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Education had occupied great significance in society since time immemorial. The means and ways of the mechanism have varied from time to time. Perhaps, it was subject to the transformation from the primitive period to the medieval age and from the medieval age to the modern age. Educational doctrines and ideas proposed by the two eminent scholars Imam Gazzali and Said Nursi paved the way for the development of Muslim community in their age. This paper is an attempt to draw a comparison between the reformative, positive actions proposed by Imam Gazzali and Said Nursi in the educational revival of Muslim community of their periods.
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Introduction
Education is a matter of critical importance for an ideological society. It can survive only if the program is structured in accordance with a specific ideology to which the society is committed. Education have occupied a great significance in society since time immemorial. The means and ways of the mechanism have varied from time to time. Perhaps, it has been subject to transformation from the primitive period to medieval age and from the medieval age to the modern age. 
	 According to Wikipedia, the free Encyclopedia of Education in its general sense ‘education’ is a form of learning in which knowledge, skills, and habits of a group of people are transferred from one generation to the next through teaching, training, research, or simply through auto didacticism. In Encyclopedia Britannica ‘education’ has been defined in the following way: Education can be viewed as the transmission of the values and accumulated knowledge of a society. In International Encyclopedia of Education, it is described as: Education signifies the sum total of processes by means of which a community or social group, whether small or large, transmits its acquired power and aims with a view to securing its own continuous existence and growth.
	The Islamic perspective regarding education may be found in the Holy Qur’an. The word ‘education’ in Arabic is ‘tarbiya’. It comes from the Arabic root words raba (ربى) and rabba (ربى) .Raba means to increase the physical size of things. Allah says: “And you see the earth barren, but when We send down upon it rain, it quivers and swells and grows [something] of every beautiful kind.” (Quran 22:5). In this verse Allah used the word rabat (ربت) to mean to grow and multiply. The word rabba, on the other hand, refers to humans and animals to mean to bring up or to honor the soul and raise it to greater positions. Allah says “…and say: ‘My Lord! Bestow on them (parents) Thy Mercy even as they cherished me (rabbayani) in childhood.” (Al-Qur’an 17:24). Therefore, the word tarbiya in Arabic, which is a synonym for education, means to help someone in improving gradually in attaining perfection in all the aspects of growth. 
	The phenomenon of education might have undergone transformation in accordance with the existing ideology of the society.  However, we do not know an exact abstraction of the education system which was prevalent in the primordial epochs. Throughout the history, educational reformation among the Muslim community also underwent through different stages and these reformative movements were led by scholars. Among these scholars Imam Gazzali and Ustad Said Nursi of Turkey need special mention. 
	Hazrat Abu Hamid Muhammad ibn Muhammad Al-Ghazali, known in the writings of Western medieval philosophers as Al-Gazel, was one of the famous Islamic philosophers in the medieval era and one of the greatest reformers of the faith and education in history. From the ubiquitous nature of ancient Greek philosophy to the rising tide of political Shi’ism, Imam al-Ghazali did not leave a stone unturned in his effort to bring back serious Islamic scholarship in the face of heterodox threats. 
	Said Nursi, popularly known as Bediuzzaman (1876-1960) was a Muslim scholar, leader and founder of Nur community in Turkey. He believed that the conscience is illuminated by the religious sciences, the mind is illuminated by the sciences of civilization and wisdom occurs from the combination of these two. The Nur community seeks to raise individuals' religious consciousness, which leads to ethical harmony of society, through educational system based on Nursi's ideas.
	Educational doctrines and ideas proposed by these two eminent scholars paved the way for the development of Muslim community in their age. This paper is an attempt to draw a comparison between the reformative, positive actions proposed by Imam Gazzali and Said Nursi in the educational revival of Muslim community of then period.  
1. Philosophy of Education (Islamic and Western Perspectives)
	In Islamic view point the knowledge is considered as the soul of the religion and he is the real believer who possesses the knowledge. The Quranic verses and Prophetic traditions are the solid evidences that reveal the clear ideology of the Islam regarding the knowledge and education. In western ideology there is no any connection between knowledge and belief. But as far as the Islam concerns the knowledge and belief are mutually interrelated. 
