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Bediuzzaman’s Ideas on
the Language Aspects of
the Qur’an’s Miraculousness

‘Abd al-Razzaq ‘Abd al-Rahman al-Sa‘di

In the Name of God, the Merciful, the Compassionate

I expended great effort, after learning of Bediuzzaman’s knowledge, to find
anyone similar to him among the scholars of the early period and those who
came later, and I understood finally that it was difficult to compare any Islamic
scholars with him or to find any resembling him. For-among the earlier scholars
of the Umma, Bediuzzaman wags neither the most virtuous, nor the one with the
most advanced knowledge; there have been many thinkers, mujahids, scholars,
and specialists in law through out the history of Islam who will be remembered
with honour and respect as long as the world continues. But with all aspects of
his life, both public and private, and his knowledge, learning, extensive powers
of reasoning, his striving in God’s way, and his cause, Bediuzzaman has a place
of his own in the Umma. He grasped the Islamic culture of the past in its
entirety, embraced all the new devciopments of the age in which he lived, and
without denying the legacy of the past or ignoring the new, brought together in
himself the old and the new in perfect harmony.

It might occur to one that Bediuzzaman’s knowledge was one-sided, and that-
he had the capacity to extend a [imited knowledge. For he was a man of striving,
who had a cause, and offered guidance. He had 1o acquire the knowledge he
could utilize in his striving and cause. This need could have been met by the
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356 Third International Symposium on Bediuzzaman

sciences of Islam and the Shari‘a like Qur’anic exegesis, Hadith, and figh (juris-
prudence). Anyone who studies the learned works he produced carefully will
lose any anxieties concerning his knowledge of the necessary sciences. For he
had extensive knowledge of the modern sciences, in addition to profound knowl-
edge of the sciences of the Shari‘a.

One aspect of Bediuzzaman’s extensive learning was his profound knowledge
of the Arabic language together with its grammar and syntax, and rhetoric, and
his thorough grasp of its philological aspects, literature, prose, poetry, and simi-
Jar parts. When he speaks of grammar and syntax, he is the Mibrad of his times,
when he speaks of the Arabic language, he is the Khalil of his age, when he
speaks of Arab eloquence and the Quran’s mzraculousaess he is the al-Jurjani
of the ‘ulama and the al-Sakkaki of the eloguent. -

I have attempted to write this paper fearing that I would not obtain sufficient
information and material. Thus, so that I would feel confident about presenting a
paper of sufficient weight-as regards both content and length, I was obliged to
make extensive research into all branches of the Arabic language such as gram-
mar, philology, and rhetoric. In Part One I have discussed various aspects of
Bediuzzaman’s life so that the matter discussed in the paper will be worthy of
being presented on the Panel. At the end of the paper I said: “An observation:
this paper may be changed if necessary.” This is the best justification for any
changes that may be made in the discussions of the paper. Doubtless, it would
not be desirable to write long discussions about all the branches about which
Bediuzzaman had knowledge, eloquence, grammar and syntax. It is most appro-
priate to study his treatment of eloguence (rhetoric). In fact, if someone was to
write a scholatly article on this, he could’ earn for himself the title of ‘Master’ or
‘Doctor.’

PART ONE _
(is about Bediuzzaman’s life, and is not included here)

PART TWO

The language aspect of the Qur’an’s Miraculousness
' according to Bediuzzaman

Through an-extraordinary instance of Divine grace, Bediuzzaman spent the
first years of his life as a student, from 1882-1888, studying the Arabic lan-
guage. He did not study only grammar at this time, as we may understand from
the following conversation he had with the well-known Fethullah Efendi. Mo!]a
Fethullah said to Molla Said:

“Last year you were studying Suyuti (that is, Kitdb a[ Bahjat al-Mardiyya fi
Sharh al-Alfiyya), are you studying Molla Jami this year?”

Molla Said replied that he had finished ‘Jami.” Then Fethullah Efendi was
amazed, for whichever book he asked about, he received the same answer; he
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couid not understand how Molla Said had studied so many books in such a short
time. So he tested the young Said. And when he received convincing answers to
all his questions, his amazement increased even further.

This anecdote shows Bediuzzaman’s knowledge of the Arabic language, and
its grammar, syntax, and rhetoric, and how much he loved the language. For he
received great pleasure from the sweetness of the Qur’an and the beauties of the
Arabic styles, and he befieved that it was the language of worship, the means to
gaining God’s pleasure.

Anyone who studies the Risale-i Nur closely will see that the miraculousness
of the Qur’an in respect of language is dealt with extensively and convincingly.
This doubtless shows its conciseness and his expertise and subtle insight into the
Arabic language. It would need much time and space to explain this aspect fully,
so I shall suffice with giving some examples, especially of those subjects illus-
trating his view, choices, and detailed interpretation (ijtihad).

The Arab letters in the Qur’an

It was Bediuzzaman’s opinion that Almighty God had given each Arabic let-
ter in the Holy Qur’an a miraculous meaning and that only specialists and those
with knowledge of them could understand these. He explained them with exam-
ples from various verses.

s The Arabic letters at the beginning of some suras

Bediuzzaman said that Almighty God made the ‘disjointed letters’ the open-
ings to a number of suras and deposited in them numberless instances of miracu-
lousness, in regard to both language and meaning. They had left speechless with
wonder the most eloguent orators of the age in which it was revealed.

Bediuzzaman said the following when expoundmg Alif. Lam. Mim., the begin-
ning of Sura al-Bagara:

Firstly: Together with their brothers, the letters at the start of the Alif. Lam.
Mim. suras, form half the consonants. These letters are basic elements of all
words. At the same time, the number of these single letters at the start of suras is
seventy- eight. If those which are repeated are dlsregardeci fourteen letters
remain. These are alif, lam, mim, sad, r&, kaf, hd', ya', ta’, sin, ha', qdf, nin, ‘ayn.

“1. Not counting the quiescent alif, the number of letters in the alphabet is
twenty-eight. The Qur'an of Mighty Stature mentioned half of them at the start of
suras and left half.

“2. The half the Qur*an took, are more frequently used than those it left.

“3. Among the letters mentioned at the start of suras, the Qur’an most repeated
Alif. Lam., which are the easiest on the tongue.

“4, The {numbér of] suras in which the Qur’an deposited the letfers corresponds
to the nurnber of letters of the alphabet.

“3. Half of each sort of the pairs of the letters of the alphabet were again taken,
{...) like the concealed (mahmilsa), the emphatic (majhiira), the stressed (shadida),
the soft (rakhwa), and the musta’liva, munhafiza, muntabaga, and munfatiba let-
ters. (...)
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“6. Of those which have no pairs {(ewdr), few have been taken of the ‘heavy’
and more have been taken from the “light,” like the tremolo (galgala) and labiolin-
guals (dhawlagiyya).”!

Bediuzzaman used the term azwdj (pair) for letters bearing opposite character-
istics and awtdr for letters that were not thus,

Bediuzzaman attempted other ways of proving the miraculousness of the
Qur’an’s letters, some of which are as follows:

“Through showing the material and source of the art to those it addresses, the
disjointing and enumerating of these letters challenges those who seek to dispute it.
It says: ‘I made miraculous art from the order and embroideries of these letters that
you see. What can you say to this?, alluding to their insulting verbal assaults.”

“The mention of these letiers, stripped of meaning, indicates that its opponeuts
have been left without proot. Yes, through the tongue of these meaningiess letters,
the Qur’an of Miraculous Exposition proctaims: I don’t want elevated speeches and
addresses from you expressing efoquent meanings and truths. Just compose the like
of these fetters I have enumerated; what you compose may even consist of lies and
stories!

“Spelling out letters syllable by syllable is particular to leamers (mubtadi) of
reading and writing. It is understood from this that the Qur’an is acting as teacher
to an illiterate people and primitive (mubtadi} environment.2

“Mentioning letters by their names, for example, alif. ldm. dal., is a method fol-
lowed by scholars and writers. It is understood from this that since both speaker
and listener were unlettered, these phrases did not spring trom the one saying them
and were not his property; they came to him from somewhere else.””

The order of the letters

Bediuzzaman sees the order of the letters in the words of the Qur’an as one of
the reasons for the clarity and eloquence of its words, and as an example of this
gives verse 154 of Sura Al-i ‘Imran. In this verse, Almighty God says:

Then after the distress He sent down on you a feeling of peace and drowsi-
ness, which overcame a group of you... For God knows best the secrets af
your hearts.

Bediuzzaman expounded the miraculousness of these Arabic letters as follows:
“In this verse, all the letters of the alphabet are present. But, see, although all
the categories of emphatic letters are together, it has not spoilt the smoothness
of style. Indeed, it has added a brilliance and harmonious, congruent and eloguent
melody issuing from varied strings. Also, note carefully the following flash of elo-
quence: of the letters of the alphabet, alif and y&', since they are the lightest and
have been transposed with one another like sisters, they have each been repeated
twenty-one times.”

1. For examples of thig, see, Nuru Beditizzaman Said, fsératii’-I'caz, Istanbul, $dzler Yaymevi
(978, 321f,

2. 1bid., 334,

3. Ibid., 34.

4. For examples, see, Nursi, Bediizzaman Said, Sézler, Sbzler Yaymevi 1980, 351-2/ The
Words [Eng. trans. $iikran Vahide}, Sozler Publications 1992, 389-90.
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The Arabic wording of the Qur’an

Bediuzzaman paid great attention to the Arabic wording, stating that all the
Qur’an’s words had been placed with a very fine balance, and that each of its
phrases, and words, and even its letters and sometimes even the pauses pos-
sessed many different aspects. It presents numerous aspects so that all those it
addresses can enter it through the various doors of its verses and receivé their
share and pleasure. :

As an example of this, Bedivzzaman gives the verse And the mountains [its]
pegs’ explaining that it contains different aspects for each class of those it
addresses.® Numerous other examples of this are to be found in the Qur’an.

Transition from the true, literal meaning of the words to the meta-
phorical, conventional meaning

It is well-known that words themselves bear their original meanings, and the
Arabs used words with their original meanings in the true sense. But in time the
language developed, and these words came to have legal, customary and other
usages, and acquired technical meanings. Thus, because of the tie between their
true meanings and metaphorical meanings, such words started to be used meta-
phorically.

Scholars of the Arabic language attached great importance to this matter, dis-
cussing it in their works. One of these was Abu’l-Husayn Ahmad b. Firis, who
died in 39/659-60. In his work al-Sahabi, he discussed the subject at length,
allotting it a section entitled Chapter on Arab Practices Concerning Speech and
Metaphor,” In addition, in the section entitied Chapter oni Metaphor, he men-
tions the Arabs’ rules on metaphor, saying that they applied these by using a
word in different contexts, for example, when they thought about leaving, they
said: “The staffs have been split.” Similarly, as an example of this art in the
Qur’an, he cited the phrase “What! Shall we indeed be returned to [our] former
state? '8 ' "

Bediuzzaman mentions the same subject while discussing the phrases “the
Merciful, the Compassionate” in “In the Name of God, the Merciful, the Com-
passionate.” As follows:

“If you say: like their similes Merciful and Compassionate, tender-heaﬂedness
for example, is impossibie to use when referring to God, and I want to conclude
something from them; what is the reason for the metaphor?

