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In any society, culture, state, young generation is the basis, on which a significant part of activities is focused. In general, most of vast organizations have units that are called youth wings or other institutions, through which young people disseminate their own ideas. Further these young people tend to become its followers or just remain the supporters during a lifetime. Therefore, the activity focused on younger generation, needs our attention and especially approach. 

According to the The Central Intelligence Agency World Factbook, in Turkey, as in most of Muslim countries, young people are more than a third part of the total population and the average age is around thirty years.
In this article, the author proposes to consider three main aspects of the topic, namely:

- the correspondence between Said Nursi and his students in the activities of the Risale-i-Nur, which was collected in “The Kastamonu Letters”;

- the external challenges for youth, that have called into question their faith, at which aims the guidance of the Risale-i-Nur;
- the summarized characteristics of the students of the Risale-i Nur, which were submitted in the period of the correspondence in Kastamonu.
First of all, we need to say, that the letters represent the correspondence between Said Nursi and his disciples and Turkish Muslims in general who were passing through a harsh time with respect to religious life and activities. Faced with the establishment of the Republic of Turkey upon the ruins of the Ottoman State, as well as the replacement of centuries of Islamic traditions with European imports in the legal, official, education, and personal spheres, Said Nursi exerted all of his intellectual and literary talents to ensure that the Turkish people and society would not slip out of the sphere of Islam altogether (Nursi, 1996).

“The Kastamonu Letters” is one of three applications of “Twenty-Seven Letter” of The Risale-i-Nur Collection. It collected the letters in the period from 1936 to 1943, when Said Nursi had been in exile in Kastamonu and had served sentence of imprisonment in Denizli.

During these years the Risale-i Nur became firmly rooted in Turkish society, and Bediuzzaman wrote that now it was certain to continue into the future. He was able to feel certain of this as women and children responded so enthusiastically to it, both in the region of Isparta, and in Kastamonu, and so too it began to have readers among schoolboys in Kastamonu (Vahide, 2005).
Kastamonu’s period had been very active in writing The Risale-i Nur Collection. Bediuzzaman wrote from the Third to the Ninth Rays inclusive. Of these, the “Seventh Ray”, “The Supreme Sign” was written in Ramazan of 1938 or 1939. It was followed immediately by the Eighth Ray, and the summary of the Arabic Twenty-Ninth Flash, Hizb al-Akbar al-Nuri. Bediuzzaman sent numerous letters to his students in Isparta, and also while in Kastamonu, he did the final drafts of the First and Second Rays, which had been written in Eskishehir Prison. The second part of the Index, which included the parts of “Lem’alar” (“The Flashes”) subsequent to the Fifteenth Flash – the Fifteenth Flash forms the Index for all the Words, Letters, and the First to the Fourteenth Flashes – was also written at this time by some of Bediuzzaman’s students in Isparta (Vahide, 2005).
The Kastamonu’s period distinguishes “The Kastamonu Letters” from “The Barla Letters” and “The Emirdag Letters” in that Nursi’s students developed print and spreading of some sections of The Risale-i-Nur Collection. It was also due to students that Nursi gave permission for the Risale-i Nur to be written in the Latin alphabet, thus becoming immediately accessible to the younger generation (In 1928, as part of Kemal Atatürk's reforms, Turkey adopted the Latin alphabet for the Turkish language, replacing the Arabic alphabet. Thus, the Risale-i Nur could be read by young people, who didn’t know how to read and write in the Ottoman alphabet. Actually, it substantiated the use of the Latin alphabet in print.

Girls and woman played an important role in rewriting of the brochures of the Risale-i Nur.  In his letters Said Nursi has repeatedly drawn the attention to the brochures that were written by brothers’ children and wives and decorated with beautiful binding, and he said it made a good impression and significant impact on the students of the Risale-i Nur. It’s a quite beautiful thing when girls-students from “Risale-i Nur Medreses” extensively read The Holy Quran and make prayers. They continuously help spiritually for assiduous rewriter. This will be a perfect lesson for the local women”, it’s in one of the letters, which describe the activity range of women (Nursi, 1994, р. 160).
We can understand the importance of the printing and rewriting from the various parts of “Letters”. “If the collective of brothers, who is a member of the Council of the Nur Factory, wish to and if provision allows, then let a few lessons for youth – which we gave to Hafiz Mustafa – to be printed by hand-machine. If it’s possible they can print by old letter, if not, then do it by new alphabet. And we also need to get some copies” (Nursi, 1994, р. 241). By correspondence the issues of the printing additional brochures, their names, the alphabet and other details were discussed. As an example, it can be seen in one of the letters to students: “On the cover page of the brochures for the young people let it be the name “Gençlik Rehberi” or “Sirac-ül Gafilin” (Nursi, 1994, р. 259).
In 1940 or 1941, some high school boys started to visit Bediuzzaman, one of which was Abdullah Yeğin, who from that time on was a devoted student of Bediuzzaman’s and the Risale-i Nur, and in the future, he became one of his most active students. Some of the replies to the questions they asked became the basis of various parts of the Risale-i Nur, and it was due to them that Bediuzzaman made the collection of pieces finally published under the name of “A Guide For Youth”. It was also because of them that Bediuzzaman first gave permission for the Risale-i Nur to be written in the Latin alphabet, thus becoming immediately accessible to the younger generation (Vahide, 2005, р. 247).

