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Bediuzzaman Said Nursi’s Ideas 
on the Qur’an’s Miraculousness

‘Abd al-Ghafur Mahmud Mustafa Ja‘far

In the Name o f  God, the M erciful, the Compassionate.
A ll praise be to God, and H is blessings and peace be upon our master,

His Prophet, and on his Family and Companions.

As readers will see from this limited study, the question o f Bediuzzam an’s 
ideas on the Qur’an’s m iraculousnes is a subject which requires extensive study. 
Success is only from God Almighty.

An outline of Bediuzzaman’s life
Bediuzzam an Said Nursi was born in the village o f Nurs in eastern A natolia in 

1293/1873, and died on 25th Ramadan 1379/1960. He was given the name of 
Bediuzzam an from a young age due to his extraordinary intelligence and learn­
ing.

H e m ade marked progress in the sciences o f Arabic and the Shari'a, and in 
addition studied mathematics, astronomy, chemistry, physics, geology, philoso­
phy and other sciences. He attached great im portance to the founding o f a uni­
versity in which would be taught the Islam ic sciences, and schools where the 
modern sciences would be taught in conjunction with the religious sciences. He 
undertook to answer all questions-asked of him, and worked for the deliverance 
from  despotism, and for the maintenance of order and security. A t the same 
time, he suffered many difficulties and much oppression. He left behind him 
numerous and extensive works, some of which are Sözler , M ektûbat, Şualar , 
L em ’alar, etc. His m ost im portant work in the field o f Q ur’anic exegesis (tafstr)
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Bediuzzaman Said Nursi’s Ideas on the Qur’an's Miraculousness 393

and miraculousness is Ishàràt a lA jà z  f i  M azànn al-Ijâz. These and other sim ilar 
works num ber around 210. They have been described as “works supported by 
reasoned argument in the fields of Q ur’anic commentary, rhetoric, and the tenets 
o f belief ( ‘aqïda)Â

The concept and definition of miraculousness
I j â z  (miraculousness): originally to prove som eone’s impotence in a matter. 

It was later used to mean to display another person’s impotence in some matter.
I j â z  al-Q ur’an (the Q ur’an’s miraculousness): proving the Q ur’an’s aspects 

which any creature would be impotent to bring into being. Here the verbal noun 
Cmaşdar) is used in reference to the ‘doer’ ( fa 'il), and the passive (m a fü l)  and 
others are omitted. But the thing intended here is not the above-mentioned proof 
or the display o f the thing it necessitates, it is the thing which is ‘necessary.’ 
That is, it is to show that this Book of Truth has come from God, and that it was 
sent to His faithful Prophet. After grasping this, one reaches the conclusion that 
man is im potent to produce the like of such a work in the field of knowledge and 
that it has proceeded from  God, W ho is in absolutely no way impotent. One also 
concludes that this characteristic corroborates and affirms the Envoy who 
brought the elevated book to us. And so, believing that this Envoy is G od’s 
Prophet, they endeavour to follow him in this world and the next.2 All this 
agrees with the things written in Bediuzzam an’s works.

The extent of the miraculousness
Bediuzzam an wrote about this: “ ...Then, not the whole Q ur’an, o r a sura, or a 

verse, but each of its words becam e like a miracle.”2 Alluding to the same truth, 
he said: “And I understood that not only the Q ur’an’s verses and words, but 
some of its letters even like the lnun> o f ‘n a 'b u d u j were luminous keys to 
im portant truths.”4

Ibn H ajar al-Haythami mentioned this. He said: “The fact that people are pow­
erless to create anything similar to even the easily expressible verses is witness 
to this question.”5 And, “The various sorts o f relationships between some o f the 
previous and subsequent verses İs another wonder.”6 “In truth man is impotent to 
express the subjects stated by certain verses and explained in one verse in partic­
ular7 taking into consideration the relations with previous and following 
verses.”s “If one has to put it dearly , someone looking from the outside would

1. These works have all been printed; they are listed in the_book by Ihsan Qasim al-Saiihi, 
BadVu'z-Zamân S a id  al~Nürsî, N azara ‘Ânıma ‘an Hayâtihİ wa Âthârihi, Istanbul, Sözler Publica­
tions 1985.

2. See, al-Balmi, ‘Abd al-Rahîm Faraj./jaz" al-Qurcin aİ-Karîm, 1-2; Muhammad al-Hakim, 
l'jâz al-Q ur'ân, 1398H, 40-41. > '

3. Nursî, Bediiizzaman Said, M ektiibat, Istanbul, Sözler Yaymevi 1981, 369 ! Bediuzzam an Said  
Nursi—L etters 1928-1932  [Eng, trans: Şükran Vahide], Sözler Publications 1994,462.

4. M ektûbat, 369 I Letters, 462,
5. Ibn Eajar al-Haythamï, Shark H am ziyya al-Büsïrï, 1326H, 134.
6. Ibid.
7. See, Qur'an, 74:21.
8. Shark H am ziyya, 134.
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be powerless to set in sequence anything resembling the three verses. For he will 
have heard nothing from anyone resembling what they express.”9

And I say it is clearly apparent that when saying that a single letter is a m ira­
cle, Bediuzzam an’s intention it not to see it as unconnected with preceeding and 
subsequent letters, or when discussing a word, again it is not without drawing 
attention to its neighbours. His basic purpose is to point out the aspects from 
which the meanings emerge and which become apparent through the relation­
ships o f the words with the subject, and about which no idea could be form ed 
when on their own disjoined from the others, and the coming together o f whose 
meanings in anything produced by man would be impossible. As is known, in 
m an’s words or writing, the changing o f any word has no great effect on the 
meaning, and sometimes has no effect at all.

M oving on from the meanings the like of which man is powerless to produce, 
we may say that w hether the words by which the meanings are expressed are 
many or few, they are all miracles. And in regard to the meanings mentioned 
above where the words are seen in context, the allusive meanings o f a single let­
ter also are o f this sort. If we consider to be a miracle the fact that another word 
cannot be exchanged for a word that serves as a word o f D ivine speech, in the 
same way we can understand a letter even being a miracle only by taking into 
consideration its position in relation to other words.

The following are two examples:
“H ere, we shall .... d e m o n s tra te  the w o rd -o rd e r in th e  pa rts  o f  a  sen ten ce  as a  

w hole . F o r ex am p le: But i f  a breath o f  your Sustaineds punishment touches 
them.10 In  th is sen ten ce , it w an ts to  po in t o u t th e  te rrib len ess  o f  th e  p u n ish m en t by  
sh o w in g  the  sev erity  o f  the  least am ount. T h a t is to  say , it ex p resses  littlen ess  o r  
few n ess, and all the  parts o f  the  sen ten ce  a lso  look  to  th is  littlen ess o r  few ness, and  
re in fo rce  it.

“T h u s, the  w ords, ‘B u t i f  sign ify  d oub t, and d o u b t looks to  littlen ess o r  fe w ­
ness.

‘T h e  w ord  ‘to u c h e s ’ m eans to  touch ligh tly  and ex p resses a  sm all am oun t.

“A n d  ju s t  as the  w ord  ‘a b re a th ’ is m ere ly  a  w hiff, so  to o  is i t  in th e  s in g u la r 
form . G ram m atica lly  it is a  masdar al-marra and  s ig n ifie s  o n ce. A lso  th e  tanwln 
in d ica tin g  in d efin iten ess  in ‘a b rea th e ’ ex p resses littlen ess o r  few n ess and  m ean s it  
is so  in sig n ifican t th a t it can  scarce ly  be know n.

“T h e  w ord  ‘o f  sig n ifie s  d iv is ion  o r a part; it m eans a  b it and in d ica te s  paucity .

“T h e  w ord  ‘p u n ish m en t’ po in ts  to  a  light so rt o f  p u n ish m en t in re la tio n  to  ch as­
tisem e n t (nakdl) o r  p enalty  (i‘qab)t and  su g g ests  a  sm all am oun t.

“A n d  by a llu d in g  to  co m p assio n  and b e ing  used in p lace  o f  S ub d u er, A ll- 
C o m p ellin g , o r  A v en g er, the w ord  ‘S u s ta in ed  in d ica tes littlen ess o r few n ess. It 
says, i f  the sm all am o u n t o f  p u n ish m en t su ggested  in  all th is  p au city  has su ch  an  • 
e ffec t, you  can  co m p are  how  d read fu l D iv in e  ch as tisem en t w ou ld  be. H o w  m uch  
then  do  th e  sm all parts o f  th is sen ten ce  look  to  o ne  a n o th e r and a ssist o n e  ano ther.

9. ibid.
10. Qur’an, 21:46.
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H o w  each  re in fo rces the  aim  o f  th e  w hole. T h is  ex am p le  looks to the  w o rd s and 
a im  in o n e  d e g ree .” J 1

In my opinion, these are sufficient as examples of the miraculous ness of the 
Q ur’an’s words made by Bediuzzaman and al-Haythami.