“The Answer. it is the wisdom of parabolic illustration; and it is Dlvme condes-
cension to human intellects; making something familiar to the mind and making it
understand, like one, speaks to a child with what he is accustomed to and familiar
with. The mass of the people gather their information from their senses and they do

4, For exampies, see, Sdzler, 351-2 1 The Words, 389-90.
5. Qur'an, 78:7.

6. Sozier, 363 / The Words, 402-3.

7. ibn Paris, ul-Sahabi, 321,

8. Qur'an, 79:10.
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not jook at sheer truths except in the mirror of what they imagine them fo be and
from the point of view of that to which they are accustomed. Moreover, the aim of
the phrase is to convey the meaning, and this is not achieved except by affecting
the heart and emotions, and by clothing the truth in a style familiar to the one
addressed; in this way his heart is prepared to accept it.”?

The word ‘al-Din’ and its philological and Shar‘i meanings

In Arabic, the word din carries the meanings of requittal, reward and punish-
ment. It is said: “T rewarded you and gave you requittal for what you did.” Simi-
larly, Yawm al-Din means “the Day of Requittal; the day on which recompense
shall be given for what has been done.” There is the saying in Arabic, “It shall
be done to you what you have done.”1? The word din also holds the meaning of
‘obedience.” ‘Amr b. Kulthum said;

“We were deceived by those days on which we were honoured;

“We rebelled against the king when we should have obeyed him (nadind).”

It also bears the meanmg of ‘custom’ and ‘mark’. The Arabs say: “Cur ‘din’ and
customs are still thus,” Arabic scholars mention other meanings for the word
besides these.!! :

Bediuzzaman gave two meanings for the phrase revealed by God, Yawm ai-
Din. One of these was philological and one connected with the Sharia. He stated
that the philological meaning of the word din is requittal, that is, it refers to the
Day when requittal shall be given for all deeds, whether good or bad. Regarding
its Shar‘i meaning, this refers to the totality of the truths of religion and Divine
order which God has burdened on man, according to which man has recourse to
causes, bringing about their effects. Similarly, he establishes connections
between them and his deeds, words, and behe’fs 2

Bediuzzaman’s choice of words

As far as is possible, Bedinzzaman chooses between the various indications of
.the Arabic words, setting forth as much of the meanings as he can, and some-
times choosing one meaning rather than the others, For example, in Arabic, the
word rabb expresses meanings like ‘lord’ or ‘one who has rights over some-
thing.” The rabb of something is therefore its owner and master. It may be used
for those other than God on condition it is restricted. The expression al-rabb al-
musiih is used for someone if he puts something in order, adjusts it, or makes it
thrive.}?
Bediuzzaman chose the latter meaning of the word rabb. He wrote:
“That is, the One Who sustains the universe together with all its parts, each of
which is like a world within a world, and with all its atoms, like lts stars dispersed,
in motion, in order.”

9. Isdrétii'l-Fcaz, 16.

10. Lisdn al-‘Arab, iii, 169.
11. Ihid.

12, Fsdratii’l-I"caz, 20.

13, Lisan al-'Arab, 1, 399,
14, Isaratii’t-Icaz, 18.
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Additions to the words’ meanings

Bediuzzaman employed various means of setting forth the miraculousness of
the Qur’an’s words. One of these was expanding the philological meaning of a
word and trying to make its meaning include a larger group of those it addresses,
speakers, and those not present.

In the Divine words lhdind al-sirat (Guide us to the [Straight] Path),’® we find
the meaning of right-guidance as the meaning of guidance, and the way of guid-
ance is made clear. Guidance is ‘not deviating from the right way’ (rashad), the
opposite of misguidance.!é Bediuzzaman adds to these meanings arid expounds
the verse in four different ways: Guide us! meaning: ‘

“Consolidate us if we are a society;
“Increase us if we a community;
“Make us successful if we are a tribe;
“Give to us if we are as a family.”!”

Including a word in the meéning of another (fadmin)

Tadmin is one of the styles employed by the Arabs. Scholars are punctilious
in discussing this style. It means including one word in the meaning of another
and thus changing its channel. There are numerous purposes in doing this, one of
which is to express two meanings simuitaneously. This is more powerful than
expressing a single meaning. If a verb is intransitive and its implicit meaning is
. transitive, the verb will then be transitive. It could be the reverse of this: in one
way a verb might be transitive, then according to its meaning be doubly transi-
tive, In such a case, both meanings would be possible.

For example, hafara, to dig, is a singly transitive verb. But in the form of ‘I
dug a well’ it becomes doubly transitive, because its implied meaning is
sayyara, to make (something into something else). Thus, it could be used as “I
dug a well in the middle of the house.” Here, because the word ‘well’ is not
implied rather than the pronoun ‘who’ (man), it is not defined as definite.

Also for example, the verb ‘azama, to be resolved, decide, is an intransitive
verb, but if it is used in the sense of ‘intend to’ it becomes transitive, The follow-
ing verse has this meaning: nor resolve on the tie of marriage.'s

As the scholars of language said, fadmin is not the implication of a missing
syntactical part (tagdir).\? ,

Bediuzzaman mentioned this subject while expounding the verse God has set
a seal on their hearts.*®

“The verb khatama (10 seal) being mentioned with the preposition ‘ala (on} despite
being a transitive verb, hints that it is not the door of the sealed-up heart which

15. Qur’an, 1.5,

16. Lisan ai-‘Arab, xv, 353.

U7, Ishéra al-1'jaz fi Mizann al-ljaz (Arabic-—tahqgiq: thsan Qasim al-Salthil, Istanbul, Stzler
Yayinevi 1994, 31, ‘

18. Qur’an, 2:235.

19. For further details of tudmin, see, Suydti, al-Ashbah wa'l-Neazd'ir fi'l-Nahw, 1, 241-253.

20. Quran, 2:7. .
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looks to this world that is blocked up, but its door which looks on the hereafter.
Simijlarly, it indicates that it includes being stamped or stigmatized, which
expresses the allusive meaning of being sealed. It is as if that stamp, that seal, is
stamped permanently on their hearts and is an inerasable sign which is continually
visible to the angels.”?!

The same interpretation might be applied to the following verse: Then let
those beware who withstand the Messenger's order.? Here, the verb khalafa
(oppose, withstand) comprises the verb kharaja (to go out, depart, secede), and
while being intransitive has become transitive, having the meaning of “Those
who go out from or abandon his Sunna or practices,”

PART THREE

Bediuzzaman’s views on the Qur’an’s miraculousness
from the grammatical point of view

I mentioned at the beginning of Part Two that Bediuzzaman started to study
the sciences of the Arabic language at an early age and that he mastered these in
all their depth. In this part, I shall discuss his mastery of grammar and syntax
and give examples proving his proficiency in this and how he set forth the
Qur’an’s miraculousness in respect of the rules of Arabic grammar. Bedinzza-
man started the study of grammar at truly a very early age, and memorized the
chief texts of this science and their commentaries. His study of grammar and
syntax was restricted to a few years, and moreover, he studied no other sciences
related to the Shari‘a besides this. For he stated that the linguistic sciences were
fundamental to understanding the sacred texts and injunctions of the Shari‘a.

Bediuzzaman’s views on Arabic grammar and syntax

Bedinzzaman said:

“Syntax has a philosophy similar 1o the philosophy of the science of style. 1t
shows the wisdom of its author. The things mentioned in the books of syntax are
established on well-known relationships. For instance, thers cannot be two ‘doers’
in a single thing ‘done.” And the word [interrogative particle] hal cannot contain
itself in patience when it sees the verb; it wants to be united with it. Moreover, the
‘doer’ is powerful, seizing the [orthographical sign] damma. which is powertul, for
itself. The matter is a reflection of the external laws in force in the universe,

“Reminder: Even if they do not have the value of the philosophy of the science
of style, this clear wisdom of these syntactical and grammatical relationships is stili
great. For instance: through induction, they transform the scriptural (fransmitted)
sciences, which are constant, into the forms of the speculative sciences.’2?

The definite article (al)
Grammarians defined the definite article as being of three sorts:

21, Isardti'I-I"caz, 85.
22. Qur’an, 24:63,
23, Nurst, Bediiizzaman Said, Muhdkemar, istanbul, S8zler Yayinevi 1977, 92.
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1. That used to define ‘ahd, that is, ‘something known.’

2. That used to define ‘sott’ (jins).

3. That which denotes generality (istighrdg).

+ There are two sorts of definite article used for ‘ahd.

a) al-‘Ahd al-dhikri; as in this verse: “God is the Light of the heavens and the
earth, The parable of His Light is as if there were a niche and within it a lamp;
the lamp enclosed in glass, the glass as it were a brilliant star.”’?

b) al-‘Ahd ai-dhihni: as in this example: like your saying: “The judge has
come” when there is an agreement or compact between you and the person you
are addressing concerning a particular judge.

* As for the definite article used to define ‘sorts’, it is used to describe some-
thing without regard to individuals, as in the verse: “We made from water every
living thing.”® Similarly, in the expression “men are better than women,” the
superiority of one sex over the other is being mentioned.

« There are two sorts of definite article called ‘istighrdg:

a) Istighrag with reference to individuals as they are in reality (expresses gen-
erality), as in the verse: “For man was created weak.”?s The mark of this is its
being correct in respect of all aspects of that reality.

b) Istighrédq with reference to the attributes of individuals. An example would
be the phrase: “You’'re a good person.” This has the meaning of your having the
characteristics of someone worthy of respect. So its referring metaphorically to
all aspects is correct.?’

Scholars have put forward two opinions concerning the definite article in the
verse Wa ild'ika humu'l-muflihin (And it is these who shall prosper).?®

First view: It is used for an external ‘ahd al-dhikri, and has the meaning of
“the God-fearing people made known to you will be saved in the hereafter.”

Second view: The definite article is used to define ‘sort’ and specify a fact,
and the sitpation of those saved, which they deserve, is described. Another
example is if you ask your friend: “Do you know the llon and the mountain it is
on, for you are going too far like that?"?

Bediuzzaman subscribes to the second view, when he writes:

“The definite article in al-mufiihin alludes to its depicting their true state. It is as
though it is saying through the tongue of dispositon: if you want to see the true
state of ‘those who shall prosper,’ look in the mirror of #i@’ika, and it will be repre-
sented to you. Or else it alludes to their being specitied. It is as if it is saying: if
you want to recognize “those who shall prosper,” consider the #ld@’ika, for they are
within it. Or else it alludes to the statement being clear and self-evident.”*0

3

24. Qurlan, 24:35.

25, Qur’an, 21:30.

26. Qurian, 4,28,

27. Tbn Hisham, Sharh ai Quyr, 183, Sharh al-Ashmiini, i, 186,
28. Qur'an, 2:5.

29. Zamakhshari, Tafsir al-Kaxhshaf, i, 147,

30, fsarani’l-I"caz, 69.
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Indefinite nunation (fanwin) as a ‘substitute’ (‘iwad)

Scholars of Arabic stated that there are numerous sorts of ‘nunation’ attached
to nouns, one of which is the ‘iwad ranwin. It is used in place of an omitted let-
ter, word, or phrase, An example of an omitted letter is in the nominative and
genitive of the word gddi, a judge, which are written gddin in stead of gadiyun
and gddiyin respectively. An example of the ‘iwad tanwin in place of a word is
the verse, kulfun aGmana (Each one [of them] believes),?! in which kullun dmana
means kully vahidun dmana. While an example of substituded sentence is the
verse wa antum hina'idhin tanzurin (And the while you [sit] looking on).?
Here, “When the spirit reaches the throat” has been omitted.