“A Guide For Youth” is a collection of guideline for the youth, answers to questions, asked from Bediuzzaman by his students. Even though “A Guide” was written a long time ago, it remains relevant for the Islamic youth. At first sight, it might seem that this guidance opposes to the scientific progress and criticises European youth. However, it can be considered as criticism in the case, if all development of scientific and humankind have been extolling the benefits and blessings of globalization, and it have been opposing of religion. In “A Guide For Youth” Nursi explained that this is the age of science, technology and reason and since Islam relies on reason and reasoned proof, it is the religion of the present and the future. Just as Islam provides for the material progress of man, and indeed urges him towards it, it also provides for man’s true progress and development in moral and spiritual matters. This combination forms the basis of true civilization.
In “A Guide For Youth” there are many questions which students direct to Nursi. In this way, Nursi answered in the form of a dialogue and explanted all the doubts in young people’s minds, especially, about the approximation to the ideal. “The best youth is the one who resembles an elderly man, while the worst elderly man is the one who resembles a youth. The best youth is the one who, thinks of death and works for the Hereafter like an elderly person, and who does not become a prisoner to the desires of youth and submerge in heedlessness. And the worst of the elderly among you is one who wants to resemble a youth in heedlessness and sensuality and follows the desires of the soul like a child” (Nursi, 1991).

In further details, we shall focus on a few elements that we consider to be priorities in the messages to young people. There is a treatment to their youth, an attitude to their appearance, building relationships, respect for their spouses, relations with the state and the authorities.

First of all, there is something, what distinguishes youth from other periods of lifetime, which is the appearance and beauty. Very often people forget that it isn’t eternal and admire it too much. Just as after the summer and autumn comes the winter, and after the summer of youth and the autumn of old age comes the winter of the grave and el-Berzah. If we had a time machine, which would show the feature of the coming period after fifty years, it would show the state, in which there would be lost souls and libertines during fifty-sixty years, their laughter would turn into piteous weeping. The true nature of the dissension is at the end of time. It seemed, that it’s most fearsome and seductive aspect would spring from the shameless faces of women. Negating free choice, it would cast people into the flames of debauchery, like moths, and make them prefer one minute of the life of this world to years of eternal life. 

“People who sacrifice their religion on the way of taking pleasure with the hours of Hell, and loving it perpetrate depravity on the way of misguidance, who accept irreligion and deviation on the way of the pleasures and lusts of the soul, and worship life, are terrified of death, do not want to remember the grave, and have turned their faces towards apostasy! You should know definitely that, by reason of your irreligion, this mighty world of yours, the previous hour and the coming minute, all this universe of yours and your past and your future, all your species and races of the past and the creatures and generations of the future, and all the worlds and nations that have gone and all the peoples and communities that will come, all these are completely non-existent and dead” (Nursi, 1991).

In the study of “A Guide For Youth” we can see, that one of the most frequently used word is “time”. In the vast world the time passes too fast. Sometimes it’s so fast that a man can’t notice it. The time of man is linked inextricably with his memory. And also, memory, related with its fears and hopes separates man from all the creatures of the Earth. 
“Oh man! A most strange aspect which the Creator has always included in your make-up is this: although sometimes you cannot settle in the world, and like a man whose throat is constricted in prison you gasp and long for somewhere broader than the world, at other times you enter into some miniscule matter, a memory, a moment, and settle there. Your heart and thought, which cannot be situated in the vast world, are situated in those miniscule matters. You wander around with your most powerful emotions in that fragment of time, in that tiny memory” (Nursi, 1991).

