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ABSTRACT

In the stories of the prophets as described in the Koran, the characterization of the Prophet (Job) Ayub was one of the life phenomena that was ignorable. His surrender, patience, and strength in living his life’s destiny have produced his own wisdom for human’s life. His illness in a fairly long period and the polemics happening in this condition attracted attention Said Nursi, the Turkey’s phenomenon scholar.
For Said Nursi, the story of Prophet (Job) Ayub,  as enshrined in the Second Risale-i Nur became the main point of the series of introspection (muhasabah) methods containing in almost every treatise. Interpretation towards the disaster and suffer were generally considered as part of difficulties. However, for Nursi, it served a pleasure for his "special" soul in making a relationship with God. Said Nursi also provided the best model of worship reality for human. He considered that humans tended to often forget the best "consumption" their soul needs. Nevertheless, mental health became the key factor for healing given many physical or body diseases.
The reflections expressed by Said Nursi above are part of his concerns for human being that misfortune and suffer could become a test and trial from the God for His creator to be better in understanding human’s existence. He desired that human obtained joy and  pleasure by doing deep introspection (muhasabah) and making dialogue with their soul. Lessons from the Prophet Job can be guidelines for mankind to be better in understanding the presence of God the Almighty.
A. Pendahuluan

Allah Ta’ala creates human being in a very weak and destitute. He does this to show His absolute power and His spacious mercy. Allah creates human being in a very specific form –sometimes being so sad and sometimes being so happy– to attest various descriptions from His glorious names. We are sad when misfortune comes, although actually misfortune does not only bring human being to shelter to Allah with one word, but also support the word in each organ of the body to shelter and plead for help to Him.
Related to the human being condition that is weak and destitute, we deserve to notice the view conveyed by Said Nursi. Said Nursi well-known as Bediüzzaman (Badi' al-Zaman), which means "The Wonder of the Age" was a Sunni Muslim Kurd theologian who wrote the Risale-i Nur Collection, a body of Qur'anic commentary exceeding six thousand pages. His view about weakness, misery, and the destitute of human being is taught in the Second Light of Risale-i Nur that enacts Prophet (Job) Ayub as the model of his teaching. To him, the illness suffered by Prophet (Job) Ayub was ordeal he must accept, and made him more devout and religious to Allah SWT. 
This paper will discuss about Said Nursi’s  teaching, viz. about what and how the Second Light and the reality in society’s life. As illustration, the writer gave reference the television braodcasting about the poverty and suffering of common people. Besides, the writer referred to the literary works that made misery as the object or main subject, all at once, how the misery of the character in the literary work could be succesful released from it.
B. Said Nursi’s Teaching about Second Light (Prophet Ayub’s Heartfelt Plea)
a. First 
Beside physical wounds, as suffered by Prophet Ayub, we also can be attacked by mental illness, spiritual, and heart. In the case of Prophet Ayub, physical wound he sufferred only threatened his short worldly life, whereas mental illness we sufferred will threaten our long afterlife.
b. Second
It was said in teh al-kalimat as-sadisah wal isyrun (the twenty-sixth sentence) related to the Issue of Destiny,  that human being does not have a right to complain about the misery and illness they suffer. The reasons are (a) Allah Ta’ala renderred existence fashion that He enrobed to the human being as the guidance for His neatly laid creation; (b) new human being‘s life becomes clean because of misfortune and ordeal; and (c) wordly life is only field of test and ordeal. Wordly life is only place for charity and worship, not a place to have fun and exult, or a place to accept rewards and merits. Since becomes a place for charity and worship, all illness and misery, if accepted patiently will become very in tune with charity, even in tune with worship. It is because the existence of illness and misery will reinforce the charity and tighten the worship. Nonetheless, we may not complain, but be grateful it, since all illness and misery will change each hour of the patient becomes equal with one day of worship. 
c. Third 
When talking about past time, there were two possibilities happened. The first was regret and disappointment, the second was praised and thanked to Allah Ta’ala. The regretful and disappointment usually appeared because the mental misery that separated from the given pelasure. Even, the long misery can happens just from the sudden-unpredicted missing enjoyment. Contempleting this matter would be increasingly pressing then gradually appearing upset and disappointment.
Whereas, the mental pleasure, appearing in line with the momentary cessation of suffering which was passed in this life, would make his verbal to remembrance praising Allah Ta’ala. This is a nature (fitrah) perceived by human being.
When someone was misfortune befalls then he pondered the rewards and merits which Allah provided in the eternity and realized that the grace of the misery was the short age could become longer, he would not only be patient from the misery he sufferred, but he would be grateful and compliant towards Allah’s destiny. It was considered a long unfortunate just because of the misery and woes were in them, whereas actually the unfortunate spreaded as long as human being’s age since it resulted a precious life.
d. Fourth 
Nursi states that if human being does not scatter the power of patience that Allah gives to them, and does not tossed it when facing the wave of anxiety and fear, so the power of patience is sufficient to make them tough facing the misery and disaster. Unfortunately, human being is confined in anxiety, neglectful to Allah, and lied by mortal life that seems to be eternal. It makes them turn away from the power of patience, and leads up to the past suffering and future anxiety. Consequently, the patience Allah gives can not make them to be more patient and tough in facing the coming misery. So, he starts to dispense complaints. It seems that he is the human agent who complains to Allah. This makes him as a lost sense man.
e. Fifth 
This section consists of three things; those are: 