Bediuzzaman makes an addition to the ‘iwad tanwin, which I reckon is novel
He uses it in place of an attribute. An example of this is the verse ra‘dun wa bar-
qun (thunder and lightning),*® where it is “ra‘dun qasifun wa barqun khatifun”
{crashing thunder and flashing lightning). ‘

The use of the Ya' and Niin in al-‘@dlamin

Almighty God says: al-hamdulillahi Rabbi'l-‘dlamin (All praise be to God, the
Sustainer of all the worlds).?> When parsing the word al-‘alamin, grammarians
stated that the letter ya’ was a substitute for the kasra, which is the mark of the
genitive construction, However, they disagreed on the question of the niin.
Sibawayh and al-Mibrad stated that it was used in place of (‘iwad) the genmve
tanwin sign, prevented because of its being in the plural 3¢

It may be said that the ain is used in place of the genitive tanwin, as was
stated by al-Zujjaj.>” The statements of the scholars of grammar about the use of
the sound masculine plural, used for rational beings, is as above. The word
‘dlamin was added to this plural, because the necessary conditions for a plural |
are not met here. Its singular is '@lam, and refers to other beings as well as
rational beings. While the masculine sound plural is generally used only for
rational beings. Thus it is declined like the plural suffix. The yd’ is the sign of
the inflection, while the niin is a sign of the plural.

Bediuzzaman made a very subtle choice concerning this: both the yd@’ and the
nin are signs of the case endings like in the numbers twenty and thirty, ‘ishrin
and thalathin, and they are signs of the plural. The sign of the plural indicates
that ‘dlamin may be added to the masculine sound plural without meeting the
conditions, as it is in aklayn. And in may be a plural noun like ‘Ishrin and 4lg.

According to the first view, when declining the word ‘@lamin, the waw and
nin are nominative, and the yd’ and niin, the genitive and accusative. This is a
declining it with the letters. ‘ '

31 Qur’an, 2:285.

32, Qur’an, 56:84.

33, Qur'an, 2:19.

34. Ishirar al-I'jaz,

35. Qur'an, [:1.

36, Kitab Sthawayh, 1, 8; iii, 311: al-Mabrad, al-Mugtadab, i, 5.
37. al-Nubas, I'rab al-Qus'an, i, 120,
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According to the second opinion, it is declined according to the apparent vow-
els (harakdr) of nizn and the necessity of the y@’, as in hina. This was considered
permissible by some grammarians like al-Farra’. He stated that this should be
applied to both declinable and non-declinable words. Is this summary sufficient
for making further analogies? The two views are these,3®

Pronouns of distinction (damir al-fasl)

Pronouns of distinction are those by means of which the predicate is distin-
guished from a relative clause without the relative adjective (sifa), as in the
example, Zayd hiiwa al-qd’im, the one standing is Zayd. This is how thé Basrans
defined it. The Kufan scholars however disregarded the resemblance between
the predicate and the relative clause without a relative adjective, and called it
‘imad, ‘support’, in reference to the thing on which the speaker based his state-
ment.

The majority of the grammarians stated that these pronouns are not declined.
Although they called them pronouns, this is only metaphorical and due to their
similarity in form and construction.

It is said that these pronouns are nouns which are not declined, similarly to
verbal nouns.

1t is also said that they are nouns declined like the words preceding them.

It is also said that they are declined like the words following them.

Pronouns of distinction are in the nominative of the pronominal form agreeing
with the second and third persons singular, dual, and plural preceding them.

There are numerous advantages in this, some of which are as follows:¥?

1) First of all, they make it known that what follows them is not a relative
clause without the relative adjective, but the predicate.

ii} Rather than tying the sentence together, they give force to what is being
said,

iii) They limit or restrict the subject with what is being ascribed to it.

There are two ways of parsing the sentence forming the verse wa #ld'ika
humu'l-muflihiin (And it is these who will prosper):40

The First: Ul@'ika is the subject, ium is the second subject, and al-muflihin is
the predicate of the second subject. While the nominal clause is the predicate of
the first subject.

The Second: Uld'ika is the subject and al-muflihin is its predicate. Hum is a
pronoun of distinction and is not declined.!

Bedinzzaman chose the second of these, stating that this pronoun was a pro-
noun of distinction, the use of which is to specify the subject by means of the
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object. That is to say, those given the happy news that they will attain happiness
are being specified by this pronoun, and this is being corroborated. There is at
the same time in the pronoun an allusion to those who do not believe in the
Prophet Muhammad (PBUH). Bediuzzaman therefore chose the school of those
who said that the pronoun of distinction limited or restricted the subject in the
absolute sense by the thing aseribed to it.

On the other hand, others said that the pronoun of distinction had the function
of restricting only if the predicate was indefinite, and if it was not, the restriction
of the subject had to be expressed by the predicate being qualified by the definite
article (l@m al-jins), then no need remained for the pronoun of distinction. As in
the examples of Zayd al-Emir and ‘Amr al-Shujd’.

Omission of the subject

The necessary or permissible omission of the subject, and every governing
part of a sentence having a place, are matters accepted by grammarians. Never-
theless, as Bediuzzaman said while expounding the following verse, the subject
may be omitted: hudan {i’l-muttagin (Guidance sure to those who fear God).®
Here, huda is the predicate of the omitted subject, Book. What is implied here is
hiiwa hudan Il'l-muttaqin. Bediuzzaman says that the subject and predicate have
been combined, as though the subject is contained in its own predicate. In fact,
they cannot be thought of as separate. This inseparable totality suggests that it is
permissible to omit the subject.®

Bediuzzaman’s choice above, is one of six ways of parsing the verse. The
grammarians stated that four of these put the subject in the nominative and two
in the accusative. Those with the nominative:

1) Hudan is the predicate of dhdlika. That is, what is meant is Dhdlika hudan.
al-Kitab is the substitute of dhdlika.

ii) Hudan is the second predicate, while the first is I@ rayba fih.

iii} Hudan is the subsequent subject, while fik is its preceding predicate. al-
Zujjaj stated its inferred order was Fihi hudan wa 1@ rayba. '

iv) Hudan is the predicate of the omitted subject. This is Bediuzzaman’s view,
described above.

To come to the accusatives:

i) Hudon has been put in the accusative with an implied fatha, for it is the
‘state’ or ‘condition’ (#al) [which takes the accusative] of the pronoun in fihi.
That is, [d rayba fihi hal ... hadian (there is no doubt that it is the giver of guid-
ance).”

ii) Hudan is the ‘state’ (hal) of ai-Kitiib (the Book).%

42. Qur'an, 2:2. » .
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Verbal noun predicates from the subject

According to Sibawayh and Jumbur, if a verbal noun is a ‘state’ (hdl), this is
interpreted as a derivative. For example, Zayd rakdan (Zayd came running),
meaning, j@'a Zaydun rakidan. And another example, Zaydun ‘adala (Zayd is
justy, meaning, Zaydun ‘ddilun.

While expounding the verse, fudan [i'l-muttagin (Guidance sure to those who
fear God),* Bediuzzaman said that here the verbal noun is the predicate. Hudan
is a verbal noun and is the predicate of the unexpressed subject. It is therefore
interpreted as an active participle. Its implied form is hitwa hudan Ii'l-muttagin.

This view of Bediuzzaman alludes to the embodiment of the light of guidance
and its being the very substance of the Qur’an.*6

Tamyiz al-Mahil

Tamyiz (specification) refers to inanimate, indefinite, explicatory nouns.

The tamylz defines the relationship. It may, or may not be, a ‘state’ {(hdl). The
following are examples of the former:

i) The ‘state’ of the subject of the verb: Wa'shra'ala'v-ra’su shayban (And the
hair of my head doth glisten with grey).4” Normally, wa'shta'ala shaybu’r-ra’s.

ii} The ‘state’ of a passive participle: Wa fajjarnd’l-arda ‘uyiina (And We
caused the earth to gush forth with springs).*® Normally, Wa fajjarnd ‘uyiana’l-
ard.

itl) The ‘state’ of a governed noun of a genitive construction: Ana aktharu
minka malan (More wealth have I than you).* Normally, mali aktharu malin.

An example of the latter above is imuild'uwl-ind’'u ma'un and wa ['liGhi dur-
ruhu farisan. , '

Bediuzzaman expounds the verse Fazddahumu'llahu maradan (And God has
increased their disease)’® in the light of this point. He states that maradan is tam-
yiz mufassir li'l-nisba, but it is the ‘state’ (hal) of the object of the verb. Nor-
mally, it would be fazadahumu’llahu maradahum.

Bediuzzaman gives the Qur’an’s miraculousness as the reason for this inter-
pretation. For not only inner sickness of the heart is alluded to, but also the fact
that the sickness affects the outer man and all his actions. As though this malig-
nant sickness has spread to the whole body so that the person has become the
sickness itself. With the wounds of this sickness worsening, so it increases in the
very beings of those affected. He gives an example here of “the house is burn-
ing” (ishta'ala’l-baytu ndran). The meaning here is that having caught fire, the
flames have spread to the whole house and it is burning furiously. It may not be

‘
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said ishta'ala ndrun al-bayta, because this expresses only the report of someone
who has seen it.%!

Replacement of prepositions

It is well-known by grammarians that on occasion prepositions may replace
each other in order to express a particular meaning, There are numerous exam-
ples of this in the Qur’an and sayings of the Arabs. Almighty God says: Idhda
niidiya li's-saldti min yawmi’l-jumu‘ati (when the call is proclaimed to prayer on
Friday).” That is, f yawmi'l-jumu'ati. Another example is, Fa-raddi aydiyya-
hum fi afwahihim (but they put their hands up to their mouths).53 That is, ila
afwahihim. And another, Wa la-qad nasarakumu’llahu bi-badr (God helped you
at Badr),%* which should be fi badr >

Bediuzzaman discussed this matter in an unprecedented way as far as I under-
stand it. He quotes from the grammarians and Sibawayh and lists the meanings .
of prepositions like min {from), ild (to, towards), and ba (with). He was of the
opinion that the prepositions have more allusive meanings than those listed
under the heading of “joint allusive meanings.” They may have only one mean-
ing, but other meanings may emerge out of the various relationships between
them. This is to be seen more in metaphors and other figures of speech. Like the
word ‘ayn, which besides meaning ‘eye,” may have other meanings like ‘water
source’ or ‘spring.’

Bediuzzaman Said Nursi says that prepositions may replace each other as the
meaning requires.’ He gives the verse bi-md unzila ilayk (in the revelation sent
to you)*” as an example. He says this about the preposition i/@: “the use of ilayk
instead of ‘alayk alludes to God’s Messenger (PBUH) having undertaken the
duty of messengership voluntarily, and to his being more elevated than Gabriel,
since it was Gabriel who performed the duty of informing him of it. Because
since ‘ald (on) does not express wﬁl it suggests that the means of revelatlon is
higher.”58

Bediuzzaman interprets the preposition ild in the verse Wa idhd khalaw ild
shayatinihim (But when they are alone with their evil ones)®® as meaning ma*
(with), and says khalwatu ma'hu wa bihi and ilayhi; that is, they gather together
around the verb ‘being alone,’$0 '

It is indicated here that governed by their weakness and impotence, they seek
refuge and governed by corruption and trouble, they divulge the secrets of the
believers to the disbelievers.®!
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The partitive preposition min (from)

Bediuzzaman expounds the min in the verse Wa mimumad razzagnahum yun-
figiin (and spend out of what We have provided for them)® as follows: “The par-
titive min alludes to the rejection of wastefulness, the precedence of mimmd to
almsgiving being out of one’s own property and not other’s, and razzagndhum to
there being no imposition of obligation. For the giver is God, and His servant is
[only] the means.”s?

