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A Lifelong Principle: Positive Action

Alâaddin Başar

‘Positive action’ is the Risaie-i N ur’s method of guidance, and is based on 
knowledge and learning, persuasion and conveying the teachings o f Islam, and 
love and compassion. This way is the way shared by all regenerators o f religion. 
They all received the same instruction from G od’s M essenger (PBUH) and trod 
this path with the very greatest care according to the ages .in which they lived. 
The G hazzali’s, the R abbani’s, the G eylani’s, the M aw iana’s, they were all trav­
ellers on this sacred road. The aim o f all o f them was to draw people within the 
bounds of G od’s pleasure and to be the means to their eternal happiness.

Bediuzzaman held a special place among these great persons, and manifested 
to a high degree the meaning o f  the Hadith: “Scholars are the heirs o f the proph­
ets.” 1 He held this position due to the terrible age in which he lived. He wrote in 
the piece entitled, Rüyada Bir Hitabe (A Vision Address) that in a vision he had, 
he was addressed as follows by a group of deputies representing all the centu­
ries: “Man of the age of disaster and perdition, you have a vote tool Explain 
your ideas!”

The endeavours o f the other regenerators o f religion were directed against 
heedless wretches who wanted to make Islam deviate from its proper way and
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lead believers astray, away from the beliefs of the Sunnis, The age in which 
Bediuzzaman lived, however, was very different. In his time, the very pillars of 
faith were under attack, doubts had been sown in believers’ hearts with the ques­
tion “w hy?”, and their belief put in danger. A lso, on a worldwide scale and each 
in the form o f a collective personality, disbelief, m isguidance, and vice were per­
sistently attacking belief, Islam, and morality.

Bediuzzam an undertook the duty of guidance and conveying the truths of 
Islam in the face of that corruption, never before witnessed in history on such a 
scale. On the one hand he gave instruction which effectively banished doubts 
and raised the faith of believers to being true and certain from being merely im i­
tative, while on the other, he wrote the ‘Lahika’ letters, which instruct M uslims 
how they should walk the rough, thorn-strewn, mined path so full o f pitfalls.

Positive action, then, is the basic principle and rhythm of this elevated way.
Bediuzzam an merely responded with a wry sm ile to all the torm ents, Satanic 

machinations, and oppression inflicted on him with the intention o f provoking 
him into negative action. With self-possession and without being shaken or 
resorting to enm ity, he com pleted the sacred path he had em barked'on in order to 
save the religious belief o f all mankind, including those who had ill-treated him.

The last letter Bediuzzam an wrote, which may be seen as a summary o f the 
principles of guidance he applied throughout his life, and in one respect recalls 
the Farewell Sermon of G od’s M essenger (PBUH), starts with these sentences:

“O u r d u ty  is to  ac t p o sitive ly ; it is not to  ac t n egatively . I t  is o n ly  to  serve  b e lie f  in 
a cco rd an ce  w ith D iv in e  p leasu re ; it is n o t to  m eddle  in G o d ’s busin ess. W e  are 
charg ed  w ith  re sp o n d in g  w ith  p a tien ce  and  th an k s  to  all th e  d iff ic u ltie s  w e m ay 
e n co u n te r  in  th is p o s itiv e  se rv ice  o f  b e lie f  w h ich  resu lts  in  th e  p re se rv a tio n  o f  pu b ­
lic o rd e r and  secu rity .” 2

These sentences set out fo r 'u s  the most im portant o f positive and negative 
actions.

To work solely for G od’s pleasure is positive; to struggle hypocritically for 
self-interest and self-advertisem ent is negative.

Service of belief is positive; to work for unbelief, m isguidance, sin, and vice 
is negative.

Reliance on God is positive; interfering in G od’s business is negative.
The m aintenance of public order is positive; causing conflict and differences, 

and disturbing public order and security is negative.
Patience and thanks are positive; impatience and rebellion, negative.

The literal meaning o f ‘positive’ (m üsbet) is ‘established,’ ‘proved,’ 
‘affirm ed.’ In the meaning of ‘positive’ it bears also the meaning o f ‘repairing’ 
or ‘constructive.’ Negative, however, means destructive.