	Islamic perspective on knowledge is complete and comprehensive. Islam simultaneously accepts the divine, secular and human sciences because all these sciences are essential for the spiritual and intellectual enlightenment of the mankind. The Islamic curriculum should be built based on these three pillars; divine, secular and human sciences. It is Islamic theology which conjoins several subjects altogether. The nucleolus of this belief is the Almighty Allah.
Much seminars and conferences have been organized and being organized across the world to discuss the philosophy and goal of education and the debate about the purpose of education never seems to end. The arguments like, “Should young people become educated to get prepared to enter the workforce? Should the purpose of education be focused more on social, academic, cultural and intellectual development so that students can grow up to be engaged citizens?” are some of the questions of this widespread debates. 
	Educational philosophers from the time of Plato wanted to have clear views about the purpose of education and the values which should govern it. Sir Richard Livingstone, in his book Education for a World Adrift (1943), talked about “standards; a philosophy of life; a principle by which to judge and rule it; a formula or formulas to integrate our civilization, our new order; some knowledge of the ‘science of good and evil’.
	 Martin Luther King, JR. argues that education has both a utilitarian and moral function. Education must enable a man to become more efficient, to achieve with increasing facility the legitimate goals of his life.
	 According to Imam Gazzali, education is not limited to training the mind and filling it with information, but involves all aspects—intellectual, religious, moral and physical—of the personality of the learner. It is not enough to impart theoretical learning; that learning must be put into practice. True learning is that which affects behavior and whereby the learner makes practical use of his knowledge.
	Al-Ghazali's philosophy of education represents the high point of Islamic thinking on education, in which al-Ghazali's inclination towards reconciliation and the integration of various intellectual schools is apparent. Here he achieves a synthesis of legal, philosophical and mystical educational thinking.
	Al-Ghazali was not a ‘philosopher of education' (even though he did work as a teacher at the beginning of his career); he was a philosopher of religion and ethics. When he had completed the outlines of this great philosophical edifice, and begun to put it into practice, al-Ghazali found himself turning to education and teaching, in the same way as the great philosophers before him had done. Al-Ghazali's philosophy was more an expression of the spirit of the age in which he lived than a response to its challenges; his thinking on education, as indeed his philosophy, favored continuity and stability over change and innovation.
	For Al-Ghazali, the purpose of society is to apply shari‘a, and the goal of man is to achieve happiness close to God. Therefore, the aim of education is to cultivate man so that he abides by the teachings of religion and is hence assured of salvation and happiness in the eternal life hereafter. Other worldly goals, such as the pursuit of wealth, social standing or power, and even the love of knowledge, are illusory, since they relate to the transient world. Education is not limited to training the mind and filling it with information, but involves all aspects—intellectual, religious, moral and physical—of the personality of the learner. It is not enough to impart theoretical learning; that learning must be put into practice. True learning is that which affects behavior and whereby the learner makes practical use of his knowledge.
	Obscured by his borrowings from philosophers (Ibn Miskawayh in particular) or by their influence, al-Ghazali, the faqih and Sufi, returns to the fore when, in addressing the arts and artistic education, he deals with the general principles of education. He begins well by defining beauty and goodness as the perception of a thing in its entirety, but his Sufism quickly gets the better of him and he condemns listening to music and singing because they are associated with gatherings where wine is drunk.
Thus, al-Ghazali adopts a strict position that is in agreement with that of the most rigorous legal experts. He divides the arts into the categories of licit, reprehensible and forbidden. The licit arts are those dealing with religion or which inspire fervor. Arts intended for pleasure or entertainment al-Ghazali tends to declare either reprehensible or forbidden. In any case, he pays scant attention to the arts or artistic education. However, we should no doubt do al-Ghazali an injustice if we were to disregard the criteria and ideas of his day and age and judge him solely by the standards and concepts of our time.
The major concept of Islam regarding the education is the concept of the Combined or the Integrated Education. This educational concept was conceived at a time when Muslims concentrated only on the traditional religious texts rather than the scientific or secular subjects. Bediuzzaman Said Nursi (1877-1960) was one of the catalysts who materialized this epoch-making concept through proposing a system of education which he described as Madrasah al-Zahra. 