The ‘connected word’ and the genitive in Bismillah

It is established by the rules of grammar that in order to express the required
mezaning both elements of the genitive construction have to be connected to
either a verb or a derivative of a verb. The word connected to the genitive ele-
ments may be either general or particular, and these may be a verb or a deriva-
tive. The verb may be imperfect or imperative, and it may either precede or fol-
low the genitive construction.

When particular, the connected word may be expressed, or if it indicates
itself, may be omitted. When general, it is usually omitted, since it is clear.%¢
Examples of general verbs are kdna, istagarra, thabata, hasala, and wajada; and
of derivatives, kd'in, mustaqarrun, théabitun, hasilun, and mawjidun.

If something particular and specified is mentioned in a sentence, the con-
nected word has to be appropriate to the meaning signified by the preposition.65

The ba’ of bismi’'liah is connected with an omitted word. However, scholars
have disputed its meaning. Their views are as follows:

i} Some scholars stated that the connected word is a particular imperfect verb,
follows it, and is unexpressed, Zamakhshari said it should be: bzsmz llahi agra’u
or atlu (I recite or read in the Name of God).

i) Others said it was a following particular verb in the past tense: bismi’lldhi
gara’'tu (I recited in God's Name).

iii) Still others stated that it was an implied imperative verb preceding the
bismi’lldh: Iqra’ or igra’u bismi’llah (Recite (sing. or pl.} in God’s Name!) al-
Farra’ said this, because “Almighty God put this first in order to urge His ser-
vants to perform this act.”

In the above three instances of unexpressed words, the gemtxve construction
has been made accusative by the verb.

iv) Some scholars of Basra stated that the connected word was an omitted ver-
bal noun. The manner of its not being expressed was this: ibtidaT bismi’'llah, 1
start in God’s Name. The genitive construction is in the positive of the nomina-
tive here because it is the predicate of the unexpressed subject.5
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In Bediuzzaman’s opinion, the connected word of the b4’ is an unexpressed
verb. But this verb did not remain in a single mood, the imperative was implied.
That is to say, Qu! bismi'llah (Say, in the Name of God!). Or a verb in the past
tense was to be understood, for example, Asta'inu bismi'llah (I seek assistance in
the Name of God) or Arayammanu bismi’lidh (I swear in the Name of God).

A following verb in the imperfect was unexpressed in the same way. That is,
Bismi'llghi agra’u (I recite in God’s Name).

it is understood from this that Bediuzzaman was in agreement with those who
said that the particular verb which is the word connected to the 5@’ is a verb
which is unexpressed and either precedes or follows the bismi'lldh.57

The connected word of the ldm of li in al-hamduli’llah

The predicate may be an adverb or eithier parts of a genitive construction. For
example, Zaydun ‘indaka (Zayd is with you) or Zaydun fi'd-dar (Zayd is in the
house). These have to have a connected word, so there may be a predicate and its
pronoun is transposed to the adverb or genitive construction.%

The unexpressed connected word may be either general or particular. In order
that the subject of the sentence al-hamduli’lldh, that is, al-hamd should have a
predicate, scholars stated that active participles like kd’in or thdbit or forms
expressing generality were unexpressed.

It was Bediuzzaman’s view that the connected word of the bismi’'liih had ben-
efited from the meaning of the definite article, which infers particularity and
specification. What is unexpressed here is' the sentence al-hamdu mukhtassun
L'lah or mustahagqun I'lldh (praise is particular or specific to God, or due to
Him), which is an allusion to sincerity and the affirmation of Divine Unity.®

The addition of ba@’ in the predicate of the negating ma

B is a preposition and has numerous uses, one of which is its being added
before the predicate following a negation. For example, laysa Zayd bi-q@'im
(Zayd is not standing). The same construction is used in the verse wa md'lldhu
bi-ghdfilin (And God is not unmindful).” The preposition 6@’ is for intensifica-
tion of the meaning.”

When expounding the preposition bd in the verse wa mahum bi-mu'minin
(But they do not {really] believe),”” Bediuzzaman draws attention to two points.
He says that the two sentences ma Zaydun sakhiyun and md Zaydun bi-sakhiyun
shouid not be confused, because the meaning of the first is that even if Zayd is a
generous person he does not actually act generously, while the second means
that he is not by nature generous and that even if he treats one well, he is not a
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generous person. Those referred to by the above verse are the dissemblers in par-
ticular, for even if they say that they believe, they have no innate propensity to
believe.”

The hamza of ‘equalization’ and am of ‘equality’

The hamza of equalization (hamzat al-taswiya): this is part of a sentence, but
it is replaced by the verbal noun, as in the verse, sawa'un ‘alayhim astaghfirta
la-hum am lam tastaghfir la-hum (it 1s equal to them whether you pray for their
forgiveness or not).” That is, it is the same whether or not you pray for their for-
giveness.”

The ‘linking’ am (am al-mustasila): This is a particle which is together with
what precedes and follows it and is not independent of either. It is also called the
am of equality {am al-mu‘ddila) since it is the equivalent of the hamza in
expressing equality.

The hamzat al-taswiya is placed before the am al-muttasila only between two
sentences and requires no answer, And the two sentences explain the two parti-
cles.’0

Sawd’'un is a verbal noun meaning equal, equality, or sameness. It is qualified
by this the same as other verbal nouns are qualified. Its meaning is then mus-
tawin (equal, straight, even), as in the verse FI arba'ati ayyamin sawd'un Ii’s-
s&lin (In four days, in accordance with [the needs of] those who seek [suste-
nance].”” What is meant here is ayydmin mustawiyatin.

Bediuzzaman conchudes the subtlety of the Qur’an’s miraculousness from his
discussion of this subject, giving the following verse as an example:
innd'lladhing kafarid sawd'un ‘alayhim o andhartahum am lam tundhirhum ld
yu'miniin (As to those who reject faith, it is the same to them whether you warn
them or do not warn them; they will not believe).”® We may parse the sentences
comprising this verse before mentioning Bediuzzaman’s analysis of its grammat-
ical parts and how he views their miraculousness.

i) Sawd'un is the predicate of inna. It is in the pominative because it is fol-
lowed by the subject of a verbal clause {(fd'il). It is as though what is wanted to
be said is “It makes no difference whether or not you warn those who do not
believe.,” However, objections have been made to this interpretation, because
here a sentence is the subject, where, as al-Jumhur states, only a singular noun
could be.

i) Sawd’'un is the subject (of a nominal clause). The clause following is the
subject of the verb and replaces the predicate. The unexpressed meaning is “For
them there is no difference whether or not you warn them.” In this sentence,
saw@'un and the phrase following it are the predicate of inna. It is permissible
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for a verb to the predicate, for what is intended is its phrase, or an implied abso-
lute phrase which may be extended. But its position is not intended altogether.
iiiy Sawd’un is the preceding predicate and the clause following it, the subse-
quent subject. In its entirety, the clause is the predicate of innd. Ld yw'minin has
no place in this analysis, in which case the meaning is “your warning them or
not warning them is of no difference for them.””
If we take a close look at Bediuzzaman’s views on this verse, we see that he
preferred the third of the analyses. He said:
“It is because of this that it is indicated with the word sawd’un that your warning
them is as fruitless as your not warning them. Since the hamza and am in the
clauses &' andhartahum am lam tundhirhum express equality, they corroborate or
strengthen the word sawd'un. Or, one meaning of equality is meant by the word
sawd'un, and a second meaning of it is intended by the hamza and am. For it is
either tl;g means of equality, or it is fruitless, or it is the absence of a necessitating
factor.” :

PART FOUR

The Qur’an’s miraculousness in respect of eloquence
4
according to Bediuzzaman

With its parts of the significations of terms, grammar, and verbal embellish-
ments, the science of eloguence is among the sciences of Arabic, its place in
relation to those sciences being as the head is to the body. Concealed within elo-
quence are the mysteries of Arabic. While expressing the intended meaning,
Arabic contains fine points add to the written or spoken word magic, beauty, and
subtlety.

Eloquence is a science the rules of which have been laid down by scholars. In
doing this, they have discovered the varjous aspects of the Qur’an’s miraculous-
ness, and gained understanding of its manner of exposition, the harmony of its
words, its beauties, the fluency of its word-order, the faultlessness of its phrase-
ology, the sweetness of its expressions, and the purity of its words. The Arabs
were astonished at these and realized their inability to reach its level and power-
lessness to produce its like. Despite all his arrogance, denials, and obduracy, one
of them, Walid b. Mughira, exclaimed: “By God! What a sweetness-it has, what
a beauty! Below it is abundant water, above it abundant foliage. It is superior to
all, there could be nothing superior to it. It is not the word of man!”

The scholars were enabled to comprehend the Qur’an’s miraculousness by
means of the science of eloquence, and to understand its superiority and that it
was at a station unattainable by any science. One should not be surprised there-
fore at the ulama and investigative scholars of various centuries directing their
attention to it, applying eloguence and its rules to the Word of God, and as a
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result composing works on the subjects which its supreme miraculousness
brought to light.

Bediuzzaman also studied the science of eloguence in depth, stamped his seal
on the study of it and the Qur’an; he discussed profound truths related to the
Qur’an’s eloquence. Pushing open with God’s help one by one the doors before
it, he expounded the Qur’an’s verses in unparalleled fashion in his works, in
respect of eloquence, the Shari‘a, and reason. Applying the rules of eloquence,
he expounded the Qur'an’s miraculousness. Anyone who finds the opportunity
to study Bediuzzaman and his discussions of the Qur’an’s eloguence closely will
see that he is one of the great scholars of eloguence, just like Abu ‘Ubayda
Ma‘mar ibn al-Muthanna, al-Jurjani, and al-Sakkaki.

I do not intend to discuss Bediuzzaman’s views of the Qur’an’s miracuious-
ness with respect to eloguence in hasty fashion. I shall rather point out his ideas
and points of view touching on a number of points as I see them, for one would
have to write many volumes in order to be able to consider the subject in detail.

The eloquence of the Qur’an’s word-order

The order of Arabic words is a question over which Arab scholars have exer-
cised their minds. They have produced works in the fields of the miraculousness
of the words and the Qur’an’s eloquence. The first to study this in detail was
Abu ‘Ubayda Ma‘mar ibn al-Muthanna.8! Shaykh ‘Abd al-Qahir al-Jurjani®? also
wrote works illuminating this question, namely, Dal@’il al-l'jdz and Asrar ai-
Balagha.

The question of word-order is dealt with at length in the latter two works. But
the works of subsequent scholars concerning the eloguence of the word-order,
and especially the word-order from the point of view of eloquence, have contin-
ued down to the present.

