And God is not unm indful).70 The preposition ba is for intensifica­
tion of the m eaning.71

W hen expounding the preposition bâ’ in the verse wa mâhum bi-m u’minïn  
(But they do not [really] believe),72 Bediuzzaman draws attention to two points. 
H e says that the two sentences mâ Zaydun sakhïyun  and mâ Zaydun bi-sakhlyun  
should not be confused, because the meaning of the first is that even if  Zayd is a 
generous person he does not actually act generously, while the second means 
that he is not by nature generous and that even if  he treats one well, he is not a

67. Içârâtü 'l-I’caz, 13.
68. Shar}) al-Ashmünï, i. 209.
69. ¡§ârâiü'l-I‘caz, 17.
70. Qur’an, 2:74.
71. Ibn Hishâm, M ughnï’l-Lahîb, i, 149.
72. Qur’an, 2:8.



Bediuzzam an’s  Ideas on the Language Aspects o f  the Q ur’a n ’s  M iraculousness 371

generous person. Those referred to by the above verse are the dissemblers in par­
ticular, for even if they say that they believe, they have no innate propensity to 
believe.73

The hamza of ‘equalization’ and am of ‘equality’
The hamza  o f equalization (hainzat al-taswiya): this is part o f a sentence, but 

it is replaced by the verbal noun, as in the verse, saw d’un ‘alayhim astaghfirta  
la~hum. am lam tastaghfir la-hum  (it is equal to them whether you pray for their 
forgiveness or not).74 T hat is, it is the same whether or not you pray for their for­
giveness.75

The ‘linking’ am (am al-m uttasila): This is a particle which is together with 
what precedes and follows it and is not independent o f either. It is also called the 
am  o f equality (am al-rmCddila) since it is the equivalent o f the hamza  in 
expressing equality.

The hamzat al-taswiya  is placed before the am al-muttasila  only between two 
sentences and requires no answer. And the two sentences explain the two parti­
cles.76

Saw d’un  is a verbal noun meaning equal, equality, or sameness. It is qualified 
by this the same as other verbal nouns are qualified. Its meaning is then mus- 
tawin (equal, straight, even), as in the verse F l arha'ati ayyamin saw d’un li’s- 
sd ’lln  (In four days, in accordance with [the needs of] those who seek [suste­
nance].77 W hat is meant here is ayyamin m ustawiyatin .

Bediuzzam an concludes the subtlety of the Q ur’an’s miraculousness from  his 
discussion o f this subject, giving the following verse as an example: 
inna’lladhlna kafaru saw d’un  'alayhim a ’ andhartahum am lam tundhirhum la. 
y u ’minun  (As to those who reject faith, it is the same to them whether you warn 
them  or do not warn them; they will not believe).78 W e may parse the sentences 
comprising this verse before mentioning Bediuzzam an’s analysis o f its gram m at­
ical parts and how he views their miraculousness.

i) Saw d’un  is the predicate of inna. It is in the nominative because it is fol­
lowed by the subject of a verbal clause ifd'il). It is as though what is wanted to 
be said is “It makes no difference whether or not you warn those who do not 
believe.” However, objections have been made to this interpretation, because 
here a sentence is the subject, where, as al-Jumhur states, only a singular noun 
could be.

ii) Saw d’un  is the subject (of a nominal clause). The clause following is the 
subject o f the verb and replaces the predicate. The unexpressed meaning is “For 
them  there is no difference whether or not you warn them .” In this sentence, 
saw d’un and the phrase following it are the predicate of innd. It is permissible

73. Isharat a l-f‘jdz  [Arabic],
74. Q ur’an, 63:6.
75. ibn Hisham, Mughrii’l-Labtb , i. 24.
76. Ibn Hisham, MughnVl-Lahlh, i, 61.
77. Q ur’an, 41:10.
78. Q ur’an, 2:6.
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for a verb to the predicate, for what is intended is its phrase, or an im plied abso­
lute phrase w hich m ay be extended. But its position is not intended altogether.

iii) Sawa'un  is the preceding predicate and the clause following it, the subse­
quent subject. In its entirety, the clause is the predicate of innd. Ld yu  minun  has 
no place in this analysis, in which case the m eaning is “your warning them or 
not warning them is o f no difference for them .”79

If w e take a close look at Bediuzzam an’s views on this verse, we see that he 
preferred the third o f the analyses. He said:

“It is because of this that it is indicated with the word sawa’un that your warning 
them is as fruitless as your not warning them. Since the hamza and am. in the 
clauses a' andhartahum am lam tundhirhwn express equality, they corroborate or 
strengthen the word sawa’un. Or, one meaning of equality is meant by the word 
sawd’un, and a second meaning of it is intended by the hamza and am. For it is 
either the means of equality, or it is fruitless, or it is the absence of a necessitating 
factor.”80

P A R T  F O U R  

The Qur’an’s miraculousness in respect of eloquence, 
according to Bediuzzaman

With its parts o f the significations of terms, grammar, and verbal em bellish­
ments, the science o f eloquence is among the sciences of Arabic, its place in 
relation to those sciences being as the head is to the body. Concealed within elo­
quence are the mysteries of Arabic. W hile expressing the intended meaning, 
Arabic contains fine points add to the written or spoken word magic, beauty, and 
subtlety.

Eloquence is a science the rules of which have been laid down by scholars. In 
doing this, they have discovered the various aspects o f the Q ur’an’s miraculous­
ness, and gained understanding of its manner o f exposition, the harmony of its 
words, its beauties, the fluency o f its word-order, the faultlessness o f its phrase­
ology, the sweetness o f its expressions, and the purity o f its words. The Arabs 
were astonished at these and realized their inability to reach its level and power­
lessness to produce its like. Despite all his arrogance, denials, and obduracy, one 
of them, W alid b .M ughira , exclaimed: “By God! W hat a sweetness it has, what 
a beauty! Below it is abundant water, above it abundant foliage. It is superior to 
all, there could be nothing superior, to it. It is not the word of m an!”

The scholars were enabled to comprehend the Q ur’an’s miraculousness by 
means of the science o f eloquence, and to understand its superiority and that it 
was at a station unattainable by any science. One should not be surprised there­
fore at the ulama and investigative scholars of various centuries directing their 
attention to it, applying eloquence and its rules to the W ord of God, and as a

79. See, Zamakhsharï, Tafxïr al-Kashshâf, i, 151; al-‘Akban, al-Tihyün , i, 21; Ibn Hishâra, 
MughnVl-Lahïh, i, 189; Baydawî, Tafsïr, i, 266.

80. I$ârâtü'l~f'caz, 74-5.
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result com posing works on the subjects which its supreme miraculousness 
brought to light.

Bediuzzaman also studied the science of eloquence in depth, stamped his seal 
on the study o f it and the Q ur’an; he discussed profound truths related to the 
Q ur’an’s eloquence. Pushing open with G od’s help one by one the doors before 
it, he expounded the Q ur’an’s verses in unparalleled fashion in his works, in 
respect o f eloquence, the Shari‘a, and reason. Applying the rules o f eloquence, 
he expounded the Q ur’an’s miraculousness. Anyone who finds the opportunity 
to study Bediuzzaman and his discussions of the Q ur’an’s eloquence closely will 
see that he is one of the great scholars of eloquence, just like Abu ‘Ubayda 
M a‘m ar ibn al-M uthanna, al-Jurjani, and al-Sakkaki.

I do not intend to discuss Bediuzzam an’s views of the Q ur’an’s miraculous­
ness with respect to eloquence in hasty fashion. I shall rather point out his ideas 
and points o f view touching on a number of points as I see them, for one would 
have to write many volumes in order to be able to consider the subject in detail.

The eloquence of the Qur’an’s word-order
The order of Arabic words is a question over which Arab scholars have exer­

cised their minds. They have produced works in the fields o f the miraculous ness 
of the words and the Q ur’an’s eloquence. The first to study this in detail was 
Abu ‘Ubayda M a'm ar ibn al-M uthanna.81 Shaykh ‘Abd al-Qahir al-Jurjani82 also 
wrote works illum inating this question, namely, D ald’il a ld ’jd z  and Asrdr al~ 
Baldgha.