Secondly: About the miraculousness of the letters, Bediuzzaman wrote the 
following:

“ A t o n e  tim e  I w as pon d erin g  o v er the use o f  the  first person  p lu ral in  You alone 
do we worship and from  You alone do we seek help}2 and  m y h eart w as seek in g  
the reaso n  w hy  th e  first person  s in g u la r  h ad  been  been  transposed  in to  the  f irs t p e r­
son  p lural o f  ‘w e worship* (na'hudu ). S ud d en ly  from  that 'nun’ the  m ystery  and  
v irtues o f  pe rfo rm in g  the  p rayers in co n g reg a tio n  w as u n fo ld ed  to  m e. I  saw  th at 
m y p artic ip a tin g  in th e  co n g reg a tio n  in B ay ez id  M o sq u e , w here  I  w as pe rfo rm in g  
th e  p rayer, m ade each  o f  the  co n g reg a tio n  a sort o f  in te rce sso r fo r m e, w ho  tes ti­
fied  to  an d  a ffirm ed  each  o f  the  sta tem en ts  I  p ro n ounced  in  rec itin g  the  p ray ers . In  
th e  m idst o f  the  g reat, m u ltip le  w o rsh ip  o f  the  congrega tion , I rece iv ed  the  co u rag e  
to  o ffe r  m y d efic ien t w o rsh ip  to  the  D iv in e  C ourt. T h en  a  fu rth er veil w as lifted . 
T h a t is, a ll the  m o sq u es o f  Is tanbu l w ere  added . T h e  c ity  b ecam e  like B ey az id  
M o sq u e . S u d d en ly  I fe lt as th o u g h  I w as rece iv ing  th e ir p rayers and  a ffirm ation . 
T h en  w ith in  that, I saw  m y se lf  in the m osque  o f  the face  o f  the  earth , in  the  c ircu la r 
ro w s aro u n d  the  K a 'b a . I declared : ‘A ll p ra ise  be to  G od, the S u s ta in e r o f  A ll the 
W o rld s !’ I h av e  in te rcesso rs  to  th is g rea t num ber; they say  ex ac tly  th e  sam e  w ords 
as I say  in  the  p rayers, co n firm in g  m e. S ince  th is veil w as ra ised  by  the  im ag in a­
tion, th e  N o b le  K a ‘b a  b ecam e like  th e  mihrah. T ak in g  ad v an tag e  o f  th is o p p o rtu ­
nity , I  c a lled  o n  the ran k s o f  the co n g reg a tio n  to testify  and  en tru s ted  the  in te rp re te r  
o f  b e lie f, ‘I testify  th a t there  is no  god but G o d , and I testify  th a t M u h am m ad  is  the  
P ro p h e t o f  G o d ’ to  the  B lack  S tone. W hile  say ing  th is , a  fu rther s ituation  w as la id  
o pen  b e fo re  me: I saw  th a t the  co n g reg a tio n  o f  w hich  I w as a  p a r t w as sep ara ted  
in to  th ree  c ircles:

“T h e  F i r s t  C irc le  w as the  vast co n g reg a tio n  o f  be liev ers  and  th o se  w h o  a ffirm  
D iv in e  U n ity  on  th e  face  o f  th e  earth .

“ T h e  S e c o n d  C irc le :  I looked  and saw  th a t I w as p a rt o f  a  co n g reg a tio n  co n sis t­
ing  o f  all be ings, all o f  w h ich , pe rfo rm in g  p rayers and  g lo rification , w ere  o ccu p ied  
w ith  th e  p ray ers and  g lo rifica tio n  p a rticu la r to  its g roup  and spec ies. T h e ir  w o rsh ip  
co n sis ts  o f  the  a c tiv itie s  w e obse rv e , ca lled  ‘the  du ties o f  th in g s .’ D eclaring : ‘G o d  
is M o st G re a t!’ b e fo re  th is, I  bow ed  m y head  in w onderm en t, and  lo o k ed  at m yself:

“ W ith in  a  T h i r d  C irc le  I saw  an asto n ish in g  m icrocosm  w h ich  w as app aren tly  
and in  q u a lity  sm all, b u t in reality , num ber, an d  du ties, g reat. T h is , fro m  th e  p a rti­
c les o f  m y  b e in g  to  m y ex ternal sen ses w as a  co n g reg a tio n  in  w hich  every  g ro u p  
w as o c cu p ied  w ith d u tie s  o f  w o rsh ip  and thanks. In th is  c irc le , the  do m in ica l in n er 
fa cu lty  in m y  h eart w as say ing : ‘You alone do we worship and from  You alone do 
we seek help’ in th e  nam e o f  th e  co n g reg a tio n . Just as in  the  tw o  fo rm er c o n g reg a ­
tio n s m y to n g u e  sa id  it, h av ing  fo rm ed  the  in ten tion  to  say  it in  th e ir nam es.

“i n  S h o r t ;  T he  ‘Nun’ o f  ‘n a ‘budu’ a lludes to  th ese  th ree  c o n g reg a ­
tio n s .. ..” !3

11. Nursî, Bediuzzaman Said, Sözler, İstanbul, Sözler Yayınevi 1980, 343 / The W ords [Eng. 
trans: Şükran Vahide], Sözler Publications 1993, 380-İ.

12. Qur’an, 1:6.
13. M ektûbat, 368 / L etters, 461-2.
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Thus, Bediuzzam an points out the miracuiousness encom passing a single let­
ter as the above clearly shows; he was unique in observing such signs o f m iracu­
lousness from the point o f view o f the wondrous arrival o f inspiration.

W e may ask ourselves what the measure o f miraculousness is in respect o f 
relating facts about the Unseen [the realms beyond m an’s normal perceptions]. 
The answer may be given immediately; it is a matter about which a person could 
not be inform ed in limitless fashion by others, be they soothsayers or geniuses, 
and particularly knowledge of the meanings this miraculous ness and certain 
knowledge express.

If  such facts related by the Q ur’an are thought of together with someone 
(PBUH) whose word is trusted and what he has said has com e about, and as a 
human source is well-known, from whom has been heard no lies and no sooth­
saying, and about whom are other facts inducing confidence, we should feel no 
hesitation in the face o f such facts, even if they infer a miracle.

The prevailing opinion among the ‘ulatna has not limited the measure o f 
m iraculousness in a sura or verse in respect o f eloquence and m anner o f exposi­
tion, For such a measure facilitates the understanding o f the miracuiousness in 
the above-m entioned places by a person studying them. In fact, it facilitates the 
'u lam a’s studying these measures in order to reveal the miracuiousness in all its 
aspects. These results which we have arrived at within specific, lim ited measures 
are sufficient for us and for those who think similarly— I mean the limitations 
m ade by the ‘ulama  in works composed by them.

At this point I call on those who support expressing the miracuiousness 
through specific measures, when considering any of the short suras, to study 
G od’s B ook with the intention o f discovering its aspect or aspects'of m iracuious­
ness. God Almighty will assist us in our aim.

The Aspects of Miracuiousness
In his work entitled M u ’tarak al-Aqrdn f t  I j d z  aT Q ur’an, Suyutf states that 

the Q ur’an has thirty-five aspects o f miracuiousness. The author o f a l-Q ur’an 
Yatahadda puts this num ber at fo rty .14 By stating that the sorts o f m iracuious­
ness are forty ,15 Bediuzzam an does not intend to restrict them, as is understood 
from his m entioning two hundred aspects o f miracuiousness in another w ork.16 
M ost probably he does not intend any restriction with this number either. H ow ­
ever, he chose to expound a limited number o f the aspects. W ith G od’s help, we 
shall here try to enum erate these:

1. Word-Order (Napn)
Bediuzzam an said concerning this;

“A n  im p o rtan t a sp e c t o f  the  m iracu io u sn ess is m an ifes ted  in its w o rd -o rd er; the

14. Since it is Suyu.tl who has mentioned it, see pp. 190-3 of the work. The second author is 
Ahmad ‘Izz al-Din ‘Abdullah the forty aspects he mentions are on pp. 248-9, while descriptions of 
them continue to page 681.

15. Sdzler, 339 / The Words, 376.
16. Mekt&bat, 3 7 9 1 U tters, 474.
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m ost b rillian t m iracu lo u sn ess consists  o f  the  em bro ideries o f  th e  Q u r’a n ’s w ord- 
o rd e r.” 17

It is clear Bediuzzaman considered the word-order to be an im portant aspect 
o f m iraculousness. He also wrote:

“T he  m ost e lev a ted  a sp ec t o f  its m iracu lo u sn ess is in  the  e lo q u en ce  o f  its w ord- 
o rder. Y es, the  so rt o f  the Q u r’a n ’s m iracu lo u sn ess is a t a  d eg ree  ex ceed in g  the 
p o w er o f  m an... T h e re  is a  w onderfu l e lo q u en ce  and  purity  o f  sty le  in  the  Q u r’a n ’s 
w ord -o rder. F ro m  b e g in n in g  to  en d , ishârât a l- i‘jâ z  dem o n stra tes  th is  e lo q u en ce  
and co n c isen ess in th e  w o rd -o rd er. T he  w ay the  second , m inute , and h o u r h ands o f 
a c lo ck  each  co m p le te  the  o rd er o f  the o thers , that is th e  w ay  the e n tire  w ork  
ex p la in s the  o rd e r in  each  sen ten ce  and passage  o f  the  A ll-W ise  Q u r’an, and  in  
each  o f  its w ords, and  in the o rd e r in the re la tio n sh ip s be tw een  the  sen ten ces ...” 18

The word-order and its em bellishm ent has to be conformed to, and similes 
and m etaphors and sim ilar figures of speech should not be eschewed. He wrote 
the following concerning this:

“W ritin g 'sh o u ld  be  em be llish ed , b u t on  co n d itio n  it is natural to  its m ean ing ; and 
the  fo rm  o f  the  m ean in g  should  be m ade im posing , b u t on co n d itio n  pe rm iss io n  is 
so u g h t from  the  m ean ing ; and the  sty le  sho u ld  be m ade brillian t, b u t on  co n d itio n  
the  re la tio n sh ip  w ith  its pu rp o se  is taken  into co n sidera tion  and it is co n ten t w ith  it; 
and th e  im ag in atio n  sho u ld  be a llo w ed  to  roam  and  to  spark le, b u t o n  co n d itio n  it  is 
n o t d e trim en ta l to  reality  and is no t burdensom e, an d  is a  sim ile  fo r rea lity  and 
seek s a ssis tan ce  from  re a lity .” 19

This is the view o f the W ord-Order (Naz,ni) School, which looks on writing as 
having two faces like paper money. Both faces have to be com plete and to be in 
harmony with each other. 'Abd al-Qadir al-Jurjani was of the opinion that there 
was a wall and barrier between these two faces. M embers of the W ord {Lafı) 
School responded to this view by stating that there was no need for the meaning 
to be deep. An exam ple was M uslim b. Walid. However, lah iz  did not agree 
with these misgivings, and did not follow them. In the same way, the M eaning 
(M a'na) School jo ined in this debate by emphasizing the aspects o f meaning. 
They considered giving excessive importance to the words to be artificial, and 
therefore avoided considering the words to any great extent. If it was necessary 
or possible to attach importance to the words, they would consider them from 
the point o f view of their serving the meaning. For the words on their own could 
not be the main aim. The forem ost proponent of this school was Ibn Junay.20 
Bediuzzaman discussed the most powerful o f these schools.