Some scholars have stated that the eloquence is focussed only on the Arabic
words. Others have said that the eloquence has powerful ties in some aspects
with the words, and in others with the meanings. They called these ties or rela-
tionships “word-order” (nazm). This is the conclusion reached by al-Jurjani and
those who succeeded him.

Eloquence is not found in the words alone. It is realized in the shadow of
assemblages of words and meanings which have brotherly closeness. Words and
phrases on their own cannot be a cause of miraculousness. On the contrary,
miraculousness can be manifested only in the order of the words.®

All the passages I quote from Bediuzzaman related to word-order are packed
with meaning. For it was his opinion that the Qur’an’s miraculousness looks to
its eloquence and word-order. In two different works, he describes in the follow-
ing way how the word-order is the basis of the miraculousness:

“Our aim in this work entitled Signs of Miraculousness is to expound the signs and
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indications of the Qur’an’s miracuiousness which look to its word-order, words,
and phrases. For an important aspect of miraculousness is manifested in its word-
order. And the most brilliant miraculousness consists of the embroideries of the
Qur’an’s word-order.”

In another place, he says:
“This is the eloquence of the Qur’an, which is at the degree of miraculousness. Its
eloquence is a wonderful eloquence born of the beauty of its word-order, the per-
fection of its conciseness, the marvels of its style, its singularity and pleasantness,
the excellence of its expression, its superiority and clarity, the power and truth of
its meanings, and from the purity and fluency of its language...”

Bediuzzaman describes the word-order like this:
“The natural channel of ideas and emotions is the order of the meanings. And the
order of the meanings is strongly reinforced with [ogic. And logic’s style is turned
towards consecutive facts. The ideas that enter those truths penetrate the natures of
those they face. And those natures assist the perfect order of the world, and seek
help from it. Sheer beauty, the source of ali loveliness, is included in the perfect
order, and is the garden of the flowers of eloquence known as virtues and fine
points, The garden of those flowers is the song of the nightingales called poets,
who flutter in the gardens of creation, adoring the flowers. And what bestows har-
mony on the songs of the nightingales is the order of the meanings,”86

However, Bediuzzaman regrets that the weakening of the sense of eloquence

has resulted in the degeneration of true eloquence into mere preoccupation with
the words, He says:

“Inexperienced and puerile non-Arabs have attempted to pass themselves off as mas-
ters of the Arabic eloquence, and the matter has got out of hand... As a result, the
order of the {mere] words, which is far too inadequate and dry to be a chanuel for
ideas and a garden for the flowers of eloquence, has come to be on a par with the
order of the meanings, their natural channel, and thrown eloquence into confusion.”8”

The meaning of eloquence (baligha)

In Arabic, the word baldgha infers arrival or reaching the desired point. When
such a point is reached, one may say balaghti'l-ghdyata (I have reached my
goal). According to the terminology of the scholars of eloquence, however, there
were two schools of thought:

i) According to the earlier school of scholars like al-Jurjani, it is a quality with
which a speech may be qualified after the grammatical meanings between the
words have been expressed in réspect of their aims.%

i) According to the later school followed by Sakkaki, Ibn Athir, and those
like them, it is speaking in conformity with what any situation demands, with ail
the parts of the speech being eloquently correct 8
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Bediuzzaman preferred the latter of these:
“Eloquence consists of [speaking] in conformity with what is demanded by any sit-
vation. Those the Qur’an addresses are the various classes [of men] in the different
centuries. In order to extend the conversation and dialogue to those centuries suita-
bly to the classes, it omits things, thus making them general, and in many places
leaves the order of the speech absolute. Due to this, aspects and possibilities which
are excellent in the view of the scholars of eloguence and sciences of Arabic may
multiply and every century-al} the classes may receive their share in accordance
with their understanding.”%

In explaining the meaning of eloquence, Bediuzzaman says: ‘
“The power and strength of a speech is achieved by its parts answering each other
and its meanings assisting each other; by them all indicating the basic aim to its
own extent; and by each pointing with its finger to that aim, representing the rule
‘Our phrases are confused but your beauty is one, and oll indicate your beguty.’
That is to say, the parts are like streams or ditches and the aim like a pool at the
centre of them which seeks assistance from them.”?!

The miraculousness of the Qur’an’s word-order in the Bismi’llGh
and S#ra al-Fitiha

Bediuzzaman demonstrates the eloquence of Qur’an’s word-order to be the
basis of its miraculousness, and divides it into two; part of it he likens to ‘orna-
ment’ (hilya), and part, to ‘raiment’ (hulla).

The First, like strung pearls, scattered adornment, and intricate embroideries,
is the source from which issues the literal and grammatical meanings between
the words.

The Second are like fine raiment or a robe of glory. It is a style appropriate to
the meanings. The science of style (‘ilm al-bayan), important for the questions of
metaphors, had undertaken this.?

Bediuzzaman paid great attention to the word-order so that almost to the
exclusion of all else his discussion of the Qur’an’s verse concerns the aspect of
word-order and mystery of its miraculousness, between its words, between the
verses, and the verses that precede and follow them. We shall give examples of
these.

Bediuzzaman sees that the word-order in bismi’lidh contains degrees of the
miraculous eloquence. We may list as follows the unprecedented order in this
verse as he describes it:

(1) Bedivzzaman states that the word connected (muta‘ellag) with the ba’ in
bismi’ligh is not restricted to a single form, and may be one of a number of verbs
in either the perfect or imperfect tenses, or imperative mood, as the order dic-
tates. He says:

“The bd’ is related to the verb which is implicit in the meaning of bd’; that is,
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asta'inu bihi (I seek help from it), or the meaning usually associated with it, that is,
atayammanu (I swear by it); or it is related to the unexpressed gqul! (say!), which
necessitates the subsequent igrd” (recite!) to denote sincerity and the affirmation of
Divine unity.”??

(2) “Al-Rahman al-Rahim (Merciful and Compassionate); their positioning: just
as Jalal (Glory) and its concomitants are manifested from the Name of Allah, so
Jamal (Beauty) and its concomitants become apparent from al-Rahmdn al-Rahim:
Since Glory and Beauty are two sources, there appear in sequence from them by
virtue of their being manifest in every world, branches like command and prohibi-
tion, reward and punishment, inducement and threat, glorification and praise, fear
and hope, and so on....

“If you ask: The precedence of Merciful, which indicates great bounties, over
Compassionate, which indicates minute bounties, is san‘at al-tadalli, while in
san'at al-taraggi, the eloquence demands it is from the lowest to the highest?

“The Reply: Tts being made subsequent in order to be completed is like the
brows to the eye and the reins to the horse. Also, when the great depends on the
minute, the minute gains the superiority, like the key to the lock and the tongue to
the spirit. Moreover, the aim is to draw attention to the bounties, because the less
explicit needs to be pointed out more. So san‘at al-tadalll is in the position of
indebtedness and enumeration, and san‘a? al-taraqqi is that of indication.”%*

(3) Bediuzzaman says in connection with the above two attributes following
the phrase “Sustainer of all the worlds” in Sura al-Fatiha, that their positioning
displays a very fine point of eloguence. He says:

“There is a relationship necessitating the positioning of these two attributes (al-
Rahmdn al-Rahim} in respect of what preceded them, which is that there are two
fundarnentals in raising and nurturing, one of which is the attraction of benefits and
other, the repulsion of harm. These have been tied to each other since Merciful,
which has the meaning of Provider, points to the first principle, and Compassion-
ate, which expresses the meaning of All-Forgiving, indicates the second.”®

(4) Bediuzzaman states that there is a strong tie with the Bismi'llah (In the
Name of God, the Merciful, the Compassionate) and the al-hamduli’lidh (All
praise be to God) at the beginning of Sura al-Fatiha. He says that in the follow-
ing phrase, that is, “the Merciful, the Compassionate,” are two attributes alluding
to the vast and subtle bounties of the Creator, and that these necessitate thanks
and praise for the bounties. It is for this reason that these two attributes come
immediately after “All praise be to God,” and this sura comes right at the begin-
ning of the Qur’an. Bediuzzaman says:

“In accordance with the verse [ did not create the jinn and men except that they
might worship,’® worship is the purpose and aim of the universe’s creation, and
therefore of man’s creation. Praise is a summary form and small copy of worship.
‘All praise be to God’ being mentioned here aliudes to thinking of the purpose of
creation.”?? '
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(5) Bediuzzaman describes with great eloquence the aspects of the Qur’an’s
miraculousness which arises from its conciseness. This occurs through the
diverse subtleties of the word-order, which is not only of one form. He says:

“The positioning of the Qur'an’s words like pearls, is not on one string, but is in a
multiplicity of embroideries resulting from the interweaving of lines of different
relationships, close and distant, apparent and hidden, Because the basis of the
miraculousness after the conciseness is this embroidery.”8

Bediuzzaman offers other examples to explain this further:

“For example, “The way of those whom You have blessed’ has a relationship with
‘All praise be to God” because bounty is the corollary of ‘All praise;” and with
‘Sustainer of all the worlds’ because perfect sustaining and raising is through con-
tinual bestowal of bounties; and with ‘the Merciful, the Compassionate,” because
the recipients of bounty —I mean the prophets, the martyrs who witness to the
Truth, and the righteous— are a mercy to the worlds and evident examples of
mercy; and with ‘Owner of the Day of Judgement (maliki yawmi'd-din),’ because
religion (din) is the perfect bounty; and with ‘do we worship,” because they are
foremost in worship; and with ‘do we seek help,” because they have been graced
with success in response to their request for help; and with ‘Guide us,’ because
according to the meaning of ‘Follow their guidance,’ [6:90] they are the best exam-
ples; and with ‘the Straight Path,” because the straight path is restricted to their
way."”??

(6) Bediuzzaman explains the positioning of the phrase ‘Owner of the Day of
Judgement’ after the two attributes ‘the Merciful, the Compassionate’ in this
way:

“It is as though it is the resuit of what precedes it, for mercy (ralma) is one of the
proofs of resurrection and eternal felicity. For mercy can only mercy, and bounty
can only be bounty when the Resurrection arrives and eternal felicity comes about.
Otherwise, on the realization of eternal separation, intelligence, which is one of the
greatest bounties, would be a calamity for mankind, and affection and compassion,
which are the most refined kinds of mercy, would be transformed into severe pain.”

Following this, Bediuzzaman says that the addition of ‘Owner’ to ‘the Day of
Judgement’ is not to specify it, because God Almighty is the Owner of every-
thing, but to exalt Him. In connection with the word ‘Day’ (al-yawm), he writes:

“And in the term ‘al-yawm’ is an allusion to one of the conjectural signs of the res-
urrection, due to the evident correspondence between a day and a year, and the life
of man and the cycle of the earth. So it is between the hands of the clock which
count the seconds, the minutes, the hours, and the days. Similarly, the person who
sees that one hand has completed its revolution will surmise that the function of the
others is also to complete their revolutions, even if with delay. So teo, the person
who sees the repeated resurrection of the species in the examples of the day and the
year will surmise that the spring of eternal felicity will be born on the morning of
the D?o% of Resurrection for mankind, one individual of which is like the spe-
cies.”
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(7) Bediuzzaman sees four matters in the verse ‘You alone do we worship and
from You alone do we seek help.’ ‘

Firstly: ‘do we worship’ is an elucidation and explanation of ‘all praise,” and
is the necessary resuit of ‘Owner of the Day of Judgement.” For worship is an
active interpretation of ‘praise,” and due to the One Who is the Owner of the
Day of Judgement. :

Secondly: ‘Do we worship’ is in the first person plural of the imperfect tense
because it inciudes three aspects of the attributes of worshippers, and embraces
the following assemblages:

a) “We worship, all of us members and atoms of this microcosm, which is me,
with the customary thanks which is the obedience of these members and atoms
to that which they have been ordered.”

b) “Secondly, all of us monotheists worship You through obedience to Your
Shari‘a.

c) “And all of us, the creation, worship Your supreme Shari‘a of Creation, and
we prostrate in bewilderment and love at the Throne of Your awesomeness and
power.”