The question of word-order is dealt with at length in the latter two works. But 
the works of subsequent scholars concerning the eloquence of the word-order, 
and especially the word-order from the point o f view of eloquence, have contin­
ued down to the present.

Some scholars have stated that the eloquence is focussed only on the Arabic 
words. Others have said that the eloquence has powerful ties in some aspects 
with the words, and in others with the meanings. They called these ties or rela­
tionships “word-order” (nazm ). This is the conclusion reached by al-Jurjani and 
those who succeeded him.

Eloquence is not found in the words alone. It is realized in the shadow o f 
assemblages of words and meanings which have brotherly closeness. W ords and 
phrases on their own cannot be a cause o f miraculousness. On the contrary, 
miraculousness can be manifested only in the order o f the words.83

All the passages I quote from Bediuzzaman related to word-order are packed 
with meaning. For it was his opinion that the Q ur’an’s miraculousness looks to 
its eloquence and word-ortler. In two different works, he describes in the follow­
ing way how the w ord-order is the basis o f the miraculousness:

“O u r a im  in th is  w ork en titled  S igns o f  M iracu io u sn ess is to  ex p ound  the  sig n s and

81. Died 206/821-2.
82. Died 471/1078-9.
83. al-Jurjam, Dala'U a i- ija z , 30.
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indications of the Qur’an’s miracuiousness which look to its word-order, words, 
and phrases. For an important aspect of miracuiousness is manifested in its word- 
order. And the most brilliant miracuiousness consists of the embroideries of the 
Qur’an’s word-order.”84

In another place, he says:
“This is the eloquence of the Qur’an, which is at the degree of miracuiousness. Its 
eloquence is a wonderful eloquence born of the beauty of its word-order, the per­
fection of its conciseness, the marvels of its style, its singularity and pleasantness, 
the excellence of its expression, its superiority and clarity, the power and truth of 
its meanings, and from the purity and fluency of its language...”85

Bediuzzam an describes the word-order like this:
“The natural channel of ideas and emotions is the order of the meanings. And the 
order of the meanings is strongly reinforced with logic. And logic’s style is turned 
towards consecutive facts. The ideas that enter those truths penetrate the natures of 
those they face. And those natures assist the perfect order of the world, and seek 
help from it. Sheer beauty, the source of ail loveliness, is included in the perfect 
order, and is the garden of the flowers of eloquence known as virtues and fine 
points. The garden of those flowers is the song of the nightingales called poets, 
who flutter in the gardens of creation, adoring the flowers. And what bestows har­
mony on the songs of the nightingales is the order of the meanings.”86

However, Bediuzzam an regrets that the weakening o f the sense o f eloquence 
has resulted in the degeneration o f true eloquence into mere preoccupation with 
the words, H e says:

“Inexperienced and puerile non-Arabs have attempted to pass themselves off as mas­
ters of the Arabic eloquence, and the matter has got out of hand... As a result, the 
order of the [mere] words, which is far too inadequate and dry to be a channel for 
ideas and a garden for the flowers of eloquence, has come to be on a par with the 
order of the meanings, their natural channel, and thrown eloquence into confusion.”87

The meaning of eloquence (balagha)
In Arabic, the word balagha  infers arrival or reaching the desired point. W hen 

such a point is reached, one m ay say balaghtxTl-ghdyata (I have reached my 
goal). According to the terminology of the scholars o f eloquence, however, there 
were two schools o f thought:

i) A ccording to the earlier school o f scholars like al-Jurjani, it is a quality w ith 
w hich a speech m ay be qualified after the gram m atical m eanings betw een the 
words have been expressed in respect o f their aim s.88

ii) According to the later school followed by Sakkaki, Ibn Athir, and those 
like them, it is speaking in conform ity with what any situation demands, w ith all 
the parts o f the speech being eloquently correct.89

24, Jpdrdtii’l - i ’caz, II.
85. Sdzler, 341 / The Words, 378.
86. Muhdkemat, 77.
87. Ibid., 78.
88. al-Jurjani, Dala'H al-l'jdz, 30.
89. al-‘Askan, ai-$una'utayn, 17.
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Bediuzzaman preferred the latter o f these:
“E lo q u en ce  consis ts  o f  [speak ing] İn co n fo rm ity  w ith w hat is d em an d ed  by any s it­
uation . T h o se  the  Q u r’an ad d resses are  the  various c lasses  [o f m en] in the  d iffe ren t 
cen tu ries . In  o rd e r to  ex ten d  the co n v ersa tio n  and d ia lo g u e  to  those  cen tu ries  su ita ­
bly to  th e  c lasses , it o m its  th ings, thus m ak ing  them  genera l, and  in  m any p laces 
leaves th e  o rd e r o f  th e  speech  abso lu te . D u e  to  th is, aspects and p o ss ib ilities  w h ich  
are ex ce llen t in the  v iew  o f  the  sch o lars  o f  e lo q u en ce  and sc ien ces o f  A rab ic  m ay  
m u ltip ly  and every  cen tu ry  a ll  the  c lasses  m ay rece ive  th e ir share  in  acco rd an ce  
w ith  th e ir u n d e rs tan d in g .”90

In explaining the meaning of eloquence, Bediuzzaman says:
“T h e  p o w er and s tren g th  o f  a sp eech  is ach iev ed  by its pa rts  an sw erin g  each  o th er 
and  its  m ean ings a ssis tin g  each  o ther; by them  all in d ica tin g  the basic  a im  to  its 
o w n  ex ten t; and by  each  p o in tin g  w ith its fin g er to  th a t aim , rep resen tin g  the  ru le  
‘Our phrases are confused but your beauty is one, and all indicate your beauty.' 
T h a t is to  say , the  pa rts  are  like stream s o r  d itch es and the  aim  like  a  poo l a t the 
cen tre  o f  them  w h ich  seek s assis tan ce  from  th em .”91

The miraculousness of the Qur’an’s word-order in the BismVltah 
and Sûra al-Fatiha
Bediuzzam an dem onstrates the eloquence of Q ur’an’s word-order to be the 

basis o f its miraculousness, and divides it into two; part o f it he likens to ‘orna­
m ent’ (hilya), and part, to ‘raim ent’ (hulla).

The First, like strung pearls, scattered adornment, and intricate embroideries, 
is the source from which issues the literal and grammatical meanings between 
the words.

The Second  are like fine raiment or a robe of glory. It is a style appropriate to 
the meanings. The science of style ( ‘Um al-bayân), important for the questions of 
metaphors, had undertaken this.92

Bediuzzam an paid great attention to the w ord-order so that alm ost to the 
exclusion o f all else his discussion o f the Q ur’an’s verse concerns the aspect o f 
word-order and mystery o f its miraculousness, between its words, between the 
verses, and the verses that precede and follow them. W e shall give examples o f 
these.

Bediuzzam an sees that the word-order in bism i’llah contains degrees of the 
miraculous eloquence. W e may list as follows the unprecedented order in this 
verse as he describes it:

( I )  Bediuzzam an states that the word connected (m utaallaq) with the bd’ in 
bismi’llah  is not restricted to a single form, and may be one of a num ber of verbs 
in either the perfect or im perfect tenses, or imperative mood, as the order dic­
tates. He says:

“T h e  ba is re la te d  to  the v erb  w h ich  is im p lic it in th e  m ean in g  o f  b a \  th a t is,

90. işâratü’i - l’caı, 50.
91. Muhâkemat, 83.
92. Işârâtü’l-I'caz, 25.
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asta'inu bihi (I seek help from it), or the meaning usually associated with it, that is, 
atayammanu (I swear by it); or it is related to the unexpressed qull (say!), which 
necessitates the subsequent iqra (recite!) to denote sincerity and the affirmation of 
Divine unity.”93

(2) “Al-Rahmdn al-Rahlm  (Merciful and Compassionate); their positioning: just 
as Jalal (Glory) and its concomitants are manifested from the Name of Allah, so 
Jamal (Beauty) and its concomitants become apparent from at-Rahman al~RahXm: 
Since Glory and Beauty are two sources, there appear in sequence from them by 
virtue of their being manifest in every world, branches like command and prohibi­
tion, reward and punishment, inducement and threat, glorification and praise, fear 
and hope, and so on....

