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Bediuzzaman Said Nursi’s Experience 
of Serving Islam by Means of Politics

Muhammad Said Ramadan al-Buti

In the Name o f God, the Merciful, the Compassionate.
A ll praise be to God through Whose grace good works f in d  completion, 
and blessings and peace be upon our m aster Muhammad, and on all his 
fa m ily  and Companions.

In this paper I shall discuss the following points:
1. W hat were the factors that caused the great Islamic propagandist Bediuzza­

man. to em bark on political activity and struggle in the first period o f his life?
2. W hat then prompted him at a later period to give up politics and adopt a 

stance above politics?
3. Since his second stand was more healthy and beneficial, does it mean that 

as a system and method o f government Islam has no connection with politics? 
W hat sort o f lessons can we extract for today from the experience of this great 
caller to Islam?

Prof. Dr. M Ü H A M ^  A L -B Ü T Í
Prof. al-B ud w as born in Jizra  and m igrated together with his fam ily to Syria when four 

years old. H e graduated from the college al-Tawjth al-lslaml, having studied under the fam ous 
scholar and teacher Shaykh Hasan H abannaka al-M aydani. in  1955 he received his first 
degree from  the Shari (a Faculty o f  al-A zhar University, and in 1958 his teaching certifícate 
from  the  Faculty o f  A rabic Language and L iterature in the sam e university. From  1958 to 
1960 he taught in Syrian schools, and in I960 was appointed assistant in the Shari‘a  Faculty 
o f  the U niversity  o f  D am ascus. He returned to that Faculty as a lecturer after having received 
his doctorate in the principles o f the S hari‘a from al-A zhar University. He was subsequently 
appointed to A ssistant Dean o f  the Faculty, and finally as Dean. H e is at present H ead o f  the 
D epartm ent o f  the H istory o f  Religion in the sam e faculty.

Prof. al-Buti is a m em ber o f the Jordanian Research Centre for Islam ic Civilization. He has 
published around forty works on  fiqh, ‘aqa’id, philosophy, and literature. He has taken part in 
num erous international sym posia and panels, and his works have been translated into T urkish, 
French, and English.
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M y discussion in this paper will follow the above lines, in the hope that I shall 
reach som e important and beneficial conclusions. These conclusions will be 
adopted as principles in their endeavours by those who call others to G o d ’s way 
sincerely.

1.
W e shall not prolong discussion of a fact that everyone knows who has stud­

ied Bediuzzam an’s life, which is that from the age o f twenty Bediuzzam an was 
to a great extent involved with politics and favoured this m ethod o f  calling peo­
ple to G od’s way, expending great effort to teach the truths o f Islam to various 
classes and groups.

However, leaving aside this fact that everyone knows who know s anything 
about Bediuzzam an, we pass on to another point, which is to investigate the fac­
tors behind his favouring politics in the very early period o f his Islam ic endea­
vours and da 'w a  activities.

I have considered this question and pondered over an answer which would 
describe the true factors that prompted him to it. I finally formed the firm con­
viction that the underlying reason, in summary, was as follows;

Ustad B ediuzzam an’s high aspirations and self-esteem w ere born together the 
m om ent he started to study Islam; they were like twins. These two senses 
appeared together very early on in his life. It was for this reason that he passed 
the greater part o f his youth dwelling on the problems of M uslim s and o f the 
Islamic cause. W hile doing this, he looked on matters through the w indow o f  his 
spirit that was coloured with his self-esteem and high aspirations. Bediuzzam an 
alluded to this in various places in his work Em irdağ Lahikası, He stressed it 
particularly when explaining a number o f matters in the p iece entitled: “The 
objections o f an important saint (veli) and the answ ers.”

It is true that never either in his youth, nor when older — not even for one 
day—  did he exploit his mission to gratify his appetites or realize any personal 
objectives. But his character, which made itself felt from the earliest years o f his 
youth, drove him to rely on a number o f persons o f rank who appreciated his vir­
tually incomparable qualities, superior personality, and profound knowledge. 
Two exam ples of these are M ustafa Paşa, the head o f the M iran tribe, and the 
Governor of Bitlis, who formed a firm friendship with Ustad. The G overnor had 
the greatest admiration for his rare intelligence and learning. Ustad, too, leaned a 
little tow ards the Governor, on account o f the favours and standing he was 
awarded. There is no doubt that at that period this was a source o f pleasure for 
him, due to the elevated self-esteem 'that was in his character.