(1) The real and dangerous disaster is the misery that befalls religion. When that disaster happens, we have to shelter soon to Allah Ta’ala, kneeling in front of Him, and keep grovelling  to Him. Reasons of this statement are (a) disaster is Allah’s warning. He gives His creature to be aware from neglectful; (b) disaster is medium to purge; (c) disaster is God’s blessing to make human’s heart serene and peaceful. It eliminates human’s neglect and, at the sam time, makes them aware that basically he is a weak and destitute creature.
Non-religious disaster, in nature, is not a disaster. We are sick, in essence, is not a disaster, but a manifestation of God's goodness to us. This will cleanse us from sin and wash the stains of guilt, as mentioned in the hadith "It is not a Muslim overwritten something painful but God will abort all his mistakes as He abort the leaves (Bukhari).
In his prayer, the Prophet (Job) Ayub prayed for his illness removed only when it was blocking his verbal remembrance of Allah and hindered his heart to ponder the power of Allah. He asked for the healing to be able to perform duties sincerely and perfect worship. When we wholeheartedly pray to Allah (munajat), we firstly must ask the healing of mental wounds and spiritual caused by our sins and mistakes. We also have to beg and ask Allah when the physical illness we suffer prevents us to worship properly.
(2) When we exaggerate physical disaster, the disaster becomes larger. If we underestimate it, then it will be smaller. For example, when someone is paying attention to the illusion at night, then the illusion will be great in his eyes. When people exaggerate the disaster, focusing attention on it, and therefore feel worried because of it, then the disaster will go up to the universe to penetrate the hearts and settle in it. At that time, psychiatric disaster appeared in the heart, which became the center of a physical disaster. It goes on and on until when people eliminate their anxiety and worries from the roots with a full compliant towards Allah’s destiny and trust to the Allah’s mercy, then the physical calamity gradually weakens and disappears. It is like a tree whose leaves die and dry out after the roots are cut.
(3) Disaster has changed in shape. For some people, disaster is not always adisaster, but rather a divine grace and bounty. According to Nursi, at the present time people who got disaster of illness are, actually, lucky and happy, as long as they do not undermine religion. In Nursi’s view, disease and the test do not lead to something dangerous that must be resisted and the person to be pitied. Nursi ever witnessed a young man was sick but had a very higher commitment to his religion than with other youth his age. He also loved the hereafter than others. From this, it can be realized that for them it was misfortune, but it was one of God's infinite mercies. Disease provides many benefits to the patient in terms of the life hereafter. Moreover, suffering is a form of worship, although making a little difficulty in his mortal life world.
C. Suffering and Misery in Life
In this section, the writer will give a description about the suffering and misery of the people depicted on the television broadcasting and stated in the literature. Both of them are the real picture of life in the communities around us.
· Suffering and misery broadcasted in television 