“I f  you ask: The precedence of Merciful, which indicates great bounties, over 
Compassionate, which indicates minute bounties, is sa n a t ai-tadalli, while in 
sa n a t al-taraqqi, the eloquence demands it is from the lowest to the highest?

“The Reply: Its being made subsequent in order to be completed is like the 
brows to the eye and the reins to the horse. Also, when the great depends on the 
minute, the minute gains the superiority, like the key to the lock and the tongue to 
the spirit. Moreover, the aim is to draw attention to the bounties, because the less 
explicit needs to be pointed out more. So san‘at al-tadalli is in the position of 
indebtedness and enumeration, and san‘at al-taraqqi is that of indication.”94

(3) Bediuzzam an says in connection with the above two attributes following 
the phrase “Sustainer of all the worlds” in Sura al-Fatiha, that their positioning 
displays a very fine point o f eloquence. He says:

“There is a relationship necessitating the positioning of these two attributes (al- 
Rahmdn al-Rahim) in respect of what preceded them, which is that there are two 
fundamentals in raising and nurturing, one of which is the attraction of benefits and 
other, the repulsion of harm. These have been tied to each other since Merciful, 
which has the meaning of Provider, points to the first principle, and Compassion­
ate, which expresses the meaning of All-Forgiving, indicates the second.”95

(4) Bediuzzam an states that there is a strong tie with the B ism illah  (In the 
Nam e of God, the M erciful, the Compassionate) and the a fh a m d u li’Uah (All 
praise be to God) at the beginning of Sura al-Fatiha. He says that in the follow ­
ing phrase, that is, “the M erciful, the Com passionate,” are two attributes alluding 
to  the vast and subtle bounties o f the Creator, and that these necessitate thanks 
and praise for the bounties. It is for this reason that these two attributes com e 
im m ediately after “All praise be to God,” and this sura com es right at the begin­
ning o f the Q ur’an. Bediuzzam an says:

“In accordance with the verse I did not create the jinn  and men except that they 
might worship,96 worship is the purpose and aim of the universe’s creation, and 
therefore of man’s creation. Praise is a summary form and small copy of worship. 
‘All praise be to God’ being mentioned here alludes to thinking of the purpose of 
creation.”97

93. Isharat al-Vjaz [Arabic], 25.
94. /sharat al-I'jciz [Arabic], 26,
95. I§aratii‘l-i'caz, 19.
96. Q ur’an, 51:56.
97. Iparatu’l - l ’caz, 17,
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(5) Bediuzzaman describes with great eloquence the aspects o f the Q ur’an ’s 
miraculous ness which arises from its conciseness. This occurs through the 
diverse subtleties of the word-order, which is not only of one form. H e says:

“The positioning of the Qur’an’s words like pearls, is not on one string, but is in a 
multiplicity of embroideries resulting from the interweaving of lines of different 
relationships, close and distant, apparent and hidden. Because the basis of the 
miraculousness after the conciseness is this embroidery.”98

Bediuzzaman offers other examples to explain this further:
“For example, ‘The way of those whom You have blessed1 has a relationship with 
‘All praise be to God’ because bounty is the corollary of ‘All praise;’ and with 
‘Sustainer of all the worlds’ because perfect sustaining and raising is through con­
tinual bestowal of bounties; and with ‘the Merciful, the Compassionate,’ because 
the recipients of bounty —I mean the prophets, the martyrs who witness to the 
Truth, and the righteous— are a mercy to the worlds and evident examples of 
mercy; and with ‘Owner of the Day of Judgement (maliki yawmi’d-din),' because 
religion (din) is the perfect bounty; and with ‘do we worship,’ because they are 
foremost in worship; and with ‘do we seek help,’ because they have been graced 
with success in response to their request for help; and with ‘Guide us,’ because 
according to the meaning of ‘Follow their guidance,’ [6:90] they are the best exam­
ples; and with ‘the Straight Path,’ because the straight path is restricted to their 
way.”99

(6) Bediuzzaman explains the positioning of the phrase ‘Owner of the Day of 
Judgem ent’ after the two attributes ‘the Merciful, the Com passionate’ in this 
way:

“It is as though it is the result of what precedes it, for mercy (rahma) is one of the 
proofs of resurrection and eternal felicity. For mercy can only mercy, and bounty 
can only be bounty when the Resurrection arrives and eternal felicity comes about. 
Otherwise, on the realization of eternal separation, intelligence, which is one of the 
greatest bounties, would be a calamity for mankind, and affection and compassion, 
which are the most refined kinds of mercy, would be transformed into severe pain.”

Following this, Bediuzzaman says that the addition o f ‘O w ner’ to ‘the Day of 
Judgem ent’ is not to specify it, because God Almighty is the Owner o f every­
thing, but to exalt Him. In connection with the word ‘D ay’ (at-yawm ), he writes: 

“And in the term ‘al-yawm’ is an allusion to one of the conjectural signs of the res­
urrection, due to the evident correspondence between a day and a year, and the life 
of man and the cycle of the earth. So it is between the hands of the clock which 
count the seconds, the minutes, the hours, and the days. Similarly, the person who 
sees that one hand has completed its revolution will surmise that the function of the 
others is also to complete their revolutions, even if with delay. So too, the person 
who sees the repeated resurrection of the species in the examples of the day and the 
year will surmise that the spring of eternal felicity will be bom on the morning of 
the Day of Resurrection for mankind, one individual of which is like the spe­
cies,” 100

98. i$dratii ‘l-Pcaz, 25 ,
99. i$aratii’l-l'caz,, 25-6.
100. l§aratii’l-Pcaz, 19.
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(7) Bediuzzam an sees four matters in the verse ‘You alone do we worship and 
from You alone do we seek help,’

Firstly: ‘do we w orship’ is an elucidation and explanation of ‘all p ra ise / and 
is the necessary result o f ‘Owner of the Day of Judgem ent.’ For worship is an 
active interpretation of ‘p ra ise / and due to the One W ho is the O w ner o f the 
D ay of Judgement.

Secondly: ‘Do we w orship’ is in the first person plural o f the im perfect tense 
because it includes three aspects o f the attributes o f worshippers, and em braces 
the following assemblages:

a) “W e worship, all o f us members and atoms of this microcosm, which is me, 
with the customary thanks which is the obedience of these members and atoms 
to that which they have been ordered.”

b) “Secondly, all o f us monotheists worship You through obedience to Your 
S hari‘a.

c) “And all o f us, the creation, worship Y our supreme Shari‘a o f Creation, and 
we prostrate in bew ilderm ent and love at the Throne of Y our awesomeness and 
pow er.”

Thirdly: The precedence o f ‘You alone (iyydka) in two places over the three 
assem blages is in order to specify and restrict, and is an allusion to sincerity, 
which is the essence of worship.

Fourthly: “The relationship of ‘do we seek help’ with ‘do we w orship’ is like 
the relationship of wages with service, because worship is the right o f God over 
H is servant, and the help is His bounty for him... It is like the positioning o f the 
precedent and the aim, because the help and grace are the prelim inary to wor~ 
sh ip /’101

(8) Bediuzzam an asks the following question concerning the differences in 
the three Q ur’anic expressions:

“W h a t is th e  reaso n  fo r m en tio n in g  th e  fo llo w in g  th ree  w ords in d iffe ren t form s: 
an‘amta (Y o u  h av e  b lessed  o r  b estow ed  b o u n tie s  o n ) as a  verb , al-maghdub (have 
rece iv ed  Y o u r w ra th ) as a  p a ss iv e  p a rtic ip le , and  al-dallin ( th o se  w ho  h av e  g o n e  
a stray ) as an ac tiv e  p a rtic ip le?  A lso , w hat is the  reason  fo r  m en tio n in g  th e  a ttrib u te  
o f  th e  th ird  g ro u p , th e  co n seq u en ce  o f  th e  a ttrib u te  in  th e  seco n d  g ro u p , and  the  
a ttr ib u te ’s title  in th e  f irs t g ro u p  in  regard  to  its c o n seq u en ces?”