The basis o f the miraculousness o f the word-order is conciseness. “Concise­
ness is one o f the strongest and most important elements o f the Q ur’an’s miracu­
lousness.”2' W e saw a very clear example concerning the measure for miracu­
lousness, which we explained above. W e now turn again to Bediuzzam an’s work

17. Nursî, Bediuzzaman Said, fşârâtü’l-f'caz , İstanbul, Sözler Yayınevi 1978, İL
18. İşârâ tü 'l-f’caz, 137; Sözler, 343 / The Words, 380.
19. Nursî, Bediuzzaman Said, Muhakemen, İstanbul, Sözler Yayınevi 1977,79,
20. These facts about the three schools are taken from: Dr, Bakrî Shaykh Amîn, aTBalâgha a l- 

'Arahiyya f t  Thawbiha’l-Jadid, Beirut 1990.
21. Mektûbat, 293 / Letters, 374.
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Ishârât a l-V jâz, which includes the exam ple But i f  a breath o f  your Susta ineds  
punishm ent touches them  and contains many examples o f the Q ur’an’s m iracu­
lousness in respect of its word-order. A further exam ple is as follows, where he 
expounds the verse A nd  spend [in G od's way] out o f  what We have provided fo r  
them'.22

“T h e re  a re  a  n u m b er o f  c o n d itio n s fo r zakcit and  a lm sg iv in g  fin d in g  th e  p laces 
they  deserve :

“ i. ‘O u t o f  (m m ), w hich  ex p resses d iv is ion  [a lludes to] the  re jec tio n  o f  w aste  
[in the  g iv in g  o f  a lm sg iv ing ],

ii. ‘O ut o f  w h a t’ (mimma): the p lac ing  o f  this b e fo rehand  sta tes th a t the  a lm s are 
not [the g iv e r’s] p roperty .

iii. ‘W e have p ro v id ed ’ (razzaqna): not m ak ing  [the recip ien t] feel o b lig ed , 
s ince  th e  one g iv in g  is G od , w h ile  H is se rv an t is m ere ly  the m eans.

iv. ‘W e ’ (no), th e  a sc rip tion  here: n o t b e in g  frig h ten ed  o f  poverty .

v. ‘Rizg' be ing  m en tio n ed  here  as ab so lu te  and genera! [in fers] th a t a lm sg iv in g  
inc lu d es the  g iv in g  o f  th in g s like  k n o w ledge  and th o u g h t

vi. T h e  use  o f  th e  verb  nafaqa in ‘sp e n d ’ ind ica tes th a t th e  a lm s sh o u ld  be u sed  
by  the  o ne  rece iv in g  them  n o t on  friv o lo u s th in g s b u t on  essen tia l n eed s .”23

This and the use o f the im perfect indicates — as far as I understand it—  continu­
ance and repetition. A good thing coming from God is perpetual and lasting. It 
reaches His creatures in the blinking o f an eye. The thing alluded to here is 
this-—from the recipient’s point o f view. God Alm ighty using the past tense o f 
the verb indicates that it is a  command that has been decreed.24 11 A n d  in the heav­
ens is your sustenance, as [also] that which you are prom ised,”25 The pen even 
dries up from  writing.26 The angels have inscribed the sustenance appointed for 
human beings on the secondary tablets 27 Moreover, God Alm ighty alludes to  the 
sustenance reaching His servants through the use of the pronominal suffix.

W ord-order has been accepted by all the ‘ulama  as one of the aspects of 
m iraculousness. Bediuzzaman states in the light o f the aspects o f eloquent word- 
order that since the H oly Q ur’an is a miracle, it is superior to everything. As far 
as I can see, he directed all his efforts to the word and meaning aspects o f mirac­
ulousness, not restricting him self to any one of these. Those who want to hear 
his inim itable descriptions o f the reasons for its superiority should turn to his 
works themselves. One o f these is the capacity to make numerous deductions.28 
W ithin the concept he called the degrees of meanings and the indications o f

22. Q ur’an, 2:3,
23, ¡[aratii ’l- I ’caz, 47.
.24. This refers to Sura al-Qamar, 54:12.
25. Q ur’an, 51:22.
26. The meaning of a Hadith narrated by Ibn ‘Abbas. See, Tafstr I bn Kathlr, Sura al-Qamar, 

54:49.
27. According to a Hadith narrated by Ahmad b, Hanbal and the Shay khan, the angel charged 

with breathing spirit into the embryo is also charged with designating three things: sustenance, the 
appointed hour, deeds, and whether it is destined for eternal happiness or eternal misery. See, Tafsir 
Ibn Kathlr, Sura al-M u’minun, 23:14.

28. ¡§draUi’l - f ’caz, 128.
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these are invisible truths which may be perceived only as the air is perceived.29 
Due to the strength of the address from the point o f view of the correspondence 
between the parts and the meanings, the word-order and its totality answer one 
another in pursuit o f a common aim .30

As we saw in the exam ple But i f  a breath.,, touches them , and others like it, 
“ th ere  is in the  Q u r’an o f  M iracu lo u s E x p osition  as a  w hole  a  p leasan t f lu en cy ,31 a 
su p e rio r co rrec tn ess , a firm  m utual so lidarity , and co m p act p ro p o rtio n a ten ess, p o w ­
erfu l c o -o p era tio n  b e tw een  the sen ten ces and  parts, and an e lev a ted  ha rm o n y  
b e tw een  the  v erses and th e ir a im s .”32 

The essential qualities o f  this elevated eloquence have been called miraculous. 
From here one may pass to linking words. Each linkage manifests a meaning, 
and it assum es such a situation that each embroidery of a sequence shows up a 
vast tapestry. Individual ideas and the faculty of will remain impotent before this 
characteristic o f the Q ur’an.33

“T h e  Q u r’an  c an n o t be co m p ared  w ith o th e r w ords and speech . T h is  is b ecause  
sp eech  is o f  d iffe ren t ca teg o ries, and  in reg ard  to  superio rity , po w er, b eau ty  and  
f ineness, has fo u r sou rces: o ne  is the speaker, an o th e r is the perso n  ad d ressed , 
an o th e r is the  p u rp o se , and an o th er is the form . Its sou rce  is no t on ly  the fo rm  as 
lite rary  peo p le  h av e  w rongly  show n. S o  co n sid e r in speech , ‘W ho  sa id  it?  T o  
w h o m  d id  they  say  it? W hy  d id  they  say it? In  w hat fo rm  d id  they  say it? ’ D o  no t 
c o n sid e r on ly  th e  w o rd s and stop  there. S ince  speech  d raw s its s treng th  and  b eau ty  
fro m  these  fo u r so u rces , if  the Q u r’a n ’s sou rces are stud ied  care fu lly , the  d eg ree  o f  
its e lo q u en ce , superio rity , and beau ty  will be  u n d ersto o d .”34 

“T h e  Q u r’a n ’s s ty le  has a  co m p reh en siv en ess so w onderfu l th a t a s in g le  su ra  co n ­
ta in s th e  o cean  o f  th e  Q u r ’an, w h ich  in tu rn  co n ta in s the  un iv erse .” 35 

T h e  Q u r ’a n ’s w o r d - o r d e r ,  w h ic h  is  o n e  o f  its  a s p e c ts  o f  m ir a c u lo u s n e s s ,  i s  in  
s u c h  a  s ty le  th a t  i t  c o n f o r m s  e x a c t ly  to  a ll  th e  c e n tu r ie s  a n d  a ll  th e  c la s s e s  o f  
m e n .36

One o f the conclusions Bediuzzaman reached was “the tendency o f some writ­
ing {imdla-i kaldm) is not apparently opposed to the evidence (dalil).”37 This 
states a fact I have seen nowhere else and I did not previously know .38 In my 
opinion, it is truly a fine statement. Thus, we have seen sufficiently one o f the 
many aspects concerning this.

29. Muhökemat, 88.
30. ibid., 83.
31. Sözler, 384 /  The Words, 426.
32. Ibid.
33. Îşârâtü’l-Tcaz, 34.
34. Sözler, 400 /  The Words, 443.
35. Sözler, 370 / The Words, 410.
36. lşârâtü'1-Tcaz, 42.
37. Muhâkemat,
38. To summarize: if in a writing the context {qartm ) is insufficient, a metaphorical meaning 

may definitely not be taken from it. If a metaphor is without an association, all its meaning lies in 
there not being a context which prevents or negates the reality. In the event of both being consid­
ered together, the point of the metaphor (Turk, niikie-i ınecâ?) and the flow of reality (isâle-i haki­
kat) will become apparent together. Metaphors become equal to reality in the event (Cont. overleaf)
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2. The Disjointed Letters (al-Huruf al-Muqatta ‘at)
The ‘Disjointed Letters’ are the letters, like Alif. Lam , Mim.., Ha. M im., and 

Sad., that come at the beginnings of a number of suras. These number half the 
num ber of letters o f the Arabic alphabet. They are the letters most frequently and 
m ost easily used. There are ten sets o f pairs o f letters in the alphabet. The 
em phatic (jahr or m ajhura) and the non-emphatic (hams or mahmusa) are two of 
these. Seven are individual letters. Like the tremolo (qalqala) letters. The D is­
jointed Letters at the start of the suras number half the letters o f the alphabet. For 
example, if the num ber of letters is eighteen, those that are em phatic (jahr) are 
nine. And if the num ber o f letters is ten, those that are non-em phatic (hams) are 
five. In the same way, half the number of letters o f every category is included 
among the seven individual letters. These, however, cannot be equally divided. 
If  they are ‘heavy' letters, less than half is taken, and if ‘light’, m ore than half. If  
they are ‘heavy’ letters like the tremolo (qalqala) letters, two o f the five letters 
are taken. W hile if they are ‘light’ letters like the labiolinguals (,dhawldqiyya), 
four of the six letters are taken.

In my view, this balance is not the main aim; it is a means for realizing the 
miraculousness. But perhaps the same is true in the use of all these letters or for 
each o f them. The gist o f the m atter is as follows:

“ 1. N o t c o u n tin g  the  q u iescen t alif, the  n u m b er o f  le tters in  the  a lp h ab e t is

(38. conk) of both their ‘points1 {nükte) and the ‘flow’ (isâlé) being considered together. The bring­
ing together of the reality and the metaphor is then like the bringing together of two realities which 
have been expressed without obstacle. Some of the schools o ffiqh , not ail of them, have considered 
the bringing together o f these two with the intention o f using them to be forbidden.