Bediuzzaman felt that the existing educational system was not addressing the need of the society, it was making gap between two sections of society. He found that the material education makes the people atheists while the religious education led them into fanaticism. Paradoxically, both religious and material educations intersected in Bediuzzaman Said Nursi (1876-1960) and could balance to make an educational revolution by founding the new notion of the Combined Education. He observed that both kinds of educations are necessary to build up a moral society where the religious education enlightens the human minds while the latter safeguards the wisdom.
Said Nursi formulated the ideas on the educational reform and his own particular method of teaching during his stay in Van. He developed these methods through examining the principles of all he had studied together with his experience of teaching religious and scientific subjects, then considering them in relation to the needs of the times. The basis of this method was to combine the religious sciences and modern sciences, with the result that the positive sciences would corroborate and strengthen the truths of religion. Nursi followed the same methodology of education to teach his students in his own Madrasah. 
To have a university where both religious and material educations are being taught is one of the dream projects of Said Nursi. He called it Medresah al- Zahra, foreseeing that it will become a sister university in the centre of the eastern Islamic world after the famous Al-Azhar University of Egypt. With this new university, he believed, the ignorance and backwardness of the region could be removed, and it would also be a solution for its other social and political problems. He later extended his project to include three such institutions- in Van, Bitlis and Diyarbakir respectively. Having travelled throughout Eastern Anatolia, he had seen that not only would they be a sure means of combating the widespread ignorance and backwardness of the region but would also be a solution for its other social and political problems.  
2. Imam Gazzali and Ustad Nursi 
Given the fact that both of Imam Gazzali and Ustad Nursi look differently at the idea of forming and promoting Sufi Orders, their aims and objectives in revival of education were found identical and similar in some areas. Even though Imam Gazzali as per the services rendered by him, is considered as the glittering star in the list of Muslim Philosophers, Ustad Nursi also needs special mention regarding the works done by him in a crucial time in which rulers of his country was strict against Islamic ideologies. 
The study examined some selective aspects of their ideas and tried to compare them in order to reach a conclusion that would expose Imam Gazzali and Said Nursi more specifically and accurately.  The first and most important thing in this comparison is that the age in which both of them led their life and tried to bring out drastic changes in the educational sector by challenging the system which was prevailing in those days.  Sheikh Ghazali was busy with defending Islamic Sharia, as the readers will note the writings of this sincerity in defending Islam. Imam has defended Islam in the face of hatred of colonialism and capitalism. He responded in writing to the allegations of the Orientalists and attacked Christian missionary agents.  Al-Ghazali was active at a time when Sunni theology had just passed through its consolidation and entered a period of intense challenges from Shiite Ismâ’îlite theology and the Arabic tradition of Aristotelian philosophy (falsafa). Al-Ghazâlî understood the importance of falsafa and developed a complex response that rejected and condemned some of its teachings, while it also allowed him to accept and apply others. Al-Ghazâlî's critique of twenty positions of falsafa in his Incoherence of the Philosophers (Tahâfut al-falâsifa) is a significant landmark in the history of philosophy as it advances the nominalist critique of Aristotelian science developed later in 14th century Europe. 
Meanwhile Ustad Nursi was in war front against democratization process undertaken by then Turkey rulers. He led the Muslim society against the intellectual, ideological as well as physical attack against Islam in Turkey and Muslim world and tried his best to unite the Muslims across the globe in a single line as Allah mentioned in the Qur’an. “And hold firmly to the rope of Allah all together and do not become divided. And remember the favor of Allah upon you – when you were enemies and He brought your hearts together and you became, by His favor, brothers. And you were on the edge of a pit of the Fire, and He saved you from it. Thus, does Allah make clear to you His verses that you may be guided” (Quran, 3:103)
2.1. Philosophy of Education
Al-Ghazali's philosophy of education represents the high point of Islamic thinking on education, in which al-Ghazali's inclination towards reconciliation and the integration of various intellectual schools is apparent. Here he achieves a synthesis of legal, philosophical and mystical educational thinking. 
The thought proposed by Ustad Nursi in his speech can be considered as the basics of philosophy of education. "O oppressed sons of the fatherland! Let us enter the doors of progress and civilization (medeniyet). The first door is that of participating in the common stream of the Shariat, the second is the love of one's nation, the third is education, the fourth human labor, the fifth the abandonment of debauched morals. Among these proposed things, education was given a great concern as per his ideology and he convinced Muslim Ummah about the need of education as well as its necessity to cope with the challenges of the modern world. 