Again he him self provides the answer:
“T h e  title  o f  bo u n ty  is ch o sen  b ecause  b o un ty  3s a d e lig h t to  w hich  the  sp irit 

inclines, an d  it is in  the  past tense  to  in d ica te  that the  m ark  o f  the  A b so lu te ly  G e n ­
e rous O n e  is th a t H e  d oes not tak e  back  w hat H e  gives. B y  d e m o n s tra tin g  th e  c u s­
tom  o f  the  B esto w er o f  B o u n ty , it a lso a lludes to  th e  w ay  o f  re ac h in g  w h a t is 
requ ested , as if  o ne  w as saying: since  b esto w in g  b o u n ties  is Y o u r m ark  and  Y ou 
have  b esto w ed  bo u n ty  p rev iously , bestow  it on me too.

“ A s fo r ‘Not those who have received your wrath/  by it is m ean t th o se  w ho 
ex ceed  th e  lim its o f  the p o w er o f  passion , and have co m m itted  in ju s tice  and

101. h îârâtü’l-T ca z, 21-2; tshürät al-l'jctz, 30.
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depravity by abandoning the ruies, like the rebellious Jews, Since there is in the 
essence of depravity and injustice an evil pleasure and a vicious pride which do not 
sicken the soul, the Qur’an mentions the consequence that does sicken it and which 
is the descent of God’s wrath. The fact that a passive participle has been chosen 
implies continuation and this is an indication that rebelliousness and evil become 
ineradicable characteristics if they are not halted by repentance and forgiveness.

“As for ‘And not those who have gone astray,’ it means those who have strayed 
from the path because delusion and passion have overridden the intellect and the 
conscience, and they have fallen into hypocrisy through false belief, like the soph­
istry of Christianity. The Qur’an has chosen to describe thus because misguidance 
is itself pain, the soul is sickened by it, and the spirit avoids it even it has not seen 
the result. And an active participle has been chosen because misguidance will be 
misguidance so long as it is not halted.”102

The subject’s (musnad) being either an verb in the imperfect or an 
active participle
An active participle is a derived word unlimited by time used to indicate a 

person qualified definitely. W hile an imperfect verb expresses a continuous situ­
ation or state in the present or future. Bediuzzaman therefore differentiates 
between verbs and participles for expressing an idea. For example, when 
expounding the verse, “Indeed, we were m o c k i n g he says that because mock­
ery is a constant state with them, and even an inseparable characteristic, the 
predicate (m usnad fih )  is an active participle. W hile in “But God is mocking 
them ,” 104 the predicate’s (musnad fih )  being a verb in the im perfect is in order to 
indicate G od’s mocking them. This is so that such people will be pained by such 
expressions and be regretful. There is a similar situation in the verse “Those who 
believe in the Unseen,” where' the im perfect rather than the active participle is 
used.

The subject’s (,musnad) being indefinite
The scholars of eloquence stated that as necessitated by the rules o f elo­

quence, at various places in a sentence the subject could be either definite or 
indefinite. One of the reasons for its being indefinite was to honour and exalt. 
This was also Bediuzzam an’s view, and he mentioned it in various places, one of 
which is his discussion o f  the verse hudan l i ’l-muttaqin (Guidance to those who 
fear God):

“It is understood from the indefinite ‘nunation’ (tanwin tankir) that the Qur’an’s 
guidance has reached a point so fine its reality cannot be perceived and it covers an 
area so extensive it cannot be comprehended. For the indefinite (nakraj, which is 
the opposite of the, definite (ma ‘rifa), arises from either intense concealment or 
wide appearance. It is in consequence of this that it is sometimes said that the 
indefinite form sometimes expresses Insult, and sometimes exaltation.” 105

102. tffir& lu'l-i’caz, 29; Ishdrdt al-Pjdz [Arabic], 36.
103. Qur’an, 2:14.
104. Q ur’an, 2:15.
105. iratu 'l-I'caz, 41.
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A relative pronoun being definite
Required by the relative pronoun, an object may be definite, and expressing 

the present, its meaning becomes specific. For example, A lladhl kana m a‘na ams 
sdfara  (He who was w ith us yesterday set out on a journey). Its noun is therefore 
not definite. But if it has become specific in some other way, the relative pro­
noun has another purpose. This is the point on which the scholars of eloquence 
agree. One o f the reasons for the relative pronoun is to warn the one addressed 
against error, as in the verse, Innd’Uadhlna tad'una min duni’llahi ‘ibada 
amthalikum  (Those on whom you call in place of God are servants like your­
selves).106 A nother use o f the relative pronoun is to exalt the one governed by it. 
For the object {musnad ilayh) is known by those listening. Bediuzzam an says 
that the verse alladhlna an'am ta ‘alayhim  (Those whom You have blessed)107 is 
an exam ple o f this:

"And in alladhlna —because it is a relative pronoun and it is the function of the 
relative pronoun to describe things known to the listener— is an indication to the 
exaltedness of their rank, and their brilliance, which illuminates the darkness of 
mankind, as if they are obvious to all listeners, even if they do not search or 
enquire.”108

He who m ade the fa rth est heavens a building fo r  us
The pillars o f  which are m ost lofty and high .

Use of the perfect and imperfect tenses
One o f the form s o f eloquence and speech being in conform ity with what the 

situation dem ands is the use of the perfect tense when intending the imperfect, 
and use of the im perfect when intending the perfect. Bediuzzam an explains this 
rule with the verse, w a’lladhlna y u ’minuna bi~md unzila ilayka wa md unzila min 
qahlik  (And who believe in the revelation sent to you, and sent before your 
tim e).109 Yu’minuna  is a verb in the imperfect tense, and what is intended is 
alladhlna amanu. Similarly, unzila is in the past tense, and what is intended is 
the imperfect, that is, yunzilu . Bediuzzaman continues:

“Concerning the matter unzila: it shows that belief in the Qur’an is belief in its 
being revealed by God. Likewise, it means belief in God, belief in God’s existence, 
belief in the hereafter, and in the coming of the hereafter.

"Concerning the tense of unzila, which infers the past; it is an indication that the 
revelation of that which has not yet been revealed is as certain as that which has 
been. Moreover, the future alluded to by yu’minuna compensates for the deficiency 
resulting from unzila’s indication of the past. That is to say, even if it is not 
included in the comprehensiveness of unzila, the part which is not yet revealed is 
within that of yu’minuna. This question of revelation occurs in many places in the 
Qur’an. Sometimes the past (perfect) comes as a guest to the future. And some­
times the imperfect visits the country of the past (perfect). The eloquence of this is 
a very subtle:

106. Qur’an, 7:194.
107. Q ur’an, 1:7.
108. i$araliVl-l’caz, 26.
109. Q ur’an, 2:4.
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“ W hen  so m eo n e  hears so m eth in g  w hich  is in  a tense  th a t in d ica tes the past 
a lth o u g h  it has n o t ye t hap p en ed , he feels an  exc item en t in  h is m ind  and  he  co m es 
to  h is senses; he  understan d s that it is n o t on ly  h im se lf  w ho is b e in g  ad dressed . 
T h ere  b e ing  b eh in d  him  at various d is tan ces num erous d iffe ren t g roups and  ranks, 
it o ccu rs  to  h im  th a t all o f  th em  as th o u g h  hear the  addresses and  c rie s  th a t are 
b e ing  d irec ted  a t h im .” 1 i0

Conjunctions and the non-use of these
Bediuzzaman says that where sentences of the Q ur’an are strongly tied to one 

another and are mutually bound, sentences are not connected by means of con­
junctions. This is shown in the verses A ¡if. Lam, Mlm. * D hdlikal-kitab  Id rayba 
f ih  hudan li’l-muttaqln  (Alif. Lam. Mim. * This the Book; in it is guidance sure, 
without doubt, to those who fear G od).H1 The sentences here are firmly tied to 
each other, and each is in harmony with the ones preceding and following it. 
Each is the proof of the other. In consequence, each is also the result o f being the 
proof of another.