In expounding the verse, A nd the sun runs in an orbit o f  its own; [and] that is is laid down by 
the the Exalted in Might, the AU-Khowing (Yâ. Sin,, 36:38), they have benefited from these rules. 
Philosophers and commentators have expounded this verse in the light o f ancient astronomy as fol­
lows: “ ‘Runs’ does not refer to ‘running’ around itself; it is rotating around the earth. Its rising and 
setting comes about in this way. Also, this ‘running’ bears a metaphorical meaning, not connected 
with any context {qarina).” However, in the light of modern science and in the shadow o f the 
above-mentioned rule, we say this: in reality, the sun 's ‘running’ is around itself. It has no connec­
tion with its rising and setting. At the same time it has this metaphorical meaning: the motion appar­
ent in the course o f its rising and setting, arises in reality from the earth’s rotating around it. In rela­
tion to the sun this has a metaphorical meaning stemming from its visible appearance, In reality and 
inwardly it has no such meaning. For the modern view sees such a statement as contrary to reality 
and the evidence.

Bediuzzaman’s view was this: the Qur’an did not make these statements with the intention of 
establishing the false beliefs of ancient men. It afforded them a sort of period of grace until the truth 
became apparent, These statements are one hundred per cent the Qur’an’s; they have been neither 
changed by anyone, nor added. If the Qur'an had put forward these facts from the outset, most peo­
ple would not have believed in it; it would have been accused of falsehood; or they would have fal­
sified the facts with the things they themselves believed. If everything had been made known to 
them explicitly in order to show G od’s power, the breadth o f His knowledge, and the wondrousness 
o f His determining, it would not have served the basic aim. It would have been contrary to the prin­
ciple o f offering evidence and addressing people according to their level. Besides explicit state­
ments, the Qur’an employs hints and allusions in its guidance, and leaves the way open for the truth 
to be more fully understood as knowledge progresses. In this way, investigative scholars have 
understood the truth o f these verses that were found satisfactory by the people o f the past.

Glory be to God, the Exalted, the Ali-Powerfui, the All-Wise, the All-Knowing, the Mighty! The 
above is clearly an aspect o f miraculousness and eloquence. For further information, see, the 6th 
and 12th Principles, in the section entitled (The Principles of Scholarly Exegesis), in the work 
Buhüth f î  ‘Ulütn al-Qur'ân al-Karun, by the present author.
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tw en ty -e ig h t. T h e  Q u r’an o f  M ig h ty  S ta tu re  m en tioned  h a lf  o f them  a t the s ta rt o f  
su ras  and  left half,

“2. T h e  h a lf  the  Q u r ’an took  are m ore frequen tly  used  than those  it left.

“ 3. A m o n g  the  letters m en tio n ed  a t th e  s ta rt o f  su ras, the  Q u r’an m ost rep ea ted  
Alif. Lam ., w hich  a re  the  eas ie s t on the  tongue.

“4. The [number of] suras in which the Qur’an deposited the letters corresponds 
to the number of letters of the alphabet.

“ 5. H a lf  o f  each  so rt o f  the  pa irs  o f  th e  letters o f  the  a lp h ab et w ere  ag ain  taken , 
like th e  (co n cea led ) (mahmusa), the  em p h a tic  (majhura), the stressed  (shadida), the 
soft (rakhwa), and the  musta‘liya, munhafiza , muntabaqa, and  munfatiha le tters.

“ 6. O f  th o se  w h ich  have no  pairs {awtdr), few  h ave  been taken  o f  the ‘h e av y ’ 
and  m ore have been  taken  from  the  l ig h t , ’ like  the trem o lo  {qalqala) and lab io lin - 
g ua ls (dhawlaqiyya).

“7 . T h e  w ay th e  Q u r ’an o f  M igh ty  S ta tu re  has ch o sen  fo r  th e  h a lv in g  o f  the  
‘D isjo in ted  L e tte rs ’ a t the  s ta rt o f  the  su ras— in accordance  w ith  the m eth o d  m en ­
tio n ed —  is from  a ch o ice  o f  five  hundred  and four. N o  o th e r w ay o f  h a lv in g  th em  
is po ss ib le  apart from  the one chosen , fo r the  d iv is io n s are ex trem ely  v arious and  
ail o v erlap  each  o ther. O ne w ho c an n o t ap p rec ia te  a t all flashes o f  m iracu lo u sn ess 
like th ese  sh o u ld  re p ro v e  and rep roach  th e ir [lack of] d isce rn m en t.”39

Here there is a balance between the light and the heavy. I see this in the light 
o f what scholars o f letters have written concerning the ‘dispositions’ of letters. 
These ‘dispositions’ are fourfold. ‘F ire’, so-called because such letters are hot 
and dry. ‘W ater’, which is cold and fluid. Seven from each o f these are found at 
the start o f four suras. The first group of these are a l t /  to.’, m im , hd’, and the 
remainder, d h d l , sh in , wdw . Those in the second group are h d \  ‘ayn, lam; while 
the rem ainder are k h d ’, ddl, g h a yn . Those of a ‘disposition’ between these are 
three out o f seven. O f these, the letters o f an ‘earth disposition’ are cold and dry, 
and are sad , nun, y d ’; and the remainder are ba , td ’, d a d , and wdw. Those with 
the ‘disposition’ o f ‘a ir’ are hot and fluid. These are sirt, q d f  and kdf; while the 
rem ainder are th d ’, j i m , zdy, and za ’. This is truly a strange matter. They are all 
known by the great scholars o f language, Q ur’anic exegesis (ta fsir), and ‘Irfan.40

Bediuzzaman mentions a number of subtle points connected with the letters at 
the start o f some suras:

“T h e  ‘d is jo in tin g ’ o f  the  letters a t the  sta rt o f  the  su ras  and th e ir  b e in g  read  
acco rd in g  to  th e ir nam es po in ts to the so u rce  o f  the  o ne  sig n ified , and w hy  it has 
[they have] co m e in to  ex istence . T h ese  letters being  ‘d is jo in te d ’ in d ica tes th a t the 
one  they  sign ify  is a ssum ed ly  o ne  and not co m p o u n d .” 45

“T h ro u g h  sh o w in g  the  m ateria l and so u rce  o f  the  a rt to  th o se  it add resses , the 
d is jo in tin g  and  en u m era tin g  o f  th ese  letters ch a llenges those  w ho seek  to  d isp u te  it. 
It says: ‘I m ade m iracu lo u s art from  the  o rd e r and  em b ro ideries o f  th ese  letters that 
you see. W h at can  you  say to th is? ’, a llud ing  to  their in su ltin g  verbal a ssau lts .”42 

“T h e  m en tion  o f  these  letters, stripped  o f  m eaning , ind ica tes th a t its opp o n en ts

39. i^aratii ’!-!’cat, 32-3.
40. See, Ibn Man?ur, Lim n  al-'Arah. Some  leading scholars of this matter are mentioned here.
41. /¿ardtu’l - f ’caz, 33,
42. Ibid.
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h av e  b een  left w ith o u t proof. Y es, th ro u g h  the tongue  o f  th ese  m ean in g le ss  le tters , 
the  Q u r’an o f  M iracu lo u s E x p o sitio n  proc la im s: I d o n ’t w an t e le v a te d  sp eech es and  
ad d resses from  you  ex p ress in g  e lo q u en t m ean ings and tru ths. Ju s t co m p o se  th e  like  
o f  th ese  le tters I h ave  en u m era ted ; w hat you  co m p o se  m ay even  co n sis t o f  lie s  and  
s to ries  !” 43

“ S p elling  o u t letters sy llab le  by sy llab le  is p a rticu la r to  lea rn ers  {mubtadi) o f  
read in g  and  w riting . It is u n d erstood  from  th is  that the  Q u r’an  is a c tin g  as te a ch e r 
to  an illite ra te  peo p le  and p rim itiv e  (mubtadi) e n v iro n m en t.”44

How can someone incapable o f recognizing the miraculousness in this matter, 
and even in a single sentence, produce anything similar to it, and how could lit­
erary figures imitate its fa tw a ’s ^ 5

Yes, these profound mysteries could not have appeared from an unlettered 
orphan. Even the most proficient master o f rhetoric could have no part in them. 
For the Q ur’an is a book bestowed by the Mighty and A ll-K now ing One as a 
miracle.

3. Repetitions
“ C o n sid e r th e  flash es o f m iracu lo u sn ess in its rep etitio n s, w hich  are  im ag in ed  to  

be a fault: s ince  the  Q u r’an is both a  book o f  invocation , and  a  b o o k  o f  p rayer, and  
a boo k  o f  su m m o n s, th e  rep e titio n  in it is desirab le , indeed , it is e ssen tia l and  m ost 
e loquen t. It is n o t as the  fau lty  im ag ine. F o r  the  m ark  o f  in v o ca tio n  is illu m in a tio n  
th rough  repetition . T h e  m ark  o f  p ray er is s tren g th en in g  th ro u g h  rep e titio n . T h e  
m ark  o f  co m m an d  and  su m m o n s is co n firm atio n  th ro u g h  repetition . M o reo v er, 
ev e ry o n e  is n o t cap ab le  o f  a lw ay s read ing  the w hole  Q u r’an, b u t m ostly  is ab le  to  
read  o n e  sura. T h ere fo re , sin ce  the m ost im p o rtan t p u rp o ses o f  the  Q u r’an  are  
in c lu d ed  in  m ost o f  the  lo n g er suras, each  is like  a sm all Q u r’an. T h a t is to  say,, so  
th a t no  o ne  sh o u ld  be  d ep riv ed , certa in  o f  its p u rposes like  D iv in e  U n ity , th e  re su r­
rection  o f  the  d ead , and  the  sto ry  o f  M oses, have been rep ea ted . A lso , like  bod ily  
needs, sp iritu a l n eed s a lso  are various. M an  is in  need  o f  so m e  o f  th em  each  b reath ; 
like  th e  body  n eeds air, th e  sp irit n eeds th e  w ord  Hu (H e). S o m e he  is  in n eed  o f  
each  h our, like  T n th e  N am e  o f  G o d .’ A nd  so  on. T h is  m eans th e  rep e titio n  o f  
verses a rises  from  the rep etitio n  o f  need. A nd  it m akes the  re p e titio n  in  o rd e r  to  
p o in t o u t th e  need  and  aw aken  and  inc ite  it, and  to  a ro u se  desire  and  appetite .