The relations between Bediuzzaman and persons o f this sort who admired him 
were form ed in circum stances and an atmosphere in which politics were dom i­
nant. D uring that period, when the members o f the Com m ittee o f Union and 
Progress (CUP) were pursuing their activities with zealous planning, and plots 
against the sick Caliphate were rife, the factors underlying all the different and 
even opposed movements were political. Bediuzzam an was right in the centre o f
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this struggle. For this reason, he had to employ the same means while endea­
vouring to protect Islam against the designs against it, and realize his aims in the 
same atmosphere, by which for the reasons described above he was quite simply 
enveloped.

It was this that drove him to struggle against the CUP with the same weapons 
and tactics that they em ployed, and to divert them from their destructive goals. 
Bediuzzaman used the same slogans as the CUP, those o f freedom, brotherhood, 
and equality, but he insistently pointed out their points o f conformity with the 
Shari'a  and beliefs o f Islam. He later began to give fiery speeches and publish 
articles stressing these points. He proclaimed his political stance as follows:

“If we do not take refuge in the freedom that Islam defines, we shall be 
afflicted by despotism and reduced to slavery. People will open their arms to dis­
sension in the name o f  liberty, and swiftly be sacrificed to it.”

This political method was the most effective way of warning people against 
the dangers that lay in the C U P’s ideas. M oreover, the CUP could not punish 
him on any pretext, since he was using exactly the same watchwords as they 
were.

Thus, Bediuzzam an found him self hemmed in by the political environment. 
This also arose from the friendship he had with numerous politically m inded 
people. He pursued these due both to self-esteem and to the support for this these 
friendships gave. As a sincere propagandist and fiery defender of G od 's religion, 
he was com pelled to pursue his Islamic activities in this atmosphere, and use the 
same politics as a shield to counter the political stratagems and designs against 
religion and religious dominance.

2.
This interpretation seems to express the reasons Ustad Bediuzzaman followed 

the way o f politics as he did. It was extremely logical and reasonable that 
Bediuzzaman, who was extremely intelligent and far-sighted, should have raced 
with the CUP and taken up watchwords that were meaningful and popular before 
they did, and tried to give them an Islamic guise before they used them for their 
own destructive and tyrannical purposes.

W hat was it, then, that later drove him to give up this way and its above- 
mentioned beneficial aspects? W hat method did he then turn to as an alternative?

Doubtless, what prompted him to abandon this method was the sincerity and 
purity o f intention that was growing ever stronger in his heart. W hen feelings of 
sincerity gain strength and everything a person does is solely for G od 's sake, 
they can accept nothing defective or doubtful that will harm or taint their sincere 
turning to God. The reason then was this, if  we want to express it succinctly! But 
to explain it further, we may list as follows the reasons Bediuzzaman withdrew 
from political activity.

The First: Bediuzzam an, who him self had the experience of both embarking 
on political activity and then withdrawing from it, stressed that it was not in 
keeping with the mission he had undertaken to become involved in political
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currents, and to rely on them or indeed to give h im self over to them completely, 
and try to serve Islam, and through them to endeavour to oppose negative cur­
rents. In fact, m ost of the tim e it had not conform ed with the political role he did 
play and his goals. For it was im possible to both be involved in political activi­
ties and remain apart from all the currents that were struggling against each 
other. This was one of the most irreconcilable contradictions.

It is very difficult to reconcile acting with sincerity solely for G od’s sake and 
m aking some arrangem ent with a professional political group and supporting it. 
For such support demands not objecting to the many deviations and sins that are 
com m itted by the group. Similarly, for the good o f Islam, the group will have 
amicable relations with him and come to terms with him to a large extent since it 
claims that he is a trustworthy guardian o f Islam and sincere caller to G od’s way. 
Also, showing feigned approval for such a group will give rise to true friendship 
with the members that make it up. And this will leave traces on his heart, and 
harden it. It will make him neglect his private worship which is the means o f 
drawing close to God and o f which man has great need.