These are principles laid down by the scholars of eloquence, according to 
which, if  sentences are restricted by conjunctions, it indicates that they will 
change. It is said; “Conjunctions necessarily cause change, only in this way can 
they be copuiae between sentences.”112

*lltifd f
The dictionary m eaning of iltifdt is turning toward, regard, consideration. It is 

said: “Iltafattu iltifdtan " or lilltafattu ilayhV H 13 As a technical term in rhetoric, it 
means a transition from  the third persons to the second or first, or vice versa,114 
as in the verses hattd idhd kuntum fil- fu lk i wa jarayna bi-him bi-rihin  (so that 
you even board ships— they sail with them with a favourable w ind)115 and 
W a’lldhu’lladhl arsala’r-riyaha fa-tuthiru sahdban fa-suqnahu  (It is God Who 
sends forth the winds, so that they raise up the clouds, and W e drive them ...)116

Iltifdt is one of the deeply-rooted Arabic styles, which confers beauty on a 
piece and instils it in the listener. Because passing from one style to another 
causes an excitem ent in the listeners. It therefore became an art-form with the 
Arabs.

Like other scholars, Bediuzzaman pointed out that the style o f iltifdt is used in 
num erous places in the Q ur’an, although this was not in connection with its 
being a miraculous aspect o f its eloquence. One of these was in the verse iyyaka 
na'budu  (You alone do we worship). For when considered together with what 
preceded it, al-hamdu li’llahi rabbi’l~‘alam in , it constitutes a transition from the

110. lydrdtii ‘l-I 'car* 51-2.
111. Qur’a n ,2:1-2.
112. Iydrdtti’l-I’caz, 39.
113. Lisdn al-‘Arah, ii, 84.
134. Mu'jam al-Muyialahai al-Baidghiyya, 94.
115. Qur’an, 10:22.
116, Q ur’an, 35:9.
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third person to the second. If this had not occurred, iyya.hu na'budu  would have 
been said .117

Taghlib (making a word dominate in use over another)
Taghlib  is one o f the doors opening onto the arts of the A rabic language. The 

Arabs make one thing dominate over another, also m aking the m asculine dom i­
nate over the feminine. For example, m other and father are called abaw dn , the 
sun and moon, al-qamardn. The same rule makes single words dom inate com ­
pounds, like the Caliphs ‘Umar and Abu Bakr being called al~‘Umardn.

Rational beings dom inate other beings, as in the verse yadhra’ukum fih i  (by 
this means does He multiply you).118 The address here is to rational beings and 
animals. But rational beings are those addressed (second person) and dominate 
those absent (third person) and animals.

A nother verse is fa-m inhum  man yam s h i 'aid batnihi (of them there are some 
that creep on their bellies).119 Here the pronoun m an  is used to show the dom ina­
tion of rational beings over non-ralional animals.

Bediuzzam an offers the word ldlamin as an example of taghlib. It is the plural 
o f 'dlam  (world), and is used to refer to all beings, rational or otherwise, other 
than God. He says:

“A s in the  verse  ra'aytum. U sdjidin (I saw  them  p ro s tra te  th em se lv es to  m e ) ,120 
h e re  (in  the w ord  diamin) too  the p lu ral p a rticu la r to  ra tio n a l b e ings has b een  used  
fo r n o n -ra tio n a l beings. Is  th is n o t o p p o sed  to  the  ru les?

“N o, fo r  co n ce iv in g  o f  the  w orld  as co m p risin g  m em b ers all o f  w h ich  are 
ra tional and w ith the  p o w er o f  speech  is o ne  o f  th e  m ost accep tab le  p rin c ip les  o f  
e lo q u en ce . F o r  the un iv erse  b e ing  called  ‘the w o rld ’ is d ue  to  its p o in tin g  and  te s ti­
fy ing  to , and  in d ica tin g  its  M ak e r.” 121

The eloquence in the Qur’an’s repetitions
The repetitions in the Q ur’an are connected to its eloquence and miraculous­

ness. A lthough repetitions in stories, injunctions, and other parts form a diffi­
culty in so far as art in concerned, they renew the style and conceptions in 
respect o f the conciseness and prolixity, and afford diversity in the expressions 
and their meanings.

Repetition fulfils a function connected with the self, for the thing repeated 
sinks into the unconscious, which psychology gives as the reason for a person’s 
actions and reactions. W e see the same thing in the means of advertising used by 
businessm en and marketing experts. For they continuously repeat their prom o­
tions in various ways thought to be most effective.

The repetitions in the Q ur’an are directed more at establishing the tenets o f b

[ l l . i ?a m iu ’M'caz> 15.
118. Qur’an, 42:11.
119. Q ur’an, 24:45.
120. Qur’an, 12:4.
121. ¡§drdiii7-/’em, 18.
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elief and the C reator’s unity than the matters o f social relations and the injunc­
tions o f religion. Scholars do not see them as boring, mistaken, or opposed to art. 
On the contrary, the repetitions are eloquent and in conformity with what the sit­
uation requires. By means of repetitions, the Q ur’an shows us a single truth in 
various positions and in new apparel. There is not the slightest conflict between 
these repetitions. On the contrary, they assist the perfection and ensure the 
wholeness.

Bediuzzam an discussed thoroughly the Q ur’an’s repetitions, and said they 
contained numerous meanings and statements. He says:

“Al-hamduli'llah has been  repea ted  in fo u r  suras in the  Q u r’an, each  rep e titio n  
re fe rrin g  to  o ne  o f  the  p rin cip le  b o u n ties, w hich  are the  first c rea tio n  and  th e  co n ­
tin u a tio n  o f  it 0al-Rahmdn), and  the las t c rea tion  and  its ensu ing  co n tin u a tio n  (al- 
iRahim).”122

In this way, Bediuzzaman describes the mysteries of the repetitions in summary 
form. But he does not offer explanations of where they are found and their aims. 
The absolute number of al-ham du  is anyway greater than this. If what is m eant is 
the form al-ham duli’lldh, it is repeated around forty times. I believe Bediuzza­
m an m eant the form  it is found at the beginning of suras. But with the addition 
o f Sura al-Fatiha, the num ber rises to five. They are:

• Sura al-Fatiha: A ll praise he to God, the Sustains r o f  all the worlds.
• Sura al-A n‘am: A ll praise be to God, Who created the heavens and the earth.
• Sura Kahf: AU praise be to God, Who has sent to His servant the Book, and 

has allowed therein no crookedness.
• Sura al-Saba’: A ll praise be to God, to Whom belong all things in the heav­

ens and on earth.
• Sura al-Fatir: A ll praise be to God, Who created [out o f  nothing) the heav­

ens and the earth.
W hile touching on the subject o f repetitions in the Q ur’an, Bediuzzaman 

implies an objection, which he answers like this:
“ N u m ero u s v e rses  like  ‘Then which o f  the favours o f  your Sustainer will you 

deny?' and  ’Ah woe, that Day’ are  repea ted . B u t such  repetitions are  o p p o sed  to 
e lo q u en ce  and cau se  bo red o m ?

“The Answer: F riend! E v ery th in g  th a t sh ines is n o t b lazing  fire. Y es, rep e titio n  
so m e tim es cau ses bo red o m , b u t th is is no t general; it d oes n o t include a ll speech  
and all books. M any  ap p aren t rep e titio n s w hich  are  reck o n ed  to  be b o ring , are 
ap p rec ia ted  and ap p lau d ed  in the  sc ience  o f  e lo q u en ce .” 123

Comparison and allegory (tashbih)
The dictionary meaning of tashbih is to resemble or liken, such as hadha sha- 

biha hddha  (This resem bles this). Its technical meaning is to find resemblances 
between one or more attributes and two or more things due to their shared quali­
ties, in the way the speaker intends.