If you build a house on what was empty ground and then offer it for habita-

2. Nursî, Bediuzzaman Said, Emirdağ Lahikası, Istanbul, Envar Neşriyat, ii, 241.
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tion, that is a positive act. But if you destroy it and make it uninhabitable, it 
would be negative.

Negative (m enfi) means expelled, banished, denied, and negated. Nefiy means 
also claiming the non-existence of something, which is said also of someone 
who disbelieves. Such a person destroys his palace of belief. Similarly, we say 
of someone who destroys his palace of good morality that he is immoral. This is 
also a negative action.

A deaf person has no knowledge o f the world o f sounds; for him there is noth­
ing called sound. If a com passionate doctor restores his hearing, the world of 
sound becomes established (m bit) for him. And what the doctor has done is a 
positive action. W hile to make an ear that hears deaf is a negative action.

The sense o f sight is the same. A blind person’s knowledge of the world is 
restricted to what he can touch with his hands. If his sight is restored, his gaze 
will range over the stars, the sun, the moon, the mountains and plains, and his 
private world will be enlarged immeasurably.

Both positive actions and negative actions are innumerable. However, the 
most advanced o f positive actions we find in these words:

“It is only to serve belief in accordance with Divine pleasure,”
The service of belief is the greatest assistance man can give to man; it is the 

greatest symbol o f positive action. It is to displace unbelief from the heart, and 
replace it with belief. '

If a person receives the bounty o f belief as a result o f such service, he is 
united with the Sustainer of all the worlds, whereas previously he had relations 
only with the things he could see; his mind that was submerged in m atter finds 
the w orld’s Creator. He is saved from being without purpose, owner, or protec­
tor, and from the torm ent o f not knowing what lies beyond death. He receives 
the pleasure o f finding the All-Seeing One W ho creates the sense of sight, the 
A ll-Hearing W ho creates hearing, the Giver o f Form W ho gives things their 
shapes and form s, the G iver o f Life, W ho gives them their lives, and he believes 
in Him.

This assistance given to the man concerning his belief does not resemble the 
restoration o f sight to the blind or the restoration o f hearing to the deaf, it is an 
eternal gift, infinitely greater and more significant than any assistance offered 
for this transitory world. In Paradise there is neither blindness nor deafness, nor 
hunger, nor thirst. There is no place for pain or suffering. No deficiency, no lack, 
will touch that realm. But besides these unimaginable bounties, there is Hell 
with its unim aginable torments. The condition for gaining Paradise and being 
saved from Hell is belief. It is for this reason that the greatest service to hum an­
ity is the service to belief. ,

Thus, Bediuzzaman was a supreme guide, all of whose aspirations were con­
centrated on saving the belief of this nation; he was a physician of the spirit, an 
incomparable regenerator o f religion. He stated succinctly as follows that posi­
tive action is the service o f belief, while negative action is the current o f disbe­
lief:
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“I am  in th e  c u rren t o f  belief. O p p o site  m e is the  c u rren t o f  d isb e lie f; I h av e  no  
c o n n ec tio n  w ith  o th e r  c u rren ts .” 3

Just as belief is positive and disbelief is negative, so all instances of good and 
beauty are positive, while their opposites are negative. Forgiveness is positive, 
revenge is negative. Kindness is positive, insults are negative. To th ink well o f 
things is positive, while to think unfavourably is negative.

W hen belief is firmly established in a heart, all varieties of good morals and 
elevated virtues will flourish. So whatever virtues and good morals we want to 
develop, whether in personal life or in the life of society, the way to do this is by 
establishing the truths o f belief in people’s hearts in certain and verified fashion. 
This is the way Bediuzzam an took, on which he was successful.

* * *

in the event o f a Risale-i Nur student conform ing to all the principles o f posi­
tive action and perform ing sincere service o f belief, then not achieving the 
desired results in reform ing people, the above-m entioned rule is concluded with; 
“Not interfering with G od’s concerns,” so he does not become despondent. 
A ccording to what we have learnt from the Risale-i Nur, “G od’s concerns” 
means that God creates the results.