W e may now listen to what Bediuzzam an said while explaining his motives:
“The most important reason for this lack of interest and avoidance: sincerity, the 
most important principle of our way, prevents me. For at this time of heedlessness, 
the person with partisan ideals in particular exploits everything for his own way, 
even making his religious movement which looks to the hereafter a sort of tool for 
his worldly way. Whereas the truths of belief and the sacred service of the Risale-i 
Nur can be the tool of nothing in the universe; they can have no aim other than 
Divine pleasure. But it has become difficult at this time of partisan conflict 
between the [political] currents to preserve the true meaning of sincerity and not 
exploit religion for the world. The best solution is to rely on Divine grace and 
assistance, rather than the strength of [political] currents.“1 

In the above, Bediuzzam an describes the theoretical approach, while in another 
place he gives an actual example, based on his own practical experience:

“Since the Risale-i Nur’s greatest strength in the face of so many opponents is sin­
cerity, it can neither be the tool of anything in the world, nor can it have any con­
nection with currents based on feelings of partisanship, and particularly with those 
involved in politics. Because the veil of partisanship destroys sincerity and distorts 
the truth. In fact, the reason I have given up politics these last thirty years is that 
because of his feelings of bias towards the [political] current he supported, a 
revered scholar of religion insulted another prominent sound scholar to the extent 
of calling him a depraved sinner because he held opposing views, while at the same 
time he praised and applauded a famous and .aggressive dissembler who agreed 
with his ideas. It caused me to shudder to the very depths of my being.“2

The Second: As is known, according to the political method, those who are 
unconnected are usually held responsible for errors or faults that arise either 
from the mistakes o f individuals or from the breakdown o f the social or political 
system. This is done in order to achieve particular ends. According to the criteria

1. Nursî, Bedüizzaman Said, Emirdağ Lahikası, İstanbul, Sinan Matbaası 1959, i, 38.
2. ibid,, 266.
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of this political method, the only condition necessary to legitimize this holding 
others responsible are the political ends as those in power see them. In most 
cases, the ends are justified and legitimized by political expedients. This is 
sometimes for a limited period, which is specified by a group holding particular 
political ideas.

When those calling to the way of God become involved in political move­
ments, they have to accept that this understanding is predom inant and therefore 
have to close their eyes to a series o f evils, and even to draw up plans for them. 
They have to condone injustices that the innocent and immune will be exposed 
to. The political method mentioned above is also one of the things demanded by 
working together with the political movement with which the caller to G od’s 
way has made the agreement.

This, however, most definitely conflicts with the elevated principles of Islam. 
Such a method is contrary to the following verse, for example:

No bearer o f  burdens can bear the burden o f  another f  
And it conflicts with the principle, “The repulsion of corruption takes prece­
dence over the attraction o f benefits.” This principle is also a summary o f the 
verse:

There is the type o f  man whose speech about this world's life may dazzle 
you, and he calls G od to witness about what is in his heart; ye t he is the 
most contentious o f  enemies; * When he turns his back, his aim everywhere 
is to spread m ischief through the earth and destroy crops and cattle; but 
G od loves not m isch ie f4

Another principle this method conflicts with is the verse,
On that account, We ordained fo r  the Children o f  Israel that i f  anyone slew  
a person  — unless It be fo r  murder or fo r  spreading m ischief in the land— 
it would be as i f  he had slew the whole people; and i f  anyone saved a life, it 
would be as i f  he saved the life o f  the whole people.5

The political method receives its power to solve matters from the masses. For 
this reason too, it always makes grandiose promises concerning the realization of 
personal interests that are sometimes fundamentally wrong. The Islamic method, 
however, which is distilled from G od’s Book and the Sunna o f G od’s M essenger 
(PBUH), receives it strength from G od’s mercy and favour to all His servants. 
For this reason, it prefers the building of a society made up o f innocent people 
and the nurturing of the seeds o f righteousness in that society, to punishing cor­
rupt and evil-doing individuals. For to scare the innocent and destroy the seeds 
of goodness causes more corruption, evil, and dissension in society than abstain­
ing from punishing minor wrongdoing, deviation, and evil-doing. This point is 
expressed by the following Hadith, which is narrated by Aisha from the Prophet 
M uhammad (PBUH), as said by both the Prophet and some o f his Companions:

3. Q ur’an, 6:164.
4. Qur’an, 2:204-5.
5. Qur’an, 5:32.
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“As far as you are able, abstain from applying the penalties o f  the S hari‘a 
where there is doubt. For it is preferable for a judge to err in forgiveness than to 
err in punishing.”