Television shows, in part, is the real picture of a life around us. In a recent five to ten years, in Indonesia, it developed television programs broadcasting that life reality. The writer do not know for sure the background of those television programs. To be sure, in those television programs showed the lower-class life of a society. There is a television program that simply describe their lives, including their hardships, misery, poverty, and suffering they have without any assistance to them until the end of the program, such as Orang Pinggiran (The Fringe) program. There are also television programs that portray hardship, misery, poverty, suffering of lower class life, but at the end of the program the provide assistance, such as the program of Andai Aku Menjadi (If I Become) and Bedah Rumah (House Renovation). Orang Pinggiran is a television program broadcasted almost every day in the afternoon on Trans 7. Many life pictures from almost all parts of Indonesia were showed in this program. Families or figures shown usually are those who are under the poverty line, living in the very (or even a rickety shack) house. They must have suffered and lacked of something. Sometimes, the family is fatherless, motherless, or even children orphaned. But they are the tough people. They always steadfast through life and accept the fate decreed by Allah SWT. They keep trying, endeavors, and hope to get a gift from Allah SWT. This is signified the icon in the television program.
Jika Aku Menjadi is a television program on Trans TV (the same television network group with Trans 7). Basically, this program show 'sells' the poverty of the talent. The picture of real life they broadcast is so real. In this program, the family or figure target is usually accompanied by a host from upper-middle class community. He or she certainly was shocked when living with the target figure or family within 2-3 days. The host should live together in person. She must be eating together, sleeping, working, bathing, etc. together. Obviously, this was very surprising for the host, even touching her. For the host, she may never felt how hard and rigors the life of the targets. Because of shocked and touched, many of them cried when feeling the sadness felt by the targets. The very modest house, with a leaking roof in here and there, makeshift bed (even just grounded the mat or floor), the food was far from enough nutrients, the bathroom and the water were so squalid. It was so miserable for the host and the audience. However, in the end of the program, the target was assisted in accordance with the needs they need. The philosophy of this program was how we could see the life reality of our brothers out there and could give empathy to them. Assistance at the end ofprogram show that was did not mean nothing compared to the suffering they experienced at any time.
Bedah Rumah is also a television program owned by Trans TV. As the name as the name Bedah Rumah implies a television program focusing on families with homes that are worth less to live any longer. These houses will be repaired or renovated without any knowledge from the owners. The host comes to the homeowner. The homeowner is usually a family from lower class. They deserve to be helped. Having come to this family, then they become acquainted. Without notified in advance, the host then invites the homeowners and their families to travel or walk around for a few days. On the other side, when the owner and the family are invited to travel or to stroll, the crew of the program is to renovate the house. When they return, the target family was shocked excitedly when they know that their house has turned into a very nice.
From the explanation above, we can feel that there is someone who pays attention and empathy to our brothers who are marginalized. With our attention and empathy, we hopee that a good friendship still exists between us, although there are discordant voices who say that this television program ‘sells’ poverty just for the big benefit for the producer.
· Suffering and misery broadcasted in Indonesian Literary Works
Sengsara Membawa Nikmat (Blessing in Disguise) by Tulis Sutan Sati is a romance or novel in early Indonesian literature firstly published 1929 by Balai Pustaka. It tells the story of Midun, the son of a farmer, who experiences many trials before finally living happily with his new wife. It has been noted as one of Tulis Sutan Sati's most interesting works. Kacak, the conceited nephew of a rich village leader in Padang, is jealous of Midun, the religious and popular son of a poor farmer; Kacak often attempts to goad Midun into fighting him. After Midun saves his wife from drowning, Kacak becomes enraged at the thought that Midun had touched his wife and attacks him. Midun fights back, quickly knocking Kacak out. As a result of his actions, Midun is forced to do tasks for the village leader under Kacak's supervision.

Still enraged at Midun, Kacak hires an assassin to kill him. When the attempt fails, the assassin and Midun are arrested and sent to prison. While in prison, Midun is tortured until he earns a reputation for being a good fighter. He also meets Halimah, who lives with her stepfather, after returning her diamond necklace. After he is released from prison, Midun takes Halimah to find her father in Bogor.