It is He that grants guidance, just as He provides sustenance. In respect o f sus­
tenance, we only plant the seed, and having tended it as necessary, we do not 
interfere in the question o f its producing a tenfold, a hundredfold, o r a thousand­
fold, crop. Just as we only await this from D ivine pow er and mercy, so we do 
not interfere in the shoots produced by the seeds o f truth we have sown in peo­
p le ’s hearts. Hearts are in the hand of G od’s power, and it is only He W ho 
bestows guidance. W hat we have read and explained produce shoots in the 
hearts o f our listeners only through His grace, not through our wills. W e turn on 
the switch, God creates the light. W e strike the match, God creates the fire. And 
it is H e W ho makes the light o f guidance shine in people’s hearts, and it is He 
W ho lights the fire o f love.

W e take refuge in the grace o f that Compassionate Sustainer; we supplicate 
Him and have recourse to Him, Both we and others are His servants. Seeking 
His pleasure for His servants, we call them to His way. M ore than that is beyond 
our will and outside our responsibility. In the Q ur’an, our Sustainer says: N oth­
ing is incum bent on the Prophet but delivering the message.4

The question occurs to one, why this dominical fact is the m ost im portant con­
dition in positive action. The opposite of positive springs to life in our im agina­
tions together with this question: negative...

W e say that it means that those occupied with their own duties cannot find the 
time for negative action. Again we say that those who put aside their duties and 
concern them selves only with external events and social results first o f all 
becom e nervous when they do not find what they hoped for, and finally lose

3. Nursî, Bediüzzaman Said, Mektûbat, Istanbul, Sözler Yayınevi 1981, 66 / Bediuzzaman Said 
Nurd, Letters 1928-1932 (Eng, trans.], Sözler Publications 1994, 93-4.

4. Qur’an, 5:99,
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hope and try to console themselves by acting negatively. They give up teaching 
religion and start gossiping, they give up trying to reform people and become 
destructive. They cease making things loved, and spread hatred,

They want to fill the vacuum in propagating Islam by means o f teaching with 
their bullying. W hereas the Q ur’anic commentators state that compulsion is not 
permissible in any matters, not only those of religion. And they expound the 
verse, Let there be no compulsion in religion  as meaning that compulsion as a 
type of behaviour is not conformable with religion.5

There is no com pulsion in religion because compulsion is not positive action. 
Man cannot attain to knowledge, intellectual or spiritual, or to good morality 
through compulsion. There can be no guidance through compulsion. One cannot 
make even a child do something by force, so how can one instill belief in a per­
son’s heart by force? The heart cannot be forced. Only the body can be forced. 
Love cannot be implanted in the heart by force, nor hatred. On the contrary, 
compulsion only makes the person more stubborn, causing him to feel aversion 
at what you love, and love for what you dislike. The following proverb expresses 
this admirably: “You can take a horse to the trough but you can’t make it drink.”

* * =|:

A nother im portant condition for communicating religion to others is to sow 
the seed in an appropriate manner. We see that Bediuzzaman made the following 
recommendation concerning this point: “The way followed by the Risale-İ N ur is 
a mild, polite, and persuasive one.”6

If although we explain our cause in the best and mildest way, what we say has 
no effect, we should not lose hope. Because for the seed to produce the crop, the 
climate has to be favourable. Roses cannot be grown in arctic conditions, nor 
will you produce fruit from gravel and sand. Here, the inner world o f the one 
you are addressing has importance.

It ¿s G od Who knows best who is rightly-guided.1 
This verse is the greatest solace for those believers who carry out the duty of 
com m unicating religion properly.