W hile answering a question connected with this matter, B ediuzzam an 
described with great clarity the second reason he had given up the m ethod o f uti­
lizing politics, despite having previously used it to a large degree w hile calling 
to Islam:

“I u n d e rs to o d  w ith  co m p le te  certitu d e  th a t all the  g h astly  c r im es  m an k in d  h as 
p e rp e tra ted  up to  the  p resen t h av e  arisen  from  the ab u ses o f  th e  m o s t b a s ic  ‘fu n d a ­
m ental la w ’ o f  h um an  politics: ‘in d iv id u a ls m ay be sa c rif iced  fo r  th e  g o o d  o f  th e  
nation . P e rso n s  m ay be sac rificed  fo r th e  w e ll-b e in g  o f  th e  co m m u n ity . E v e ry th in g  
m ay be sa c rif iced  fo r the  c o u n try .5 H av ing  no sp ec ified  lim it, th is  m a n -m a d e  fu n ­
d a m en ta l law  has o p en ed  th e  w ay to  nu m ero u s abuses. T h e  tw o  W o rld  W ars  
re su lted  from  th e  ab u se  o f  th is ty ran n ica l fu n d am en ta l law  and  o v e r tu rn e d  a  th o u ­
san d  y ears  o f  h u m an  p rog ress; so  to o  it issued  the  fatw a  fo r th e  a n n ih ila tio n  o f  
n in ety  in n o ce n ts  on  acco u n t o f  ten c rim in als . In  the g u ise  o f  so m e  c o m m o n  g o o d , 
p e rso n al ha tred  d e s tro y ed  a  tow n b ecau se  o f  a  sin g le  c rim inal. S in c e  th e  R isa ie -i 
N u r h as p ro v ed  th is  tru th  in so m e  o f  its co llec tio n s and  d e fen ce  sp e e ch e s , I re fe r  
[readers] to  them .

“In  the  face  o f  th is  ty rann ica l fu n d am en ta l law  o f  po litics , I  fo u n d  th e  fo llo w in g  
fu n d am en ta l law  o f  the  Q u r’an  o f  M iracu lo u s E x p o sitio n , w h ich  c o m e s  fro m  the  
S u p rem e  T h ro n e . I t  is ex p ressed  by  th e  verse,

No bearer o f  burdens can bear the burden o f another,
“T h a t is, th ese  tw o v erses teach  th a t no  o ne  can  be  re sp o n sib le  fo r  a n o th e r’s 
c rim es. A n d  no  in n o cen t can  be  sac rificed  w ithou t h is consen t, e v en  fo r  th e  w h o le  
o f  h u m an ity . I f  he  sac rifice s  h im se lf  th rough  his o w n  w ill and  c o n se n t, h ts se lf- 
sac rifice  is a  so rt o f  m arty rdom , and  is a n o th e r m atter. [T he v e rses] e s tab lish  tru e  
ju s tic e  fo r m an .” 6

And in Şualar , he says this:
“A lso , n o  o n e  w ho en te rs  p o litics am id  the  pow erfu l cu rren ts th a t a re  n o w  d o m i­
nan t can  p reserv e  h is in d ep en d en ce  and sincerity . O ne o f  the  c u rre n ts  is  b o u n d  to 
e x p lo it w ha t he  d oes fo r  its ow n  ends and fo r  w orld ly  p u rposes. I t  w o u ld  d e file  th e  
sac red n ess  o f  h is se rv ice . A lso , d u e  to  the  ex ce ss iv e  ty ran n y  an d  d e sp o tism  w h ich  
is the  ru le  o f  th is  age, he w o u ld  be certa in  in  th e  m ateria l s tru g g le  —-d u e  to  o n e  p e r­
so n ’s m is tak e—  to  c ru sh  n u m ero u s o f  its in n o cen t su p p o rte rs. H e  w o u ld  o th e rw ise  
be  d e fea ted . Also,' th e  sac red  tru ths o f  th e  Q u r’an, w h ich  can  be  m ad e  th e  to o l o f  
n o th in g , w o u ld  b e  im ag in ed  by th o se  w h o  fo r  w o rld ly  a im s e x p lo it re lig io n  o r  w ho 
have  g iv en  it up, to  be  a  m eans o f  po litica l p ro p ag an d a . M o reo v er, all th e  c la sse s  o f  
peop le , w h e th e r su p p o rte rs  o r  oppo n en ts , o ffic ia ls  o r  o rd in ary  p eo p le , h a v e  a  sh a re  
o f  th o se  tru th s  and  are  in  need  o f  them . In  o rd e r to  rem ain  u n b iased , the  R isa ie -i 
N u r s tu d en ts  have to  g iv e  up  p o litics and  the  m ateria l s trugg le  co m p le te ly  and  h av e  
no  in v o lv em en t w h a tso v e r.” 7