After living with them for two months, Midun attempts to go to Batavia to find work, together with Halimah. Along the way, he meets the Arab Indonesian Syekh Abdullah, who lends him money; after refusing to pay the high interest or letting Abudullah marry Halimah, Midun is arrested. After his release, he saves a Dutch youth being attacked in Pasar Baru. For saving the boy, Midun is granted a job at the police station by the boy's father, the hoofdcommissaris (head commissioner). He also marries Halimah.

Midun is later stationed in Padang upon request to the commissioner, after hearing that his father had died. Kacak is arrested for embezzlement, and Midun lives happily ever after.
Hikmah yang bisa diambil dari roman ini adalah bahwa penderitaan yang disertai dengan perjuangan dan ketabahan kepada Allah Ta’ala akan menjadikannya kuat, dan segala upaya itu akan berbuah manis di akhirnya.

Cantik Itu Luka (2002) or Beauty is Scarred, by Eka Kurniawan, is an Indonesian novel of a beautiful woman who was forced into prostitution at the end of the colonial period. She bore three daughters - all beautiful and cause of much strife so that when she became pregnant again, she prayed for an ugly child. Her prayer was answered, meskipun secara ironik ia memberinya nama si Cantik.
It is a fascinating story, not least our fascination with human beauty. Nobody can be indifferent when confronted by beauty except perhaps the beautiful themselves as they did not do anything to be beautiful. On the other hand it can be a curse not only to themselves but to others as the characters in the novel found out. But there is more to the story: magic realism, superstition and the brutal daily lives of many. 

Cantik itu Luka, and it is right to become ‘beautiful’ must be full of sorrow, sufferong, but in other side, become ‘beautiful’ brings blessings and selfishness inside the soul. It is right that beautiful is ‘priceless’. Eka Kurniawan offers detailed setting and brings us to the colonial era. Eka also spells out the naturally woman beauty. It seems that the readers were asked to imagine the figures of Dewi Ayu (the mother), Alamanda, Adinda, and Maya Dewi, and also the ugly face named Cantik (beautiful). Although the name Cantik, but she was so ugly. She also treated so bad in her life. She ran her life with struggle, and finally she got her happiness.
Lagu Kelu (2005) atau Dump Song edited by Doel CP Allisah and Nani HS. This is the poetry antology describing the ruins after tsunami 2004. Earthquake and tsunami in December 2004 caused increadible suffering. A lot of houses ruined, property lost, and also many lives could not be saved. The quake and tsunami left a very deep wound and misery that was not completely ending until now. The following is one of the poetries in the book Lagu Kelu. The tittle is Duka Itu (That Grief) by Medi Loekito.
DUKA ITU

(1)

bibir ombak



edge of wave
menyayat tanah



slashing the land
melukai jiwa



wounding the soul
(2)

berumah di doa



having house in the prayer
luka dibasuh



wound washed
misteri dicipta



mystery created
(3)

yang pergi 



it’s gone
terkasih




the beloved
yang datang



the coming
air mata




tears
All poetry in this antology is the emphaty contribution that needs to be concerned. Thus, we can hope that the earthquake and tsunami’s casualties can continue their life more peaceful and quietly. They are little bit freed from lenghtly suffering.

Folklores or Folktales
Many folkores or folktales developed in Archipelago area, in which the main figures’s the social background was from a destitute and misery family, but they were able to become great and success figures in their life. Some of them are Ken Arok (the founder of Singhasari Kingdom, that finally become the predecessor of Majapahit Kingdom, under the reign of The King Hayam Wuruk and Gajah Mada) and Gajah Mada himself (who had dark, bleak childhood just like Ken Arok, but he prove that could do something. World knew his greatness, how he could unite Archipelago under the reign of Majapahit Kingdom). Here is some stories about both of them. 
Ken Arok (or Ken Angrok) (died c. 1227) was the founder and first ruler of the Singosari (also Singasari) Kingdom, an ancient Hindu–Buddhist kingdom in the East Java area of Indonesia. He was considered as the founder of Rajasa dynasty of both the Singosari (Singasari) and Majapahit line of monarchs. He came from humble origins but subsequently rose to be the most powerful ruler in Java. His life was coloured with adventures, treacheries, and tragedies. 