*  îfc *

A nother basic sentence is this:
“W e are  charg ed  to  resp o n d  w ith  p a tience  and th an k s to  all the d ifficu lties  w hich  
w e m ay en co u n ter in th is  positive  se rv ice  o f  b e lie f w hich  resu lts  in  the  p reserv a tio n  
o f  pu b lic  o rd e r and se cu rity .” 8

A Risaleri Nur student explained Bediuzzam an’s admonitions to be thankful 
like this: “W hile many people endure every sort o f hardship for the sake of 
worldly, and even illicit, ambitions, should I not know it to be a Divine favour

5. Yazır, Elmalıh Hamdi, Hak Dint K u r’an Dili, ii, 860.
6. Nursî, Bediuzzaman Said, Lem 'alar, İstanbul, Sözler Yayınevi 1986, 169 I The Flashes Col­

lection [Eng. tran s .], Sözler Publications 1995, 232.
7. Q ur’an, 10:56.
8. Risale-i Nur Müellifi, Bediiizzaman Said Nursî, Hayan, Mesleki, Terciime-i Hali (Tarihçe), 

Eııvar Neşriyat, 652.
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and offer thanks if i  suffer persecution and oppression in proclaim ing and 
upholding the cause o f belief o f G od’s M essenger (PBUH), and his call to 
Divine unity, and good m orality?” It is by way of patience and compassion that 
the truths of belief may be made to rule in people’s hearts and the commands of 
Islam reflected in their actions. There is no perm ission to act negatively! Any­
way there may be no dispute or conflict internally. Have you com e across any­
one who hit you in the face? Have you seen anyone who ripped out your painful 
eyes from their sockets? Have you w itnessed anyone who cut off your arthritic 
leg with an axe? Bediuzzam an gave the following true instruction about internal 
jih a d :

“E x te rn al aggress io n  m ay  be re sp o n d ed  to  w ith  fo rce , fo r th e  e n e m y ’s p ro p e rty  and  
fam ilie s  are  lik e  booty . B u t th is  d o es  n o t ap p ly  in te rnally . In te rn a l action  is  to  act 
positive ly , n o t 'm a te r ia lly ,’ in acco rd an ce  w ith  the true  m ean in g  o f  sincerity , 
ag a in st im m ate ria l d e stru c tio n . E x terna! jihad  is o n e  th in g , in te rn a l jihad  is so m e­
th in g  e lse .” 9

The one who said this worked “with all his strength to preserve internal order 
and security so that harm would not com e to ninety-nine innocents on account o f 
ten per cent o f irreligious atheists,” 10 despite him self having suffered twenty- 
eight years of im prisonm ent and exile, having been poisoned on numerous occa­
sions, and suffering endless persecution. For this reason too, he endeavoured to 
“instill ‘a prohibitor’ in everyone’s hearts through the lessons o f the Risale-i 
Nur.”

* * *

Ustad Bediuzzaman set out a route o f four steps taken from the Q ur’an for 
Risale-i N ur students who wished to perform service to belief. These were “the 
way o f impotence, poverty, com passion, and reflection.” 11

Impotence and poverty are the basis o f worship. Compassion brings one to the 
Divine Nam e o f All-Com passionate, while reflective thinking takes one to the 
Nam e o f All-W ise. Service to belief is a result o f the manifestation o f the Nam e 
o f All-Compassionate.

G od’s M essenger (PBUH) reflected this Name at the highest degree, as he did 
all the Names. The moment he came into the world, he exclaimed: “My com m u­
nity! My com m unity!” and entreated his Sustainer for the belief, righteousness, 
and salvation of his community. His profound compassion will also show itself 
at the Last Judgement, when, as Bediuzzam an described, “everyone, even other 
prophets, are thinking o f them selves, he will again say: ‘My community! M y 
com m unity!’” Pie will pray to God at the ‘M akam 4 M ahm ud  ’ for the forgive­
ness o f his com m unity, its being saved from Hell and sent to Paradise.

Said Nursi, the Regenerator and G uide of “this age of disaster and perdition,” 
heard in the very depths of his spirit the cry of G od’s M essenger (PBUH): “My

9. Emirdağ Lahikası, ii, 242.
10. Tarihçe. 653.
i i. Nursî, Bediüzzaman Said, Sözler, Envar Neşriyat, 476 /  The Words (Eng. trans.], Sözler Pub­

lications 1992,491.
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community! My com m unity!”, and tried to share his anxiety and distress. In a 
meeting he had with Eşref Edib Bey, these fiery words poured from his tongue: 

“Before me is a terrible conflagration, its flames are touching the skies. My chil­
dren are burning within it, my belief has caught flame and is burning. I am racing 
to extinguish the fire, to save my belief.”12 

These words are the most powerful echo o f “My community! My com m unity!” 
this century. In any case, the greatest share of this cry of the Prophet (PBUH) 
falls to this terrible century.