Bediuzzaman cautioned against appreciation of female beauty in marriage. He gave guidance to love and cherish wife as a companionable and gracious gift of divine mercy, not to fasten to love her physical beauty, which swiftly fades. A woman’s most attractive and agreeable beauty is the fineness of character that accompanies the delicacy and refinement peculiar to her. And as for her most precious and sweet beauty, it is her earnest, sincere, sublime and luminous compassion. Thus, beautiful tenderness and fineness of character continues and increases until the end of her days. Moreover, that weak and delicate creature's rights of respect will be protected by that love. Otherwise, when her superficial beauty fades the poor woman will lose her rights, even when she most needs them.
Since love for your wife will be built on her being a mine of tenderness, a gift of compassion and on her fineness of character, if you have sincere love and affection for her, she, too, will have earnest love and respect for you. As the two of you approach old age these sentiments will increase, you will pass your life happily. But if it is otherwise, if it is love of a pretty face and for the sake of the instinctual soul, then that love will be quickly destroyed and so too will be good relations (Nursi, 1991). It is through understanding the true beauty, it is possible to build a trusting and true relationship between the spouses. A man can say: 
“My wife will be my eternal companion in an eternal world. Even if she is now old and not as physically beautiful as before, her eternal beauty will show itself in the Hereafter. For the sake of that companionship in eternity, I will make every sacrifice and show her as much compassion as I can in this world.” (Nursi, 2007). 
The basis of marital relations is love, care and compassion. One should not aim at temporary relationships, only physical satisfaction and pleasure, and should not submit to the instincts that prevail in the animal world. Behind such acts man can turn paradise into hell on earth. Thus, the act of everyone influences the formation of social life.

Actually, the last aspect of building a relationship between a citizen and a state is particularly important, considering that Risale-i Nur regulates social relations without interfering in politics and state affairs. Politics based on personal interest is bestial. Actually in “The Kastamonu Letters” there is a special mention that compassion, conscience and truth warn Muslims from politics. Principles of wisdom and laws of truth have no effect upon ordinary people unless the formers are combined with the state’s laws and the latter with power. “Compassion, condolence, truth and verity, which are the basis of Risale-i Nur, prohibit his students to enter politics. “A Guide For Youth” describes in further detail the incompatibility between Muslims and policy: 
“For a person who pays attention to and becomes preoccupied with the large and exciting sphere of politics will either neglect the duties with which he is charged in a narrow sphere, or his enthusiasm will be dampened. Also, a person sometimes gets carried away by paying attention to the enticing broad sphere of politics and conflict. Then, just as he does not carry out his duties, even if he does not lose his soundness of heart, purity of intention, integrity of thought and sincerity in his duties, he may anyway be accused of it” (Nursi, 1991).
 Political affairs cause negative reactions through association with tyranny and despotism of this last World War and its merciless destruction of hundreds of innocents. In its approach, power makes pangs of conscience arising from the supremacy which they are unable to maintain and the destruction they are unable to repair. Accordingly, this is contrary to the main values of followers of the Risale-i Nur. 

According to Said Nursi, his family, the people and rulers of Turkey, in whatever form it is, have a strong need in the Risale-i Nur. We need five bases, in order to save this people and the homeland, social and political life from anarchism and great dangers. First of all, it’s the compassion, the second is the respect, the third is the trust, the fourth is the distinguishing between the permitted and forbidden, to avoid the forbidden and the fifth is leaving abhorrence, to show obedience (Nursi, 1994, p. 285). These five bases selected to provide a foundation of social order. Instead, the obstacle to this is a manifestation of hostility to the homeland, the people and social order.
Thus, “A Guide For Youth” covers all aspects and relations, concerning young people, answers crucial questions and dispel doubts, helps adapt and socialize in the society. This part is intended to educate a person, based on the true values of a Muslim. Its feature is that it remains valid with time as the attitude towards life, wife, parents, children, friends is the basis of our worldly life.
In addition to the “A Guides for Youth”, Said Nursi wrote an application, that called the “Guidance, Lesson and Reminder, given to some young people in need of support” for the youth who are in a precarious position. The accompanying letter to his students Nursi explained that “This topic was compiled so that it would be known how valuable it’s from the position of youth to be on the path to follow the noble Sunnah, to have integrity and to follow the right way which the young students of the Risale-i Nur try to do (Nursi, 1994, p. 194).
The main message of the “Reminder” is to support young people not to be subjected to one-day temptations, not to succumb to the delights of European culture or other dangers of the modernity, which diminish or deny the Islamic education of youth. 
Bediuzzaman was concerned with the youth, as those most susceptible to the influences of the materialist ideologies being propagated with such fury by the authorities. 
“Your youth will definitely leave you, and if you do not remain within the sphere of the licit, it will be lost, and rather than its pleasures, it will bring you calamities and suffering in this world, in the grave, and in the Hereafter. But if, with Islamic training, you spend the bounty of your youth as thanks honorably, in uprightness and obedience, it will in effect remain perpetually and-will be the cause of gaining eternal youth,” – explained Nursi (Nursi, 1994, p. 193).