Thirdly: The precedence of “You alone (iyydka) in two places over the three
assemblages is in order to specify and restrict, and is an allusion to sincerity,
which is the essence of worship.

Fourthly: “The relationship of ‘do we seek help’ with ‘do we worship’ is like
the relationship of wages with service, because worship is the right of God over
His servant, and the help is His bounty for him... It is like the positioning of the
precedent and the aim, because the help and grace are the preliminary to wor-
ship.”10!

(8) Bediuzzaman asks the following question concerning the differences in
the three Qur’anic expressions:

“What is the reason for mentioning the following three words in different forms:
an‘amta (You have blessed or bestowed bounties on) as a verb, al-maghdiib (have
received Your wrath) as 4 passive participle, and al-ddlfin (those who have gone
astray) as an active participle? Also, what is the reason for mentioning the attribute
of the third group, the consequence of the attribute in the second group, and the
attribute’s title in the first group in regard to its consequences?”’

Again he himself provides the answer:

“The title of bounty is chosen because bounty is a delight to which the spirit
inclines, and it is in the past tense to indicate that the mark of the Absolutely Gen-
erous One is that He does not take back what He gives. By demonstrating the cus-
‘tom of the Bestower of Bounty, it also alludes to the way of reaching what is
requested, as if one was saying: since bestowing bounties is Your mark and You
have bestowed bounty previously, bestow it on me too.

“As for ‘Not those who have received your wrath,” by it is meant those who
exceed the limits of the power of passion, and have committed injustice and
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depravity by abandoning the rules, like the rebellions Jews. Since there is in the
essence of depravity and injustice an evil pleasure and a vicious pride which do not
sicken the soul, the Qur’an mentions the consequence that does sicken it and which
is the descent of God’s wrath, The fact that a passive participle has been chosen
implies continuation and this is an indication that rebelliousness and evil become
ineradicable characteristics if they are not haited by repentance and forgiveness.

“As for ‘And not those who have gone astray,” it means those who have strayed
from the path because delusion and passion have overridden the intellect and the
conscience, and they have fallen into hypocrisy through false belief, like the soph-
istry of Christianity. The Que’an has chosen to describe thus because misguidance
is itself pain, the soul is sickened by it, and the spirit aveoids it even it has not seen
the result. And an active participle has been chosen because misguidance will be
misguidance so long as it is not halted.”!%?

The subject’s (fnusnad) being either an verb in the imperfect or an
active participle

An active participle is a derived word unlimited by time used fo indicate a
person qualified definitely. While an imperfect verb expresses a continuous situ-
ation or state in the present or future. Bediuzzaman therefore differentiates
between verbs and participles for expressing an idea. For example, when
expounding the verse, “Indeed, we were mocking,”'% he says that because mock-
ery is a constant state with them, and even an inseparable characteristic, the
predicate (musnad fih) is an active participie. While in “But God is mocking
them,”!0* the predicate’s (musnad fih) being a verb in the imperfect is in order to
indicate God’s mocking them. This is so that such people will be pained by such
expressions and be regretful. There is a similar situation in the verse “Those who
believe in the Unseen,” where the imperfect rather than the active participle is
used.

The subject’s (musnad) being indefinite

The scholars of eloquence stated that as necessitated by the rules of elo-
quence, at various places in a sentence the subject could be either definite or
indefinite. One of the reasons for its being indefinite was to honour and exalt.
This was also Bediuzzaman’s view, and he mentioned it in various places, one of
which is his discussion of the verse hudan {i’l-mutiagin (Guidance to those who
fear God):

“It is undarstood from the indefinite ‘nunation’ (ranwin fankir) that the Qur'an’s
guidance has reached a point so fine its reality cannot be perceived and it covers an
area $o0 extensive if cannot be comprehended. For the indefinite (nakra), which is
the opposite of the definite (ma ‘rifa), arises from either intense concealment or
wide appearance. It is in consequence of this that it is sometimes said that the
indefinite form sometimes expresses insult, and sometimes exaltation.”!%5
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A relative pronoun being definite

Required by the refative pronoun, an object may be definite, and expressing
the present, its meaning becomes specific. For example, Alladhi kdna ma'nd ams
séfgra (He who was with us yesterday set out on a journey). Its noun is therefore
not definite. But if it has become specific in some other way, the relative pro-
noun has another purpose. This is the point on which the scholars of eloquence
agree. One of the reasons for the relative pronoun is to warn the one addressed
against error, as in the verse, Innd'lladhina rad'iuna min dini’lldhi ‘ibada
amthélikum (Those on whom you cail in place of God are servants like your-
selves).106 Another use of the relative pronoun is to exalt the one governed by it.
For the object (musnad ilayh) is known by those listening. Bediuzzaman says
that the verse alladhina an'amta ‘alayhim (Those whom You have blessed)'% is
an exampie of this:

“And in alladhina —because it is a relative pronoun and it is the function of the
relative pronoun to describe things known to the listener— is an indication to the
exaltedness of their rank, and their brilliance, which illuminates the darkness of
mankind, as if they are obvious to all listeners, even if they do not search or
enquire.”108

He who made the farthest heavens a building for us
The pillars of which are most lofty and high,

Use of the perfect and imperfect tenses

One of the forms of eloguence and speech being in conformity with what the
situation demands is the use of the perfect tense when intending the imperfect,
and use of the imperfect when intending the perfect. Bediuzzaman explains this
rule with the verse, wa'lladhina yuw'mintina bi-ma unzila ilayka wa ma unziia min
gablik {And who believe in the revelation sent to you, and sent before your
time).'%® Yi’minina is a verb in the imperfect tense, and what is intended is
alladhina dmani. Similarly, unzila is in the past tense, and what is intended is
the imperfect, that is, yunzilu. Bediuzzaman continues:

“Concerning the matter unzila: it shows that belief in the Qur’an is belief in its
being revealed by God. Likewiss, it means belief in God, belief in God’s existence,
belief in the hereafter, and in the coming of the hereafter.

“Concerning the tense of unzila, which infers the past; it is an indication that the
revelation of that which has not yet been revealed is as certain as that which has
been. Moreover, the future alluded to by yuw'minina compensates for the deficiency
resulting from unzile’s indication of the past. That is to say, even if it is not
included in the comprehensiveness of unzila, the part which is not yet revealed is
within that of yuw'miniina. This question of revelation occurs in many places in the
Qur’an, Sometimes the past (perfect) comes as a guest to the future. And some-
times the imperfect visits the country of the past (perfect). The eloquence of this is
a very subtle:
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“When someone hears something which is in a tense that indicates the past
although it has not yet happened, he feels an excitement in his mind and he comes
to his senses; he understands that it is not only himself who is being addressed.
There being behind him at various distances numerous different groups and ranks,
it occurs to him that all of them as though hear the addresses and cries that are
being directed at him 110

Conjunctions and the non-use of these

Bediuzzaman says that where sentences of the Qur’an are strongly tied to one
another and are mutually bound, sentences are not connected by means of con-
junctions. This is shown in the verses Alif. Lam. Mim. * Dhalika'l-kitab 1d rayba
fit hudan Ii'l-muttagin (Alif. Lam. Mim. * This the Book; in it is guidance sure,
without doubt, to those who fear God).!!' The sentences here are firmly tied to
each other, and each is in harmony with the ones preceding and following it.
Each is the proof of the other. In consequence, each is also the result of being the
proof of another.

These are principles laid down by the scholars of eloquence, according to
which, if sentences are restricted by conjunctions, it indicates that they will
change. It is said: “Conjunctions necessarily cause change, only in this way can
they be copulae between sentences.”!?

‘Hifar

The dictionary meaning of iltifdt is turning toward, regard, consideration. It is
said: “lrafattu iltifatan’ or “Iltafartu ilayhi.”'' As a technical term in rhetoric, it
means a transition from the third persons to the second or first, or vice versa,!!4
as in the verses hartd idha kuntum fi'l-fulki wa jarayna bi-him bi-rihin (so that
you even board ships—they sail with them with a favourable wind)!'% and
Wa'llahw'lladhi arsala’r-riyaha fa-tuthiry sahdban fa-sugndhu (It is God Who
sends forth the winds, so that they raise up the clouds, and We drive them...)!!6

Iltifar is one of the deeply-rooted Arabic styles, which confers beauty on a
piece and instils it in the listener. Because passing from one style to another
causes an excitement in the listeners. It therefore became an art-form with the
Arabs.

. Like other scholars, Bediuzzaman pointed out that the style of iltifdr is used in
numerous places in the Qur'an, although this was not in connection with its
being a miraculous aspect of its eloquence. One of these was in the verse iyyaka
na'budu (You alone do we worship). For when considered together with what
preceded it, al-hamdu [I'llaki rabbi'l-'dlamin, it constitutes a transition from the
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third person to the second. If this had not occurred, iyydhu na'budu would have
been said.!"?

Taghlib (making a word dominate in use over another)

Taghlib is one of the doors opening onto the arts of the Arabic language. The
Arabs make one thing dominate over another, also making the masculine domi-
nate over the feminine. For example, mother and father are called abawdn, the
sun and moon, al-gamardn. The same rule makes single words dominate com-
pounds, like the Caliphs ‘Umar and Abu Bakr being called al-*Umardn.

Rational beings dominate other beings, as in the verse yadhra'ukum fihi (by
this means does He multiply you)."'® The address here is to rational beings and
animals. But rational beings are those addressed (second person) and dominate
those absent {third person) and animals.

Another verse is fa-minhum man yamshl ‘old batniki (of them there are some
that creep on their bellies).!"® Here the pronoun man is used to show the domina-
tion of rational beings over non-rational animals.

Bediuzzaman offers the word ‘@lamin as an example of taghlib. Tt is the plural
of ‘dlam (worid), and is used to refer to all beings, rational or otherwise, other
than God. He says: _

“As in the verse ra'aytum i sdjidin {I saw them prostrate themselves to me),'%
here (in the word alamin) too the plural particular to rational beings has been used
for non-rational beings. Is this not opposed to the rules?

“No, for conceiving of the world as comprising members all of whwh are
rational and with the power of speech is one of the most acceptabie principles of

eloquence. For the universe being called ‘the world’ is due to its pointing and testi-
fying to, and indicating its Maker.”12!

The eloquence in the Qur’an’s repetitions

The repetitions in the Qur’an are connected to its eloquence and miraculous-
ness. Although repetitions in stories, injunctions, and other parts form a diffi-
culty in so far as art in concerned, they renew the style and conceptions in
respect of the conciseness and prolixity, and afford diversity in the express:ons
and their meanings.