A father loves all his children, but he thinks most of one who is ill and fight­
ing with death. His heart beats more for him. Thus, Bediuzzaman interpreted in 
the best possible way that greatest share o f the cry o f “My com m unity!”, which 
falls to this century; with the one hundred and thirty treatises he wrote he strove 
to save the belief o f the community o f M uhammad (PBUH), and gave up every­
thing for this sake, experiencing in his lifetime of striving, nothing but distress, 
suffering, being poisoned, courts, imprisonment, and exile,

“I have k n ow n n o th in g  in m y life  o f  e igh ty  years o f  the p leasu res o f  th is w orld . A ll 
my life  p assed  on  the  b a ttlefie ld , in cap tiv ity , o r in the  courts and p risons o f  this 
coun try . T h ere  is no oppressio n , not a to rm en t, that I have n o t ex p erien ced .” 53

It is to follow the practices of G od’s M essenger (PBUH) to endure great suffer­
ing on the way o f serving belief, and Bediuzzaman carried this out to the full.

G od’s M essenger (PBUH), who was sent as a mercy to all the worlds, did not 
curse those who stoned him at Tarif wounding him in one hundred and fourteen 
places; with his wondrous compassion he prayed for their guidance, saying: “O 
my Sustainer! They do not know what they are doing.” His heir this terrible cen­
tury, Bediuzzaman, took the same path and said the following about those who 
meted out every sort o f tyranny and injustice to him:

“ D u e  to  the  co m p assio n  w hich  is the basis o f  m y w ay and  that o f  the R İsale-i N u r 
and  w h ich  has been  a p rin c ip le  o f  m y life  fo r the past th irty  years, so  that no  harm  
will co m e to  any innocen ts, I do  no t respond  w ith cu rses  even  to  th e  c rim in als  w ho 
persecu te  m e, let a lo n e  b o th e r th em .” 14

In another of his writings, he describes how he and his students had suffered 
various torments and undergone severe tests:

“ O u r d u ty  tow ard s them  is on ly  to  seek  their gu idance. I reco m m en d  th a t n one  o f  
m y s tu d en ts  sh o u ld  nu rtu re  the  very s ligh test desire  fo r revenge  ag a in st th o se  w ho 
have  o p p re ssed  and to rtu red  th em ; in the  face  o f  them , they  sh o u ld  w o rk  loyally  
and w ith constancy for the RİsaJe-i N u r.” 15

Another im portant matter on which the great Regenerator o f religion dwelt in 
respect of positive action was the securing o f unity between the M uslims who 
serve Islam by different methods. He repeatedly stressed this important point 
and exerted him self so that difference of ways should not lead to co n flic t By

12. Tarihçe, 629.
13. Ibid,
14. Nursî, Bediüzzaman Said, Şualar, Envai* Neşriyat, 372.
15. Emirdağ Lahikan, ii, 80-1.



154 Third International Sym posium  on Bediuzzam an

way of exam ple I want to include here the first three o f nine ‘com m ands:’
“ 1. T o  ac t positive ly , th a t is, o u t o f  love fo r o n e ’s o w n  ou tlo o k , a v o id in g  en m ity  

fo r o th e r  o u tlo o k s , not c ritic iz in g  them , in te rferin g  in th e ir  b e lie fs and  sc ien ces , o r  
in any w ay  c o n ce rn in g  o n e se lf  w ith  them .

“ 2. T o  u n ite  w ith in  th e  fold o f  Islam , irresp ec tiv e  o f  p a rticu la r  o u tlo o k , rem em ­
bering  th o se  n u m ero u s tie s  o f  un ity  that ev o k e  love, b ro th erh o o d  an d  co n co rd .