The Third: The m ost im portant matter in propagating G od’s religion and call­
ing others to it, is to address all people equally, w hatever their different groups,

6. Emirdağ Lahikası, ii, 97.
7. Nursî, Bediiizzaman Said, Şualar, İstanbul, Çeltut Matbaası 1960, 303.
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ways, and social levels. The lights o f the call should be turned to. all o f them 
with com plete objectivity. No group should be neglected while attention is 
showered on another, none should be abandoned while close relations are had 
with another. W hat this means is that the one who calls to G od’s way must be 
Known to be completely unbiased. His relations with everyone should be those 
of a judge and his claimants. For he addresses ordinary people and the masses 
the same as he does leaders and rulers. There are poor and deprived among 
them, as well as the rich and powerful. That is, he has to show the same concern 
for all o f them and treat them all as equals as regards their future. Certainly the 
manner he addresses them will differ according to differences in their cultural 
and educational levels, and the differences in their doubts. This is another sub­
ject. The person who calls to G od’s way has anyway to be distinguished by such 
wisdom. But he has to be turned towards all people to the same extent and to 
have the same feelings and concern for them, and the same compassion and love. 
This was true for the prophets and messengers, and for the scholars and da*is 
who came after them. Is it possible for those carried away by political currents, 
who take up their places beside co-supporters and strive against opponents, to 
show the same compassion and love to everyone and to feel the same concern 
for everyone? Is there any possibility o f their winning everyone’s confidence 
concerning the questions they are calling them to and speaking of?

The answer to this question is quite clear: having become involved in political 
activity and joined political currents that compete with, and even struggle 
against, one another, such a person would be in a position of com peting or con­
flicting with everyone outside the group of which he was a part for one reason or 
another, or with which he had good relations or had made an agreement. W ould 
it then be easy or at all possible to come to a mutual understanding with those 
other groups, be reconciled with them, and set up bridges and so call them to 
God’s way?

It is thus seen that calling to G od’s way and propagating His religion is a 
human duty which is above all political rivalry and tussling. This cause shows its 
effect through the rays of sincerity and compassion towards all people. In this 
way, it spreads to all men, reaches out to all minds and hearts. It was due to this 
position o f his, which was untainted by any sort o f ambiguity, that Bediuzzaman 
was able to offer advice and instruction to everyone from Ataturk, the members 
of the National Assembly and other rulers and leaders, to ail the people; he 
allowed nothing to taint the purity of his aims, and took up no position in any of 
the mentioned groups or communities.

3.
W e have here to answer a question. This question concerns the fact that when 

the dangers o f  com bining service to Islam and political activity are spoken of, 
and the harm this causes various Islamic activities, it upsets many people, espe­
cially those who incline towards political activity.

Som e such people think in the following way about the things we have
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described above or about B ediuzzam an’s attitude, that we are calling on people 
to think o f Islam  as merely an abstract relation between man and his M aker, 
com prising various acts o f worship. According to such a view, Islam has no con­
nection with governm ent and political matters; it should not be regarded as relig­
ion and state, but as a religion confined to the mosque and places of worship, 
apart from society and social systems. But we have insisted on the opposite o f 
this, and continue to do so.