122. Ldrdtu ‘l-I 'caz, 16.
123. ]sarinii ’l-I ’caz, 31.
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Comparison is an old-established style with the Arabs. Pointing out resem­
blances between two things aims to prove clearly and exaggeratedly the attribute 
qualified. As when it is said: “Fulânun tushhihu ftdâ n a n fit-tü V ' (So-and-so resem­
bles so-and-so in height), or, Innâ'1-arda tushhihul-kurata f i ’sh-shakl (In shape, 
the earth resembles a ball). These examples illustrate the matter with great clarity.

Bediuzzaman considers comparison to be one of the most im portant aspects o f 
the Q ur’an ’s eloquence and miraculousness. Because through them, delusions 
are defeated by the reason and the imagination is com pelled to obey thought. 
Thus, what is unseen becomes present, what is reasonable is felt, and the mean­
ing is embodied. By means of comparison, the diverse are made whole, things 
jum bled up together com bine, the various are united, things broken o ff from 
each other are joined together, the detached are arm ed.124

According to Bediuzzam an, the aims o f com parison are as follows:
i) Praise and applause, as in this verse, referring to the Companions o f the 

Prophet (PBUH): A n d  their similitude in the Gospel is like a seed which sends 
fo r th  its blade , then made it strong; it then becomes thick, and it stands on it own 
stem , [filling] the sow ers with wonder and delight. 125

Ü) Censure, as in the verse: His similitude is that o f  a dog: i f  you attack him, 
he lolls out his tongue, or i f  you leave him alone, he [still] lolls out his tongue}26

ÜI) Proof and deduction, as in the verse: Their sim ilitude is that o f  a man who 
kindled a fire ;  when it lighted all around him, God took away their light and left 
them in utter darkness, so they could not see .n i

iv) Pride, while depicting grandeur and sublimity, as in the verse: N o ju s t esti­
mate have they made o f  God, such as is due to Him: on the D ay o f  Judgem ent 
the whole o f  the earth will be but H is handful, and the heavens will be rolled up 
in H is right hand.m

v) Apology and excuse, as in the verse: They say: “O ur hearts are under 
veils, [concealed] fro m  that which you do invite us, and in our ears is a deaf­
ness, and between us and you is a screen . 129

vi) Adm onition, as in the verse: Here is a similitude; how rain and the growth  
which it brings, delight [the hearts o f  ] the tillers; soon it withers; you will see it 
grow yellow; then it becomes dry and crumbles aw ay.m

vii) Description and portrayal, as in the verse: See you not how God sets fo rth  
a parable?  — a goodly word like a goodly tree, whose root is firm ly  fixed, and its 
branches [reach] to the heavens— :|: It brings fo rth  its fru it  a t all times, by the 
leave o f its Sustainer. So God sets fo rth  parables fo r  men, in order that they may 
receive adm onition . 131

124. Isharat al-Vjaz [Arabic].
125. Qur’an, 48:29.
126. Q ur’an, 7:176.
127. Qur’an, 2:17.
128. Qur’an, 39:67.
129. Q ur’an, 41:5.
130. Q ur’an, 57:20.
131. Qur’an, 14:24-5.
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Bediuzzam an defines com parison like this: “The basis o f com parison is sim ­
ile, and the mark of similes is to arouse feelings of digust, longing, desire, aver­
sion, wonderment, and awe.” i32In another place, he says:

“K now , O  friend! T h e  Q u r ’an o f  M iracu lo u s E x p o sitio n  sets fo rth  its tru th s by 
m ean s o f  c o m p ariso n  and  a llegory , fo r  the  abstrac t tru th s o f  th e  sp h ere  o f  G o d h ead  
can  be rep resen ted  and m ade c lea r  in  the  sp h ere  o f  co n tin g en cy  o n ly  th ro u g h  s im il­
itudes. C o n tin g e n t and  w re tch ed  m an looks a t the  s im ilitudes in  the  sp h ere  o f  co n ­
tin g en cy , and  p o n d e rs  o v e r the  w o rk s and s ta tes o f  the  sphere  o f  necessity  above 
it.” i33

P A R T  F I V E  

Bediuzzaman’s method, style, and terminology

A scholar encounters great difficulties in defining the method that Bediuzza­
man followed. Nevertheless, his method in respect o f education, training, and 
conduct is as clear as daylight. H e was a religious scholar, a specialist in f iq h t a 
Q ur’anic com m entator, and a regenerator o f religion. He called people to the 
truth and to the straight path, and chose for him self a moderate way, free o f all 
extrem es. One would have to write another paper to discuss his method.

To com e to the method Bediuzzaman followed in com posing his works, it 
contains many various aspects and aims. For the works he produced were both 
books of ethics and morality, and of the tenets of belief, and Q ur’anic com m en­
taries and the sciences of the Q ur’an, and of eloquence, grammar and syntax, 
and of Islamic thought, and books of the Prophet’s biography and sciences o f 
Hadith, and of similar branches of knowledge.

The method Bediuzzaman followed in the works he wrote have both general 
characteristics, and a num ber of particular characteristics, some of which are as 
follows: '

i) The subjects Bediuzzaman discusses are based on the knowledge he 
acquired when studying in his youth. Many of his works are not based on one 
specific source, but on any number of them. This demonstrates his powerful 
mind, the profundity o f his knowledge, and the speed with which he could utilize 
it. Another matter, which I find amazing, is that he wrote most o f them  without 
referring to any published work, or visiting the libraries stocked for research 
scholars, but on the battlefield and in prison. In my opinion, one of the m any rea­
sons for this scholarly ability of Bediuzzaman, was his taqwa before God 
Almighty in the question o f knowledge and learning. This characteristic 
endowed him with a state of mind and spiritual animation, and a D ivine lim pid­
ity, so that most o f the  ̂sciences poured forth from his heart, confirm ing the 
verse: So fe a r  God; fo r  it is God that teaches you. A nd God is well-acquainted  
with all things.134

132. Ishârât ai-l'jöz [Arabic].
133. Mesne vi-yi Nûriye, 96.
134. Q ur'an, 2:282.
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ii) A nother of the characteristics o f Bediuzzam an’s method was his subtle use 
o f the modern sciences in serving the Q ur’an and calling to Islam, thus expound­
ing the Q ur’anic verses in a way that was convincing, in conform ity with the 
understanding of the age, and might be sincerely submitted to by both the one 
teaching and the one learning.

iii) A further characteristic o f his method was its com prehensiveness in setting 
forth the questions o f the Shari’a, and in calling people to these and advising and 
adm onishing them. Bediuzzam an’s works address simultaneously intellectuals, 
ordinary people, and the learned, expressing the matters completely, yet in a way 
suitably to each. These works address all classes of men, generally and particu­
larly. W hatever his rank or position, the reader thinks that Bediuzzam an is 
addressing only himself, and no one else.

iv) As far as I can see, most o f the works he wrote on various subjects, pour 
into a single river, and from there flow into a single ocean, which is the Holy 
Q ur’an. The purpose of all his works is to serve the Q ur’an, whether by the sci­
ences o f Q ur’anic exegesis, the Q ur’an’s miraculousness, ethics and the tenets of 
belief, or by those of philology, the Shari‘a, reason, philosophy, history, eco­
nomics, and others.

v) One of the most distinctive characteristics o f the method Bediuzzam an fol­
lowed is replying in certain, logical, and convincing m anner to the people o f 
misguidance and those who persist in denial; his silencing his enemies, and his 
inviting them to admit to the truth, in this way he defended Islam ic thought and 
dispelled the seeds o f doubt sown by the Q ur’an’s enemies.