“3. T o  ad o p t the  ju s t  ru le  o f  co n d u c t that the  fo llo w er o f  any  rig h t o u tlo o k  has 
the r ig h t to  say , ‘M y ou tlo o k  is true, o r the  b e s t,’ bu t n o t th a t ‘M y o u tlo o k  a lo n e  is 
tru e ,’ o r  th a t ‘M y o u tlo o k  a lone  is g o o d ,’ thus im p ly in g  th e  fa ls ity  o r  rep u g n an ce  o f  
all o th e r o u tlo o k s .” 16

Throughout his life Bediuzzaman acted positively, which necessitated that he 
opposed every sort of negative action. He wrote the Treatise On Sincerity, in 
which he opposed the currents of disbelief, unbelief, associating partners with 
God, and misguidance, as well as the calamities o f hypocrisy, ostentation, and 
self-advertisem ent. He wrote the Treatise On Brotherhood to prevent the spread 
of calam ities like enmity and hatred between M uslims and backbiting. And he 
wrote the Third Topic of the Twenty-Sixth Letter against racialism, the greatest 
enemy o f Islamic Unity. In short, with his discussions about belief in the Risale-i 
Nur, he produced works which rendered all negative actions ineffective and 
were cures for them.

O f these, he dwelt particularly on the question of ‘accusing of d isbe lie f (tek- 
f i r  Ar. takfir), which is one of our social ills. Because o f its importance, I want to 
discuss it here.

Taking as his principle the rule ‘Thinking favourably (hiisn-u zan ) is essential 
for M uslim s,1 Ustad Bediuzzaman warned strongly against accusing people o f 
disbelief:

“T h o se  w h o  k n o w  Said  k now  th at as fa r as possib le  he av o id s accu sin g  p eo p le  o f  
d isb e lie f. E v en  i f  he sees ex p lic it d isb e lie f  in a  p erson , he  w ill s till try  to  in te rp re t it 
d iffe ren tly ; he  w ill n o t accu se  h im  o f  d isb e lie f .” 17

It is contrary to Sunni beliefs and a great crim e to hastily accuse a sinful 
believer o f disbelief and expel him from the fold o f Islam. According to the 
Sunni view, those who com m it serious sins are not unbelievers. D ispute over 
this matter between the Sunni scholars and the Kharijite and M uTazilite scholars 
continued for centuries. The Kharijites stated that those who committed grievous 
sins were unbelievers and would remain in Hell for ever, while the M u ‘tazilites 
said that those who committed grievous sins were neither believers nor unbeliev­
ers but were between the two. Both groups deviated from the truth and fell into 
misguidance.

In recent history, there was another ‘period between prophets’ ifetret) in 
which many old superstitions and out-dated ideas again started to circulate. To 
accuse of disbelief again became fashionable. But this time it was not by the 
Kharijites; strangely, those that did it were neither Kharijites nor M u ‘tazilites, in

16. Lem ’alar, 151 / The Flashes Colled ion, 203.
17. Sualar, 423.
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fact they did not really know what ‘d isbelief meant, they had just m emorized a 
few slogans. They had a stamp died, and they stamped it on the foreheads of 
anyone who cam e along. They knew nothing o f the Hadith o f the Prophet 
(PBUH) about accusing of disbelief:

“ If  som eo n e  ca lls  h is b ro th er a d isb e liev er, o ne  o f  them  has certain ly  beco m e one. 
I f  the  o n e  accu sed  o f  b e in g  a d isb e liev er, is not, the  accusa tion  w ill tu rn  on  the  one 
w ho  m ade  it.” 13

Everyone should learn by heart the following succinct and satisfying lines 
from the Risale~i Nur on this subject, and then apply them in their lives. O ther­
wise, there is the possibility of their committing a serious sin, and unknowingly 
driving those they accuse away from Islam. It says in Sunuhat:

“T h ey  said : th is is d isb e lie f. T h at is, the a ttrib u te  did not a rise  from  belief; it is d is ­
b e liev ing . I t is sa id  th a t d ue  to  such  an a ttribu te , the  person  d isbe lieved . B u t the 
a ttribu te  w as in n o cen t and arose  from  belief; sim ilarly , since  the  person  p o ssesses 
o th e r a ttrib u tes  w h ich  co m p rise  d rop le ts o f  belief, it m ay n o t be sa id  he is a  d isb e ­
liever. U n less  it is know n  w ith  co m p le te  certa in ty  th a t th e  a ttribu te  arose  from  d is­
belief. F o r  it m ay  h av e  a risen  from  so m eth in g  else. T h e re  is d o u b t co n cern in g  w hat 
th e  a ttr ib u te s  ind ica te , w h ile  th ere  is certa in ty  co n cern in g  the  ex istence  o f  belief. 
A nd d o u b t c an n o t q u ash  the  ru ling  o f  certain ty , T hose  w ho  are bold  en ough  to  h a s t­
ily accu se  o th ers o f  d isb e lie f  should  th in k  o f  th is!” *9

This means that a believer may have attributes which do not arise from belief 
and may be nourished by ignorance, vice, or some other source. Such attributes 
are termed “disbelieving” (kafire), but the believer also possesses numerous 
innocent attributes arising from belief. Attributes such as those prevent us call­
ing the person a disbeliever. If he said something which necessitates disbelief, or 
he perform ed some acts which did not arise from belief but are more appropriate 
to disbelievers, according to the above criteria, unless we know certainly that 
they arose from disbelief, that is, that the man did them intending disbelief and 
with the intention of denying Islam, we may not accuse him of disbelief; we may 
not call him a disbeliever. The sentence “there is doubt concerning what the 
attributes indicate” prevents us making a certain judgement. That is, it is doubt­
ful that it is evidence that the thing he did, or what he said, or the attribute he 
has, is one of disbelief. W e do not know certainly if he did them intending disbe­
lief, but we know that he is a believer. If we were to ask him, he would say that 
he is a believer and a M uslim. There is therefore certain evidence of his belief. 
But there is doubt concerning his unbelief; there is only surmise or supposition. 
Certainty cannot be nullified by doubt, so we may not call the person a disbe­
liever.

Sometimes, as a result o f ignorance or thoughtlessness, a M uslim may say 
something that could be considered to be disbelief. O f course the responsibility 
for this is great. Some scholars have even stated that all the past good deeds of a 
believer are wiped out in such a case. But the poor man is still a M uslim , he is 
not a disbeliever.

18. Riyad al-Sulihhi, No: 1764,
19. Nursî, Bediüzzaman Said, Sünuhat, Sozkr Yayinevi 1977,20.
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I want to mention here a fundamental judgem ent: ju st as belief is established 
by the assent o f the heart and confirm ation o f the tongue; so disbelief is estab­
lished in the same way. So in order to be able to call a believer who utters words 
o f disbelief, a disbeliever, he has to assent to disbelief, the result o f what he said, 
with his heart and affirm it verbally.

Bediuzzam an opposed certain people who had deviated from  the straight path, 
and quoting the verse I f  any do fa il  to judge by [the light of] what G od has  
revealed, they are [no better than] unbelievers as evidence, accused of disbelief 
the politicians who proclaimed the Constitution and constitutionalism . He said 
that “the unfortunate did not know that ‘does not ju d g e’ (lam yahkum ) has the 
meaning of ‘does not affirm ’ (lam yussaddiq) .”20 That is, the meaning of the 
condition, ‘if  any do fail to judge by what God has revealed’ is ‘if any do fail to 
affirm or assent to what God has revealed.’ This explanation o f Bediuzzam an 
expresses the Sunni belief. For according to the Sunnis, a believer who does not 
conform to a D ivine com m and and does not act in accordance with it, is only a 
sinner for so long as he fails to do so, not a disbeliever.