Besides being in error, such a view stems from m isunderstanding Islam  and 
not knowing the difference between the way that takes people to Islam  and the 
essence that constitutes Islam. Even though the ignorant or ordinary M uslims 
may suffer such heedlessness, it is inappropriate for those em ployed in calling to 
Islam and those who engage in Islam ic activities to labour under such delusions.

W e should understand that there is a great difference between the way that 
should be taken in conveying G od’s religion and introducing it to people with 
the intention o f bringing society to an Islamic ‘plateau’ and colouring it with 
G od’s com m ands and injunctions, and Islam and the principles that make up its 
laws. A way that will lead to the spread o f Islam and the expansion o f its pow er 
and rule should remain aloof from the intrigues o f politics and political currents, 
as Bediuzzam an always stressed. Bediuzzam an repeatedly stated and em pha­
sized the reasons for this.

The essence o f Islam, which we try to persuade people to believe and then 
practise, consists o f all the principles and rulings laid down by G od’s Book and 
His Prophet’s Sunna. These principles and injunctions are characterized by 
ordering both the persona] life o f people and their relations with their fellow 
men; supervising the law and order of the fam ily; setting up Islam ic society as a 
whole; ordering the laws within it; establishing sound human relations between 
rulers and ruled; and setting up the bases of consultation between governors and 
governed within the harmony o f the revealed injunctions to support good and 
restrain from evil. As a whole, the Islamic principles also order the relations 
between M uslim s and other countries, whether in time of war or peace. And so 
on.

The extensive sources of Islamic law (fiqh) have performed the function o f 
expounding the details o f all the rulings in the w idest fram ew ork and in the best 
way. Since this is the case, can there be any doubt that Islam, which God, the 
Sustainer of All the W orlds, commands us to comply with, comprises all these 
principles and rulings? Is it therefore possible for any aspect of politics, internal 
or external, to be outside o f what this religion comprises and its jurisdiction?

The striking point about the conclusions Bediuzzam an reached through his 
experience of political activity and the political games around him was this; the 
com prehensive establishm ent of the edifice of Islam and the perform ance o f sin­
cere d a ‘wa, are tied to making known G od’s religion in its full meaning, and 
making people love it truly, and for this reason not getting carried away by the 
attractions o f politics or getting involved in it or joining some groups to the 
exclusion of others.
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Finally, the only possibility of founding a broad, firm Islamic structure which 
embraces the benefits o f both this world and the hereafter and meets all needs, 
individual, social, and political, is by taking the above-mentioned way and 
applying that method.

W ithout any doubt, those who do not observe this, and being precipitate, taint 
the way leading to this broad Islamic structure with political activity, and for this 
end borrow the methods and intrigues o f politicians, entering into agreements 
with certain sectors and pushing aside other individuals, deprive both themselves 
and their peoples of achieving that Islamic structure, which in every respect is 
the most ideal for human life. They do not even leave it at that, they do not even 
allow Islam its instructive, social, and political sovereignty over the lives of 
M uslims, How apt is the following wise proverb: “He who is precipitate does 
not achieve his end.”

* * *

Just how reliable, effective, and correct were Bediuzzam an’s admonitions, 
which he concluded after much experience and suffering much tribulation, and 
which he repeatedly stressed and emphasized, may be seen from the political life 
o f both the Arab countries and other Islamic countries.

The great majority of Islamic communities and movements have fallen into 
the abysses that Ustad Bediuzzaman warned against. They found it more agreea­
ble to follow parties and organizations which were not concerned with serving 
Islam, but whose sole aim was politics, and for whom politics was their way and 
the means to their goals, and other parties who made politics both the end and 
the means.

M ost o f these groups started to imitate the professional politicians. They 
could not see the awesome differences between the two obligations as they are in 
essence and the two ways and their methods. As a result, what Bediuzzaman 
warned about occurred.

They neglected to com m unicate G od's religion and to teach people about 
Islam  and its cause, and in order to com e to power, began to compete and strug­
gle against administrators and the politically motivated. It was because they 
chose such a way that they were compelled to sign agreements with certain sec­
tors and nourish hatred for others. So what was the result?