Repetition fulfils a function connected with the self, for the thing repeated
sinks into the unconscious, which psychology gives as the reason for a person’s
actions and reactions. We see the same thing in the means of advertising used by
businessmen and marketing experts. For they continuously repeat their promo-
tions in various ways thought to be most effective.

The repetitions in the Qur’an are directed more at establishing the tenets of b
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elief and the Creator’s unity than the matters of social relations and the injunc-
tions of religion. Scholars do not see them as boring, mistaken, or opposed to art.
On the contrary, the repetitions are eloquent and in conformity with what the sit-
uation requires. By means of repetitions, the Qur’an shows us a single truth in
various positions and in new apparel. There is not the slightest conflict between
these repetitions. On the contrary, they assist the perfection and ensure the
wholeness.
Bediuzzaman discussed thoroughly the Qur’an’s repetitions, and said they
contained numerous meanings and statements. He says:
“Al-hamduli'llah has been repeated in four suras in the Qur’an, each repetition
referring to one of the principle bounties, which are the first creation and the con-
tinuation of it (al-Rahman), and the last creation and its ensuing continuation (al-
Rahim)." 122
In this way, Bediuzzaman describes the mysteries of the repetitions in summary
form. But he does not offer explanations of where they are found and their aims.
The absolute number of al-hamdu is anyway greater than this. If what is meant is
the form al-hamduli'llah, it is repeated around forty times. I believe Bediuzza-
man meant the form it is found at the beginning of suras. But with the addition
of Sura al-Fatiha, the number rises to five. They are:
= Sura al-Fatiha: All praise be to God, the Sustainer of all the worlds.
+ Sura al-An‘am: All praise be to God, Who created the heavens and the earth.

 Sura Kahf: All praise be to God, Who has sent to His servant the Book, and
has allowed therein no crookedness.

* Sura ai-Saba’: All praise be to God to Whom belong all things in the heav-
ens and on earth.

* Sura al-Fatir: All praise be to God, Who created [out of nothmg] rhe heav-
ens and the earth,

While touching on the subject of repetitions in the Qur’an, Bediuzzaman
implies an objection, which he answers like this:

“Numerous verses like ‘Then which of the favours of your Sustainer will you
deny?’ and ‘Ah woe, that Day’ are repeated. But such repetitions are opposed to
eloguence and cause boredom?

“The Answer: Friend! Everything that shines is not blazing fire. Yes, repetition
sometimes causes boredom, but this is not general; it does not include all speech

and all books. Many apparent repetitions which are reckoned to be boring, are
appreciated and applauded in the science of eloguence.”!??

Comparison and allegory (tashbih)

The dictionary meaning of tashbih is to resemble or liken, such as hddha sha-
biha hadha (This resembles this). Its technical meaning is to find resemblances
between one or more attributes and two or more things due to their shared quali-
ties, in the way the speaker intends.
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Comparison is an old-established style with the Arabs. Pointing out resem-
blances between two things aims to prove clearly and exaggeratedly the attribute
qualified. As when it is said: “Fuldnun tushbihu fuldnan fi't-1al” (So-and-s¢ resem-
bles so-and-so in height), or, Inn@'l-arda tushbihy'l-kurata fi’sh-shakl (In shape,
the earth resembles a ball}. These examples illustrate the matter with great clarity.

Bediuzzaman considers comparison to be one of the most important aspects of
the Qur’an’s eloquence and miraculousness. Because through them, delusions
are defeated by the reason and the imagination is compelled to obey thought.
Thus, what is unseen becomes present, what is reasonable is felt, and the mean-
ing is embodied. By means of comparison, the diverse are made whole, things
jumbled up together combine, the various are united, things broken off from
each other are joined together, the detached are armed.!?4

According to Bediuzzaman, the aims of comparison are as follows:

1) Praise and applause, as in this verse, referring to the Companions of the
Prophet (PBUHY): And their similitude in the Gospel is like a seed which sends
Sorth its blade, then made it strong; it then becomes thick, and it stands on it own
stem, [filling] the sowers with wonder and delight.'?%

i) Censure, as in the verse: His similitude is that of a dog: if you attack him,
he lolls out his tongue, or if you leave him alone, he [stiil] lolls out his tongue 126

iii) Proof and deduction, as in the verse: Their similitude is that of a man who
kindled a fire; when it lighted all around him, God took away their light and left
them in utter darkness, so they could not see.'? 7

iv) Pride, while depicting grandeur and sublimity, as in the verse: No just esti-
mate have they made of God, such as is due to Him: on the Day of Judgement
the whole of the earth will be but His handful, and the heavens will be rolled up
in His right hand. 128

v) Apology and excuse, as in the verse: They say: “Our hearts are under
veils, [concealed] from that which you do invite us, and in our ears is a deaf-
ness, and between us and you is a screen.’?®

vi) Admonition, as in the verse: Here is a similitude; how rain and the growth
which it brings, delight [the hearts of ] the tillers; soon it withers; you wiil see it
grow yellow; then it becomes dry and crumbles away.'3°

vii} Description and portrayal, as in the verse: See you not how God sets forth
a parable? —a goodly word like a goodly tree, whose root is firmly fixed, and its
branches [reach] to the heavens— * It brings forth its fruit at all times, by the
leave of its Sustainer. So God sets forth parables for men, in order that they may
receive admonition.'3!

124, Ishardt al-1'jaz {Arabic].
125. Qur’an, 48:29.

126, Qur’an, 7:176.

127. Que'an, 2:17.

128. Qurian, 39:67.

[29. Qurian, 41:5.

130. Qurran, 57:20.

131. Que’an, 14:24-3.
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Bediuzzaman defines comparison like this: “The basis of comparison is sim-
ile, and the mark of similes is to arouse feelings of digust, longing, desire, aver-
sion, wonderment, and awe,”#32In another place, he says:

“Know, O friend! The Qur'an of Miraculous Exposition sets forth its truths by
means of comparison and allegory, for the abstract truths of the sphere of Godhead
can be represented and made clear in the sphere of contingency only through simil-
itudes. Contingent and wretched man looks at the similitudes in the sphere of con-

tingency, and ponders over the works and states of the sphere of necessity above
it.133

PART FIVE
Bediuzzaman’s method, style, and terminology

A scholar encounters great difficulties in defining the method that Bediuzza-
man followed. Nevertheless, his method in respect of education, training, and
conduct is as clear as daylight. He was a religious scholar, a specialist in figh, a
Qur’anic commentator, and a regenerator of religion. He calied people to the
truth and to the straight path, and chose for himself a moderate way, free of all
extremes. One would have to write another paper to discuss his method.

To come to the method Bediuzzaman followed in composing his works, it
contains many various aspects and aims. For the works he produced were both
books of ethics and morality, and of the tenets of belief, and Qur’anic commen-
taries and the sciences of the Qur’an, and of eloquence, grammar and syntax,
and of Islamic thought, and books of the Prophet’s biography and sciences of
Hadith, and of similar branches of knowledge.

The method Bediuzzaman followed in the works he wrote have both general
characteristics, and a number of particular characteristics, some of which are as
follows: - ‘

i) The subjects Bediuzzaman discusses are based on the knowledge he
acquired when studying in his youth. Many of his works are not based on one
specific source, but on any number of them. This demonstrates his powerful
mind, the profundity of his knowledge, and the speed with which he could utilize
it. Another matter, which I find amazing, is that he wrote most of them without
referring to any published work, or visiting the libraries stocked for research
scholars, but on the battlefield and in prison. In my opinion, one of the many rea-
sons for this scholarly ability of Bediuzzaman, was his tagwa before God
Almighty in the question of knowledge and learning. This characteristic
endowed him with a state of mind and spiritual animation, and a Divine limpid-
ity, so that most of the sciences poured forth from his heart, confirming the
verse: So fear God; for it is God that teaches you. And God is well-acquainted
with all things.'3

132. Iskharat al-I'jaz [ Arabic).
133, Mesnevi-yi Niriye, 96,
134, Qur'an, 2:282.
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ii} Another of the characteristics of Bediuzzaman’s method was his subtle use
of the moders sciences in serving the Qur’an and calling to Islam, thus expound-
ing the Qur’anic verses in a way that was convincing, in conformity with the
understanding of the age, and might be sincerely submitted to by both the one
teaching and the one learning.

iii) A further characteristic of his method was its comprehensiveness in setting
forth the questions of the Shari‘a, and in calling people to these and advising and
admonishing them. Bediuzzaman’s works address simultaneously intellectuals,
ordinary peaple, and the learned, expressing the matters completely, yet in a way
suitably to each. These works address al classes of men, generally and particu-
larly. Whatever his rank or position, the reader thinks that Bediuzzaman is
addressing only himself, and no one else.

iv) As far as I can see, most of the works he wrote on various subjects, pour
into a single river, and from there flow into a single ocean, which is the Holy
Qur’an. The purpose of all his works is to serve the Qur’an, whether by the sci-
ences of Qur’anic exegesis, the Qur’an’s miraculousness, ethics and the tenets of
belief, or by those of philology, the Shari‘a, reason, philosophy, history, eco-
nomics, and others.

v) One of the most distinctive characteristics of the method Bediuzzaman fol-
lowed is replying in certain, logical, and convincing manner to the people of
misguidance and those who persist in denial; his silencing his enemies, and his
inviting them to admit to the truth. In this way he defended Islamic thought and
dispelled the seeds of doubt sown by the Qur’an’s enemies.

Bediuzzaman’s method in the questions of language

We see that Bediuzzaman defended Arabic in very bold fashion, despite its
not being his native tongue. This shows us clearly. his wide knowledge of its
grammar and syntax, and the high level he reached in both its philological and
rhetorical aspects while still very young. Indeed, very many matters connected
with language are included in his books.

Because of his deep love of Arabic, he was pained at a number of things that
had befallen the language. He complained of this saying, “Inexperienced and
childish non-Arabs have attempted to infiltrate the literary masters of the Arabic
eloquence, and the matter has therefore got out of hand.”!33

We may say that a sign of Bediuzzaman’s love of Arabic was his writing
some.of his works in the fanguage, rather than Turkish or Kurdish. Examples of
these are Isharat al-I'jaz fi Mazann al-Ijaz and al-Mathnaw? al-‘Arabiyya’l-Niir,
which comprises various treatises in Arabic, and a number of other works which
Ihsan Qasim al-Salihi mentions in his introduction to these two works, which he
annotated, :

Bediuzzaman’s passion for Arabic arose from his love of the Holy Qur’an,
which God Almighty revealed in Arabic, and of the Prophet Muhammad
(PBUH), whom He sent to all humanity as a warner and bringer of good news.