In his Tafsir al-Kabir, Fakhr al-Din al-Razi listed all the views put forward 
about this verse and stated that the most apt was that o f Ikrima, who said:

“ G o d  A lm ig h ty ’s s ta tem en t ‘i f  any do  fa il to  ju d g e  by w ha t G od has re v e a le d ’ 
in c lu d es th o se  w ho d eny  bo th  w ith the heart and  v e rbally . A  perso n  w ho k n o w s in  
h is h eart th a t it is G o d ’s in ju n c tio n  then  co n firm s it ve rb a lly , th en  d o es so m e th in g  
co n tra ry  to  it, has ju d g e d  in acco rd an ce  w ith  w h a t G o d  has rev ea led , b u t h as n o t 
acted  in acco rd an ce  w ith it. T h is th ere fo re  d o es  n o t n ecess ita te  th a t he  in c lu d ed  in  
w hat the  verse  s ta te s .”21

W e may conclude this discussion o f accusations o f disbelief with the follow- 
ing fa tw a  o f Ahmad Ziyauddin Giimti§hanevi:

“I f  a person  say s  so m eth in g  that n ecessita tes d isb e lie f  in m any  re sp ec ts, b u t i s ' 
sav ed  from  d isb e lie f  in o ne  respect, the M u ftu  has to  ch o o se  th e  latter. F o r to  th in k  
fav o u rab ly  co n ce rn in g  M u slim s is fu n d am en ta l.”22

The following gloss has been added to the fa tw a:
“ H o w ev er, so  long  as the  m an ’s in ten tion  is n o t d isb e lie f  he is M u slim . B u t i f  he  
in ten d s d isb e lie f, the  M u ftu ’s /h d w r will no t sav e  h im .”

*  *  *  '

I want to mention in connection with this an ill o f ours that the work 
M undzarat from the Risale-i N ur Collection diagnoses and cures. There may be 
differences of opinion among M uslims concerning foreign policy, and this is 
normal. It should be tolerated within the fram ew ork of freedom of thought. 
Som etim es, however, arguments about this may get out o f hand. As soon as a 
person feels he has been defeated in argument, he im m ediately accuses his oppo­
nent o f disbelief, He may say: “Y ou’re supporting the Christians by holding such 
views, and it is disbelief.” W hen you try to correct this m isunderstanding, he

20. Nursî, Bedîüzzaman Said, Mımâmrat, SözJer Yayınevi J977, 69.
21. Fahruddİn Razi, Tefsir-i Kebir fTurkish trans.], Ankara, Akçağ Yayınları, ix, 86.
22. Ahmed Ziyaeddln Giimüşhanevî, Ehl~i Sünnet Yolu, İstanbul, Bedir Yayınevi, 68.
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starts to shout and with perfect confidence quotes the Q ur’anic verse about not 
taking Jews and Christians as friends.

The prescription for this fearsome sickness is contained in the following few 
sentences:

“T h is  p ro h ib itio n  from  friendsh ip  w ith  Jew s and C hris tian s is because  they  reflect 
Jew ish n ess and C hris tian ity . B esid es , a m an is loved not fo r h im self, bu t fo r his 
a ttrib u tes  and sk ills .” 23

That is to say, the verse prohibits love for their Jewishness and Christianity. For 
example, the prohibition would include loving a Christian country because of its 
Christianity. B ut to love and admire its industry and technology would be out­
side the prohibition.

The above lines are concluded like this: “If  you have a wife from among the 
People o f the Book, o f course you should love her.” That is, if  a M uslim  has a 
wife from the People o f the Book, that is, who is a Christian, for instance, he 
should love her as his wife, but should not love her for her Christianity.

W e pay a high price for not applying this subtle measure.
I have attempted in this paper in so far as the alloted time has allowed, to 

show that Ustad Bediuzzaman always acted positively and was opposed to every 
sort o f negative action. O f course it has not been possible in a single paper or 
with a handful o f examples to describe as it deserves the positive action that was 
the unchanging principle of his fruitful life. It will seen more clearly on studying 
the entire life o f that great guide, together with the one hundred and thirty parts 
of the Risale-i N ur Collection, which he offered for the benefit o f mankind.

I refer you to Ustad Bediuzzaman Said Nursi and the Risale~i Nur, and offer 
my respects.

*  x  x

23, Münâz.arat, 26.