The result was this: the duty of calling to G od’s way and teaching His religion 
was neglected. And the great shame is that this vacuum began to be filled by m is­
sionaries and people with destructive, evil aims. Secondly, the Islamists in ques­
tion united with the professional politicians, both in ways and means, as a result 
o f which, in the questions of leadership and political power, the ranks o f the Isla­
mists were infiltrated by many people whose aims were political and purposes, 
self-interest. Such people used Islam to screen their persons and their aims. The 
method and style shared by the two sides facilitated this. After this, it became 
simple to assume an Islamic guise and aim. The pages were all mixed up, integ­
rity and deception cam e side by side, the people could not discern the truth, the 
broad masses lost the ability to distinguish between truth and falsehood.
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A third result was this: the Islamists in question began to consider it legiti­
mate, so that the political parties and organizations could achieve their aims, for 
them selves to cause corruption throughout the earth, dam age the good o f the 
majority, intim idate the innocent, and murder the guiltless, all o f  which they fre­
quently had recourse to. However, as Bediuzzam an stressed, according to the 
law o f G od’s religion “No bearer o f  burdens can bear the burden o f  another,”8 
and its principle, “the repulsion o f harm takes precedence over the attraction o f 
benefits,” such methods are all objectionable and aggressive.

All these results gave rise to the following conclusion, that the road leading to 
the establishm ent o f the Islamic society was closed to these people. In fact, the 
abyss gradually widened between them and these am bitions o f theirs; the obsta­
cles increased. As a result, neither were the ignorant and bew ildered saved from 
their ignorance and bewilderment so that they would feel sym pathy for Islam  
and become attached to it, nor did the rulers and leaders trust the authenticity o f 
the Islamic aims o f the Islam ists’ in question, and their genuine love o f Islam. 
On the contrary, the rulers formed the opinion that the Islam ists, who were from  
among them, were a group addicted to politics and greedy fo r power, how ever 
deceptive the new methods they invented. For these Islam ists them selves had 
neither been able to preserve their sincere attachm ent to G od’s religion, nor 
maintain constancy in the mihrab  o f worship and servitude o f  God. For it is 
im possible that causing corruption in the earth, causing harm  to people and what 
is beneficial to them, and disregarding the inalienable right to life o f innocents 
should leave even a glimmer of the light of sincerity in the heart. It is also 
impossible that someone who carried out such activities should worship in the 
D ivine presence and preserve the pleasure of som eone who has dedicated him ­
self to the worship o f God.

Then as the result o f all these, they attributed to Islam  things from  which it is 
utterly exem pt and distant. For example, they claimed that terrorism  had a place 
In it, that it encouraged anarchist activities, and that it was legitim ate to cause 
harm to people and sacrifice the innocent masses for personal interests. A num ­
ber o f countries and circles who pursue hatred and corruption seized this as a 
golden opportunity. They blew up these accusations to extraordinary propor­
tions; they spread them about with propaganda, and m obilized all fhe media, vis­
ual and audial.

Thus, the plots against Islam began to be framed. Excessive harm  was caused 
by these, one after the other. Numerous people were corrupted, and m ost lost 
their purity o f heart. Islam ’s image was tarnished; it was discredited in the eyes 
of its own ignorant and bewildered members, and in the eyes o f num erous non- 
M uslim s, who wanted to learn about it and had great hopes concerning its princi­
ples and what it teaches.

All these evils sprang from the errors o f the so-called Islam ists which they 
perpetrated in the name of Islamic activities. Then, due to enem ies seizing the 
opportunity and exploiting the continuous effects o f these errors, they continued

8, Q ur’an, 6:164,
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in a chain reaction. These enemies exploited them to the very fullest in order to 
realize their plans against Islam and the Muslims.

This spring o f errors is still boiling and frothing. And those who perpetrated 
them still persist in them. In this way, the fury of errors has started to spread eve­
rywhere irresistibly. The opportunist enemies o f religion observe the calamity, 
and exploiting it, seek to defam e Islam because of the mistakes o f M uslims.

W ill these brothers see the waves o f this divisive storm? W ill they heed the 
advice and admonitions o f those who have experienced it previously, and having 
given up such things, published their experiences and proclaimed their adm oni­
tions to those who cam e after them?

I believe it is not possible to give any definite answer to this question. Only 
the future, which we beseech God will bring us the good news o f a return to the 
truth and the giving up o f this harmful stance, will answer it definitely. For these 
bitter experiences take those who follow them only to impassable ways.