135. Muhdkematr, 78.
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The method Bediuzzaman followed when setting out its matters has a number
of distinctive qualities, some of which are as follows:

i) It was based on the main sources and great scholars. Bediuzzaman relied on
the Tufsir al-Kashshaf of al-Zamakhshari, Sibawayh’s work, the Miftah al-"Uliim
of al-Sakkaki, the Dald@’il al-I'jdz of al-Jurjani,'*® and many other important
scholars and works, ali of which he had memorized in his youth. He profited
from these when elucidating many matters.

ii) In numerous places he discusses Arabic and its subtleties, grammar, syn-
tax, the miraculousness of the eloquence of the Qur’an’s word-order, and the
relationships of the verses. He was influenced in this by the style of Zamakh-
shari’s al-Kashshdf.

iif) Bediuzzaman’s method of expounding the Qur’an’s miraculousness in
respect of eloquence was focussed on its word-order. There is no verse he
expounded but he expounded it explicitly with a view to its word-order. He
shows the relationships between the verse’s words, then between the verses pre-
ceding and following it, and then constructs on these relationships the matters
pertaining to conduct, beliefs, and the Shari‘a.

ivy While discussing the Qur’an’s eloquence, Said Nursi bases his discussion
on Arabic grammar, for he considered this science to be fundamental to under-
standing the eloquence, which emerges from the rules of the language.'3?

v) Bediuzzaman puts forward Qur’anic verses as evidence when expounding
the rules of philology, grammar, and eloquence. He uses less frequently other
sources such as poetry and prose.

vi) Bediuzzaman mentions infrequently the beanties of rhetorical embellish-
ment and figures of speech. For ' '

“According to elequence, an important condition for the virtues of the sciences of
Ma'ani (the significations of terms) and Baydn (style) is to point out what is
intended through alluding to the object and putting it in the accusative. The condi-
tion of the sciences of Badi' {(metaphor and figures of speech) and embellishment is
chance and the absence of intention, or to be close to the true meaning by
chance.”138
vii) For the most part, Bedinzzaman likens non-material matters to emotional
things in order to bring one close to an idea connected with eloquence. He
expounds the mentioning of the Names Merciful and Compassionate at the
beginning of Sura al-Fatiha with the following comparison:
“Yes, like eyebrows complete the eyes, and the bridle the horse, and they perfect
their deficiencies, so small bounties complete large bounties. Similarly, when the
great depends of the minute, the minute gains the superiority, like the key to the
lock and the tongue to the spirit.”!3?

136, Isdrdti’l-1'caz, 44.
137. Muhdkemas, 79.

138. Ibid., 100.

139, Isdratii’l-lcaz, 15-16.
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Bediuzzaman’s style

Bediuzzaman’s style in his works is a firm and precise style, confirmed by
scholars and writers, who set him apart from other writers of his age. Bediuzza-
man described himself with two different names in two different periods: that of
the ‘Old Said,” from before he started writing treatises to 1926, and that of the
‘New Said,” from when he started to write the Risale-i Nur.

We see that Bediuzzaman’s style was different in these two stages. In the first,
he chose an extremely concise and succinct style, for he was influenced by con-
ditions during the first years of the First World War. Bediuzzaman fought in the
war as a commander, He started to compose a work at that time, despite having
no books of reference. Due to its conciseness and compression, it is a work
which differs greatly from other works. For the conditions did not permit much
explanation and elucidation.

During this period, he had in mind his own students, who were of high intelli-
gence and swift comprehension, and did not think of the understanding of others.
The express:ons he used were very succinct, and contained numerous meanmgs
that were in need of explanation.

Similarly, at that time, he discussed the subtle matters of the Qur’an’s lan-
guage, word-order, and conciseness, which are in need of lengthy explanations.
But he used extremely concise expressions for the meanings composed of the
words., We may see all these characteristics in Isharat al-I'jdz fi Mazéinn al-Tjaz.
A large part of this consists of concise, fine points which only specialists can
understand.!40

In the second period, that of the New Said, he used lengthy expressions,
explanations, detailed discussion, numerous sections, comparisons and allego-
ries, and elucidation of the subjects. While doing this, he employed a manner of
exposition that all his students, indeed everyone, could understand. In conse-
quence, many people were affected by this, and started to take his way. It is
understood from this that the Risale-i Nur forms a great agglomeration of the
sciences and laws of life, In his view, :

“The fluency of a piece results from its not being conceited and entangled in emo-
tion, its imitating nature ... and having a distinct aim. So to lash out with both hind
feet at once in the piece and combine with the other without the emotions being
complete will spoil its fluency.”!4!

Bediuzzaman says there are three sorts of style:

“The first is an-abstract style; like the plain, smooth styles of Sayyid al-Sharif
and Nasir al-Din al-Tusi.

“The second is an elaborate style, like the glittering style of ‘Abd al-Qahir al-
Jurjani in Dal@’il al-I'jaz and Asrdr al-Baldgha.

“The third is a lofty style, like in some magnificent writings of al-Sakkaki, al-
Zamakhshari, and Ibn Sina,”!¥2

140, Lséraii’l-Peaz, 3.
14}, Muhdkemat, 96.
142, Ibid., 98.
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Bediuzzaman was not frightened to place himself in one of these styles, and
explained that “the Arabic phrases in this book, especially those in Part Three,
are like confused but firm pieces. For the loftiness of the subject poured this
book into the lofty [third] style. The effect of my own art was very minor.”!#

Interpretatidn of the philological aspects and those pertaining to
eloquence ‘

Bediuzzaman takes certain verses of the Qur’an in order to demonstrate the
power of the miraculousness of its words, and analyzes and expounds them from
the point of view of eloquence and language. An example of this is the verse But
if a breath of your Sustainer’s punishment touches them 1%

“In this sentence, it wants to point out the terribleness of the punishment by
showing the severity of the least amount. That is to say, it expresses littleness or
fewness, and all the pasts of the sentence also look to this littleness or fewness, and
reinforce it.

“Thus, the words, ‘But if’ {in) srgmfy doubt, and doubt looks to littleness or
fewness.

“The word ‘touches’ (masse) means to touch lightly and expresses a small
amount,

“And just as the word ‘a breath’ (nqfha) is merely a whiff, so is it in the singular
form. Grammatically it is a masdar al-marra and signifies once. Also the tanwin
indicating indefiniteness in ‘a breathe’ expresses littleness or fewness and means it
is so insignificant that it can scarcely be known,

“The word ‘of” (min) ssgmtles division or a part; it means a bit and indicates
paucity.

“The word ‘punishmient’ (‘adhdb) points to a light sort of punishment in relation
to chastisement (rakal) or penalty (#'qdb), and suggests a small amount.

“And by alluding to compassion and being used in place of Subduer, All-
Compelling, or Avenger, the word ‘Sustainer’ (Rabb) indicates littleness or few-
ness. It says, if the small amount of punishment suggested in all this paucity has
such an effect, you can compare how dreadful Divine chastisement would be,”!45

Interpretation in respect of eloquence and grammar

Almighty God says: “This is the Book, without doubt (Dhalika'l-kitab Id
rayba fih).”14

Bediuzzaman says that there is a very subtle purpose of eloquence concealed
in this verse through all its parts and the way they are put together. He expounds
it thus:

1. Dhalika: “Since Alif. Liam. Mim. is an oath, it indicates the Qur’an’s sublim-~
ity, and since beneath it are concealed the above-mentioned subtle points, it indi-
cates proof of the case. Similarly, since dhalika points to the essence and attributes,
it indicates both the Qur’an’s sublimity, and the attributes of perfection, which

143. Ibid,

144, Qur’an, 21:46,

145, Isdratii’l-I'caz, 37, Sozler, 343 { The Words, 380-1,
146. Qur’an, 2:2.
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ptove the sublimity. Similarly, the dhdlika’s being used in an allusion which
addresses the reason rather than the emotions —despite the latter being particular
to it— it expresses exaltation and importance. So oo its indicating the Qur'an ~
which is reasonable— specifically and presenting it to people’s minds and gazes to
be studied demonstrates that it is free of trickery, weakness, and all ugly things —
which ought to be hidden~— and makes this admitted to. Similarly, the distance
dhalika expresses by means of Igm, indicates the Qur’an’s elevated rank, which
points to its perfection.

2. “Likewise, since the definite article ‘al’ of al-kitdb expresses restriction, it
indicates the Qur’an’s sublimity and that, gathering together in itself the virtues of
all other books, it is superior to them. Similarly, the word @l-kitab indicates that it
is not the product of a literary person, but someone uniettered.

3. “Likewise, in consequence of both the possibilities of the pronoun in ld rayba
fih, it proves or corroborates the Qur'an’s perfection. Similarly, by the signs in
every corner of the Qur'an and proofs and evidences in every part of it repelling
the doubts and misgivings which move into to attack, the /@, which expresses gen-
erality, proclaims that the Qur’an is free of ail stains of that sort.

4. “Likewise, the word fi, which expresses adverbiality (or function of a recepta-
cle) (zarfiyya), indicates that if any doubt alights on the surface or exterior of the
Qur’an, it can repulse them with the truths within it.”147

A number of applications of eloquence

Almighty God says: But their commerce is profitless and they have lost true
direction.'® In connection with eloquence, Bediuzzaman deduced the following
from the above verse:

“That is, ‘they earned no profit from their trade.’ It suggests that a clever merchant
should not embark on unprofitable commercial transactions, and that since it is not
profitable, capital is essential and preferable. It indicates that there is no benefit,
particular or general, for them in their commerce, neither in its parts, nor in its con-
ditions and means. Yes, in some business there may be benefits, many or few, in its
conditions and means, even if it does not produce the desired profit. But the trade
here is pure evil, a total loss, devoid of all benefit.””'%9

Some conclusions of this study

After a lengthy journey with Bediuzzaman and his ideas, knowledge and clas-
sifications, I reached the conclusion that he possessed extensive knowledge in
many fields old and new. I can list as follows a number of superior characteris-
tics which I observed:

1) He made a number of new interpretations in the field of grammar, which
were in need of careful study.

2) His use of certain words and old compounds are very possibly unknown by
the majority of specialists in the matter.

147. [yardtii’l-I'caz, 38-9,
148, Qur'an, 2:16.
149, Isharat al-1'jaz [Arabic).
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3) He used certain grammatical, philological, and rhetorical terms particular
to himself which had not been used previously by others.

4) He benefited from the rules of grammar and eloguence in expounding the
Qur’an’s miracufousness.

5) He penetrated to the subtleties of the sciences through his powerful knowl-
edge and study, and did not hesitate to reject ideas when necessary, even if they
had been put forward by great scholars of the past in the field. For instance, he
refuted in his work Muhdkemat, a number of statements from page 116 of the
work Magamat by al-Hariri. '

6) Despite the influence of the conditions of the time and the fact that Arabic
was not his mother tongue, the works he wrote in Arabic were not inferior to the
works of former scholars in respect of style, wording, composition, and method.

7) He considered grammar to be basic to understanding the eloguence of the
Qur’an. ‘ ’

%) He began his scholarly life by studying the basic texts and their commen-
taries.

9) He had a passion for Arabic, as the language of the Qur’an.

10) He felt great regret at the gradual corruption of the Arabic language due to
the intervention of non-Arabs and their introducing a number of extraneous mat-
ters.

Some recommendations

I recommend that studies of Bediuzzaman and his works are not restricted due
to their being published solely for profit, and that the below-mentioned two con-
ditions are met:

Firstly: That Bediuzzaman’s works are studied with great precision and clas-
sified accurately; that an index is make according to academic principles, show-
ing whatever each of his works contains in the way of the sciences and learning;
and that analyses and critiques are made of those parts of them that have not so
far been adequately expounded. :

Secondly: That some specialist studies are made of Bedinzzaman’s position
and success in the sciences of Arabic, which focus on the sciences of grammar,
syntax, and eloguence. My advice to post-graduate students is that they do
research on Bediuzzaman’s ideas on eloquence and word-order in the Qur’an.