“A lso , the  Q u r’an is a founder. It is the  basis o f  the  C lea r R e lig io n  an d  th e  fo u n ­
d a tio n  o f  the w orld  o f  Islam . It ch an g ed  hu m an  soc ial life , and  is th e  an sw er to  the  
rep ea ted  qu estio n s o f  its v a rio u s c lasses. R ep etitio n  is necessa ry  fo r  a  fo u n d e r in 
o rd e r to  e stab lish  th ings. R ep etitio n  is n ecessary  to  c o rro b o ra te  them . C o n firm a­
tion, repe titio n , and  repea ting  are  necessary  to  stren g th en  them .

“A lso , it speak s o f  such  m ighty  m atters and m inu te  tru th s th a t n u m ero u s rep e ti­
tions are  n ecessa ry  in d iffe ren t fo rm s in o rd e r to  estab lish  them  in the  h earts  o f  e v e ­
ryone. N ev erth e le ss , th ey  are  o n ly  ap p aren tly  rep e titio n s, fo r in m ean ing  each  verse  
has n u m ero u s m ean in g s, n u m ero u s benefits , and m any  asp ec ts  and  leve ls 46 In  each

43. ibid., 34.
44. Ibid.
45. It is as though Bediuzzaman wants to say this through these pieces.
46. According to a Hadith in the $aluh of Ibn Hibban, what is meant by meanings is meanings 

explicitly known by scholars. The ‘people of reality’ who study the mysteries that these comprise 
inwardly and outwardly may be party to these. For further information, see, Suyuti, al-ltqdn  78; 
Ghazzall, Ihyd ‘Uluru ai-Din, section on Adah al-Tildwa.
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place, they  are  m en tioned  for a d iffe ren t m eaning , benefit, and purpose.

“ A lso , the  Q u r’a n ’s b e ing  u n sp ec ific  and co n cise  in certa in  m atters to  do  w ith  
th e  co sm o s is a flash  o f  m iracu lo u sn ess fo r  the  pu rp o se  o f  gu idance. I t  c an n o t be 
the  cause  o f  c ritic ism  and is n o t a  fau lt, like so m e a the ists im ag ine.” 47

“W ith  reg ard  to  rep e titio n  b e in g  n ecessary  d ue  to  the  repetition  o f  n eed , th e  re p e ­
tition  o f  certa in  verses w h ich , as an sw ers to  n u m ero u s repea ted  q u estio n s o v e r a 
p e rio d  o f  tw en ty  y ears, in stru cts nu m ero u s d iffe ren t levels o f  peop le  is n o t a  fau lt—  
indeed , to  rep ea t certa in  sen ten ces so  p o w erfu l they  p roduce  th o u san d s o f  re su lts  
and a  n u m b er o f  v erses w hich  resu lt from  co u n tless ev id en ces, w hich  d esc rib e  an 
in fin ite , aw esom e, a ll-em b rac in g  revo lu tion  w hich, by  d estro y in g  u tte rly  th e  vast 
u n iv erse  and  ch an g in g  its shape  a t D oo m sd ay , w ill rem ove the w orld  and fo u n d  the 
m igh ty  h e rea fte r in its p lace, and w ill p rove th a t all p a rticu la rs and  u n iv ersa ls  from  
a tom s to  the  s ta rs are  in the hand  and un d er the d isposa l o f  a sing le  B eing , and  w ill 
show  the  D iv in e  w ra th  and d o m in ica l an g er — on acco u n t o f  th e  re su lt o f  th e  u n i­
v e rse ’s c rea tio n —  at m an k in d ’s w ron g d o in g , w h ich  b rings to an g er the  earth  and  
the  h eav en s and the  e lem en ts , to  repea t such verses is not a fau lt, b u t m ost p o w erfu l 
m iracu lo u sn ess , and m ost e levated  e lo q uence ; an e lo q u en ce  and lucid  sty le  c o rre ­
sp o n d in g  ex ac tly  to  the  req u irem en ts  o f  the  sub ject.

“F o r  ex am p le , as is ex p la in ed  in the  F o u rteen th  F lash  o f  the  R isa le-i N u r, th e  
sen ten ce , In the Name o f God, the Merciful, the Compassionate, w hich  fo rm s a 
sing le  verse  and  is rep ea ted  o ne  h u ndred  and  fo u rteen  tim es in the Q u r’an , is a 
tru th  w h ich  b in d s the  D iv in e  T h ro n e  and  the  earth , and illu m in a tes the  co sm o s, and  
fo r w hich  ev ery o n e  is in  need  all the  tim e; if  it w as rep ea ted  m illio n s o f  tim es, 
th ere  w ou ld  still be n eed  fo r it. T h ere  is need and  long ing  fo r it, no t on ly  ev ery  d ay  
like  b read , but every  m om ent like  a ir and light.

“ A nd, fo r ex am ple , the  verse, And verily your Sustainer is Exalted in Might, 
Most Compassionate, w hich  is repea ted  e ig h t tim es in S ura  Ta. Sin. M im . R e p ea t­
ing  on acco u n t o f  th e  re su lt o f  the  u n iv e rse ’s c rea tion  and  in the  n am e o f  u n iversal 
d o m in ica lity , the  sa lv a tio n  o f  the  p ro p h e ts w hose sto ries are to ld  in the  su ra , and  
the  p u n ish m en ts o f  th e ir  peop les, in o rd e r to  teach  th a t th at d o m in ica l d ig n ity  
req u ires  the  to rm en ts  o f  those  w ron g d o in g  peop les and D iv in e  C o m p assio n  a lso  
req u ires  the  p ro p h e ts’ sa lv atio n , is a  concise , m iracu lous, and  e lev a ted  m iracu lo u s­
ness, fo r  w hich , i f  rep ea ted  th o u san d s o f  tim es, there w ou ld  still b e  need  and lo n g ­
ing.

“A n d , fo r  ex am p le , th e  verse, Then which of the favours o f your Sustainer will 
you deny? w hich  is rep ea ted  in S ura  a l-R ah m an , and  the  verse, Woe that Day to the 
rejecters o f truth!, in S u ra  a i-M u rsa la t sh o u t o u t th rea ten in g ly  to  m ank ind  an d  th e  
j in n  acro ss  th e  cen tu ries  and the  h eavens and th e  earth , the unbelief, ing ra titu d e , and  
w ro n g d o in g  o f  th o se  w ho  b ring  the  un iverse  and  the heavens and  earth  to  anger, 
spoil the  resu lts  o f  the  w o rld ’s c rea tio n , and d eny  and resp o n d  slig h tin g ly  to  the 
m ajesty  o f  D iv in e  rule, and  ag g ress  ag ainst the  righ ts o f  all c rea tu res . I f  a  g enera l les­
son th u s co n ce rn ed  w ith  th o u san d s o f  tru th s and  o f  the  s treng th  o f  th o u san d s o f  m at­
ters is repea ted  th o u san d s o f  tim es, there  w ou ld  still be  need fo r  it and its  aw e­
in sp irin g  co n c isen ess and b eau tifu l, m iracu lous e lo q u en ce .”48

If we look briefly at these expositions o f Bediuzzaman, the repetition o f the

47. Meklubat, 186-7 / Letters, 244-5.
48. Sozler, 423-4 I The Words, 467-8.
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verse Then which o f  the favours o f  your Sustalner will you deny?  is no£ in reality 
repetition. For fresh bounties are mentioned after each repetition. Addressing 
man and the jinn after each mention, God Alm ighty is questioning them. If  it is 
asked how this question may be asked after the mention of torment, the answer 
is that the torm ent being described and man being frightened by it is the greatest 
bounty. For it is a general restraint from deserved punishment. At the same time, 
İt is encouragem ent to deserve reward. The verse com ing after the mention of 
Hell and its torments points to the bounty after God describing the torm ent and 
frightening men and jinn with its torment. This is undoubtedly a bounty. The 
question may also arise as to this verse coming after the mention of transience. 
W e may answer this as follows: attaining to happiness after grief, and believers 
being delivered from the evil o f the wicked are both bounties, ju st as is 
recounted in Hadiths.49

4. Miraculousness in respect of laws and rules
“Ind eed , s in ce  the Qur’an’s principles and  law s have com e from  pre-e tern ity , 

they  shall go  to  p o st-e te rn ity . T h ey  are  n o t co n d em n ed  to  g ro w  o ld  and d ie  like c iv ­
iliz a tio n ’s law s. T h ey  are  a lw ay s young  and stro n g .” 30 “F o r  ex am p le , d e sp ite  a ll its 
so c ie ties  fo r good  w orks, all its e stab lish m en ts  fo r th e  teach in g  o f  e th ics , all its 
sev ere  d isc ip lin e  and reg u la tio n s , c iv iliza tion  has been un ab le  to  co n te s t the A ll- 
W ise  Q u r ’an on  tw o  o f  its m atters, and has been d e fea ted  by  th em .”51 “T h ese  tw o  
m atters are: Be steadfast in performing the prayers, and give zakcitf" and, God has 
permitted trade and forbidden usury.53 W e shall d esc rib e  them , th is  m iracu lo u s 
v ic to ry , by m eans o f  an in troduction . I t  is like  this:

“ A s is p ro v ed  in S ig n s o f  M irac ıd o u sn ess (Işhârât al-I'jaz), ju s t  as th e  sou rce  o f  
m an k in d ’s rev o lu tio n s is o ne  phrase, so  too  o ne  p h rase  is the  o rig in  o f  a ll im m o ra l­
ity.

“First Phrase: ‘So long  as I ’m full, w hat is It to  m e i f  o th ers d ie  o f  h u n g e r.’

“Second Phrase: ‘Y ou w ork so that I can  e a t.’