Bediuzzaman’s method in the questions of language
W e see that Bediuzzaman defended Arabic in very bold fashion, despite its 

not being his native tongue. This shows us clearly his wide knowledge o f its 
gram m ar and syntax, and the high level he reached in both its philological and 
rhetorical aspects while still very young. Indeed, very many matters connected 
with language are included in his books.

Because o f his deep love o f Arabic, he was pained at a num ber o f things that 
had befallen , the language. He complained of this saying,. “Inexperienced and 
childish non-Arabs have attempted to infiltrate the literary masters o f the Arabic 
eloquence, and the matter has therefore got out o f hand.” 135

W e may say that a sign of B ediuzzam an’s love o f Arabic- was his writing 
some of his works in the language, rather than Turkish or Kurdish. Examples o f 
these are h h d rd t aTVjdz f i  Mazdnn al-Ijaz m d  al~Mathnawi a l-A rah iyya ’l-Nuri, 
w hich comprises various treatises in Arabic, and a number of other works which 
Ihsan Qasim al-Salihi mentions in his introduction to these two works, which he 
annotated,

Bediuzzam an’s passion for Arabic arose from his love o f the Holy Q ur’an, 
which God Alm ighty revealed in Arabic, and of the Prophet M uham m ad 
(PBUH), whom He sent to all humanity as a warner and bringer of good news.

135. M uhâkem au  78.
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The method Bediuzzaman followed when setting out its matters has a number 
o f distinctive qualities, some of which are as follows:

i) It was based on the main sources and great scholars. Bediuzzaman relied on 
the Tafsir al-K ashshdf o f  al-Zamakhshari, Sibawayh’s work, the M iftah al- ‘Ulum  
o f al-Sakkaki, the D ald ’il a l- ljd z  o f al~Jui;jani,i36 and many other important 
scholars and works, all o f which he had memorized in his youth. He profited 
from these when elucidating many matters.

ii) In numerous places he discusses Arabic and its subtleties, grammar, syn­
tax, the m iraculousness o f the eloquence of the Q ur’an’s word-order, and the 
relationships of the verses. He was influenced in this by tine style of Zamakh- 
shari’s al-Kashshdf.

iii) Bediuzzam an’s method of expounding the Q ur’an’s miraculousness in 
respect o f eloquence was focussed on its word-order. There is no verse he 
expounded but he expounded it explicitly with a view to its word-order. He 
shows the relationships between the verse’s words, then between the verses pre­
ceding and following it, and then constructs on these relationships the matters 
pertaining to conduct, beliefs, and the Shari‘a.

iv) W hile discussing the Q ur’an’s eloquence, Said Nursi bases his discussion 
on Arabic grammar, for he considered this science to be fundamental to under­
standing the eloquence, which emerges from the rules o f the language.537

v) Bediuzzaman puts forward Q ur’anic verses as evidence when expounding 
the rules of philology, grammar, and eloquence. He uses less frequently other 
sources such as poetry and prose.

vl) Bediuzzam an mentions infrequently the beauties o f rhetorical em bellish­
ment and figures o f speech. For

“ A cco rd in g  to  e lo q u en ce , an im p o rtan t con d itio n  fo r the  v irtues o f  the  sc ien ces o f  
M a'anl (the  sig n ifica tio n s o f  term s) and  Bayan (sty le) is to p o in t o u t w h a t is 
in ten d ed  th rough  a llu d in g  to  the  o b jec t and  pu tting  it in  the  accusa tive . T h e  c o n d i­
tion  o f  the  sc ien ces o f  BadV (m etap h o r and figu res o f  speech ) and em b e llish m en t is 
ch an ce  and  the  a b sen ce  o f  in ten tion , o r  to  be c lose  to the tru e  m ean in g  by 
c h an ce .” 138

vii) For the most part, Bediuzzaman likens non-material matters to emotional 
things in order to bring one close to an idea connected with eloquence. He 
expounds the m entioning of the Names M erciful and Compassionate at the 
beginning of Sura al-Fatiha with the following comparison;

“ Y es, like  ey eb ro w s co m p le te  the  eyes, and the  b rid le  the  horse , and  they  perfect 
their d e fic ien c ies , so  sm all b o u n ties  co m p le te  large b o u n ties. S im ila rly , w hen  the 
g rea t dep en d s o f  the  m inu te , th e  m inu te  g a ins the  superio rity , like the  k e y  to  the  
lock  and  the  tongue  to  th e  sp irit.” 139

136, I^aratWl-l’caz, 44.
i 37. Muhakemat, 79.
138. Ibid., 100.
139. ¡$amtii’1-f‘caz, 15-16.
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Bediuzzaman’s style
Bediuzzam an’s style in his works is a firm and precise style, confirm ed by 

scholars and writers, who set him apart from other writers o f his age. Bediuzza­
man described him self with two different names in two different periods: that of 
the ‘Old Said,’ from before he started writing treatises to 1926, and that o f the 
‘New Said,1 from when he started to write the Risale-i Nur.

W e see that Bediuzzam an’s style was different in these two stages. In the first, 
he chose an extremely concise and succinct style, for he was influenced by con­
ditions during the first years of the First W orld War. Bediuzzaman fought in the 
war as a commander. He started to com pose a work at that time, despite having 
no books o f reference. Due to its conciseness and compression, it is a work 
which differs greatly from other works. For the conditions did not perm it much 
explanation and elucidation.

During this period, he had in mind his own students, who were o f high intelli­
gence and swift com prehension, and did not think of the understanding of others. 
The expressions he used were very succinct, and contained numerous meanings 
that were in need of explanation.

Similarly, at that time, he discussed the subtle matters o f the Q ur’an’s lan­
guage, word-order, and conciseness,'w hich are in need of lengthy explanations. 
But he used extrem ely concise expressions for the meanings com posed o f the 
words. W e may see all these characteristics in Isharat a T T ja z fi M azdnn al~Ijdz. 
A large part o f this consists of. concise, fine points which only specialists can 
understand,140

In the second period, that o f the New Said, he used lengthy expressions, 
explanations, detailed discussion, numerous sections, com parisons and allego­
ries, and. elucidation, o f the subjects. W hile doing this, he em ployed a m anner o f 
exposition that all his students, indeed everyone, could understand. In conse­
quence, many people were affected by this, and started to take his way. It is 
understood from this that the Risale-i Nur forms a great agglomeration o f the 
sciences and laws of life. In his view,

“T h e  fluency  o f  a  p iece  resu lts  from  its n o t b e ing  co n ce ited  and  en tan g led  in  e m o ­
tio n , its im ita tin g  na tu re  ... an d  h av ing  a  d is tin c t a im . So  to  iash  o u t w ith  b o th  h ind  
fee t a t o n ce  in the  p iece  and co m b in e  w ith the o th e r w ithou t the  em o tio n s b e in g  
c o m p le te  w ill sp o il its f lu en cy .” 141

Bediuzzam an says there are three sorts o f style:
“The fir s t  is an  ab strac t s ty le , like the  p lain , sm o o th  sty les o f  S ay y id  a l-S h arif  

and  N a s ir  a l-D in  a l-T usi.

“The second  is an e lab o rate  sty le, like  the  g litte rin g  sty le  o f  ‘A b d  a l-Q ah ir  al- 
Ju rjan i in Dald'it a l-Ijdz  and  Asrdr al-Baldgha.

“The third is a  lofty  s ty le , like  in so m e m ag n ificen t w ritings o f  a l-S ak k ak i, al- 
Z am ak h sh ari, and  Ibn  S in a .” 142

140. /i'ârâtii’l - l ’caz, 3,
141. Muhâkemat, 96.
142. Ibid., 98.
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Bediuzzaman was not frightened to place him self in one o f these styles, and 
explained that “the Arabic phrases in this book, especially those in Part Three, 
are like confused but firm pieces. For the loftiness of the subject poured this 
book into the lofty [third] style. The effect o f my own art was very m inor.” *43

Interpretation of the philological aspects and those pertaining to 
eloquence
Bediuzzam an takes certain verses of the Q ur’an in order to demonstrate the 

pow er o f the miraculousness o f its words, and analyzes and expounds them  from 
the point o f view of eloquence and language. An example of this is the verse But 
i f  a breath o f  your Susta iner’s punishm ent touches them .144

“In  th is  sen tence, i t  w an ts to  p o in t o u t th e  terrib len ess  o f  the  p u n ish m en t by 
sh o w in g  the  sev erity  o f  the  least am ount. T h a t is to say , it ex p resses littlen ess or 
few ness, and  all the  p a rts o f  the  sen ten ce  a lso  look  to  th is  littlen ess o r  few n ess, and  
re in fo rce  it.