In order understand better this address to youth and what they are conditioned, it is reasonable to give some quotes about the nature of man in “The Staff of Moses” from The Risale-i Nur Collection: 
“Humanity is the final and most comprehensive fruit of the tree of the universe and, with respect to the Truth of Muhammad, upon him be peace and blessings, its original seed; is the division of living creatures which has agreed to bear the Supreme Trust, from which the heavens, the earth, and the mountains all shrank in fear; the kind of being in front of whom lie two roads, one of which leads to utter wretchedness, while the other to utter contentment; a special intimate and addressee of God, with the best understanding of His Divine addresses and speech; a most wonderful miracle of the Power of the Eternally Besought One; a most amazing product of creation who is both the most in need of everlasting life and the most worthy of receiving it; the kind of being who seeks eternal felicity with endless prayers – indeed, were they to be given all of the pleasures of this world, they would not satisfy their desire for everlasting life in the least” (Nursi, 2007, p. 41-42). 
This approach shows the many-sided understanding of man, all what represents and actually make a human.
A human is the highest of Earthly creatures, therefore a man also has the greatest burden of responsibility. A human is endowed with mind and ability to think and he is given a choice. These major differences of human beings are emphasized as the challenges of the modern world are described. Naturally, the younger generation is always the most vulnerable cohort of society, that’s why they are the aim of appeals.

 Based on the fact that faith affects not only human senses, such as the heart, the soul, the spiritual mystery and similar feelings, but it also affects mind. At a young age people are especially hungry for knowledge, curious and inclined to doubt it. Risale-i Nur saves the fundamentals of faith, without referring to the benefits of an already existing faith, but rather by providing numerous facts and vivid arguments. Thus, it serves to establish the faith, study and preserve it, and also save from doubt (Nursi, 1994, p. 21).
In the case of an unbelieving man, when looking to the past, his mind sees only gloom and darkness there. The future looks non-existent due to the lack of the relevant faith (Nursi, 1994, p. 193). However, to a certain extent, people are the hostages of the mind. The mind and the ability to think distinguish a man from the other Earthly creatures. This feature connects a man not only with present, but also with the past and future. The threat in the unsteady of faith, the exposure to temptation and satisfaction generate main dangers for a human.
Another of these dangers, as repeatedly reminded, it’s the fall of faith and the reduction of spirituality in European culture. In “The Kastamonu Letters” Nursi noted that European culture erected on a negative basis, by not recognizing the Lord’s compassion. It isn't founded on virtue and guidance, but on lust and passion, rivalry and oppression. Through the materialism, Europeans are falling into polytheism and have the triumph of sinfulness over decency. If love for the prophets and saints is of the same sort as the love of the subscribers to modern culture for their idols and heroes, on thinking of the death and disappearance of those perfect human beings and of their rotting in that mighty grave known as the past, it will add one more sorrow to lives that are already painful. Showing the mistakes of the supporters of Europeanization, it is necessary to reject those ideas that there were perceived as a progress and led to the current fall in the swamp and spiritual plague. And we need to specify that the happiness and the progress of Muslims are possible only through faith and being in Islam (Nursi, 1994, p. 28). The continuation of this idea we can find in other writings of Nursi. 