According the Pararaton (The Book of Kings), a folklore tale re-telling about Kings of Java but starts only from and mostly emphasis on Ken Arok with the myths combined, Ken Arok was the son of a peasant Ken Endok ("Endok" literally means Egg, which is also means "0" or "Unknown"), wife of a Brahmin Gajahpura in the kingdom of Kediri. His family was just a poor peasant family on the bank of the Brantas River in East Java.

Baby Ken Arok was placed in the Brantas by his parents who hoped he would be found by a wealthier family and get a better life. However, Ken Arok was found by a thief called Lembong. His foster father later taught him all his criminal skills and young Ken Arok grew to be the most cunning thief in Kediri. Doing much mischief and crimes, he was known all the way to the capital. Many people were sent to catch him, but none were successful.

One day Ken Arok met with Mpu Lohgawe, an Indian rshi who patiently taught Ken Arok to abandon his sinful life and start a new life. Lohgawe considered Arok as the avatar of Vishnu. His effort was successful and later he managed to get Ken Arok to become an attendant of Tunggul Ametung, a powerful regional leader of the Tumapel area.

One day, Ken Arok accidentally saw Ken Dedes, a beautiful wife of Tunggul Ametung, when she was taking a bath. Legend says when the wind blew over her dress and revealed her legs, Ken Arok said that he saw a beautiful light shining. He later told this to his teacher, who stated that it was a sign that Ken Dedes would bear a royal dynasty and any man that took her as wife would be a King. Ken Arok, already infatuated by her beauty, became even more eager to take her, by any means—including killing Tunggul Ametung, if necessary. By this time, Ken Arok had actually had a wife, a woman named Ken Umang from his village, and left her pregnant.

Gajah Mada (circa 1290 – circa 1364) was, according to Javanese old manuscripts, poems and mythology, a powerful military leader and mahapatih or prime minister of the Majapahit Empire, credited with bringing the empire to its peak of glory. He delivered an oath called Sumpah Palapa, in which he vowed not to eat any food containing spices until he had conquered all of the Southeast Asian archipelago of Nusantara for Majapahit. In modern Indonesia, he serves as an important national hero and a symbol of patriotism.

Not much is known about Gajah Mada's early life. Some of the first accounts mention his career as commander of the Bhayangkara, an elite guard for Majapahit kings and their family. When Rakrian Kuti, one of the officials in Majapahit, rebelled against the Majapahit king Jayanegara (ruled 1309–1328) in 1321, Gajah Mada and the then-mahapatih Arya Tadah helped the king and his family to escape the capital city of Trowulan. Later Gajah Mada aided the king to return to the capital and crush the rebellion. Seven years later, Jayanegara was murdered by Rakrian Tanca, the court physcian, one of Rakrian Kuti's aides.

In another version, according to the Nagarakretagama (a Javanese language epic poem dating from the 14th century), and supported by inscriptions dating from the late 13th and early 14th century, Jayanagara was assassinated by Gajah Mada in 1328. It is said that Jayanagara was overprotective towards his two half sisters, born from Kertarajasa's youngest queen, Dyah Dewi Gayatri. Complaints by the two young princesses led to the intervention of Gajah Mada. His drastic solution was to arrange for a surgeon to murder the king while pretending to perform an operation.

Jayanegara was immediately succeeded by his sister Tribhuwana Wijayatunggadewi (ruled 1328–1350). It was under her leadership that Gajah Mada was appointed mahapatih in 1329, after the retirement of Arya Tadah. As mahapatih under Thribuwana Tunggadewi Gajah Mada went on to crush another rebellion by Sadeng and Keta in 1331.

D. Closing Statement
As humans, we are expected to trust and praise of Allah Ta'ala. He creates and rules the world and its contents, including us as His creatures. That is why, as Said Nursi’s message in his Second Light, we must accept all God Almighty give to us with sincerity. If what we receive do not fit with what we expect, we have to be patient for Allah since what Allah has given to us is the best one. We must remain to wholeheartedly pray to Allah (munajat) gently and grovel ourselves before Allah the Almighty and All-givers. If we are sick, the sick is just like Prophet Job’s, we should not despair to beg healing. Don’t illness prevents us to worship to Allah Ta'ala.
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