“T h u s , th e  w ords, ‘B u t i f  (in) sign ify  doubt, and do u b t looks to  littlen ess or 
few ness.

“T h e  w ord  ‘to u c h e s ’ (massa) m eans to  touch ligh tly  and  ex p resses a  sm all 
am ount,

“A n d  ju s t  as the  w ord *a b re a th ’ (.nafha) is m ere ly  a  w hiff, so  is it in  th e  s in g u la r 
form . G ram m atica lly  it is a  masdar al-marra and  s ig n ifie s  once. A lso  th e  tanwin 
in d ica tin g  in d efin iten ess  in ‘a  b re a th e ’ ex p resses littleness o r few n ess and  m ean s it 
is so  in s ig n ifican t th a t it c an  scarce ly  be know n.

“T h e  w ord  ‘o f ’ (m m ) sig n ifie s  d iv is ion  o r  a  part; it m eans a b it and  ind ica tes 
paucity .

“T h e  w ord  ‘p u n ish m en t’ (‘adhab) p o in ts to  a  ligh t so r t  o f  p u n ish m en t in  re la tio n  
to  c h as tise m en t (,nakdl) o r  p en alty  (i'qdh), and  su g g ests  a sm all amount.

“A n d  by  a llu d in g  to  co m p assio n  and  b e in g  used  in  p lace o f  S ub d u er, A ll- 
C o m p ellin g , o r  A v en g er, th e  w o rd  ‘S u s ta in e r’ (Babb) in d ica tes littlen ess o r fe w ­
ness. I t  say s, i f  th e  sm all am o u n t o f  p u n ish m en t su g g ested  in a ll th is p au c ity  has 
such  an  e ffec t, you can  co m p are  how  d read fu l D iv ine  ch as tisem en t w o u ld  be .” 145

Interpretation in respect of eloquence and grammar
Alm ighty God says: “This is the Book, without doubt (Dhalika!l-kitab Id 

rayba f i h ) ”m
Bediuzzam an says that there is a very subtle purpose of eloquence concealed 

in this verse through all its parts and the way they are put together. He expounds 
it thus:

1. D halika : “ S in ce  A l i f  Lam.. M im . is an oath , it in d ica tes th e  Q u r’an ’s su b lim ­
ity , and  since  ben ea th  it are  co n cea led  the ab o v e-m en tio n ed  su b tle  po in ts , it in d i­
c a tes  p ro o f  o f  the  case. S im ila rly , s ince  dhalika po in ts to  the  e ssen ce  and  a ttribu tes, 
it in d ica tes bo th  th e  Q u r’a n ’s su b lim ity , and the  a ttribu tes o f  p e rfec tio n , w h ich

143.Ibid,
144. Qur’an, 21:46,
145. iyara tii’i - t ’caz, 37; Sdzier, 343 / The Words, 380-1.
146. Qur’an, 2:2.
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prove the sublimity. Similarly, the dhâlika’s being used in an allusion which 
addresses the reason rather than the emotions —despite the latter being particular 
to it— it expresses exaltation and importance. So too its indicating the Qur’an — 
which is reasonable— specifically and presenting it to people’s minds and gazes to 
be studied demonstrates that it is free of trickery, weakness, and all ugly things — 
which ought to be hidden— and makes this admitted to. Similarly, the distance 
dhâlika expresses by means of lamf indicates the Qur’an’s elevated rank, which 
points to its perfection.

2. “Likewise, since the definite article iaV of al-kitâb expresses restriction, it 
indicates the Qur’an’s sublimity and that, gathering together in itself the virtues of 
all other books, it is superior to them. Similarly, the word al-kitab indicates that it 
is not the product of a literary person, but someone unlettered.

3. “Likewise, in consequence of both the possibilities of the pronoun in la rayba 
fih, it proves or corroborates the Qur’an’s perfection. Similarly, by the signs in 
every corner of the Qur’an and proofs and evidences in every part of it repelling 
the doubts and misgivings which move into to attack, the la, which expresses gen­
erality, proclaims that the Qur’an is free of all stains of that sort.

4. “Likewise, the word ft, which expresses adverbiality (or function of a recepta­
cle) (zarfiyya), indicates that if any doubt alights on the surface or exterior of the 
Qur’an, it can repulse them with the truths within i t ”147

A number of applications of eloquence
Almighty God says: But their commerce is profitless and they have lost true 

direction.148 In connection with eloquence, Bediuzzam an deduced the following 
from  the above verse:

“That is, ‘they earned no profit from their trade.’ It suggests that a clever merchant 
should not embark on unprofitable commercial transactions, and that since it is not 
profitable, capital is essential and preferable. It indicates that there is no benefit, 
particular or general, for them in their commerce, neither in its parts, nor in its con­
ditions and means. Yes, in some business there may be benefits, many or few, in its 
conditions and means, even if it does not produce the desired profit. But the trade 
here is pure evil, a total loss, devoid of ail benefit.’’149

Some conclusions of this study

A fter a lengthy journey with Bediuzzaman and his ideas, knowledge and clas­
sifications, I reached the conclusion that he possessed extensive knowledge in 
many fields old and new. I can list as follows a number o f superior characteris­
tics which I observed:

1) H e made a num ber of new interpretations in the field o f grammar, which 
were in need o f careful study.

2) His use o f certain words and old compounds are very possibly unknown by 
the majority o f specialists in the matter.

147. î^ârâtü'l-ï’caz, 38-9.
148. Qur’an, 2:36.
149. Is ha rat a l- lja z  [Arabic].
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3) He used certain grammatical, philological, and rhetorical terms particular 
to him self which had not been used previously by others.

4) He benefited from the rules of gram m ar and eloquence in expounding the 
Q ur’an’s miraculousness.

5) H e penetrated to the subtleties of the sciences through his powerful know l­
edge and study, and did not hesitate to reject ideas when necessary, even if they 
had been put forward by great scholars of the past in the field. For instance, he 
refuted in his work M uhákemat, a number of statements from page 116 of the 
work M aqam dt by al-Hariri.

6) Despite the influence o f the conditions o f the time and the fact that Arabic 
was not his m other tongue, the works he wrote in Arabic were not inferior to the 
works o f form er scholars in respect of style, wording, composition, and method.

7) He considered gram m ar to be basic to understanding the eloquence o f the 
Q ur’an.

8) He began his scholarly life by studying the basic texts and their com m en­
taries.

9) He had a passion for Arabic, as the language o f the Q ur’an.
10) H e felt great regret at the gradual corruption of the Arabic language due to 

the intervention o f non-Arabs and their introducing a number o f extraneous mat­
ters.

Some recommendations
I recom m end that studies o f Bediuzzaman and his works are not restricted due 

to their being published solely for profit, and that the below-mentioned two con­
ditions are met:

Firstly: That Bediuzzam an’s works are studied with great precision and clas­
sified accurately; that an index is make according to academic principles, show ­
ing whatever each o f his works contains in the way o f the sciences and learning; 
and that analyses and critiques are made o f  those parts o f them that have not so 
far been adequately expounded.

Secondly: That som e specialist studies are made o f Bediuzzam an’s position 
and success in the sciences o f Arabic, which focus on the sciences o f grammar, 
syntax, and eloquence. My advice to post-graduate students is that they do 
research on Bediuzzam an’s ideas on eloquence and word-order in the Q ur’an.