We should consider that the idea of Europeanization has powerfully penetrated in societies of different countries and has an association with the material world, the falling of spirituality and the decline of the status of religious denominations. However, the real civilization cannot be the denial of faith. 
The imposition of the idea that the civilization is possible through the abandonment of religion is dangerous as young people make wrong choices in time, when there is formation of adult consciousness and world outlook. In other words, a person shouldn’t be for civilization, but civilization should be for a person. One thing shouldn’t replace the other and vice versa. Accordingly, “A Guides for Youth” intends to explain this, to help a person not to get lost in the period of spreading of the ideas of the Westernization and the Europeanization. It is necessary to preserve the integrity, harmony and love with the surrounding world and in yourself. 
In addition to the texts considered for young people, we must pay attention to another important and equally significant aspect in the work of the Risale-i Nur. In “The Kastamonu Letters” revealed the image of students who showed consistency and stability in the service of the faith. Mainly, thanks to the students who spread the ideas in the Risale-i Nur, and they embodied an example for others. Nursi never separated himself from his students and believed that together they are members of a collective personality which is worthy of the title of “perfect man”. We are like the components of a factory’s machinery which produces eternal happiness within eternal life. So, we are surely in need of solidarity and true union, obtained through gaining sincerity (Nursi, 1995, p. 214).
Nursi’s letters were also sources of guidance and spiritual sustenance for his students. He directed their work, setting out the principles of the Risale service, and warned them always to be cautious in the face of their many enemies. Others explain the necessity of avoiding political involvement of any sort, and the need for them to develop complete sincerity in their service. Sincerity was essential, for by virtue of it the Nur students could form the collective personality necessary to perform the various functions of the Risale. That’s why, Nursi and his students became a source of hope for many people in those dark days of repression, which saved them from idleness and despair, and gave news of the brighter days of the future (Ozdemir, 2017). 

Also, Nursi’s letters to his students have the warmth and directness that engage all who read them, concern mostly the aims, purpose, and way of the Risale-i Nur and the position its students should take in the face of the political and social conditions of the time (Vahide, 2005, p. 231). Both Bediuzzaman and his students in Kastamonu, and the Risale-i Nur Students in the region of Isparta and other places were under constant pressure from the authorities. These incidents are reflected in Bediuzzaman’s letters together with repeated warnings to his students to observe the utmost caution and discretion and to guard against the plans and plots that were being hatched against them. These have been mentioned in part above; their principle aim was to break the solidarity of the Risale-i Nur students by sowing conflict among them, and to distract, tempt, or scare them away from their service to the Risale-i Nur. It was a serious and planned attempt to stop the spread of the Risale-i Nur on the part of the forces within the Government working for the cause of irreligion (Vahide, 2005).

Furthermore, Nursi built relationships with his students on the basis of equality and fraternity. “Our way is the closest friendship. This friendship necessitates being the closest friend, the most sacrificing companion, the most appreciative comrade, the noblest brother. The essence of this friendship is true sincerity. One who spoils this true sincerity falls from the high pinnacle of this friendship” (Nursi, 1995, p. 216). 
In his letters, Nursi has repeatedly emphasized that in this world sincerity is the most important principle in the works pertaining to the Hereafter in particular; it is the greatest strength, and the most acceptable intercessor, and the firmest point of support, and the shortest way to reality, and the most acceptable prayer, and the most wondrous means of achieving one’s goal, and the highest quality, and the purest worship, as in sincerity lies much strength and many lights (Nursi, 1995, p. 213). On the basis of this, he highlighted four main rules that should guide the followers of the Risale-i-Nur:
1. You should seek Divine pleasure in your actions;

2. Do not criticize your brothers who are employed in this service of the Qur’an, and not to excite their envy by displaying superior virtues;
3. You should know that all your strength lies in sincerity and truth. Strength lies in truth and sincerity; 

4. Imagine your brothers’ virtues and merits in your own selves, and thankfully take pride at their glory (Nursi, 1995, p. 213). 

Attention to personal relationships inside the Risale-i Nur is important, that in addition to guidance, there are real examples of human relationships, which are based on respect, loyalty and brotherhood, mutual support and mutual assistance. It is equally important with the way of conditions and circumstances in which Said Nursi, his students and followers had to work. Only with sincere and genuineness of relations and faith, it was possible to resist the tiredness of captivity and imprisonment, to create and to save such a great heritage to future generations.
To conclude in this article, we tried to analyze the impact of the activity and the spread of ideas in the Risale-i Nur in the education of young generations. The study of “The Kastamonu Letters” is an interesting and valuable combination of Nursi’s guidelines with life and everyday issues, which raise the curtain and allow us to understand better the goals and directions of the Risale-i Nur. We can see that in various texts, whether it is “A Guide For Youth”, “The Staff of Moses” or other parts of the Risale-i Nur, they have a lot of similar guidelines which are often repeated. Some texts of the guidelines are a continuation or are considered in more detail of other brochures. Thus, analyzing the letters, in terms of their impacts on the education of the youth, allows us more to systematize the appeal of Said Nursi, to structure the areas, which these guidelines cover. They help not to get lost in a world full of challenges, doubts and temptations. They help to unite in a holistic circle yourself, your family, society, and state. They help not to be absorbed by the wish of authorities but live as good people for your homeland and state. So, the adoption of values and the rule-management of the Risal-i-Nur can be considered as a strong basis for social order and for the socialization of younger generations in their country.
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