“ Y es, the  u p p e r and low er c lasses  in hum an soc ie ty , that is, the  rich  and  the 
poor, live  a t peace  w hen  in eq u ilib rium . T he  basis o f  th a t eq u ilib riu m  is c o m p as­
sion  and k in d n ess in the u p p e r c lasses , and  respec t an d  o b ed ien ce  in the  low er 
c lasses. N ow , the  first phrase  has u rged  th e  upper c la sses  to o p p re ssio n , im m o ra l­
ity , and  m erc ile ssn ess .54 A nd  like  the second  phrase  has d riv en  the  lo w er c la sses  to  
ha tred , envy , and to  co n ten d  the  up p er c lasses , and  h as n egated  m a n ’s tran q u illity  
fo r  severa l cen tu ries , so  too  th is  cen tu ry , as the  resu lt o f  the  s tru g g le  b e tw een  c a p i­
tal and labour, it has been  the  cause  o f  the m om entous ev en ts  o f  E u ro p e  w ell- 
know n  by  a ll.5 5 ... T h e  Q u r’an, how ever, e rad ica tes  the  firs t ph rase  w ith  its in ju n c ­
tion  to  pay zakât, and heals it. W hile  it up roo ts the seco n d  p h rase  w ith its p ro h ib i­
tion  on u su ry  and  in terest, an d  cu res that. Indeed , the  Q u r 'a n ic  verse  s tan d s a t the  
d o o r o f  the  w orld  and declares usury  and in terest to be  fo rb idden . I t reads o u t its

49. See, my work Dtrasa ft Tafsir al-NasajJ ft Sura af-Redman.
50. Sözler, 380 / The. Words. 4 2 1.
51. ibid.
52. Qur’an, 2:43.
53. Qur’an, 2:275.
54. Sözler, 380 / The Words, 421,
55. ibid.
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decree  to  m ank ind , say ing : ‘In o rd e r to  c lose  the d o o r o f  strife, c lo se  the d o o r o f  
u su ry  and in te res t!’ It fo rb id s its s tu d en ts  to  en te r it.55

“S e c o n d  P r in c ip le :  C iv iliza tio n  d oes not accep t po lygam y. I t c o n sid ers  the 
Q u r’a n ’s decree  to be co n trary  to w isdom  and o p posed  to  m an ’s b enefits . Ind eed , if  
the pu rp o se  o f  m arriag e  w as on ly  to  sa tisfy  lust, po lygam y w ould  have  been co n ­
tra ry  to  it. B u t as is tes tified  to  by all an im als and co rro b o ra ted  by p lan ts th at 
‘m arry ’, th e  pu rp o se  and  aim  o f  m arriage  is rep roduction . T he  p leasu re  o f  sa tis fy ­
ing lust is a sm all w ag e  g iven  by D iv ine  m ercy in o rd e r to  cau se  the  du ty  to  be per­
fo rm ed . S in ce  in tru th  and  acco rd in g  to  w isdom , m arriag e  Is fo r rep ro d u c tio n  and  
the perp e tu a tio n  o f  the species, since w om en can  g ive  birth  on ly  once a  year, and 
can be im p reg n ated  on ly  h a lf  the  m onth , and a fte r the age o f  fifty  fall in to  despa ir, 
and m en can  im p reg n ate  till a hundred  years old, and thus one w om an is in su ffi­
c ien t fo r  o ne  m an, c iv iliza tio n  has been co m p elled  to  accep t n u m ero u s h o uses o f  
i U -repute.57

“ T h ir d  P r in c ip le :  U n reaso n in g  c iv iliza tion  criticizes the Q u r’an ic  verse  w hich  
app o rtio n s to w om en o ne  th ird  fin inheritance]. W hereas m ost o f  th e  ru les in social 
life ex is t because  o f  th e ir p revalence  in regard  to  the m ajority , and m o stly  a w om en 
finds so m eo n e  to  p ro tec t her. A s for the m an, she w ill be a burden on him  and w ill 
have to  co m bine  e ffo rts  w ith som eo n e  else w ho will leave her her m eans o f  su b sis­
tence. T hus, in th is fo rm , if  a  w om an takes h a lf  o f  the  fa th e r’s legacy , h e r husband  
m akes up  h e r d e fic iency . B u t if  the  m an rece ives tw o  parts from  his fa ther, o ne  part 
he will g ive  to  m ain ta in ing  the w om an he has m arried, thus becom ing  equal w ith  his 
sister. T h e  ju s tic e  o f  the  Q u r’an requ ires it to  be thus. It has decreed  it in  th is  w ay .58

“F o u r th  P r in c ip le :  Ju s t as the  Q u r’an fo rb ids in sev ere  fash ion  the w o rsh ip  o f  
ido ls , so  also it fo rb id s the w orsh ip  o f  fo rm s, w hich is a so rt o f  im ita tion  o f  idol- 
w orsh ip . W hereas c iv iliz a tio n  co u n ts  fo rm s as o ne  o f  its virtues, and has w an ted  to 
d isp u te  the Q u r’an on  th is m atter. B u t form s, w h ether im ages o r  co n cre te , are 
e ith e r em b o d ied  ty ran n y , o r  em b o d ied  hypocrisy , o r  em bod ied  lust; they  ex c ite  lust 
and en co u rag e  m an  to  o p p ressio n , h ypocrisy , and licen tiousness.” 59

Bediuzzam an has written other, similar passages expounding the rules and 
laws of the Q ur’an which he discusses under headings such as “The Sharria of 
the Q ur’an, which is one of the evidences of its miraculousness,” and “the mirac­
ulousness of the Q ur’an’s legislation.”

If these are compared with what other scholars have written, it will be seen 
that in regard to objectivity and reasoning, they are both different and superior.

5. “Giving news of the Unseen,” that is, relating facts about the realms
beyond man’s normal perception
The Q ur’an o f  M iraculous Exposition is also miraculous in respect o f its giv­

ing news of the Unseen, its preserving its youth, and being in conformity with all 
the classes o f men, There are three aspects o f miraculousness connected with the 
first o f these:

The First is its g iv in g  new s o f  the  past, one part o f  the  U nseen . It is agreed

56. Sailer, 380 / The Words. 422.
57. Ibid.
58. Sdzler, 38! /  The Words, 422,
59. Sozler, 3 8 1 / The Words, 423.
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unanimously that the Aii-Wise Qur’an recounts through the tongue of one who was 
unlettered and trustworthy, ail the important events of the prophets from Adam to 
the Era of the Prophet Muhammad (PBUH). It does this with great power and seri­
ousness and is confirmed by the previous scriptures like the Torah and Gospels...

“The Second is its predicting the future, which is another part of the Unseen...
“The Third is its relating Divine truths, cosmic truths, and the matters of the 

hereafter. Indeed, the Qur’an’s expositions of the Divine truths, and its explana­
tions of the cosmos, which solve the talisman of the universe and riddle of creation, 
are the most important of knowledge concerning the Unseen... Furthermore it is 
after the Qur’an has explained these Divine truths and cosmic realities, which it 
points out, and after the heart has beeen cleansed and the soul purified, and after 
the spirit has advanced and the mind been perfected that the human mind affirms 
and accepts those truths...”60

If an exam ple o f its predicting the future is needed, we may consider the verse 
But i f  you cannot— and o f  a surety you cannot... (2:24) H ere it is said: you have 
not been able to produce anything similar to a single sura o f the Q ur’an, or to a 
single letter o f it, so in the future you shall most definitely not be able to do so. 
So with this verse it silenced their retort that since they had not be able to in the 
past, it did not mean they would not be able to in the future. The Q ur’an is relat­
ing facts about the Unseen in this way. And just as it said, no one has been able 
to dispute i t 6i

A nother exam ple concerns the ‘aV o f "alladhina' in the verse A n d  as to those 
who reject fa ith , it is the same to them whether you warn them or do not warn 
them; they will not believe (2:6):

"... the five meanings that the definite article "ah states,‘alladhina’ also states. The 
most famous of these is “ahd\ one meaning of which is knowledge or the well- 
known. That is, something known and to which allusion has been made (ma‘hüd) is 
intended by both "ah and ‘alladhina." Therefore, there is a very strong possibility 
that through the ‘alladhina,’ notorious, well-known, and prominent unbelievers 
like Abu lahl, Abu Lahab, Umayya b. ai-Khalaf, and others, are intended. This 
verse, then, is one of those giving news of the Unseen, for they all died still unbe­
lieving.”62

There are many other examples that Bediuzzaman gives which corroborate 
and confirm  this, in the same way, we may say since— in Sura Tabbat—  Abu 
Lahab and his wife were going to die as unbelievers, the Q ur’an is predicting the 
future. So too in Sura al~Nasr, here it is made known that the Prophet’s (PBUH) 
death had drawn close. W e could give numerous other verses as examples.

If we turn our attention to what Bediuzzaman says about the verses at the end 
o f Sura al-Fath, we see that he sees indications in these to the forem ost C om pan­
ions like the Companions o f Badr, Uhud, Hunayn, the B ay‘a o f Rid wan, and so 
on. In fact, he reaches this conclusion through abjad  reckoning and ‘coinci­
dences’ (tawafuqat), which are forms of the science of ja f r P

60. S ö z le r , 376 /  The W o rd s , 417-9.
6 1. İ ş â r â tü '/-/ ’caz, 143.
62. Ibid., 72-3.
63. Nursî, Bedİüzzaman Said, L e m ’a la r , 32-5 / The F lash es C o lle c tio n  [Eng. trans: Şükran 

Vahide], Sözler Publications 1995, 45-52.
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If  this is correct, it means that the science o f ja fr  is correct from the point o f 
view o f m iracuiousness, and it too should be accepted as miraculous. But this is 
not an acceptable and reasonable tendency.64

I want to add that concealed aspects o f man also pertain to the Unseen. If God 
does not wish it, neither the Prophet (PBUH) nor anyone else can know these. 
The Holy Q ur’an states on this matter: A nd they say to themselves, 'W hy does 
God not punish us fo r  our w ords?’(58:8) It is also not possible to contradict this. 
Bediuzzaman and other scholars have given extensive explanations of this sub­
ject, together with there being some minor differences.

The predictions and news the Q ur’an gives of the Unseen only come to light 
when studied very closely. Like Sura al-Nasr. Another verse indicates that none 
of the Prophet’s (PBUH) male children would continue his line after him: 
M uham m ad is not the fa th er  o f  any o f  your men ... (33:40). One o f Bediuzza- 
m an’s explanations o f this verse is as follows:

‘T h e  P ro p h e t’s m ale  ch ild ren  w ould  n o t rem ain  a t th e  d eg ree  o f  ‘m e n ’ (rijâl); as a 
co n seq u en ce  o f  so m e  w ise  p u rpose , his lin e  w ou ld  no t con tin u e  th ro u g h  m en. 
O n ly , s in ce  th ro u g h  the  u se  o f  th e  term  ‘rijâl’ it su g g ests  th a t he  is the  fa th e r o f  
w om en , h is line w o u ld  co n tin u e  th ro u g h  w om en .”65

I should imagine he is the first person to give such an explanation.