2.2. Integration of Knowledge
There is a widespread perception that social and economic development can only be achieved through modern secular education, while religious issues are no longer relevant to human development. Nowadays, the majority of traditional institutions in Muslim countries, such as kuttāb, madrasah and religious schools, continue to serve as institutions that only teach classical Islamic sciences or law, whilst secular institutions are more popular, providing a modern education that avoids religious elements or values. The separation between these two patterns of education, referred to as a “dual system of education,” represents a significant problem faced by Muslim societies.
The Muslim states are undergoing an intense cultural crisis because of their adoption/existence of this dual education system. Due to adoption of various western educational patterns in order to attain knowledge and technology for economic purposes the Muslim societies are exposed to education system which is critical and speculative in nature. Such an educational system is in direct conflict to the value and belief system of Islam propagated through Islamic education system.
Madrasah al-Zahra model presented by Said Nursi stands for “integration of knowledge”, and his view that religious subjects should be taught in the secular schools (maktabs) and that the positive sciences in the religious schools (madrasahs), so that the students of secular education are salvaged from irreligious behavior, the religious schools from bigotry, are very progressive. Moreover, his ideas about integration of science and technology with education are very futuristic and rewarding given the pathetic situation of Muslims in educational field worldwide. The Madrasah al-Zahra Model given by Said Nursi is very comprehensive and caters needs both of religion, science and morality and thus makes beautiful blend of all the three in a holistic manner.
Imam al-Ghazali was foremost in refuting the claims of the Neo-Platonism and Aristotelianism of the Islamic philosophers of his time and separating the truth and the falsehood in their words, and how they didn’t apply the same rules for metaphysics (namely logic) that they applied in discussing other areas. He writes about his study of philosophy, and that in his time, philosophy (falasifah) included various sciences that are six in number: Mathematics, Logic, Natural Science, Theology, Politics and Ethics. 
He divides the arts into the categories of licit, reprehensible and forbidden. The licit arts are those dealing with religion or which inspire fervor. Arts intended for pleasure or entertainment al-Ghazali tends to declare either reprehensible or forbidden. In any case, he pays scant attention to the arts or artistic education. However, we should no doubt do al-Ghazali an injustice if we were to disregard the criteria and ideas of his day and age and judge him solely by the standards and concepts of our time. According to him the purpose of knowledge is to help man to achieve plenitude and to attain true happiness—the happiness of the hereafter—by drawing close to God and gazing upon His countenance. The value of learning lies in its usefulness and veracity. Hence, the religious sciences are superior to the secular sciences because they concern salvation in the eternal hereafter rather than this transient world, and because they contain greater truth than the secular sciences. This is not to say that the secular sciences should be completely ignored; they have their uses and are needed by society. Examples of such disciplines are medicine and linguistics
2.3. Women Education
Nursi advocated that the importance of women faithful to authentic Islamic beliefs and who are active in society are needed to preserve the moral teachings of Islam critical for Muslim society. Nursi did not advocate the sequestering or sidelining of Muslim women.
 Nursi see women as the first teachers of society and believe that it is essential that women acquire as much education of all types as possible. It was a belief of Said Nursi that women are the "heroes of compassion" and that it is women's strong innate sense of compassion that places women in a unique position to keep society on the track of compassion and kindness to others.
In order to understand Al-Ghazali’s perceptions and teachings about women’s education, we need to consider them in the context of era in which he wrote. By examining these concepts and comparing them with the sacred texts on which he relied for inspiration, we will gain a greater understanding of women’s status in his day and can extend our findings to the present day. 
Even though Al-Ghazali’s approach corresponds primarily with the conservative tradition, as it is evident in the limits he imposed on female education and socializing outside the home; some of his teachings do correspond with more modern traditions; he did maintain that women need some religious education and did not insist that she remain ignorant. 
Conclusion
In short, Imam Gazzali and Ustad Nursi were two legends led their lives for the sustainable development of the community especially in the field of education which is the sharpest weapon to be used for community development. The steps taken by these two giant personalities in reviving the prevailing system of education need special concern and are an area which seeks further research. Said Nursi and Imam Gazzali propounded an original way of looking at problems of educators and educated along with areas in which education should focus and responded to these problems and showed the universe and humanity best way which can be described as “positive action” in the field of education.
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