6. Miracuiousness connected with science and knowledge
In connection with “One flash of the Q ur’an’s miracuiousness which shines 

on the face of the miracles of the Prophets,”66 Bediuzzaman expounds the verse, 
We said: O fire ! Be cool and [a means of] safety fo r  Abraham  (21:69) as fol­
lows:

“ [in  th is  verse] are  th ree  su b tle  ind ications:

“The First: L ik e  o th e r  na tu ra l c au ses , fire  d oes n o t ac t a cc o rd in g  to  its  o w n  
w ish e s  and  n a tu re , b lin d ly , b u t p e rfo rm s a  d u ty  u n d e r  a  co m m an d . T h e re fo re , it 
d id  n o t b u rn  A b ra h am  (U p o n  w hom  be peace), fo r  it w as c o m m a n d ed  n o t to  b u rn  
h im .

“ T h e  S e c o n d :  T h ere  is a  deg ree  o f  hea t w h ich  b u rns th ro u g h  its  co ldness. 
T h a t is, it has an e ffec t like  burn ing . T h ro u g h  the  w ord, Be cool!, G od  is say ing  to  
the  co ldness: ‘D o  n o t b u m  h im  w ith y our co ldness, the  sam e as y o u r h e a t!1 T h a t is 
to  say , th ro u g h  its co ld n ess , fire  a t th a t d e g ree  d isp lays an  e ffe c t like  b u rn ing . I t is 
bo th  fire , and  co ld . Ind eed , in natu ra l sc ience, th ere  is a  deg ree  o f  fire, th e  s ta te  o f  
‘w h ite  h e a t,’ the  h ea t o f  w hich  d oes n o t sp read  to  its su rro u n d in g s. S ince  it a ttrac ts 
th e  h e a t a ro u n d  it to  itself, w ith  th is  sort o f  co ld  it freezes su rro u n d in g  liq u id s like 
w ater, and  in e ffec t b u rns th em  th ro u g h  its co ld . T hus, in tense  c o ld  is a  ca teg o ry  o f

64. J a fr  and alchemy are sciences about the Unseen or occult sciences, consisting of symbols 
discovered by those who understand the two tablets or mysteries of divine determining and decree 
iq a d a r  w a  q a d a '). In these subjects the pen must be used on a straight line. Both of these are based 
on books. The first, AİT (b. Abi Tâlib) mentioned and taught with, While the mysteries and proper­
ties of the second were known only by the Prophet (PBUH). At the same time, the science o f  ja f r
was known by the Neo-Platonists and practised by them. That is all I know on this subject. So who
would accept it? Who would do so reasonably? For further information, see my work, D ira sâ t f i  
'U lûm  a l-Q u r ’an  w a  M a m h ij  al-M ujdssirT n , ii, 214-6.

65. S ö z le r , 384 / The W ords, 426.
66. S ö z le r , 249 / The W ords, 275.



408 Third international Sym posium  on Bediuzzam an

fire  w hich  b u rns th rough  its cold. In w hich case, there  m ust su re ly  be  in H ell, 
w hich  co n ta in s all the d eg rees and so rts o f  fire, th is in tense  cold .

“ T h e  T  h i r d : L ik e  th ere  is an im m ateria l su b s tan ce  like belie f, w h ich  İs an  
o b stac le  to  th e  e ffec ts  o f  H e ll-fire  and  affo rds secu rity  from  it, an a rm o u r like 
Islam , so  too  there  is a p h y sical su b stan ce  w hich p reven ts the  e ffec ts  o f  w orld ly  
fire. F o r  as is req u ired  by the  N am e o f  A ll-W ise , s in ce  th is w orld  is the ab o d e  o f  
w isd o m , G o d  ca rrie s  o u t H is w orks u n d er the veil o f  causes. T h ere fo re , like  the  fire  
d id  n o t burn A b ra h a m ’s body , ne ith e r d id  it burn  h is ga rm en ts ; H e  gave th em  a  
s ta te  w hich  re sis ted  fire. T hus, th rough  th is a llusion , in m ean ing  the  verse  is sa y ­
ing: ‘O  N atio n  o f  A brah am ! B e like A b rah am , so  that y o u r g a rm en ts  m ay  be  y o u r 
a rm o u r a g a in s t the  fire , y o u r g reates t en em y , both  here, and  th ere . C lo th e  y o u r 
sp irit in b e lie f  in G od, and it w ill be y o u r  a rm o u r ag a in st H ell-fire . So too  th ere  are 
c e rta in  su b s tan ces w hich  G o d  has h idden  in the earth  fo r you  w hich  w ill p ro tec t 
you fro m  f ire ’s ev il. S earch  fo r th em , e x trac t them , and  c lo th e  y o u rse lv es in  th e m !’ 
T hus, o ne  o f  m an ’s im p o rtan t d isco v eries  and s tep s in  h is p rogress w as h is fin d in g  
a  su b s tan ce  w h ich  fire  d oes not burn; and. he c lo th ed  h im se lf  in g a rm en ts  re s is tan t 
to  fire . A n d  see  h ow  e lev a ted , sub tle , and fine  a g a rm en t th is  verse w eav es on  the 
loom  o f  Hanifan Musliman, w h ich  will not be ren t in all e te rn ity .”67

Bediuzzaman gives really wonderful examples like these, and as far I can see, 
in some o f them interprets the allusive meanings. However, in a situation in 
which we did not know anything resembling this about the question o f the 
Unseen, or that it was an allusion to it, we understand the m eaning the Q ur’an 
alludes to after it has been realized. Contrary to what we know about the 
Q ur’an ’s allusion, we may see particularly after some period o f time, that it 
comes about in the way the Q ur’an indicates. Like in the verse—and  o f  a surety  
you cannot. .(2:24).

Prof. Dr. Ibrahim  'Abd al-Rahm an Khalifa, the head of the Dept, o f Tafsir wa 
‘Ulum al-Q ur’an in the Usui al-Din Faculty in Cairo, said during a conference 
that the Q ur’an’s miraculousness connected with science or knowledge is not 
apparent in its realization, but on the contrary, it is concealed. M y view in the 
light o f this, is that the verses alluding to newly discovered things are the verses 
which allude to the Unseen, Even if the meaning it alludes to as pertaining to the 
Unseen is realized, it still continues to remain hidden within the Q ur’an as one o f 
the aspects o f miraculousness.

In Sözler , Bediuzzaman did not want to expand the discussion on scientific 
allusions. In brief, the verses, A nd  We have created fo r  them sim ilar [vessels] on 
which they ride;65 and, Woe to the makers o f  the p it [o f fire], * Fire supplied  
[abundantly] with fu e l;  * Behold they sat over against the [fire];69 allude to the 
railway train, the very sound of the words conjuring up in the mind a steam train 
roaring out o f a tunnel. In my view, this is an astonishing simile. Sim ilarly, the 
verse, The parable o f  His light is as i f  there were a niche and within it a 
lamp....19 This brief look is sufficient in my view. For we have not .the slightest 
doubt concerning the Q ur’an’s value and miraculousness.

68. Qur'an, 36:42.
69. Qur’an, 85:4-6.
70. Qur’an, 24:35.
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If we consider Bediuzzam an’s position as opposed to that of the ahl-i dim al- 
H adith , those of the modern era, who oppose the question o f the Q ur’an ’s mirac­
ulousness connected with science and judge the Q ur’an according to their own 
conceptions, he endeavours to prove the Q ur’an’s miraculousness em ploying 
scholarly and scientific methods, thus compelling obdurate philosophers and sci­
entists to lay down their arm s.71 May God be pleased with him.

7. The aspect of miraculousness pertaining to hearing and the self
That is, causing pleasure and wonderment, not causing boredom, facility, the 

great pleasure felt by even the unlearned.
“T o each  o f  forty  c la sses  o f  m en, it o pens up a  w indow  and sh o w s its m iracu lo u s­
ness .”72

“T h e  o rd in a ry  p eo p le  even , w ho on ly  listen  to  the Q u r’an u n d erstan d in g  little  o f  its 
m ean ing , co n firm  th a t it d oes not resem ble  any o th er b o o k .’173 

“ A nd  ev en  to  the  sick  and the dy ing , w ho are d is tu rbed  by the slig h test so u n d  and 
no ise , the  m u rm u rin g  and  so u n d  o f  the  Q u r’an m akes fe lt a sort o f  its m ira cu lo u s­
ness, by  b e in g  as sw ee t and ag reeab le  fo r th em  as Z am zam  w a ter.”74

Qadi I ‘yad mentions the extraordinary quality of the Q ur’an as one of its 
aspects o f miraculousness. This settles in the hearts and ears o f those that hear it, 
taking them under its effect. He writes: “Evidence for this is that even if they do 
not understand the meaning or the context, it settles within everyone who hears 
it. It is narrated that a Christian cam e upon someone who was reciting the 
Q ur’an, and he stopped and started to listen to it, weeping. W hen asked why he 
was weeping, he replied that it was due to its harmony and order.”75 In my opin­
ion, what is meant by the harmony and order here, is the stress and musical qual­
ity of the words, and the sweetness o f the letters. In fact, ‘Abd al-Qahir Jurjani 
said about this aspect that it possessed an effectiveness greater than its.elevated­
ness and the high level o f the language. W e too know that there is in the Q ur’an 
the furthest degree o f miraculousness from the point o f view o f beauty and em o­
tion.

Another aspect is God giving the Q ur’an a poetic quality, rather than prose. 
For such a quality settles more easily in the ear.76

A further characteristic is that
“T h o se  th a t read  it do  not becom e bored  o r w earied . O n the con trary , the m o re  it is 
recited , th e  m ore th e  p leasu re  increases. C o n tinued  read in g  in creases love fo r it. O n  
each  o ccasio n  its fresh n ess is rev ea led  in a  sim ila r w ay. O th er w o rd s and  w riting , 
even  o f  the  very  h ig h es t q ua lity  as regards beauty  and e loquence , cau se  b o redom  
a fte r a  n u m b er o f  repetitio n s, and the  m ore they  are  repea ted , the m ore th ey  lose 
th e ir  q ua lity . O u r B o o k  affords every  so rt o f  sw ee t p leasure , and  a t th e  m ost

71. Risale-i Nur Kiilliyatt MiielUft. Bediiizzaman Said  Nurst, Mayati, Mesleki, Terciime-i Halt, 
Istanbul, Sozler Yaymevi 1976, 84,

72. Mektitbar i 66 / Letters, 221.
73. ibid,
74. Mektubal, 167 / Letters, 222.
75. Qadi l‘yad, a!-Shi f a ,  i, 230-1.
76. Ibid., 236.
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d is tress in g  o f  tim es is the  m ost fa m ilia r  friend . O th e r b o o k s lo se  ev en  th o se  w ho  
love  them  m o st a fte r  a certa in  tim e. F o r  th is  reaso n , th e  P ro p h e t M u h a m m a d  
(P B U H ) sa id  ab o u t th e  Q u r’an: ‘F req u en t rep e titio n  o f  it d oes n o t w eary  p e o ­
p le .’”77'

B ediuzzam an’s view is this:
“A n d  to  ch ild ren  w ho  try to  m em o rize  it, th e  A H -W ise Q u r’an  sh o w s its  m iracu ­
lo u sn ess by  se ttlin g  in th e ir  m em o ries w ith the  g rea tes t o f  e ase , d esp ite  th e ir  sm a ll, 
d e lica te , w eak and  sim p le  heads b e ing  unab le  to  re ta in  fo r long  a  sin g le  p a g e  o f  
o th e r  books, and  m any  o f  the  v erses and  p h rases o f  th a t large  Q u r’an  re sem b lin g  
o ne  ano ther, w h ich  sho u ld  cau se  m udd le  and co n fu sio n .”78

Qadi 1‘yad says the following about the aspects of miraculousness: “God 
A lm ighty says the following about the ease with which those learning it m em or­
ize it: A nd  We have made the Q ur'an easy to understand and rem em ber.70 
W hereas those who have m emorized the holy scriptures o f other religions are so 
few as to be non-existent. For years this situation has been burdening them. The 
Q ur’an, however, may be easily learnt by heart from even an early age.”

Praise and thanks is due to God for the bounties He has bestowed on us, and 
w e beseech Him to grant us useful knowledge and the opportunity to do good 
works.

I say that all these characteristics are among the attributes and virtues o f the 
Q ur’an. It challenges anyone who disputes it claiming similar attributes. M oreo­
ver, in respect of great num ber and elevated ness it has no like. M an is not capa­
ble o f producing the like o f it. This forms another o f the aspects o f the Q ur’an ’s 
miraculousness.

Qadi I ‘yad saying that these virtues and qualities do not arise from  m iracu­
lousness does not really conform to what he said above. I do not agree with him 
on this matter; I rather agree with Bediuzzam an (M ay God grant him  mercy).

8. The visible aspect of miraculousness
Sim ilarity, conform ity, ‘coincidence’ (tawafuq), harmony and correspon­

dence.

Bediuzzam an wrote in the Nineteenth Letter: “Here the mention o f the aspect 
o f its m iraculousness directed to those without ear, heart and knowledge, and 
who see only with their eyes, is extremely concise, abbreviated, and even defi­
cient.”80 How ever, “it has been dem onstrated most clearly and brilliantly in the 
Tw enty-Ninth and Thirtieth Letters, so that even the blind can see it.”81 Only, 
this subject was dealt with more comprehensively in Ishdrdt al-1 ‘jaz. H e even 
had a copy o f the Q ur’an written in order to show this aspect clearly, and stated 
that in this way this aspect would be visible.82

77. Ibid., 233.
78. Mektûbat, 166 / Letters, 222.
79. Q ur’an, 54:17, 22, 32, 40.
80. Mektûbat, 1671 Letters, 223 fn 384.
81. Ibid.
82. Mektûbat, 167 ! Letters, 223.
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As far as I understand, this aspect o f miraculous ness which Bediuzzaman 
expounded, is dem onstrated in two different copies o f the Q ur’an. Concerning 
the first, he says:

“In  th e  Q u r’an o f  M iracu lo u s  E x p o sitio n  han d w ritten  by the c a llig ra p h e r H afiz  
O sm an  and  la te r p rin ted , m any  o f  the  w ords look to  o ne  ano ther. F o r ex am p le , if  a 
n eed le  is p assed  th ro u g h  th e  w ord  ‘d o g ’ in  the ph rase  ‘they w ere  seven , the  dog 
b e ing  the  e ig h th ’ in S ura  a!~Kahf (18 :22) and th rough  the u n d erly ing  pages, w ith  a 
slig h t d ev ia tio n  it w ill go  th rough  the  w ord ‘Q itm ir’ in  S ura  a l-F a tir  (35 :13 ), thus
e s tab lish in g  the  d o g ’s n a m e  S o m e tim e la te r I  saw  th a t m any  phrases lo o k ed  to
o th ers  on  the  rev erse  o f  pages, co rre sp o n d in g  to  o ne  an o th er in  a m ean in g fu l w ay. 
T h u s, s in ce  th e  a rran g em en t o f  the Q u r’an in the w riting  and  sc rip t o f  p rin ted  c o p ­
ies o f  the  Q u r’an a lso  is th rough  the  g u idance  o f  the P ro p h e t and D iv in e  in sp ira ­
tion , it co n ta in s th e  sign  o f  a  so rt o f  m iracu lousness, F o r it is n e ith e r the w o rk  o f  
ch an ce , n o r o f  the  h um an  m ind. S o m etim es there  are  dev ia tio n s , bu t th a t is g e n er­
a lly  the  fau lt o f  the  p rin ting , and if  it h ad  been ab so lu te ly  in o rder, the  w ords w ould  
h av e  c o rre sp o n d ed  to  o n e  an o th er ex ac tly .’’83

My view on this subject is this: why does the above-mentioned copy differ 
from the second copy, mentioned below, the Prophet’s (PBUH) copy, and others 
copies o f the Ottoman period? W hereas there should be no difference when it 
comes to the aspects o f miraculousness. The existence o f one aspect does not 
necessitate the nullifying o f other aspects. In my view, Hafiz O sm an’s method o f 
writing possesses certain qualities which the second copy also possesses. These 
qualities display a certain art. Only, the Holy Q ur’an is superior to all these. The 
author [Bediuzzaman] defending these and insisting on offering excuses for 
small deviations reflects a view particular to himself. It is a fact that there are 
many sim ilar things pertaining to other aspects, only to call them coincidence 
would be w rong.84

To com e to the second copy, Bediuzzaman says:
and  flash es o f  a  v is ib le  so rt o f  the  Q u r’a n ’s m iracu lousness, and  a  so u rce  o f 

sig n s to  th e  c ip h e rs  o f  the  U nseen . L ater, w e had a copy  o f  th e  Q u r’an w ritten  
w h ich  sh o w ed  in g ild ed  letters a  flash  o f  its m iracu lo u sn ess w hich  ap p eared  from  
the  ‘c o in c id in g ’ o f  th e  w ord ‘G o d .’” 85

I have in my possession a copy written by the calligrapher Hamid al-Amidi, 
published in 1394/1974, at the end of which is a piece written in the light o f the 
Tw enty-Ninth Letter o f Bediuzzaman. Truly, it is an exceptional copy due to the 
way it shows the correspondence of the name ‘A llah’ in verticle lines. On almost 
every page, the instances of the name ‘A llah’ are to be seen in either one or sev­
eral columns. As with the ‘coincidence’ o f the name Qitmir which we mentioned 
above, Bediuzzam an states that the ‘coincidences’ are not limited to the name 
‘A llah’, but are o f many sorts. He writes:

“ A t th e  b o tto m  o f  ev ery  page o f  the Q u r’an  the  verses are co m ple te , and  they  end  
rh y m in g  in  a  fine  w ay. T he  reason  is this: w hen the  verse  ca lled  Muddyana (2 :292)

83. Ibid.
84. Mektubat, 168, see footnotes i Leiters, 224-5, see footnotes.
85. Mektübat, 168-9 / Letters, 225 fn 389.
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pro v id es th e  stan d ard  fo r the  pages, and  the S uras Ik b las  and  K aw th ar, th e  s tan d ard  
fo r  the  lines, th is fine qu a lity  o f  the  A ll-W ise  Q u r’an and  sign  o f  its m iracu lo u sn ess 
b eco m es a p p aren t.” 86

I m yself have seen these ‘coincidences’. Only, they are not an aspect o f mirac- 
ulousenss in the full meaning; they are perhaps the result o f an art or craft.

H owever, as I said before, Bediuzzaman is the one speaking. The large num ­
ber of instances and sorts o f these cannot be accepted as the work of blind 
chance or the work of man, whose partial mind could not encom pass these m at­
ters.

Finally, I say this: if the last sentence above is considered from the point o f 
view of Bediuzzam an and from that of this aspect being in the Holy Q ur’an 
which was revealed to the Prophet (PBUH), there is no harm in saying, w ithout 
elevating this idea to the level o f the other aspects o f miraculousness: “This is a 
type of miraculous ness as well, but we are not in favour o f defending it in big­
oted manner. W e are anyway not in need of such things, for the M ighty Q ur’an 
possesses numerous other aspects which show its miraculousness much more 
decisively.”

If we accept the above two aspects, we see that the two copies containing 
them differ from one another. For to bring them together with the same charac­
teristics is not possible. If it had been possible, I reckon Bediuzzaman him self 
would have done it.

Conclusion
In my view, ‘coincidences’ and correspondences between words in lines is not 

something substantial. In the same way, Bediuzzam an’s deducing events through 
the use of ja fr  dem onstrates its strength in the explanations he gave. He is alone 
in this matter, which in the above-mentioned way and with regard to interpreta­
tion contains many novel aspects. However, in respect to meaning, it is difficult 
to show anyone equal to him. Evidence for this is the modest paper you have 
before you.

Bediuzzam an is someone whose ideas should be studied in depth and who 
should be profited from to the utmost degree.

M ay God grant that we may benefit from him and from others like him.
A n d  blessings be upon our m aster M uhammad, the Unlettered Prophet, 
and on his Family and Companions, and may they be granted peace .

* % *

86. Mekiubat, 168 / Letters, 225 fn 388.




